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STORIES CONCERNING JUGIS 



68. Bar dhaoe rajena. 

MittaA raje tahgkana. Uni dg rg&ged grgd kgejofiko j&h3 khonko 
hijuka, uni raj dg mittan kicrid ar jgmake emakoa are bid? ggt- 
kakoa. 

Ehange mil! din dg mittab jugiye hgdena, ar raj dg mittan 
kicride emae kana, ar caole, d?l, bulun snnumko daka jgm l^gite 
emae kana. Adg uni jugi dge mgnkel!a, Cet noa dgm danab kana? 
Ekkalte jgtg amak orak du?r ar tin^k dhon durib menaktam, ona 
jgtgge danabme. 

Khange uni raj dge bhabnayena, Cekatebon ?suloka? Ente 
jugi dg noako jgtg opak du?r ar dhgn duribe bam kana. Ar 
unkin raj ar r?nikin bujhau barayena. Ar unkin rajren barea 
kora gidr?kin tahgkana. Adg unkin gidra hdkin kuliketkina. 
Adg unkin gidr?kin mgnketa, banma, AM dg celilib ba^aea ? Ma 
abengeben j3ha lekaege. 

Ehange uni raj dg uni jugiye kgeleli leka jgtg opak du?r dhgn 
durib sg metakme disom h§ danadete adren gidr? ar orak hgi*, 
ponon hgrgeko o^ok calaoena. Cel! h§ banko idi toraleta. Ege 
kgetegeko jgma, ente jgm l?gil! dg kgetegeko ham, mgnkhan 
kicrid dg grgd cabayentakoa. Adg r?ni raje metaea, l^glme, raja, 
aboak un?k dhgn durib tahfkan tuludem danketa. N§kOe nun?k 
harkhet nitok dg gidi*? ar alafi bana hgrgebon jgmef kana. 

Tgbg calak calakte mittan atoko tiokkefa. Adg ona atote kge- 
johko bglgyena. Adg ona atoren hg^ko kuliketkoa, bahma, Okaren 

1 This story was taken down by Gupinat Kisku, at the time a school-teacher at 
Benagaria, now employed as a kind of school-inspector in the Santal Colony, 
Goalpara district, Assam. The language is fluent, but shows certain peculiarities 
in the use of certain conjunctions and expletives (especially the use of ente and 
me talcme). 




68. TWICE A KING*. 

There once lived a king; when poor people came from anywhere 
to beg, this king always gave them a cloth and food, before he 
sent them away. 

Then one day a jugi^ came, and the king was giving him a 
cloth; and rice, split peas, salt and oil he also gave him for his 
food; but the jugi said: “What is this that you are presenting 
me with? All your house and home, and whatever you have of 
goods and property, give it all to me.** 

The king ‘was grieved: “How shall we support ourselves, seeing 
that the jugi wants all my house and home and goods and property?*’ 
The king and the queen then consulted together; and the king 
and the queen had two sons; so they asked these two also; but 
the two children said: “What do we two know? You must do 
whatever you like.** 

The king then gave the jugi in accordance with what he wanted, 
all his house and home, goods and property, and, you understand, 
his country also, whereupon he with his children and wife, all 
four of them, went away. They did not take a single thing with 
them. They got their food by begging; in this way they got what 
they needed; but their clothes were worn to rags. Then the queen 
spoke to the king: “See, O king, having so much goods and 
property, you gave it all away. Now you see what an amount 
of distress our children and we two are all suffering.** 

As they passed along, they reached a village and went in there 
to beg. The villagers asked them: “Wherefrom are you, children? 


2 The same as yogin, one who practises yoga, a class of acetics and religious 
mendicants, supposed to have obtained supernatural powers. 
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kanape, bacha? Ape dg kicrid h6 b^nuktapea. Phalna nabgrahare 
mittab sodaggr menaea. Uni dg renged gred hgrko kicrid ar jgmak- 
geye danako kana. Ma ape hS gpd§ calakpe. 

Adg ona ato khon koe barakateko calaoena. Khange uni sgdaggr 
menae ato auriko tiogrege rani dg raje metae kana, babma, Ape 
dg ngndg hgrrege daka hatartabonpe, ar ib dg uni sgdaggr kisSr 
then ib calaka ar abon jgtg hgr lagit jgmak ar kicrid ib kge 
aguitabona. Ente ona atoren hgrko lai akawatbona, babraa, uni 
sgdaggr kis|r dg rebggd gredko adi bgre danako kana. Onate ib 
hgb sgnlen khan, jani<5 khatigeye emana abon lagit! kicrid ar 
jgmak dg. 

Ona menkate rani dg uni sgdaggr kisar then kgkgeye calaoena. 
Adg uni sgdaggr uni rani kgkgeye calaoen khan, uni sgdaggr dg 
uni rani bae hed ocoae kana. Metae kanae, babma, Bab sen 
ocoama; ibgeb dghgmea. 

Khange uni rani dg uni sgdaggr then tireye sa^ ocoyen khan, 
uni rani dge menkefa, babma, Mit ebgat apat hgpgn kanab mgnkhan, 
nitge ibak hgrmgre emanteak rgg bigliin janamok ma! Adg uni 
raniak hgfmgre rgg bighinge janamena. 

Khange uni raj ar unkin barea gidra uni rani bel hgrteko 
mgkgben khan, dakako jgm barakate uni rani paknjako calak 
kana. Calak calakte mit’tab gadage hgrreko bamketa pergd akan. 
Adg ona gadareko pargmok kana. Khange unkin gidra dg mit 
dhaote bae pargm dareakin kana, adg mit^abkateye pargmetkina. 
Khange unkin gidra dg mit dhaote bana hgfge pargm ocokkin 
bam kana. Khange mittab gidra dge tglkedea, ar mittan dg ad 
sSoteye pargm idikedea. Adg uni gidra h6 ona sare bae tahen 
kana. Khange uni gidra h6 ona sareye tgl otokadea, ar uni noa 
sareye tgl oto akade uni gidra pargm idiye lagit'e hijuk kan tahekana. 

3 The word sodaggr (from Pers. saudiigar) to a Santal stands for a kind of 
merchant prince. 

4 So lit. It is not uncommon for a Santal to add such a qualification to a definite 
statement. 
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You have not even clothes. In such and such a town there is 
a merchant 3; he is in the habit of giving poor people clothes and 
food. You too go there.” 

After having begged they left this village. Then before they 
reached the village where the merchant was living, the queen 
said to the king: “You stay here at the roadside, and prepare 
food in the meanwhile, while I go to the rich merchant and beg 
and bring food and clothes for us all. You remember, the village 
people have told us that this wealthy merchant gives to very 
many poor people. Therefore, if I too go there, he will probably 
surely** give me clothes and food for us.” 

With this in mind the queen went to this wealthy merchant 
to beg. When she had gone there to beg, the merchant would 
not let her come away^. He was saying to her: "I shall not let 
you go; I shall keep you.” 

When the queen was caught in the arm by the merchant, 
she said: “If am the child of faithful parents**, now this instant 
may all kinds of disease break out in my body!” And several 
diseases broke out in the queen’s body^. 

When the king and the two children became tired of waiting 
for the queen, they started, after they had had their food, to 
follow and find her. As they walked along, they came to a river, 
running full, and they were trying to cross this river. The father 
was unable to carry both children across at one time; so he was 
going to carry them across one by one. But the two children 
wanted to be carried across both at the same time. So he tied 
one child up, and carried the other across with him. Then this 
child would not stay alone on the other side either. So he tied 
the child up there also and was returning to carry across the child 
he had left tied up on the other side. Just then the king was 

5 An occurrence like tbis is supposed to be natural in the ‘good old times’. 

6 Lit. the child of one mother-father. 

Cf. what the Ramayana tells of Sita. 



6 


Santal Folk Tales 


Unrege uni raj dge ^tuyena. Khange unkin gidr^ dg tglgekin 
tahgyena. 

. Adg mititan mahra ^im^i, uni metakme ato ato daheye 
baraea. Khange ga^a dak ahjgten khan, adak atote uni mahra 
^im^i dge ru^r hijuk kan tahgkana. Khange ga^ae pargmok 
kan tahfkan jgkhgn nnkin g^dr^i hglketkina. Adg unkin gidr^ 
hO rakatekin metadea, Okaren kanam, aye? Ma ra^a idilihme. 

Adg uni mahra ^im^i dg unkin gidr^re mSyg hgdadete adak 
orakteye rara idike&ina. gnte uni mahra maejiuren hgpgn dd 
bahko tahfkantaea, ona i^te unkin barea gidr^ 9^i napaeteye 
dghgyetkin tahgkana. Ar unkin gidr^ h5 ehgat lekakin manaoede 
kan tahgkana. Ar unkin gidr^ dg gglbar se gelpg bgchgr gan 
g^ijggekin tahgkana. 

Ar apattgli dg ga<ja dakteye ?ttuyen jgkhgn latar g(ji utgr gadel 
hg;*ko jarwa akan tahgkana. Ente oka disomre onko gadel hg^ko 
jarwa akan tahgkan, ona disomren raj dg tisre cge god akan 
tahgkan. Adg ona disomre mittaft raj adgko tehgoye l?igi< onko 
gadel hgrko jarwa akan tahgkana. Uniye ggden disomren rajren 
dg cele h6 oaris dg bahko tahekantaea, gkgn uniren r^ni ar barea 
h^tikin tahgkantaea. 

Khange uni r^ni dg adak disomren jgtg j^tgeye hghg 9gu 
ocokellkoa, ar nonka lekae metatkoa, bahma, Abote raj dg bahbon 
bachaokoa. Nukin hgtige sona reak siknbon emakina. Unkin 
^kin khusite jahaegekin hgrgkae, unige raj sg metakme ihren 
jawae ho unigeye hoeyoka. 

Khange adakdisom jgtg j^tkoko jarwayena arpanteteko dupu^ena. 
Ono takre uni cetanrene 9tu akan raj hO gnijgye ^tu raka^ena. 
Khange uni dg pharakreye duru^ena. Ente gota hgpmgge emanteak 

s During the rainy season it often happens that quite small rivers are turned into 
raging torrents, dangerous to pass. After some hours they may again subside 
into peaceful streams. 

9 A woman of the Hindu caste generally called Goala, whose principal caste- 
occupation is the tending of cattle. 
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carried away by the river*, and the two children were left there 
both tied up. 

Now there was a cowherd-woman*, she was selling curds in 
the villages. When the flooded river dried up, this cowherd-woman 
was coming on her way back to her village, and, when she was 
passing the river, she caught sight of the two children. The children 
also said to her crying: “Where do you belong to, mother? Please 
unbind us and take us away;” 

So the cowherd-woman felt pity on the two children, unbound 
them and took them along to her home. You see, the cowherd- 
woman had no children of her own; therefore she kept these 
two and took very good care of them. And the two children also 
honoured her, as if she were their mother. The two children 
stayed there for about twelve or thirteen years. 

At the time when the father was carried away by the flooded 
river, somewhere further down a very large crowd of people had 
come together, the cause being that the king of the country where 
these crowds of people had come together, had died some time 
previously; and these crowds of people had come together to 
appoint'* a king in this country. The deceased king of the country 
had absolutely no heir; he had left a queen and two elephants. 

The queen ordered all the different castes of her country to come 
and spoke to them in this way: “We shall not ourselves choose 
a king; w;e shall give these two elephants the golden chain; on 
whomsoever these two of their own accord put it, he shall be 
king, that is to say, he shall also be my husband”". 

So all the castes of her country came together and sat down 
in rows. Just at that moment the king who had been carried 
away by the flood higher up was also thrown up there by the 
flood. He sat down away from the others, because, as he was 

■0 Lit. (make) stand. There is no thought of choosing by vote; the choice muts 

depend on something outside man’s will. 

This detail is against Hindu rule. It would not be objectionable with the Santals. 
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dhirikore se metakme huruflroregeye ?tu hurur akan tahgkana. 
Ona i^te uni do pharakreye durujj^ akan tahgkana. 

Khange r^niye hukumketa, bafima, Ma, h^ti sona reak sikri 
emakinpe. Nukin jahaegekin horokae, unige raje hoeyoka. 

Khange h^ti sona reak sikriko emadea. Khange uni dQ 

panteko duru]6 horko then gotae asenketa, menkhan Qkge h6 bae 
hgrokalikoa. Menkhan joto tap^i pante akan bhor dSrakate bae 
hamletko khan, uni eskare dupu^ akan, mctakme, gkge ga^a dak 
khone raka^ akan, uni then sgnkate uni hgrgeye hgrgkadea. 

Khange disom hgr a<Ji atko mgn dukena. gnte uni hgr ma 
adge oka disomren kan cgh, ar nitge ga^a dak khone raka]^ hijuk 
kana. Uni cekate adg raje hoeyoka? Ona menkate uni hgp dg, 
gne h^tiye hgrgkade tahgkan sona reak sikri adg onageko red 
9 gukedea. 

Khange mittah haram hgpe menkefa, bahma, Cedakpe rgje 
kana? Ente pasgd nui kangetabon cge raj dg. Alope rgjea sona 
sikpi dg. 

Khange ona taygm uni r^niye hukumketa, Ma, adg ehga h^iti 
emaepe. Nui bhala adg gkge hgfe hgrgkaea. 

Khange uni ehga h^tiko emadea. Khange uni ehga h^ti hg 
hgrko duru^ pante akan bhor gotae asgn ^curketa, mgnkhan gkge 
hg bae hgrgkat’koa. Khange gota dSra sgskate p^hil leka uni 
pharakreye duru^ akan hgrgeye hgrgkadea, ar sun^te deareye 
rakai^kedea. Ar okatak sihghasgnre ggden raje duru]^ kan tahgkan, 
ona sihgh^sgnreye duruj^kedea. 

Khange sihghasgnre duru^ torage uni hOj: dge jud? bgrgnena; 
jgtgge cabayentaea, tin^k ga^are atuk jgkhgne ghaolen tahgkan, 
ar rngteha h6 jud? bgrgnentaea. Adge rajena. 
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carried along by the flood, his whole body had been mangled 
and gashed on stones and roots and the like. Therefore he was 
sitting at a distance. 

The queen then gave the order: “Now give the golden chain 
to the elephants. Whomsoever these put it on, he shall be king." 

They gave the golden chain to the male elephant; he carried 
it along in front of the people sitting in rows, but he did not 
put it on anyone there. But when he had walked past all those 
sitting in rows without finding the right one, he went to him 
who was sitting by himself, the one who had been thrown up 
from the river flood, and put it on him. 

The people became very grieved, seeing that this man was from 
who knew where, and just now he had been thrown up from the 
flooded river. How then should he become king? With these 
thoughts they forcibly took away from him the golden chain that 
the elephant had put on him. 

Then an old man said: “Why are you taking it forcibly away 
from him? Who knows, perhaps this one is our king? Do not 
take the chain away from him.” 

After this the queen gave the order: “Now give it to the female 
elephant. Let us see on whom she will put it.” 

So they gave it to the female elephant. The female elephant 
also carried it along in front of all the people sitting in rows, 
but did not put it on anybody. After having walked past all, 
just as it happened the first time, she put it on the man who 
was sitting at a distance from the others, and with her trunk she 
lifted him up on to her back, and she put him down on the throne 
on which the deceased king used to sit. 

The moment the man sat down on the throne, his appearance 
was changed; all disappeared, all the sores he had got while he 
was being carried along in the river; his face also was altered. 
So he became king. 
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Ehangeye rajen khan, disom hope nen^awalikoa, bahma, Phalna 
dinre iiak disomre tin^k hQr menaKpea, jQtpge adgpe jarwaka. 
,Ente gn hilok dg milltau marah khelo^ge adg hoyoka. 

Adg uni ga^a dakteye aituyen uni rajren unkin kora gidr$ dg 
uni mahra maejiu thenge adgkin ju^nok kana. » Ar uni mahra 
maejiu h6 2te rgngedgea. Adg unkin korakin jugnen khankin 
metadea, E gg, orakre dg ceflih hama? Jaha disomkote nalhalM 
calaka. 

Ehange uni mahra maejiuye mgnketa, Bogege, b^bu, nalhaben 
calak khan dg, nalha aguabonben. 

Adg unkin kora gidr^ dg nalbakin o^okena. Ehange okare 
uni nawako raj akade, gndggekin calaoena. Khange rajkin kulikedea, 
Honda raja, judi jahan kami menaktam khan, aliblifi kamikea. 

Adge kuliketkina, Cetben k^mia, sipahibcn k^mi dareaka? 

Adgkin mgnket'a, Hg raja, adg amem metalih khanlih kamikea. 

Khange unkin dg sipahi kamiye emalikina, gnte bakin dgl thike 
kana, nui dg akinren apat kanae mgnte. Ar uni raj h6 bae 6gl 
thiketkina, adren hgpgn kanakin mgnte dg. 

Khange oka dinko nen^alet'a khelod l^git, ona din tioken khan, 
a6ak disomren jgtg j^tko ar in? dhara dh?ri disomren h5ko jar- 
wayena. gnte nawa raj reak marah khelo^ hoyok kana en 
hilok dg. 

Khange uni kis3r sgdaggr h6 gn hilok gptjgye calak kana. Ente 
uni jgmak ar kicri(5 kgkgeye sen, uni maejiu adg kgkge jgkhgdge 
uni sgdaggr dg tireye sa^kedea are metadea, Kicrid h6 bah emama 
ar sgn hS bah sgn ocoama; ihgeh dghgmea. Ona mgnkate tiye 
jgtgflede khange uni maejiu doe menketa, bahma, Dohae, Th?kur! 
mit ehgat apat hgpgn kan khan dgh nitge ihak hgrmgre rgg bighin 
janamoka. Khange in? gh?pte uni maejiuak hgpmgre ?(Ji gotah 
janamena. 

‘2 As the ensuing events show, this happens some twelve years alter what has 

been just told. 

•3 Sip 9 hi is a soldier, private soldier, messenger, watchman. 
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When he had become king, he fixed a day'^ for the people, 
viz. : “So many as you are in my countiy, on such and such a 
day all of you are to come together, because on that day there 
will be a great feast.” 

Now the two sons of the king who was carried away by the 
flooded river were growing into maturity staying with the cowherd- 
woman; and this woman was also very poor. When the two boys 
had grown into maturity, they said to her: “Mother, what can 
we get here at home? We shall go away to some country or 
other to earn our living.” 

“All right, boys,” the cowherd-woman replied, “if you will go 
to earn your living, do so and bring what you earn here.” 

So the two boys went away to earn their living, and they went 
to where they had got the new king. They asked the king: “Listen, 
O king, if you have any work to be done, we should like to do it.” 

“What can you do?” he asked them; “are you able to do the 
work of a soldier?” 

“Yes, O king”, they answered, “if you tell us to do such work, 
we shall do it.” 

So he gave them soldier-work; they did not recognize him, that 
he w'as their father; and the king did not recognize them either, 
that they were his own sons. 

When the day that had been fixed for the feast arrived, all 
castes of his own country and also people from the neighbouring 
countries came together; you see, the new king’s big feast was 
on that day. 

Also the wealthy merchant came there this day. Now at the 
time when the woman had gone to beg food and clothes of him, the 
merchant had caught her by the hand and said to her: “Neither 
will I give you clothes nor will I let you go away ; I shall keep 
you myself.” When he, saying this, had touched her hand, the 
woman said: “Help! O Thakur! if I am the child of faithful 
parents, let diseases break out in my body!” And at the same 
moment many kinds of diseases broke out in the woman’s body. 
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AdQ uni sodagor do uni maejiu ran ocoye l?igil!e ^guledea, gnte 
gelbar bQChgr klion ona rog tahgkantaea. Ento adi bor OQdsbo 
,jarwaka; pass onko nigigren jahSeko badae khan, khatigeko ran 
bogeyea. Gota disomren horko jarwa akan tahgkana. Adg uni 
sgdagor dg emantenko hadi baurikoe ggk idi ocoketkoa ona khelod 
jaegate, Khange uni sgdaggre ingnkefa, bahma, E raja, ihren 
mit'tah hgr menaea; rgg menaktaea, ona iate pharakregeye tahgn 
kana. Ma barea sipahi bare emokme, jemgn unikin hgrhgye. 

Khange raje menkefe, bahma, Barca nawa sipahi menakkina. 
Unkin sipahi idikinme ar hgrhg ocokinme. 

Khangekin calaoena. Calaokate marahid dg hudiAide metae kana, 
bahma, Alah dglah tuargea, ente baba he gada dakteye atuyena, 
ar ayo ma sedaerege gng sgdaggr then kicrid ar jgmak kgkgeye 
senlen, gnde khonge bae ruarlcna. 

Khange uni maejiu doe bujhauket'a ar rarake pgrtgnketa. Adge 
metatkina, Aloben raga, gnte ehgam dgn ih kangea. 

Khange kau mau ahjgmte uni sgdaggr dg adi Ste rahgaoena. 
Ar raje metae kana, Cell lekan sipahim gm akawaiSlea? Olg cet 
con hoeyena? Ona raniye raket kana. 

Khange raje mgnketa, bahma, Sa^ agukinpe, adg ngndegeh 
makkina. 

Khange sipahiko calaoena arko sap aguketkina. Ar uni 
ehgattakin hoe hgtena. Adg hg<5kate raje kulikedea, Cet lagitem 
hghgatkina? 

Adge mgnketa, Cet kau mau hoeyok kana? 

Adge mgnketa, Kau mau dg cet he bah. Ihren jawSeye tahg- 
kantiha, ar aleak ho nonka disom tahgkana. Mgnkhan ihren 
jawSege adg mittah jugiye danadea, adgle kge barayet tahgkana. 
Jgm ma jSha lekatele hamef tahgkana, mgnkhan kicrid dg okarele 


>4 Hadis and Baiiris are two of the lowest Hindu castes. 

i-*' A very common way of commencing a statement among the Santals. A man may 
come in connexion with a matter of the greatest importance and will commence 
his statement by saying that the matter is of no importance (katha do cet’ 
hO baA kana). 
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The merchant had brought the woman to be treated by physi- 
cians; for she had had these diseases for twelve years; now very 
many people would gather here; then perhaps some one or other 
among all these might know what to do, in which case they would 
be sure to cure her. The people of the whole land had come 
together, and the merchant had got different kinds of people, 
Hadis and Bauris*^ to carry them to the place of the feast. 
The merchant spoke: “O king, I have a person who is diseased; 
therefore she remains at a distance. Please, give two watchmen, 
that they niay guard her.” 

The kingf then answered; “There are two new watchmen here; 
take these along and let them guard her.” 

So these two went; when they had gone there, the elder one 
said to the younger one: “We are orphans; our father was carried 
away by the flooded river; and as for our mother, when she at 
that time long ago went to the merchant to beg for clothes and 
food, she did not come back from there.” 

Then the woman understood and commenced to cry, whereupon 
she said to them; “Don’t cry, because your mother am I.” 

Hearing the noise the merchant became very angry and said 
to the king: “What kind of watchmen is it that you have sent? 
Listen, something has happened; it is the queen that is crying.” 

The king then said: “Fetch both here, and I shall cut them 
down.” 

So some other watchmen went and brought the two; and them 
mother also came. Having arrived she asked the king: “For 
what pm-pose have you called these two?” 

“What is the noise that is going on?” the king asked. 

"The noise is nothing” ‘5, she replied. “I had a husband, and 
we also had a country like you here. But my husband gave it to 
a jugi, and we were supporting ourselves by begging. Somehow 
or other we were getting our food and drink, but where should 
we get clothes? Therefore I went to this merchant to beg for 
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fiama? Ona i^te ifi dg nui sgdaggr then kicrid ar jgmak kge 
sgnlen tahgkana. Adg nui dge sa^ dghgkidifia. Onko pgng apa 
hgn dg hgrreh Hgiatkoa. Nukin gidr^ dgh ham akatkina. Ar 
apattgt dgkin laiah kana, bahma, ga^iareye ^tu godena. 

Khange raje bujh^uketa, Ho, nukin dg ihren gidr^ ar am h6m 
ihren kana mgnte. 

Ehange uni maejiuye menkefa, bahma, Am judi ihren jSwae 
kanam mgnkhan, tgbg khan ^h^kur hutumte mit bati dak dul- 
ahme, kbangeh saphaka. 

Adg mit bati dake duladea, adge saphayena. Adgko tahfyena. 
Mucaf. 


69. Jugi gosSe reak katha. 

pher dinre p^chim disom khon mit jugi gosSeye hgdlen tahd- 
kana, adg u<ji b^rid naksae udukketa, hgre hahara ocoketkoa. Uni 
dg nonka lekate hgre hahara ocoketkoa. 

Pahil dg hgd tora mittah mare mat orak tahgkana, onareye 
derayena. Pg pon mahS dg ad eskargeye tahgkana, gg^gge sih 
hindai dufu^koka, ar jgm hu dg bako hgl tiogea. Adg adgm 
hgrko mgnketa, l^indareye jgmet cgh cet cgh. Onka bujhaukate 
pon hgrko cepetena, menketako, Ma aben bar hgr dg sih hgrhgyeben 
ar bar hgr dg hind^. Onka cepetkateko dhur^uena; mgnketako, 
Mabon hglea, bhala tin jgkhgne jgmeta. 


1 This story is probably a reminiscence and gives some insight into how the Santals 
sometimes come into contact with the jugis. It now and then happens that a 
man of that class comes and settles down in some place, a little distance away 
from people, and commences to act somewhat like here told. The writer once 
came across a man of this type; he had come alone, apparently without any 
means of subsistence, and did no work, but performed some puja daily. Before 
long he was considered a very holy man; people, more especially women, brought 
him milk and food. When I saw him, he had a fine brick building, without 
comparison the finest in the neighbourhood, used as a combined temple and 
living place. He did not look an ascetic; he had also at least one serving disciple. 
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clothes and food; then he took and kept me. I left all three, 
father and two sons, on the road. Xow I have found these two 
children of mine; as regards their father, they tell that he was 
carried away by the river and died. 

So the king understood, “These are my children and you also 
are mine.” 

The woman then said: “If you are my husband, then in the 
name of Thakur pour a cup of water over me, and I shall be 
cleansed.” 

So he poured a cup of water over her, and she was cleansed, 
whereupon they lived there together. The end. 

69. THE STORY OF A JUGI GOSAE>. 

Now long ago a jugi gosae had come from a country to the 
West2 He showed a large number of pictures^; he made people 
marvel; this was the way in which he made them marvel. 

At first, just when he came, there was an old bamboo-hut 
there; in this he stayed. For three or four days he lived there 
alone by himself; there he would sit night and day, and no one 
ever saw him take food or drink. Some people said: “He takes 
his food during the night very likely.” Having come to this 
conclusion, four people took counsel together and said: “Now 
you two watch him during the day and we two during the night.” 
Having consulted together, they set to, saying: “Well, we shall 
see at what time he is taking his food.” 


He was very sociable, permitted me to take a photo of himself and his place, 
and so on. GosSe is a kind of title, used also in adressing the spirits. It is 
here used as a kind of honorific surname of the jugi, showing that the higher 
class of jugis is meant. 

2 These people generally come down from up-country, north of the Ganges. 

2 It is not uncommon that people of this class have pictures of scenes in the 
Ramayana or Mahabharata, which they show to the people with explanations. 
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Ado s^ri b^rsin dinko horligkedea, menkhan daka sg jahSnak 
jojom bako s^budlede khan, uni then jarwakate emanteak kuli 
baraye reakko ghg^keta. Ado uniak kathate mit’ bar bisw^sko 
Aelket khan, ado toako agu barawae kana. 

Ado mi< din dge metatkoa, Kuli ar reja hawaipe, noa orak ih 
benao aro ocokoa. 

Adg sari dosar hilok khange mdrg turui hor kiiliko 6am agu- 
ket'koa. Ado barea ^hihkiye bit ocoketkoa, ar itai halan jarwa 
ocoket'koa. Ado ayu^ khange kuraiko koeye kana. Ado kathaeye 
oyo potom gotena, ar cetko coe bakhgrket klian, uni hormg khon 
bhad bhud poesa hurhayena; ado onako halan barakate onko 
kulij'e ematkoa. Ado onka din hilok kamiye a^uketkoa, ar gng 
onkakate kurai dgo ematkogea. Ar ona mat oyake jhalkao ruarketa, 
gng onkatc poesae ematkoa. — Ene inage habara kami dg; inatege 
hgr dgko maluh cabayena. 

Eng angd katha do; adg purauena. 


70. Mittan raj ar jugi rean. 

Sedae jgkhgn, kathae, mittan raje tahgkana, ar uniren dg eae 
gglen erako tahekantaea; ar onko era dg jgtgge bahjhigeko tahe- 
kana, gkgetak h5 bako gidrayctkoa. 

Ado kathae, mit'tah kgkge jugi giidg raj orakteye calaoena kgejo6 
lagit, ado kge hdko emadea. Adg kathae, unre raj dg uni jugiye 
kuliyede kana, metae kanae, Henda jugi, am dg bhala disom daran 
hgr kanam ar disom disom reak tola mamla hO janidem badaegea. 
Adg mit kathah kuliyetmea, pasgm badae jahan kan. 


4 Naturally to make people believe that he got money by supernatural help. A pice 
is a quarter of an anna, one farthing in value. 

70 * The word used generally refers to legal cases, supposed to be natural in the 
mouth of a ‘king’, i. e. a big landowner. 
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So, truth to tell, they watched him for two days; but as they 
did not catch him eating rice or anything, they went together to 
him and commenced to ask him about this, that and the other. 
As they understood from what he spoke that he was trustworthy, ' 
they brought him milk. 

One day he said to them: “Get me some working people, men 
and women; I shall let them rebuild this house.’’ 

Truth to tell, the next day they brought five or six labourers. 
Then he made them fix two husking-machines and set them to 
gather bricks. When it became evening, they asked him for their 
wages. Then, people tell, he suddenly covered himself up in a 
cloth"*, and when he had pronounced some invocation or other, 
who knows what it was, pice fell with a thud from his body; 
having collected these he gave them to the labourers. In this 
way he daily engaged people to work, and in this manner he 
gave them their wages. So he renovated the bamboo-hut and 
made it shining; and as described, he gave the people pice. This 
was the marvellous work; seeing this the people were utterly 
fascinated. 

There, this is the story; so it is ended. 


70. THE STORY OF A KING AND A JUGI. 

In olden times, people tell, there once lived a king, who had 
seven wives, and these wives were all of them barren; not one 
of them gave birth to a child. 

One day, people tell, a begging jugi went there to the king, 
to ask for alms, and they gave him also. At the same time, 
people tell, the king asked the jugi, saying to him: “Look here, 
jugi, you are a person who wanders all over the land; likely 
you also know the way matters* are managed in the different 
countries. There is one matter I will ask you about, perhaps 
you might know.’’ 

2 - Kolturforskning. B. XIV. 
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Adg uni jugiye menketa, Mass §nte lailem cet lekan katha cqA, 
adgfi ba^ae khan id laiatmege, ar bah ba^ae khan ih metama, noa 
do ghoh lai darelema msnte. 

' Adg raje mgnketa, Acha, ahjgmtihme. Katha dg noa kana: 
ihren dg eae ggtgn era menaUkotiha, adg gkgetak..hd bako gidra- 
wah kana, jgtggeko bahjhiyena. Hopon sac opak dg menaktako 
bahdg bah, ar bahdg gnte ihak itage mandhuagete bah gmgnok 
kan. Adg mass noa reak bean kiahme. Ih dg gidra banukko- 
tihte bhabna menaktiha. Ih bah hilok dg hapgn gkge rajoka? 
Ihak disom dg hapgn latoktiha. Adg ona igte am ih kuliyetmea, 
oka lekatele gidrajoha se bah, sg ale mgtgre jah9n dgs menakte 
bale gidrajoh kana. Mass adg bujkate laialeme. Ar jgtg raniko 
hd noakin galmarao kan katha dgko akhjgm kangea. 

Adg unre uni jugiye mgnketa, Noa katha dgh bujkelEtapea. Adg 
bhgd ih laiape reak dg cetpe emaha? 

Adg rajte raniteko mgn ggtketa, JahSnakgem metale, onagele’ 
em dareama. Ale dg cette khatg? sanamakge menaktalea. 

Adge metatkoa, Ma gn^gkhan noa reak ekrar glahpe. 

Adg kathae, rajge ona reak ekrare glketa, dgstgkhgtatteye 
emadea are metadea, Ma laime. 

Adg unre jugiye menketa, Ih dg disom, se hati sadgm, sg taka 
poesa, noako dg cetge bah hataoa. Ih dg jhhaetak ranige lahate 
kora gidrako janamkoa, uni gidra dg aikha ihpe emaha; uni gidra 
dg ihgeh hataoea, ar taygmtenko dg aperenge. Eng inage ih dgpe 
emaha. Ma adg cetpe metah kana? 

Adg jgtg ranikoe bujhau baraketkoteye metadea, Acha, male 
emama. 

Adg unre jugiye mgnkefa, Acha, gn^gkhan gidrajoh reak 
bhgd ih laiape kana, onka leka adgpe kamia. Sunibar hilok dgpe 
teke sgbgdoka, um narkanape, ar here hasurena mgnkhan, maci 

2 A peculiar kind of soapy clay, used especially for the purpose here mentioned, 

from which the name (na)rka means to shampoo one’s hair with clay). 
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The jugi replied: “Well, first tell what kind of matter it is; 
if I know, I shall tell you, and if I don’t know, I shall say so 
to you, that I am unable to tell you.’’ 

"Very well’’, the king said, “hear what I have to ask. The 
matter is this: .1 have seven wives, and none of them is giving 
me a child; they are all barren. Whether their body is in order 
or not, or whether the fault is with me, I cannot say, but I get 
no children. Please explain this matter to me. It is my grief 
that I have no children. When some future day I shall be no 
more, who will be king? My country will some day be usurped 
by strangers. Therefore I am asking you in which way we may 
get children, or wether there is any fault among us, that we do 
not get children. Please consider this and let us know.” And all 
the queens were listening, when they had this talk together. 

The jugi then answered: “I have understood what is the matter 
with you. What will you give me for telling you the remedy?” 

The king and the queens at once said : “Whatever you say, we shall 
be able to give you. What are we in want of? we have everything.” 

“In that case”, hesaid to them, “give mea written agreement of this.” 

So the king, people tell, wrote him an agreement, signed it, 
handed it to him and said: “Now tell.” 

The jugi then said : “Your country, or elephants or horses, or 
money, — of this kind I am not going to take anything. Whichever 
of the queens first gives birth to a child, mind, this child you are 
to give me; I shall take this child away with me, and those who 
come afterwards they are yours. This is what you are to give 
me. Now what have you to say to me?” 

Having explained it to all the queens and heard their opinion, 
the king said to him: “All right, we shall let you have it.” 

The jugi then said: “All right, in that case I am now telling 
you how you are to get children; you must act in the following 
way. On Saturday you shall boil and wash your clothes, bathe 
and wash your hair with soap clay^; when the sun sets, do not 
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ar parkgmko dg alope jgtgda, ar Mnda hd gn hilok dg gtrepe 
giti(5a. Ar gn hilok dg era herel alope jgpgtgta; ona bgrid kami khon 
^ gn hilok hindg dgpe pharak akan tahgna. Arhg dosar hilok setak 
dg beret'kate gkkalte umokpe calaka jgtg hgrge. Ar um raka^kate 
ul bagwantepe calaka, adg ul jg thopape hgla, okatak thopare eae 
gotgn jg menaka, ona thgpa dg lehga tite capat topak ggdme ar 
gamchare atah ggdme, gtre alom bur ocoaka. Adg jgtg hgr 
orakte hijukpe, ar hgdkate jgtg rgniko pantete duru^ ocokom. 
Jemgnem bam akatkoa, tgmgnge duru^kom ; pahiltenid dg lahare, 
ini taygmid dg laha talare, onkam duruj^koa, ar huijib utgrid dg 
taygmre. Ar mimit ggtgnem cal idiakoa. Adg onage jgm pahilpe, 
gnkhante jahSnak dgpe jgma. Ar am dg gng ranikoko hgyg 
gidikak coklaktgfem jgma; jgtg bam jgmre h6, sanam hgrak 
mimit kutram jgmtakoa. Adg ona jgmle angd maci sg parkgmkore 
dgpe duruj^a, ar jabSnakpe jgm bflia, ar era herel rit mgtpe kamia. 
Adg g^dfite gngd ape dgpe gidrajoba, ar babkhan jgngmre h6 ghgpe 
gidralekoa. Adg ma gng anan bhgd dg. Sgnak khan gidrape bam- 
koa, ar bape sgnak khan dg, ghgpe bamlekoa. Adg inage katha 
dg. Ib dg kalgm nonka jgkhgnib hijuka, unreb bel idipea sgb hiri 
idipea. 

Adg enka mgnkategeye bereten khan dg, raj dg takae bamkette 
mdrg taka jugiye cuputadea, adg uni jugi dg gnd§ khone calaoena. 

Adg ona taygm raj ar rani dgko dhokak kana, mgnetako, Okg 
badae, babdg sari kan babdg ban. Adg barsib pg m§ha onkako 
dhokak kan tahgkana. 

Khange mit din dg uni batki raniye mgnket'a, Mabon onka 
gelaegea; bhalabon bidaulege, pasgre pasg sari kange; pasg gidra- 
bon bamkoge. 

3 In Santal medicine the left hand is frequently used. See writer’s Studies in Santal 

Medicine and connected Folklore, p. 151. Memoirs, Asiatic Society of Bengal, Vol.X. 

4 A sentence addressed to the *quecns\ 

5 Something against all rules. A wife may eat what has been left by her husband, but 

not vice versa, not to mention what has been thrown away and no one ever eats. 
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touch stools or bedsteads, and that night you shall sleep on the 
ground; and this night you must remain away from each other. 
Then again next morning, as soon as you get up, you shall all 
of you at once go and bathe. Coming up from the bath, you shall* 
go to the mango garden and look at the mango fruit clusters; 
the cluster that has seven fruits, throw something at this with 
your left hand so that it breaks and comes down; receive the 
fruits in your cloth; do not let them fall down to the ground. 
Thereupon all of you go home, and when you have come back, 
make the queens sit in a row. In the order you have got them, 
so let them sit; the first one in front, the one thereafter next, 
and so on you shall let them sit; the youngest one last. Thereupon 
you shall hand them each one fruit, and this you"* shall eat first, 
after this you may eat anything. And as for you, the rind that 
the queens peel and cast away, this you shall eat^; if you do not 
eat all of it, you must anyhow eat a bit of what each one throws 
away. Only when you have eaten this, you may sit down on stools 
or bedsteads, and eat and drink whatever you like, and live as 
married people. Only by acting in this way you will get children; 
otherwise you will never get children. Now there you have the 
explanation. If you follow it, you will get children, and if you 
don’t, you will certainly never get any. This is what there is 
to it. Next year at this time I shall come here again; then I 
shall look you up, that is to say, I shall visit you.” 

When he, after having spoken in this way, stood up to go, the 
king brought some money and gave the jugi five rupees into his 
hand, whereupon the jugi went away from there. 

Afterwards the king and the queens were in doubts and said: 
“Who knows whether this is true or not”; and they harboured 
doubts of this kind for two or three days. 

Then one day the first queen said: “Let us anyhow have a 
try; well, let us test it, perhaps it might be true; perhaps we 
might get children.” 
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AdQ s^i raj hd uniak kathae afijQmketteko onkaketgea. Adg 
kathae, uni raj do sanam hgrak hoyo coklake jdmkelia, mgnkhan 
uni hudiA utarid rani reak coklak dg bae jgmleda, gnte uni dg 
dher dg bae dularede tahgkana. 

Adg kathae, tahgn tahgnte ina mdre turui cando khangeko hgl 
oromkede dg, uni hu^ih utarid chutki ranigeye lakhaoena. Khange 
raj dg mgne mgngteye mgnketa, Durrg ! gkgetak nih^t ih metadea, 
unige asgle hoeyena. Ehange taygmte dg jgtg khon unige bartiye 
dularkedea. 

Ehange noko batki raniko dg uniko kurudadea arko mgna. Get 
ban, raj, uniyem dularede kan? Menkhan uni gidra ma hapgn 
jugigeye idiyea, unrem kastaoka. 

Adg kathae, duru^ din tiokentae khan dg, barea utar kora 
gidrageye janamketkina jawatege. Ehange raj dg adiye raskayena, 
menketae, Marahid jugiye idiye khan, hu^ihid thg ihrengeye hoeyoka. 
Adg onka mgnkate jgtg hgi^e uni hudih gidra dg a<Jiko dularea. 

Adg kathae, bgchgr purauen khan, uni jugiye he<5ena. Adg 
kathae, adiko perakedea. Adg unkin g^idra hOe 6el bara idiket- 
kinteye ruarena. Are mgn otokata, Nukin gidrakin cacolen khan 
arhdh ruar hijuka. 

Adg kathae, unkin gidrakin hir keteden khan dg arhde hgdena, 
adg unre hdko perakedea. Adg unreye menketa, Cele adg ihak 
patiau biswaspe Aglketa thg. Adg dg bhala cetpe metah kana? 
Gidra dgpe emah kana sg bah? 

Adgko mgnketa, Cetle mgna, pahilre onkagebon katha akat khan? 
Adg amak sana. 

Adg uni jugiye mgnketa, Ihak sana dg nukin gidrah idikina. 

Adg raje mgnketa, Banar dg cedakem idikina? Mittahge cgm 
mgnlet. 


Lit. ‘sitting day’, the generai Santali term for what is here referred to. 

7 C a CO is the name for the first attempts of a chiid to walk or toddle; filr kete<!, 
lit. running (being) strong, is the term used about children that have learnt to 
move freely about. Both terms are used Instead of giving the age. 
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And, truth to tell, as the king also listened to 'what she said, 
they acted accordingly. And the king, people tell, ate the rind 
that they all had peeled off; but he did not eat the rind peeled 
off by the youngest queen, because he did not love her much.' 

As time passed, people tell, after some five six months, they 
saw the youngest co-queen, she became visible. The king then 
said to himself: “Strange, the one that I held in contempt, she 
has become the real one.” And thereafter he loved her more than 
all the others. 

Then the elder queens hated her and used to say: “What can 
it be, O king, that you find to love in her? Why, the Jugi will 
some day carry this child away; then you will be sorry.” 

When the day of her confinement® came, people tell, she gave 
birth to not one, but two sons, twins. The king became very 
pleased and said: “If the jugi takes the elder one away, the 
younger one will, of course, be mine.” As they were having 
such thoughts, they all of them loved the younger one very much. 

When the year was completed, people tell, the jugi came; and 
they treated him very well. He also looked at the two children, 
whereupon he went away, saying as he left: “When these two 
children have learnt to walk^, I shall come again.” 

When the two children, people tell, had become strong enough 
to run about he came again; then also they feasted him. This 
time he said: “Well, now you have seen what it is to believe 
in me. So then what have you to say to me? Are you going 
to give me the children or not?” 

“What shall we Isay?” they replied, “seeing that we have 
previously made such an agreement. It is as you please.” 

The jugi then said: “It is my wish to take these two children 
away with me. 

“Why will you take both with you?” the king said. “Why, 
you said only one.” 
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Adg jugiye mgnkelSa, Ban, nukin gidr^ dg banar iifiirenge, gate 
mit dhaoregekin janam akan dg. Acha, banargefi idilekinge. 
Adg nukin mgtgre mil! hgr dgA ^ga mafkakina. Idikate gun ib 
cetakina. Ar ape dg alope bhabnaka. iSTglpe. JQtg hgrge adgpe 
gidrajona. , 

Adg unre raj dge menet'a, Okg badae, bandgko hoeyok bando 
ban. Mgnkhan gidra bel ggtkakin dg bab Jut aikauk kana. Ma 
nukin bakhra dg bon kol ggtakina. 

Adg kathae, uni jugiak butumko kulikedea, celeama mgnte. 
Adge laiafkoa, Ib dg Sitari jugi. 

Adg unkin bakhra mgrom bhidi, ut gadha, hati sadgm, taka 
kaudi, thari bati, jgtoko kolatkina, adg uni jugiye idiyetkina. 

Adg kathae, calak calakte mgrgm bhidi dg gujukko pgrtgnketa, 
gnhS uni jugiak orakge bab tiogok kan. Adg unre unkin gidrakin 
raket'a ; 

Chagol muri muri jaye, go baba; 

Kati durire, baba, Sitavi jugikera dos. 

Bher muri muri jaye, go baba; 

Kati durire, baba, Sitaj-i jugikera des. 

Arh6 calak calakte gadhako gujuk kana, ar gkg gkgte jgtggeko 
gg<S idik kana, ar sg uniak orakge bab tiogok kan. Adg onkage 
jgtgko §rh| idika; jgmgnko ggd idik kana, temgngem sereb idiyeta: 

Gadha muri muri jaye, go baba; 

K^ti durire, baba, Sitaj-i jugikera des. 

Ot muri muri jaye, go baba; 

Kati durire, baba, Sitafi jugikera des. 

Ghora muri muri jaye, go baba; 

Kati durire, baba, Sitafi jugikera des. 

Ilati muri muri jaye, go baba; 

Kati durire, baba, Sitari jugikera des. 


8 The following verses are In Hindi. 
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“No”, the jugi replied, “both these children are mine, seeing 
that they were both born at the same time. All right, let me first 
take both away with me. Afterwards I shall bring one of them 
back again. Taking them away with me I shall teach them magic. 
As for you, don’jt worry. See, now you will all of you get children.” 

“Who knows”, the king said, “whether there will come any or 
not. But it does not feel well to say good-by to the children. 
Anyhow, let us send the share belonging to these two children 
along with them.” 

Thereupon they asked the jugi what his name was, and he told 
them: “My name is Sitari jugi.” 

As the portion of these two children they sent along with them 
goats and sheep, camels and donkeys, elephants and horses, money, 
brass-plates and cups, all this; and the jugi took the children away. 

As they passed along, people tell, the goats and sheep commenced 
to die; still they did not reach the jugi’s home. The two children 
then cried®: 

Dio Ziegen sind gestorben, o Mutter, o Vater; 

Wie weit weg, o Vater, ist des Jugis Dand? 

Die Schafo sind gestorben, o Mutter, o Vater; 

Wie weit weg, o Vater, ist des Jugis Land? 

As they were passing further along, the donkeys were dying; 
one after the other they were all dying, and they did not reach 
his home. In the same way they mention them all in song; as 
they are dying, so you sing: 

Die Esel sind gestorben, o Mutter, o Vater; 

Wie weit weg, o Vater, ist des Jugis Land? 

Die Kamele sind gestorben, o Mutter, o Vater; 

Wie weit weg, o Vater, ist des Jugis Land? 

Die Pferde sind gestorben, o Mutter, o Vater; 

Wie weit weg, o Vater, ist des Jugis Land? 

Die Elefanten sind gestorben, o Mutter, o Vater; 

Wie weit weg, o Vater, ist des Jugis Land? 
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Adg jg kichuko kolalikin tahgkana, onko dg hgrrege mit mi^te 
bebakko god cabayeua, tgbe aned uni jugiak disom ar orak dgko 
tiokket’a, adg gn^eko tahgyena. 

Adg dingo guni mantare cetakina. Ar guni mantar dg ^rhgi 
kgligea, gken khatg khatggea. Ar mimit ggten ka^i^aye kiriA 
akawatkina. Ayu^ jgkhgn dg mantare cetakina, ar setak jgkhgn 
dge metakina, Do calakte sisir dak ko^aete noa kantjare dul pgrgjben, 
tgbg ena guni reak bhed dgben cet dareaka. 

Adg dinge setakrekin calaka, adg kota baraetege here raka^len 
khange sanam at cabayenge. Oka dg mit bgti gan oka dg tala 
b^ti gan, nenkakin ko^a Aama. 

Ar ona disomre dg uni jugi kangeae raj dg. Ar ona disomren 
dg sanamge guniko cet akata, ar sanam hgrgcko metakina, Ma 
kurumutuiben, aloben grisoka; aben hO hapen guni dgben cedgea. 

Adg kathae, taken tahgntekin sdrayen khan dg, guni mantar dg 
jgtgkin cetketa, menkhan dak logo bakin dafeak kana. Khange, 
kathae, cekakote cgh uni hu^id gidrg dge hudisketa, banma, 
Nonkate khan nShak id pered ggda. Adg kathae, dak lokin calak 
jgkhgnge uni hudih hgr dg mittah ggndrede oko idijoha. Adg sen 
torage ona gendred dg sisirreye latpatao Ighgda ar kan^areye 
bgdgja. Onkate, kathae, uni do mit ghgyitegeye pered ggda. 

Ar uni maranid dg noa bhgd dg bae badaeyettaea, ar uni h5 
bae Igiae kana, ih dg nonkaten lo pergd ggteta mente dg. Adg 
kathae, uni dg bae pergd dareak khan dg, darha dakteye dul 
pgrgdketge are idiketge. Adg idikate bana hgrake Agl baraetakina, 
adg unregeye metaea. Am dg, marah bgbu, jgtg dg ghgm cet 


9 Most magic (among the peoples to whom is here referred) is ‘performed' or 
accompanied hy mantras. The writer has hundreds of these; they are generally 
short rigmaroles with Invocation of some godling and mentioning the object. 
h> Dew plays some rdle in Santal medicine, obviously on account of its mysterious 
appearance. The Instruction here given has apparently the aim to test the wits 
of the learners. The tenses used in the Santali text here and in several places 
below show that the narrator refers to a customary practice. 
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Whatever they had sent along with the children, all the animals, 
every one of them died; then only they reached the land and 
home of the jugi; so they remained there. 

The jugi was in the habit of teaching them magic mantras^ 
daily, l^ow the* magic mantras are two and a half verses, they 
are all short. He had also bought one waterpot for each of them. 
In the evening he taught them mantras, and each morning he said 
to them: “Now, go out and fill this waterpot by shaking dew*® into 
it! only by doing this you will be able to master the real meaning 
of magic.” 

Every day they went; but in spite of shaking, when the sun rose, 
it was all lost. Sometimes they had about one brass-cup full, some- 
times about one half, so much as they might get by shaking. 

Now the jugi was the king of this country; and in this country 
all people had learnt magic, and all people were saying to them : 
“Be diligent; don’t get tired ; you two will also some day learn magic.” 

As they stayed there and grew into maturity, they learnt all 
the magic mantras; but they were unable to fill the pot witli 
water. Then, people tell, somehow or other the younger child 
had a thought, viz. “If I do it in this way I shall be able to 
fill the pot quickly.” So when they, people tell, went to fetcii 
water, the younger one secretly took a cloth-rag with him; and 
as soon as he had reached the place, he rolled the rag in the 
dew and soaked it, whereupon he squeezed the water out in the 
pot. In this way he would fill the pot in a moment. 

The elder brother did not know how the other did it, and his 
brother did not tell him either that he was filling his pot in such 
a way. And as the elder one was unable to fill his pot, he, people 
tell, poured it full with water from a pool and took that home. 
When they had brought it, the jugi looked at what both had; 
and he would say'* to him: “As for you, you big boy, you will 


" A daily utterance. 
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darelea, enka thora thuri dom cedgea, ante am do bam lo pgred 
dapeak kan dg. Adg uni kopa do cet! hd bae mgna, thirkokgeae. 

Ado kathae, tahgn tahgnte uni hudi^id dg khube cetketa. Uni 
jugiak celi cabakate gate korako thene cetkette uni jugi khon li6e 
sgrgsena. Adg sanam bhedkoe lai bairawatidnte side atan ocoket- 
kina. Adge metatkina, Delabon mill dhao abenren ayo babatekobon 
hiri 9 gulekoge. 

Adg onka menkate, kathaeye aguketkina. Adg uni jugi dge 
^gletko dg, sanam r^nikogeko gidr^ bara akawan. Khange adi 
r^isk?iteko daramketkoa, adg adiko peraketkoa. Adg unre jugiye 
mgnketa, Ma nui marab koi'a dg6 agukadea, ar nui hudiA kora 
dg ifigeA hataoedea. 

Adgko metadea, Ban, am dg maran korage idiyem, ale dg 
hudinidge. 

Adge menketa, Ban, inge uni dg. 

Adg unre uni hudi6 gidr? dg ebgat thene mgnkelia, Acha, ayo, 
ih khan ihge idi ocoae; arhd in dgA ruar hijukgea. 

Adg kathae, uni hudiA gidrageye idikedea, adgkin calaoena arhO 
ona jugi disomtege. Adg kathae, disomte guknikin odokena ar 
nui h6e korayena. Adg kathae, uni gidr? dge sadgm oco ggde 
kana ar khub bandhar sadgme Aglok kana. Adg bajarte idikate 
mi< sae bar sae takateye akriA ggdea, ar ona jora baber dg 
baAgeye emakoa. Khange ruarkate ad dge derakoka, adge ceka 
ggd cgn, kathae, ona jorage, adg uni kora hgr lekateye hgdenge 
uni jugi thenge. Adg onka, kathae, uni kora dge barg phetea; 
ghang dg mgrgm khasikateye gkriAea, ghang dg bheda khgsika- 
teye ?ikriAea, ghang dg khub gadi dangra lekateye sikriAea, ar ona 


*2 When a disciple is deemed sufficiently instructed to be able to act independently, 
the guru gives him his sid, initiation, final instruction, generally combined with 
some kind of sacrificial worship and symbolic act. One kind of sid, that given 
by an ojha to his disciple, will be found described in the writer’s ‘Studies’, p. 61 ss. 
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never be able to learn all; you will learn a little somehow; you 
see, you are not able to fill the pot.” The young man would not 
say anything; he kept quiet. 

“Now, people tell, the younger one, as time passed, learnt a lot. 
After having leavnt all the jugi knew, he also learnt from his 
companions and became even superior to the jugi. After having 
told them both the interpretation of all, the jugi made them both 
receive the final initiation '2, whereupon he said to them: “Come 
along, let us go and for once pay your parents a visit.” 

Having decided on this, he brought them there; and the jugi 
saw the queens had got children. They received them with great 
joy and feasted them well. On this occasion the jugi said: “Now 
I have brought the elder boy; but the younger one I shall keep.” 

“No”, they said to him, “you take the elder one with you; we 
shall keep the younger one.” 

“No”, he replied, “this one is for me,” 

Then the younger one spoke to his mother: “All right, mother; 
if me, let him take me away; I shall come here again.” 

So, people tell, he took the younger boy with him, and they 
again went to the land of the jugi. Thereupon, people tell, they 
went out in the land to practise magic, and the jugi also became 
a young man. Now, people tell, he would turn the child into a 
horse, and he looked like a fine stallion. Thereupon he would 
take him to a town and sell him for one or two hundred rupees; 
but the halter he would never give them. Returned, he would 
himself camp somewhere; then he would do something or other, 
people tell, with the halter, and the young man would come in 
human shape to the jugi. In this way, people tell, he would turn 
the boy into a dozen different shapes; sometimes he would sell 
him after having made him into a goat; another time he would 
sell him after having turned him into a ram; again he would 


nit. ‘twelve shapes’, the number not to be stressed. 
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jora dg bafigeye emakoa. Ehange, kathae, uni kora dg arhg uni 
jugi thengeye hgdenge. 

Adg onko kikriAko dgko Afil barakoa, Durrg! kiriAkate ngg^SgeA 
tglledea, adge okayena? Adg, kathae, ko Aam barako khan dg, 
uni jugi hde etak phet ggdoka, bako Agl orom^dareaea. Nonkate, 
kathae, bgridkin takaea, ar dinge onka etak etak bajarte sgnkate 
hgrkin gre mbAjkoa. 

Adg onako bhgd ar targhar hg jgtge cetkettaea. Mil! din dge 
mgnket'a, Ig, baba, teheA dg bhala am pgriA ^aAgp:ametalaAa, 
bhalaA thik darekea se ghg. BaA thik dareak khan dg, Igi bhg- 
daAme. lAiA cetle khan, am dg phgkgt ghg hoelentama. lAiA 
rojgar gguitalaAa; am dg cedakem hargnoka? Am dg duru^kate 
jgmjoAme. 

Adg sgri onkae metade khan, kathae, uni jugi hbe pgtiguenteye 
mgnketa, Acha, ma gn(jekhan nShSk iAiA ^aAgrak kantalaAa, ar 
am dg jgngmre hO ona jopa dg alom emakoa, ar bankhan topak 
topakakte jora idiAme. Arko koeme khan metakom, Noa dg 
topakgea, noate dg ghgpe idi darelea, sg baA emako reak jShtin 
gn^uA katha rgrme, gnrehb jora dg alogem emakoa. Adg gkriA- 
kate deratem calaka, adg ona derare jora dg nonka onkaeme ar 
nonka bakhgrme, khangeA hgr ggdoka. 

Adg kathae, uniye daAgra ocokedete ing hbe cetketa. Adg arhbe 
metae kana, Henda baba, pasg jora dgA ematkoge, adg cekate tgbgA 
hgfoka? Ar pasg iA sSore gkge h6 bako tahgn, ar unregeA daAg^alen 
khan, cekateA hgr rugroka ? 

Adg uni jugiye mgnketa, Acha, beta, ma nigkoge cet! hatarme, 
ona dg taygmreA cetama. 



Stories Concerning Jugis 


31 


sell him like a flue cart-bullock; but the halter he would never 
give them. And the boy, people tell, would always again come 
to the jugi. 

And those who bought would look for their animals, saying: 
“Strange, I tied liim up here; what has become of him?” And 
when they were searching for them, the jugi also would at once 
take another shape, so that they were unable to recognize him. 
In this way, people tell, they made a lot of money, and, going 
daily to different towns, they fooled people. 

The boy too learnt all these tricks and methods of his. One 
day he said: “I say, father, to-day I should like to try to make 
you into a bullock, I wonder whether I shall be able to do it 
correctly or not. If I am unable to do it properly, tell me the proper 
way. If I learn, it should certainly not be without remuneration 
for you. I shall work and earn money for both of us; why should 
you be troubled? You sit quiet and enjoy your food.” 

Truth to tell, when he spoke to him in this way, the jugi also, 
people tell, was convinced and said: “All right, then I shall 
presently turn myself into a bullock; but never on any account 
give them the halter; or else lead me along tied with a torn rope; 
and when they ask you for this, say to them: ‘this is torn; you 
will not be able to take him along with this,’ or tell them any 
pretext for not giving it to them; in any case don’t give it to 
them. Having sold me, you will go to where you stay; and there 
do so and so to the halter, and make such and such an incantation; 
then I shall at once become a man again.” 

So, people tell, by turning him into a bullock he learnt this 
also. Again he said to him : “Look here, father, suppose I 
gave them the halter; in that case how should I become man 
again? And suppose there should be no one together with me 
and I then became a bullock, how should I become man again?” 

“Well, my son”, the jugi replied, “learn these things for the 
present; afterwards I shall teach you this.” 
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AdQ uni gidraye mgnketa, Henda baba, cedaK onka dgm mgnefa? 
Get, amren gidr^ doft ban kana? Nun din jSihSnak i& kuliketmea, 
onagem l 9 iadi]&a, bam ^^(Junleta; ar noab kuliketSme khan dgm 
^n^uhketa. Adoh bujh^ukella, noa dg bah cetah reak katha kana, 
ar amak gota monte dg bam dul^redih kana. . 

Adg uni jugiye mgnketa, £ beta, masg am dg niako bars k 9 mi 
hatarme. Ma hapen ona hOh cetamgea. 

Adg cet hg bae rgr ruarleta uni kora dg, adg mpngregeye 
dghgkata. Adg kathae, in^i dosar tesar khange uni kora dg ako 
atoren sg uni jugiak nahgraharen adren gate korako thene cet'keta, 
ar onko thenge ona dge bi^ 9 u bara atkarketa. 

Adg arhd mit din dge mctae kana, Ma baba, gng gn hilok ih 
metatme, ona bhgd dg cetahme. 

Adge metadea, Hapg sg, cetamge dgh. Bejaeyem ^kutok kan dg. 

Adg onkan cgrcgtah lekan kathae ahjgmket khan dg, mgnre 
hasokedeteye mgnket’a, Ba^aeketah, bam dul^i'edih kana mgnte. 
Id dg bah tahena am then dg. Ihren ayo babateko then ih ruar 
calaka. 

Adge metadea, Qn^gm ruar khan dglah gg(5 gi^ikama. 

Adg uni korae bgtgrente inrege uni samah khone d^r ggtketa. 
Adg kathae, uni jugi dge t^ru^ ggtena are khnd^iukedea. Khange 
uni kora dge ba^ae ggtkede khan dge parwa ggtena. Adg khange 
uni jugi dge tirmuti gotenteye lagayede kana. Khange uni koya 
dge rg ggtena. Khange uni jugi dge bakdulu ggtenteye lagayede 
kana. Khange uni kora doe lahgayen khan, mittah r^ni dakae 
jgjgm kan tahfkana. Adg uniak ona tharireye a^ena. Khange 
bakdulu ma bako sor ocoae kan. 

Khange uni jugi dg bakdulu khon dge hgrena, adge kgkge 
jugiyena. Ar uni r^niye metae kana, Ma ona th^ri daka dg 
racare grahme. 


A small hawk, the Tlnnunculus alandarius. 
IS Several kinds are fairly common. 
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“Look here, father”, the child said; “why are you speaking 
thus? How, am I not your child? Any time up to now when 
I have asked you about anything, you have told me ; you have not 
excused yourself; but when I asked you this, you excused yourself. 
Consequently I understand that this is a matter that I am not 
to be taught, and you do not love me with your whole heart.” 

The jugi then replied: “Son, you do these things in the mean- 
while. Some time in the future I shall teach you this also.” 

The boy did not say a single word, but he kept this in his 
mind. But a couple of days afterwards the boy learnt the thing 
from his companions living in the same village, that is to say, 
in the town of the jugi, and with these he tried and tested it. 

Again one day he said to him: “Father, you remember what 
I said to you that day, teach me how to do that." 

“Wait”, he replied, “I shall teach you; you are very impatient.” 

When he heard such a graff speech, it pained him and he said: 
“I understand, you do not love me. I shall not stay with you. 
I shall return to my parents.” 

“If you return there”, he said to him, “I shall kill you and 
throw you away.” 

Then the boy became afraid and at that very moment he fled 
away from him. The jugi, people tell, then took the shape 
of a leopard and chased him. WTien the boy became aware of 
this, he at once changed himself into a pigeon, whereupon the 
jugi at once changed himself into a hawk'^ and pursued him. 
So the boy suddenly changed himself into a fly, whereupon the 
jugi changed himself into a dragon-fly and pm’sued him. When 
the boy became tired, there was a queen taking her food, and he 
alighted on her plate. And you see, they did not let the dragon-fly 
come near. 

Thereupon the jugi changed himself from a dragon-fly into a 
man and became a begging jugi. He said to the queen: “Please, 
strew the rice on your plate out for me in the court-yard.” 

8 — Eulturforskning. B. XIV. 
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Khange, kathae, uni dQ dakae §r jQkhgn uni rQ dg th^ri 
khon uciiirente uni r^ni hQtgkre paola malae hgrQk akat tahikana. 
Khange uni koi» dge pSola mala ggt'ena. Ar uni jugi dg bae 
figl uc^rledea, uni dge pSola malayena mgnte dg. Ad dge parwa- 
yente r^niye grlelEak daka dge halan jgmkelia. A.dg bae damlede 
khan dg, arhge jugiyena. Adg gntg ngtgye bghggll baj^kell khan 
dge hgl hamkede dge pSola mala akan. Adg uni r^niye metae 
kana, Ma ona am hgtgkre menak pSola mala dg racak topakkate 
racare grahme. 

Khange rgni dge edreyenteye metadea, Ohgh racak topaklea. 
Daka hdm gr gidi ocokidiha, bam jgm ocoadiha, arhg noam 
ham kana? 

Adg onkakin rgpgr kan khan dg, raje ahjgmket khan dg, uni 
jugiye ruhelikedea. Adg unre uni jugi dg adak jgtg kathaye l?i 
ahjgmafkoa. Ar uni kora dg onakoe Igiako kanregeye mgneta. 
Nit judiye parwalen khan, ih dgh pusi ggdoka. 

Adg kathae, uni jugi dg onakoe 1^ mucgtket khan, dge p^tigu 
ocoketkote ona pSola mala dge racak topak ocoketkoa. Adge 
metatkoa, Ma sut^m khon bgjte racare gr ggtkape. 

Adg s^ri sutam khon bgdkette raca sgnko gr jokhgnge uni dge 
dgn ucar ggiSenteye pusi abdi^ ggtena. Ar nui dg jgmgnge raca 
sgnko gr gotkata, tgmgngeye parwa ggtente ona mala dge halah 
jgmeta. 

Adg un jgkhgnge uni pusi dg, kathae, pipd9 latarreye chapkao 
akan tahgkana, adg ad sgnake halan jgmet tahgkan jgkhgnge, 
kathaeye ota ggtkedeteye ggr ggdkedea ar bahreteye atkir odok- 
kedea. Adge hgrente uni parwa dg sa^kate hgtgke pgtgr topak- 
kettaea, ar bghgk dge gochakette hgr hgrteye hijuk kana. 


The pSola mala is a necklace of heads generally made from lac, used only by 
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When the queen was strewing out the rice, people tell, the fly 
flitted from the plate; now the queen had on her neck a necklace 
of coral-beads and the boy turned himself into a coral-bead. 
The jugi did not observe that he flitted and became a coral-bead; 
and he himself ciJianged into a pigeon and picked up and ate the 
rice that the queen had strewed out. As he did not And him, he 
again became a jugi. Looking round here and there, he caught 
sight of him, that he had changed into a coral-bead, and said to 
the queen: “Please tear off the coral-bead necklace that you have 
on your neck and strew the beads out for me in the court-yard.” 

But the queen became angry and said to him: "I shall certainly 
not tear it off. You made me strew away my food; you did not 
let me eat; and again you want this.” 

When they were having words together in this way and the 
king heard it, he scolded the jugi, whereupon the jugi told them 
his whole story. While he was telling them this, the boy said: 
“If he turns himself into a pigeon, I shall now at once become a cat.” 

When the jugi, people tell, had finished telling his stoiy, 
he made them believe it and made them tear off the coral-bead 
necklace; he said to them: “Pull the beads off the string and 
strew them at once out in the court-yard.” 

Then, truth to tell, when they had pulled the beads off the 
string and were strewing them out in the court-yard, the boy at 
once flitted away and became a tom-cat; and no sooner did they 
strew the beads out in the court-yard, at the same moment the 
jugi turned himself into a pigeon and commenced to pick up 
and eat the beads. 

At this time, people tell, the cat was quietly crouching below 
the veranda; and when he was eating the beads that had fallen 
in the boy’s direction, he suddenly, people tell, pounced upon him, 
bit him and killed him, whereupon he ran outside with him. 
Thereupon he changed into a man and catching the pigeon he 
twisted its neck and tore the head off; and putting this in a fold 
of his cloth he was coming along the road. 
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AdQ kathae, hijuk hijukte tin saingiA hgr cge hg(5en, adg kathae, 
taygm sgne bgnggtlet dge dglket, uni jugi bQhgk dg hgr bgrte a<5 
sgn gudrau hijuk kan. Khange adge dar idiyeta. 

Adg kathae, cekakote cge hudisket, mgnketae, Pasg noa bghgk 
id gocha akaftege jugi bghgk dg gudrau hijuk.kan. Adg kathae, 
rnittad kamar hgr aperege kuilaye jgrgt akat tahfkana. Khange 
ona parwa bghgk dg, kathae, ona sgdgglreye capat khadle ggtkata. 
Adg kathae, ona jugi bghgk hg ona sgdgglrege gudrau bglgyente 
Ig rgnggyena. Ar uni kora dg engat apat orakte calaoente noako 
jgtg kathae laiketa. Adg bogeyena. 

Bng cabayena. 


71. Jugi bhgr read. 

Sedae jugre, kathae, mittad adi dhgrgm maejiue tahekana, ar 
uni maejiu then dg cetko lagit cgn hgr he udiko jaoraka ar ajare 
hgr hg uni then adiko sgnoka, ar hgpko hg sg deko pusi hg uni 
dg adi bhage maejiuko metaea. Ar uni maejiu reak gun dg 
nonka tahgkantaea, kge tengonkoe emako ang(5 ai dge gn jglgk 
kan tahgkana. Adg din hilok kge emankoe gm pahilakoa, adg 
ggdskhan khulasate ad hge jgma. 

Adg onakate tahgn tahgnte tin din badre cgn mit din dg nonka, 
kathae, hoeyena, badma, gn hilok dg kge tedgon cele hg onko 
oyakte dg bako sgnok kana. Adg khange uni maejiu dg dgl hgrteye 
mgkgdok kana ; rgnggdedete gh^yi gh§ri gntg ngtgye bgdggt bayay eta ; 
adg oka sgn khon hg bako dglok kan. Adg tikinok kan khad, 
kathae, tukudre taben tahgkana ; adg bar adjle gan, kathaeye gocha- 
keta, ar d^t?iuni damkate kapdae hgrmgtketa, adg ad mgngreye 
mgnkefa. Dak lo ghatre noa taben dg nShak jahSe id emakoa, adg 


* A common rame with the Santals for the Hindus, not very respectful. 
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Then, people tell, as he was coming along, who knows how far 
he had come, he looked behind and saw, the jugi’s head was 
coming rolling along the road towards him. And he started running. 

Then, people tell, somehow or other a thought struck him; he 
said: “Perhaps it is because I have put this head in a fold of my 
clothes that the jugi’s head comes rolling along.’’ Now, people tell, 
a blacksmith had made a charcoal-flre at the roadside, and he threw 
the pigeon’s head at once into this fire; whereupon the jugi’s head 
also rolled into this fire and was burnt to cinders. The boy then 
went to his parents’ home and told all this. And all was well. 

So there it is ended. 


71. THE JUGI’S BLESSING. 

Once upon a time in a former age, people tell, thei*e lived a 
very righteous woman; for some purpose or other, who knows 
what, lots of people were in the habit of coming together at this 
woman’s place, and people who go about gossiping also constantly 
went to her; and both Santals and Deko cats* called her a very 
good woman. Now this woman had this quality: only when she 
had first given those who stood there begging, she would herself 
take food and drink. Every day she would first give beggars and 
others; thereupon she herself would take her food cheerfully. 

As time passed, who knows how long a time had passed, then, 
people teU, it one day happened that not a single person that day 
came and stood begging at their house. The woman was just 
giving up waiting; she felt hungry and was again and again 
looking in all directions; but nowhere was anybody to be seen. 
When it was becoming midday, — there was some flattened rice 
in an earthen pot, — she took, people tell, about two double 
handfuls in a fold of her cloth, and having found a tooth-brush 
twig, she took a water-pot under her arm and said to herself: 
“At the place from where they fetch water I shall presently give 
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onko gmkatefi d^t^uni hijukte id hgd jQma, ar badkhan dg 
cekated jQma? 

AdQ onka hudiskate dak gha^teye calaoena; adQ ka^d&e dghge 
jgkhange mitfad jugi gos3e ad sgnge hijuk kane dgl dam ggt!- 
kedea. Ehange adg rgsk^ ggtena. Adg bgd sgtgr torae 

mgn ggtketa, Euan khon, gosSe, amged dgl hgretmea; hgdge bam 
hgd hgdok kan. 

Adg uni gosdeye mgnkelia, Id hd tehed dg am theuge hijuk 
reak id paetar akata; ouate tebed dg setak khon id hijuk kana, 
adg tiokge bad tiok hgtl daream kana. 

Adg uni macjiue mgnkella, Acha bogege, id thenem hijuk kante 
id hO 9did khusiyena. Adg ndkge am l^git tabeu id ggu dara 
akawatmea, adg ng id emama. 

Adg kicride atgtketa, adg onareye rarawadea. Adg unre uni 
jugi gosSeye mgnketa, g gg, kathae, id dg am bhgram l^gil! id 
hgd akana; adg ngndggelad dapamena. Adg ma bhgr kgeyedme. 
Okatakem dam kana, onaged emama — ^ika mil!tadge kgeyedme, 
ha jar ggtgn dg alo. 

Adg unre uni maejiue mgnketa. Id dg nonkan bhgr emadme, 
ggdkate jivi dg okate calak kantabona, ar gujuk jgkhgd cet 
lekate odokok kana, ar oka hgrte, mu khon sg moca khon, ar 
odokkate ' oka sgn ggdok kana — ona dgl orom reak bhgr id dg 
emadme. Ar id tis id gujuka, ar unre idak jivi dg okate calaka, 
ona l^iadme; ingge bhgr dg, ar bfi^ti dg bad dam kana. 

Adg khange uni jugiye mgnketa, Ege dgm kgekidida, ar bhgr 
hgd bhgramgea; mgnkhan gik^ gkge then hd alom l^i bapaea; 
arem l$ile khan dg noa bhgr am ^ben bad tahgna. 

Adg imre uniye rgr ru^pketa, Ohgd l^a. 

Adg uni jugi adak thgil^k khon milltad cele il kan cgd, bad 
dgl thikoka, onkan ile ododketa, ar ona ilte uni maejiu reak mdlle 
gasaokettaea, ar dakteye a^ ocokedea. Ehange udg uni maejiuak 
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somebody this flattened rice; and after having given them this 
I shall brush my teeth and have some food I too; otherwise how 
shall I be able to take food?” 

Having thought this, she went to the water-place; then, just 
as she was putting her water-pot down, she suddenly saw a jugi 
gosae coming towards herself, and she at once became very glad. 
As soon as he reached there, she said : “For a long while I have 
been waiting for you, my lord; you are very late coming.” 

The gosae said: “As for me, I have been advised by the oracle 
that I should come to you to-day ; therefore I have been on my way 
to-day since morning; but I have been unable to reach you earlier.” 

“All right”, the woman replied, “since you are coming to me, 
I am very pleased. And see, I have brought flattened rice with 
me for you; here, I shall give you.” 

He spread out his cloth on the ground, and she let the rice 
fall down on the cloth. Then the jugi gosae, people tell, said: 
“Mother, I have come to bless you; now we have met here, so ask 
me for a blessing. What you ask for, I shall give you; however, 
mind, ask me for one thing, not for a thousand.” 

Then the woman said: “Give me a blessing like this: after 
death where our souls go, and how the soul passes out at the 
time of death, and by which way, through the nose or through 
the mouth, and where the soul straightway goes after it has 
passed out, — give me the blessing to be able to see this. And 
tell me when I shall die and where my soul then will go ; .this 
is the boon, anything more I do not want.” 

The jugd then replied: “You have asked me, and I shall certainly 
also grant you the blessing; but mind, don’t tell it to anybody; 
if you tell, this blessing will not remain yours.” 

“I shall certainly not tell,” she said. 

The jugi then took a feather out of his bag, some kind or other, 
it was not to be quite identifled, such a feather it was; with this 
feather he brushed the woman’s eyes and made her wash them with 
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rngt marsal gQtentaea, adQ bonga, bhut, curin, ggd hg^ko, 
saname figl bamketkoa. 

Adg uni jugiye mgnkelia, NokOe, adgm figl Aamketkoa; mgnkhan 
alom bgtgroka ar onko tulud dg alom galmaraoa, bankhan hgfko 
bheao bgtgdkema; ar onko tuludem galmarao khan, nShakkubkiko 
metama, ado onka nignkate jgtgko bgstgetama. Ma, adg inakged 
galmaraoam kana. Noako katha dis^ dghgeme, adglan apan 
apinoka. 

Adg uni maejiue mgnket'a, Dela tehen dg ale thenge tahgnme, 
peralemgele. 

Adg uni jugiye mgnketa, Baba, calaK kanab. Arhg tehebge 
mit' hg;’ then calak hjikum menaktina, onate ape then dg bab 
perak kana. Ma hapgn jaha hilok perak dgb hgdapegea. 

Adg enka galmaraokatekin apan apinena. Adg uni maejiu dg 
dake lokette opakteye hg<5ena. Ar uni maejiu dg pg pon gglg 
gidra ebgat hgr kanae, ar metakme cij basut hg besge menakta- 
koa, ar hgp hQ khubko sabgegea, ar jgtg bhayadi batea mifrege 
menakkoa, ar ad hgbhar hanhartikin hg menakkingea. 

Adg khange tahen tahgnte tin din cgb hoeyen, ona dg ghgb 
mgn dapelea; mgnkhan mit din dg nonka hoeyena, babma, ona 
ako atorege mittab rgbggd hgpe tahgkana. Adg unkin haram 
budhi dg .din hilokge hgr thenkin kami nalhajgba, ar hgr hg 
dinge unkin dg cetko cgb kami lagitko acukina, ar unkin hg 
acu toragekin rgbgn ggdoka, hud hudkin chutauka, bakin kgtgd- 
aka. Adg onkate unkin hgr dg adiko khusiakina, ar jahanak reak 
hg unkin dg bakin ot itataka. Onka lekate unkin kupai hg oka 
hilok oka hilok dg baptigeko emakina, ar oka dg bin sgbtege ha^ak- 
teko u^ ggtakina; adg onkate onko dgko gn jglok kan tahgkana. 

2 The beings here mentioned are, besides the spirits of dead people, bohga, a 
spirit or godling, bhut, the spirits of children who have died without having 
had ch^ti^r performed with them, i. e., without having been given the full 
rights of a member of the Santal society, and also the spirits of stillborn children; 
d9n, a witch, always a woman; cupin, the spirits of women who die pregnant. 
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water. Then the woman’s eyes were opened to see, and she could 
see bongas, spirits, witches, goblins^, dead people, all of these. 

The jugi then said: “There, now you have seen them; but don’t 
be afraid, and don’t talk to them ; otherwise people might find you out ; 
and if you talk to them, people will think you mad, and thinking 
this they will spoil all for you. Now, this is what I have to say 
to you. Keep these things in remembrance; now we are to part.’’ 

The woman said: “Come, stay with us to-day; let us entertain 
you befoi-e you go.” 

“No”, the jugi replied, “I am off ; I have an order to go to yet 
another person to-day ; therefore I cannot pay you a visit to-day. 
But some other day I shall certainly come on a visit to you.” 

After having had this talk, they parted. The woman drew water 
and went home. Now the woman was the mother of three or four 
children; besides they had plenty of food and property; they were 
also a numerous household ; all the brothers with their wives were 
living together ; the woman’s parents-in-law were also living there. 

Now time passed, who knows how long a time, I am quite 
unable to tell; then one day the following came to pass. In 
their village a poor man was living. He and his wife were in 
the habit of daily working with people to earn some money; and 
people also every day were employing these two to do some work 
or other; and they on their part were always at once willing, as 
soon as they were asked; they set to work energetically; they 
made no difficulties. In this way all people were very pleased 
with them; and these two never harboured ill-will for anything. 
On account of this, people also now and then gave them as wages 
more than was due to them, and sometimes they would pour rice 
but to them with a winnowing-fan ^ without measuring. In this 
way these two were supporting themselves. 

The Santals use the winnowing-fan as an approximate measure to get a rough 
idea of the amount of grain that is put in a rico>hundle. To give away like here 
is to show the opposite of stinginess. 
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Adg ceka lekate cgd ru^ damkedete mit din dge ggd darpopena, , 
uni rgdggd haram dg. Ehange adg unre uni maejiu dge dglketkoa, 
uni haramak jivi iditae l9gil! khufkhuiiante hgi'ko hgdena, ar 9di 
raj an bhajanate uniak jiviko idikeftaea. Adg uniak jivi onkako 
idikettaete uni maejiu dg 9diye khusiyena, ar ad mgngreye mgn- 
wana, sanam hg^ak jivige cele ggdkate dg nonkageko tul idiyettalea 
mgnte. Adg onka mgnere bujh^ukate 9di khusiye ^ik^ua. Ar noa 
jiviko tul idiket ghotna uniye bhgr akawade maejiu chada cele 
hg bako dglleta ar cele hd bako badaeleta sgko adjgmleta; mgnkhan 
uni dg saname figl ggtkata. 

Adg onakate tin din badre cgd, kathae, adg ad hgdhartet hapame 
ggdena. Adg, kathae, unre uniye dglkedea, badma, ponea sip^hiko 
hgd ggtena. Onko dg mdrh§t kh^rcari thedga menaktakoa, ar goco 
dg adi jhaltakoa, ar bgtgrgeko dglok kana. 

Adg, kathae, barea dg opaktekin bglg ggliena, adg hgdhartet’ dg 
totkare sai^katekin dhaklao odokkedea. Adg racate odokkate mgj’hgt 
kharcarite bogeteko sgbgkkedea, ar tglkate bogeteko dal idikedea. 
Adg uni maejiu dg onkogeye takao akatkoa, adg atra dhur sgn 
dgkkateye dgletkoa. Kbange adg barge mucatiko tiokket khan 
dgko dal gitidkedea. Adg bae calak kante jadgareko pasikedea, 
adg sirgatteko gr idikedea. 

Ehange adg onkae dglkede khan, adi bgtgre aikauketa, 
ar gkge dalkede leka kaua raua kahu kurit lekae rakketa. Adg 
khange uni maejiue mgnketa, Cedak cgd noa bhgr dgd hataoket? 
Ngkge id dglkedete baridge sanad kana. Adg onkae rgireta are raketa. 

Adg khange onko ako orakren hg;* dg nui uparte adi baridko 
edreyena, arko mgnketa, Jg then m|rl menak, gpd§ dg bae rakleta; 
adg barge latarre sgnkate dg cedake raketa ? Nuige baba dge jgmkedea. 


4 With the Santals it is the fever that catches a person, not the other way that 
a person catches a fever. 

5 The kh^rc^ri is a thick stick used for assuring that the grain is rightly packed 
in the straw>bundles. 

^ *£at’ is the term, techn. for killing by witchcraft. 
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Then in some unexplained way one day a fever caught him^ 
and he died, the poor old man. At this time the woman saw 
people coming with a palanquin to carry the old man’s soul 
away; and with great pomp and music they carried his soul away. 
As they carried iiis soul away in such a style, the woman was 
very pleased, and she said to herself: “When we die, they likely 
carry the souls of all of us away in this manner.” With this 
thought in her mind she felt very pleased. But what happened 
when they carried this soul away, no one saw except the woman 
who had received this blessing; no one else knew or heard of it; 
but she saw it all, when it happened. 

Some time afterwards, who knows when, people teU, her father- 
in-law died. On this occassion, people tell, she saw what happened 
to him, viz., four soldiers suddenly came. These had an iron 
rammer 5; they had long beards and were looking appalling. 

Two of them, people tell, at once entered the house, and taking 
her father-in-law by the neck they pushed him out; when they 
had brought him out to the court-yard, they again and again 
thrust him with the iron rammer, and, having bound him, they 
beat him awfully. The woman was watching these, and, following 
them a short distance, she looked at them. When they reached 
the end of the homestead-fleld, they beat him so that he fell 
down; and as he could not go, they put a noose round his legs 
and dragged him along, legs first. 

When she saw him treated in this way, she felt awfully frightened, 
and just as if somebody were beating her, she screamed like a crow 
or a kite. Then the woman said: "Why, O why did I receive 
such a blessing? Now see, I saw him and am feeling utterly 
bad.” She was speaking in this way and crsdng. 

Then the people of the family became very angry with her 
and said: “Where the body is, there she did not cry; but why 
does she go beyond the homestead-field and cry there? She has 
eaten father.”® 
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Adg ako bh^y^di ^^iko k^ph^ri^uena. Ado uni maejiuren 
hereltgfe m§nkel!a, E ya, tehed do in?ikge roreApe, jepe rQrket’a, 
in^tegeA bujh^uket'a. Adg nui ggden hgp reakbo kaj kgrgmlege, 
gnkhante iA reakbo bic^rtiAa. Adg nuiren apat baret h6 nitok 
dg ngpi^e banukkoa; taken khanko nitgebo galmarao ggtkea; 
galmarao torageA hgsg ggtkea. Adg banukkoteA metape kana, ma 
nitok dgbo thir hataroka. Nui hgr thg nit dg ghge jivgt darelea. 

Adg onkae galmarao barawat'kote sanam hgrko thir barayente 
ato hgrko rak jaoraketkote adg sahan sgngglae lagit apat haramko 
ggk odoA idikedea. Adg jalaoe then idikateko sahan sgAggladea. 
Adg gndg hg uni maejiu reakgeko ghgj^keta; adg gpdg hde mana 
baraketkoa. Khange adoko thir barayena. 

Adg ayu^en khange orakre hgdkate ato hgr lagaete uni aimaiko 
kulikedea, Cet iate murdar bagi otokate am dg bafge latarre senkate 
dgm rakeli tahikana, ona laime; ar baAkhan am dg khatige danle 
metam kana. Amge nui haram dgm jgmkedea? 

Adg unre maejiu dg uni jugi cetkoe laiadea, ar ce< lekae bhgradea, 
onako jgtg kathae laiatkoa. Ar nui haram reak jivi cet lekateko 
idiketa, onae laiket khanko patiauena, adgko ikakadea. Adg un 
khon uni hd bgstgyentaea, adg bae Agl Aamleta. 

Cabayena katha dg. 


^ When a woman is accused, especially of any serious matter like here, it is the 
custom to call her natural guardians, father and brothers, whoever may be found, 
to watch her interests. 

8 The word is mostly used about cutting the branches of a tree. 
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The brothers had a great quarrel, and the husband of this 
woman said: “I say, you, let it be enough with scolding me 
to-day. What you have spoken, has been enough to make me 
understand. Let us now perform the rites and ceremonies in 
connexion with our dead one; when this is done, we shall investigate 
my case. Her father and brothers are not here^ now either; if 
they were here, we might now at once talk the matter over; and 
as soon as we had had our talk, I should at once have slashed^ 
her head off. But as they are not here, I tell you, let us now 
keep quiet so long. In any case we are not now able to bring 
him back to life.” 

When he had talked to them in this way, they all became quiet, 
and, having called the village people together, they carried their 
old father out and away to cremate him; and, having taken him 
to the place of burning, they cremated him. There also they 
commenced to talk about this woman, and there also the husband 
warned them; and they became quiet. 

When it became evening and they had come home, they asked 
the woman with the assistance of the village people: “Why did 
you leave the corpse and went beyond the homestead-field and 
were crying there? Tell this; otherwise we are surely calling 
you a witch. Did you eat this old man?” 

Then the woman told them what the jugi had told her, and 
how he had g;iven her a blessing, all this. And when she had 
told them how they had carried the old man’s soul away, they 
believed her and let her alone. But from this moment her gift 
was spoilt; she did not see the spirits any more. 

The story is ended. 
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72. - Jhades jugi reaA. 

Sedaere, kathae, mittafi haramren eae gQten ^opa hQpgnko 
tahgkantaea. Adg unkin hapam bu^hikm bind^fen khan, kathae, 
noko kofako dg bake k^mia, cas basko b^giketa, mlhtl mgrgm, 
sim sukri, bebakko ^krihketkoa, ar daka jgm hgko b^gikella. Umi 
birre o^akkette dinge noko dg sendrako dairana, ar ona sendrareko 
gg6koa, in^ jel jgmtegeko tahgna. Ar jgtg hgrko ^^hgu^gea; ar 
onkoak dg in^ sendragetako dandha dg, ar in^ chacja'dosra dg 
cet h6 b^uktakoa. 

Adg tahgn tahgnte tin^k serma badre cgh, kathae, onko then 
bohga kuri bahdg cele kuri upeloke pgrtgnketa. Jgtg khon uni 
ha(Jih uterid kopare nghjgr bajaoentaea. Ar mgng mgngtegeye 
mgnketa, Nui kora then dgh bglgkgea. Ar sg noko dg ona reak 
nam cintg cetge bako rgp baraea, ar noko dg uni kup hg bako 
hgl akadea. 

Ehange uni kup dg ad mgnre hudiskate noko gitid opakre eae 
bakhra daka, ^uriko hijukrege, idikateye h^ru]^ otokata. Ehange 
^yubok gktg noko korako dg orakteko hgdena, adg orakre bglg- 
kateko hglket dg, eae bakhra dakako utukoko h^iru]^ akat. Adgko 
mgneta, Aboren ma aimfii hd b^nukkotabon. Celeye dakakette 
noa dge h?ru^ akalia, ar d^l caole hg okareye Aamketteye isinketa? 
Abo ma cetge b^nuktabo. Noa dg amdajok kana, aboko ggd 
ocobon l^git. Alope jgtgda, pasg cekka. Noa katha dg marahide 
mgnettakoa. 

Arhg hudihid dge mgneta, Bhalah jgm gelaea. 

Adgko metae kana, Dhut! alom jgma; cele reak kan cgh, ar 
jQjQm sanayede kana. 


1 The mode of living here described may possibly appeal to the Santals; they are 
hunters and love hunting. 

2 It is not said so, but the portions must have been placed en separate leaf-plates. 

3 Lit. 'cooked rice’; daka is, however, constantly used for food In general, rice 
being their principal food at the present day. 
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72. JHADES JUGL 

In olden times, people tell, there lived an old man, who had 
seven sons. When the old people died, people tell, these sons 
did no work; they left off cultivating their fields; their cattle, 
sheep and goats, their fowls and pigs, they sold all; they also 
gave up eating rice. They built a house in the primeval forest 
and every day went hunting, and what they killed while hunting, 
this fiesh and nothing else was their food‘. All of them were 
bachelors; their only care was this hunting of theirs, and besides 
this they did not care for anything. 

Then, as time passed, it happened after who knows how many 
years, people tell, that a bonga girl, or perhaps she was another 
kind of girl, commenced to show herself to them. Her eyes fell 
especially on the youngest one of the brothers, and she said to 
herself: “I shall go in to this young man.” Now these brothers 
had absolutely no knowledge of this and did not speak of such 
matters at all, and they had not seen this girl either. 

The girl then having turned this matter over in her mind carried 
seven portions^ of food^ to the house in which they were sleeping, 
put it down there, before they returned, covered it up and left. 
Towards evening the young men returned home, and entering 
their house they saw that somebody had left and covered up 
there seven portions of rice and curry. They then commenced 
to say: “Why, we have no women; whoever then has prepared 
food and covered it up here? and where did she get split peas and 
rice, so that she might cook? We have absolutely nothing. It is, 
may be, that somebody wants to cause our death. Don’t touch it; it 
might perhaps cause harm.” The eldest one of them was saying this. 

On the other hand the youngest one was saying: “I wonder, 
I shall like to try to eat it.” 

The others then said to him: “Faugh! don’t eat it; who knows 
whose it is? and this one wants to eat it!” 
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Adoe mgnketa, Acha, tQbg, hgnteA gi^i dapoykaka. Adg onka 
mgnkateye samtaoketa, adg jotg bakhra unigeye jQm cabaketEa 
Qntg bahre sgnre dg, ar noko tben dp bae l^iyeta. 

Adoko gitid barayen khan, nui hndiMdtako dg bgb^ride uduret 
kana. Khangeko rngneta, Henda ya, nui dge cekak kan ba tehefi 
do? Khange adgko dbakakedege arko ruhet barakedege. Adg in^ 
ghgyiye thirenge, arhS onkageye udura. Khange arhdko dhakayea, 
ona dg gnre hd bahge cabak kantaea. Bhala uni dg khube jgm 
bi akan khan dg udur bahkhane cekaea? Adgko hudisketEa,- Henda 
ya, bhala pasg6, ya, ona dakae jgmket? Dhora onageye jgmkelE 
cgft cet cgh. Nui dg ehgateye ggd ut^roka. Adg thelao berelE- 
kedeteko kulikedea, Henda ya, pasg ona dakam jgm akalE? Adg 
kathae, cet hS bae rgrleta, arhbe oyo pgtgmenteye giti<5ena. Adgko 
bujh^uketa, jgmketgeae. Adg onko turui hgy dgko bhabnak kana, 
Nui dge oka lekak cgh, gujuk cge cet cgh. 

Adg kathae, bestegeko ahga h^ti^ena, bae cekalena. Arhd 
sendrako calaoena. Adg sendra birre khange thg bogete dak 
tetahede kan. Adgko metae kana. Am dg ya holanok ona cele 
daka cgm jgmketa, onatege dak dg tetahetmea. 

Adoe mgneta. Bah, ih dg bah jgm akata; ona daka ma bahreteh 
odok gidikat. TSha uni dge amgl akante dak dg tetahede kana. 
Adg gntg besgeko tahg ^lyu^ena. 

Adg oyakre hgdkateko hglket dg, tala oyakre eae bakhra dakako 
h 9 rn^ akat. Adg uni marah hgrgeye rgrettakoa, Durrg! teheh h(J 
ya cele li^ru^ otoatbona. Adg, kathae, gn hilok dg bar hgytekin 
jgmketa, uni hudihi<i ar hudih talaidtekinge, ar noko dg bako 


4 The word means any temporary derangement of the stomach combined with 
acidity. 
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“All right”, he replied, “in that case I shall throw it away over 
there and have done with it.” Saying this he took it up and away, 
whereupon he ate up and finished all the portions there outside; 
but he did not tell the others. 

When they had lain down to sleep, this youngster of theirs was 
snoring extraordinarily. So they said: “I say, what ever is the 
matter with this one to-night?” So they gave him a push and 
scolded him; then he stopped for a short while, and again he 
commenced snoring in the same way. Again they pushed him, yet 
this snoring would not stop. Now you see, when he had eaten 
so much, what would he do else than snore ? So it struck them : 
“I say, you fellows, I wonder, you, perhaps he has eaten that 
food? To be sure, he did that, who knows whether he did not. Dash 
it, he will die utterly.” Whereupon they pushed him and made 
him rise and asked him: “Look here, you, perhaps you have 
eaten that food?” He did not reply a word, people tell; he only 
covered himself up in his clothes and went to sleep. They conse- 
quently understood that he had really eaten it, and those six ones 
were anxious, thinking: who knows what will happen to him? he 
will as likely as not die. 

But, people tell, they passed the night well; nothing happened 
to him. So they again went hunting; but while hunting in the 
forest the youngster was constantly feeling great thirst, and they 
said to him: “You fellow, yesterday you ate that food whose ever 
it was; therefore you are now suffering from thirst.” 

“No”, he replied, “I have not eaten it; why, I threw that food 
away outside.” As a matter of fact, he had a fit of dyspepsia^ 
and was suffering from thirst from this cause. Anyhow they 
stayed well until evening. 

When they reached home, they saw, in the middle of the house 
somebody had left seven portions of food covered up. The eldest 
one of them said : “Dear me, to-day also, you fellows, somebody 
has covered this up and left it for us.” That day, people tell, 

4 — Koltuiforskning. B. XIV. 
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jgmleta sn hilok dg. Ehange kathae, in^ dosar hilok hg onkag^ko 
h?ru]^ akal!, Adg kathae, gn hilok dg pg hgrteko jgmketa, enko 
huptidkoge. Ehange marahidtako dge mgnketa, Ig, ya, gapa dg 
apege sendra dg calaktabonpe, ih dg bah calaka. Ih dgh thr&kta- 
bona, bhalah hglea, celeye aguabon kana. Abo dg bgggr kami 
hgi* ajgute maydwabon kan dg. l^amle khan dgh sabetabona, 
ina dg sgdgrteye dakawabona. Ar ihak bakhra dg nShSk agu 
daraetihpe. 

Adgko mgnketa, Acha, ma g^d@khan tafSktabonme. 

Adg kathae, ahgayen khan uni dg bae sgnlena sendra dg, 
enkogeko calaoena. Adg kathae, targk akan tuludge tinre cgh 
daka dge agu otokat, bae hgl hgdledea. Adg ayu^ jgkhgnko hglet 
kan dgko ham^ akat. Adgko metae kana, Cele dada, sa^ledeam 
sg bah? 

Adge mgnketa. Bah yah sa^ dareadea; tinre cge agu otokat, 
bahgeh hgl hamledea. Ar ih dgh mgnleta, £u|i kan khane, 
dghgkeabo. Onkah mgnleta, mgnkhan ih then dg bae sgdgrlena. 
Adge mgnketa, Gapa dg ya phalna, am tSr^ktabonme, pasgye 
amren kange. 

Adge mgnketa, Acha, gpd^khan gapa dgh tS^Ska. Ar ona daka 
dg sanam hg^ko jgmketa ; ini marah hgi: dg bae jgmettakoa, gngko 
agu darawade tahgkan, ina jelgeye jgmketa. Adgko metae kana. 
Am dg, dada, bam jgma? 

Adge mgnketa, Uni akgu hg;: babon sa^le khan, ih dg bah 
jgma. Sa^kate hg nonka bae agui sg hapgn, unreh hamea. Ona 
dg edrete onka Sta katha dge mgnketa, noko hgko bujhauketgea. 


5 Santall does not distinguish the sexes in the pronouns; hut as it is food that is 
brought, a woman is naturally first thought of. It will have been observed that 
the narrator has his suspicions what kind of girl this may be. His first thought 
is that it is a bonga girl, but he seems to have given this idea up; there is no 
reference to it afterwards. 
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two of them ate, the youngest one and the one just above him in 
age; hut the others did not eat that day. Next day also, people 
tell, somebody had left food there, covered up, and that day, they 
tell, three of them ate, the three youngest ones. Then the eldest 
one of them said: “I say, you, to-morrow you others go and hunt, 
I shall not go: I shall lie in wait for us, I want to see who it is 
who is bringing us this. Whoever it may be, that person is wonder- 
fully kind to us, who have no one to work for us. If I find her®, 
I shall catch her; then she may prepare for us openly. And bring 
my share along with you, when you come.” 

“ A ll right”, they replied, “then you lie in wait for us.” 

So, people tell, when it dawned of day, he did not go hunting; 
those others went. Now, while he was lying in wait, some time 
or other, she brought the food and left it there, but he did not 
see her come. Then in the evening they saw, somebody had brought 
food, covered up. So they said to him: “How did you manage, 
brother, did you catch her or not?” 

“No, you fellows”, he replied; “I was unable to catch her; some 
time or other she brought it and left; I did not see her at all. 
And I was thinking: ‘If she is a girl, we may keep her.’ This 
was my thought; but she did not show herself to me.” Thereupon 
he said: “You so-and-so, to-morrow you lie in wait for us; perhaps 
she is yours.” 

This one replied : “All right, then I shall lie in wait to-morrow.” 
And all of them ate that food, except the eldest one; he did not 
eat of this, he ate only the flesh that they had brought along 
with them for him; and they said to him: “You, brother, will 
you not eat?” 

“^If we do not catch the person who is bringing this,” he replied, 
“I shall not eat. Even when she is caught, let her try not to 
bring anything in this way in the future, then I shall And her.” 
Because he was angry, he spoke such rough words; the others 
also understood this. 
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Adg kathae, dosar hilok dg talaide tSr^Ucena, adg inre hg enkage 
daka dg tinre cge agukatl; tngnkhan hgrtglS dg bae dgl tiokledea. 
Ar ayu]^ jgkhgn daka dg onkako jgm idiyetgea. Adg inakate ini 
sotokide tarSkena, gnrehg bae damlena. Onkage adg jgmgnko 
hudid idia, tgmgngeko tarSk idiyena, gnre hg bafigeko sa^ dape- 
adea, ar daka dg borabor akg^utege menaea. 

Ehange naprakko dg jgtgko tapak purauena, enre hg bae 
damlena; adg uni hudiAidko metadea, Ma ya, adg am pari ta^ak- 
tabonme. Adg amre hg bae sgdgrena mgnkhan, daka hg babon 
jgmtaea. Ar adgm hgj* dgko mgnefe, Nuire dg khatigeye sgdg- 
roka; ma hgngdpe hgla. Adg uniko bagiadea, ako dg sendrako 
calaoena. 

Adg kathae, uni dg sahgih sgnre sg jaha danahre dg bae tarak 
baralena. Uni dg orakrege menaea, ake bebenao kana ; are mgneta, 
NgpdfiA tahgnteye sgdgrok khan hfge, ar bahkhan iaidge. Onka 
mgnkate opakkore menaea. 

Ar noko dg kichn hgr talare menakkoa? Bah, noko dg ako 
eskar umi bir bhitrire onkan thaireko ofak akana, jgmgn cele 
hg aloko hamko; hgr tuludge bako mesalok kana; hgp atoreko 
tahgn khan hutgd, hgirko kulikekoa sg sgndhgte hgko mgnkea, 
bahma, Daya hglte gkge cgko emabon kana. Noa dg sei jgh thg 
bah kana je hg):ko aguako. Hgr reak sae sabad ma jgnmunige 
bah aikauk kan, ona reak nam cintage banuk. Onate onko 
naprakko dadatteko dgko dhokak kana, noa th|ire dg gkgeye 
aguyet kana. Ona iateko tarhklen dg bako hamlede, adg onate 
nui paiiko dhurau akadea, bhala nui hge sa^ dapeaea sg baha. 
Adg uni kora dg jSha danah sg adre dg bae tahSkana, uni dg 
orakregeye tahgyena. 
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Next day, people tell, the second one lay in wait; then also 
she brought food in the same way some time or other; but the 
person herself he did not catch sight of. In the evening they 
were eating in the same way. Thereupon the next one in age 
lay in wait; still she was not caught. In this way all of them 
lay in wait according to age, first the eldest one, then the next 
in age and so on; still they were utterly unable to catch her; 
but the food she brought without fail day after day. 

Now all the elder ones had done watching; yet she was not 
caught; so they said to the youngster; “Now you, take your 
turn to lie in wait. If she does not show herself when you are 
there either, we shall not eat her food.” And some of them said; 
“She will undoubtedly show herself, while he is there; you will 
see it.” So they left him there and they themselves went hunting. 

Now, people tell, he did not lie in wait anywhere at a distance 
or where he could hide himself. He stayed in the house and was 
making a bow and was saying; “If she shows herself while I 
am staying here, well and good, and if not, let her do what she 
likes, the wretch.” With such thoughts he stayed in the house. 

Now do you think these brothers were living anywhere near 
people? Nothing like it; they had built a house for themselves 
alone in the middle of the primeval forest, in such a place that 
no one should find them; they did not mix with people; if they 
had been living in a village with other people, they might have 
asked people, or else they might have had their suspicions and have 
said; “Somebody must have taken pity on us and is giving us food.” 
Their situation was naturally not such that anybody would bring 
them anything. No sound of people or anything like it was ever 
heard or noticed; such there was no thought of. Therefore the elder 
brothers were having their doubts as to what kind of people might be 
bringing anything at this place. Therefore also, when they lay in wait 
and did not catch anybody, they set the youngster to watch in his turn, 
wondering whether he would be able to catch her or not. But this young 
man did not stay anywhere hidden or in cover; he stayed in the house. 
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AdQ kathae, tikin khange uni kuri dg daka dipilkate hijuk 
kane dglkede khan dg, nui kora dg oyakteye bglgyena lajaote. 
Adg ^upakge cefko cge oyoh barayet' kan. Ehange uni kuri dg, 
kathae, ona racareye sgtgr ggtena are rgr sade ggtketa, Ayo, hgr 
leka ma ngpdsd hglade, adg bhalae oka ggtena? Onka uni kuri 
dge rg^eta barkadtege, bhala uni kopa cete mgna, rgra sgye bah; 
ona bid^ue lagat onka dge rgret'a. Ar sg uni kopa dge lajao 
bgtgrok kana. 

Adg kathae, dakae dghgkette gntg ngtgye bghggt bapaketa, cele 
h§ b^nukko; adge mgnketa, Hapg sg, bhala orakreh hgUege; hgr 
lekah hgladea, adge oka sgn ggtena. Adg kathae, onka mgnkate 
orake jhidket khan dge hamkede, adge mgnketa, Tgbg tgrgh haute 
pharak khon dg hgr lekah hglledea ; thha tinre cgh orakteye bglg 
akan. Adg gnre h6 uni kora dg cet h6 bae mgneta. Adg bah rgy 
lekae ^ik^ukede khane kulikedea, apnar hafani budhi lekage, adge 
metae kana, Teheh dg bam sgnlena sendra dg? 

Adg unreye mgnkefa, Bgh sgnlena. 

Adg kufiye mgnkefa, Oedak? Rua ruggem gikguefa? 

Adge mgnkefa, Baha. 

Tgbg cedak bam sgnlena? 

Adge mgnkefa, Okge cgh din hilokge daka ^gukate ngpds ale 
orakreko h^ru^ otokaka, ar hgr ma bale hgl tioge, onateko mgn- 
kefa, Ma am dg tafSktabonme ar kuliyem, cedake aguyefa ar cef 
mgnkate. Ona late ih dgko bagi oto akawadiha. 

Adg onka mgn tora uni kuri dg ofakte dakae tul ader ggfkefa, 
are mgn ggfkefa, Ihge cgh daka mah aguape kan. Nhkde teheh 
hQh agu akafgea. Adg ma dg abukokme, dakah emama. 


6 Ashamed, because it is a girl, afraid, because he does not know what kind she 
may be. 

7 Lit. *the house*. 

8 It is a ‘regular* proposal; very likely it may happen in this way in real life, 
when irregular connexions are entered on. She means marriage. 
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At noon, people tell, he caught sight of a girl coming carrying 
the food on her head, and the young man went inside the house 
out of shame. And on some idle pretext he was looking down as 
if searching for something. In the meantime the girl reached the 
court-yard and at once spoke loudly: “O mother, I had a glimpse 
of somebody like a man here; what has become of him so suddenly, 
I wonder.” The girl was talking in this way feigningly, to find 
out what the young man would say, whether he would speak or 
not; it was to test this that she spoke in this way. But as for 
the young man, he was feeling ashamed and afraid®. 

Then, people tell, she put the food down and looked round in 
all directions, there was no one there; so she said: “Wait a bit, 
let me just have a look inside the house; I had a glimpse of 
somebody like a man; what has become of him so suddenly, I 
wonder.” Saying this, people tell, she opened the door'^ and saw 
him, whereupon she said : “This is the reason that I saw somebody 
like a man from a distance over there; naturally, some time or 
other he has entered the house.” Still the young man does not 
say anything; and as she felt that he was unlikely to speak, she 
asked him, just as if they had been themselves husband and wife, 
saying to him: “You did not go hunting to-day?” 

Then he replied: “I did not go.” 

“Why?” the girl asked; “do you feel unwell?” 

“No”, he said. 

“Then why did you not go?” 

“Someone or other”, he replied, “brings food here every day 
to our house and leaves it, having covered it up, and we have 
not succeeded in seeing the person; so they said: ‘Lie in wait 
for us, you, and ask her why she is bringing it, and for what 
purpose.’ Therefore they have gone and left me here.” 

He just said this, whereupon the girl at once carried the food 
inside the house and said : “Why, it is I myself who am bringing 
you the food. See here, to-day I have also brought some. So go 
and wash your hands®; I shall give you food.” 
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Adg uni kofae menketa, Okor? Ma sgd i&gla. 

Adg kathae, kicridteye dapal akall tahikana, adg otakkateye 
udukadea, adge metadea, Ma ^bukokme, daka^ emama. 

Adg korae mgnketa, Jgm dgA jgmgea, mgnkhan noa reak asgl 
katha cet kana, ona cedak ar cet mgntem 9guyeta? Ale 

ma apeak cet hd bale kami kan, adg cedakem aguyeta? 

Adg uni kufiye mgnketa, !Eami dg gnte cet hd bape kamiale 
kana; mgnkhan asgl katha dg noa kana, am then tahgn id meneta; 
dghgha sgm bah? 

Adg uniye mgnketa, Noko nappakko bako ham akawan dg, 
cekateh dghg dareama? 

Adg uni kuriye mgnketa, Onlco dg ihem dghglih khan, alahge 
onko dglah hgrakoa. One ona menkate ih dgh aguape kana. Adg 
dg amge cetem mgneta? 

Adg uniye mgnketa, Hape gndekhan dadahtekoh kulilekoge. 
Adg ona rgp rgrtege bstpid sgn rgr idikette ona hdkin onkaketa. 
Khange sanam bgtgr lajao maraoentakina, adg mit then khon alo 
chapadaok lekakin ^ik^ueta. Khange kora hde mgnketa, Judim 
tahgyena mgnkhan dgh dghgmegea. 

Adg uni hge mgnketa, Tahgngeah. Adg gngkin rgp gotaketa. 
At mgn hg aditet mitentakina. Adg uni kuriye mgnketa, Ma 
daka jgmme. 

Adg uhi kopae mgnketa, Bartim agu akat khan dgh jgma, ar 
lekha sumuhge khan, ghgh jgmlea. 

Adg kupye mgnketa. Ape eae hgrakgeh agu akata, ona khon 
barti dg banukan. 

Adg kofae mgnketa, Tgbg ghgh jgmlea. 


9 The expression ‘bring for oneself’ is commonly used about getting a wife. 

10 Against custom. The elder ones provide for the younger ones. 

Ji Usually t^ eldest son is flrst married,' then the next one, and so on. This custom 
may be departed from, if the elder one is unfit or is so faf away that he cannot 
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“Where is it?” the young man said; “let me see.” 

Now, people tell, she had covered it up with a cloth, and taking 
this off she showed it to him and said to him: “Please wash your 
hands; I shall give you food.” 

The young man then said: “I shall certainly eat; but first tell 
what the real meaning of this is; why and for what purpose are you 
bringing this? We do no work for you; why are you bringing it?” 

“Quite so,” the girl replied, “you do not do any work for us; 
but the real thing is this: I intend to stay with you; will you 
have me or not?” 

“The big ones,” the young man said, “they have not got any 
for themselves^ how then shall I be able to take you?”*° 

“As for them,” the girl replied, “if you take me, we two shall 
procure wives for them”. It is for the purpose mentioned that 
I am bringing you food. Now, please what do you say?” 

He then said: “Wait then, let me first ask my elder brothers.” 
Continuing to talk in this strain they at last also did what is bad, 
and they lost all fear and shame and were feeling as if they could 
never any more be separated. The young man on his side also 
said: “If you will stay, I shall surely keep you.” 

Then she also said: “I shall surely stay.” So they fixed this, 
and they became absolutely of one mind. Now the girl said: 
“Please, take your food.” 

But the young man replied: “If you have brought anything 
in excess, I shall eat; but if it is only according to our number 
one portion for each, I shall not take any.” 

“I have brought just for the seven of you,” the girl said, 
“there is not more than that.” 

“Then I shall certainly not eat,” the young man said. 


be brought. In the case of girls it is customary to give an elder sister one 
rupee as consolation, in case a younger sister is bespoken and married before her. 
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Arh 5 e metadea, Acha, amak bakhrage gnte jQmme, onkoak dg 
tahg ocoam. 

Adge mgnketa, Ohod jomlea, hgdkate ngh&k onako todarota. 

Adge mgnketa, Acha, ona bgdgl dg nah 3 k id 9gu bhurtia. 

Adge metadea, BaA g^^skhan do 9gu p^hillem bafg, gk dg 
onage ih dgh jgma. 

Adg onkae mgnkel! khan, kathae, daka ^gui calaoena; arh§ mill 
bakhrae ^guketa, adg ona dge jgmketa. Arh6 jgm bapakate 9^ikin 
khamda kana, adgkin ^kin s^tena. Arhg uni kora rgre ghg^keta, 
I9, id mill katha rgr id mgneta, bandgm khusiak baddg bad. 

Adge mgnketa, Masg gnte rgrlem, khusik lekanak dgd khusiak- 
gea, ar bad lekanak dg badge. 

Arhde mgnketa, Rgrad gpcjgkhan; pasgm edren? 

Adge mgnketa, Ohgd edrena. 

Adg korae mgnketa, I9, bankhan maradid dadad dntumtege am 
dg tahgnme; in^ dg sanam hgr rgrgr h§ ganoktalea. Ar id dg 
hu^d hgr kanad, id thenem tahflen khan dg dakkoko kgeme hg 
lajaoge. Onated mgneta, marad hgr thenem tahglen khan dg 9(}i 
bes hoekoka. 

Uni kunye mgnketa, Id dg am thenged tahgna; honko noko 
dg alom dum barakoa. Ar dak tanakko dg gnteko kgeyed ma 
sg, onate dg cet b9ri<^? Mittan jgpgtgtlem khange bad b^ri*^ dg? 
Ekgn rg^e dg cet lajao? 

Adg kora h§e hgata, adg gntgte hg kathakin muc^tketa. Ehankin 
thir barayena, adg 9kingekin gotayena. Ehange tara siden khan 
dg kunye mgnketa, la, ^her habidlad galmaraoketa, nit dgd calaka. 


12 The boy alludes to the custom that an elder brother has to treat the wife of 
a younger brother with the greatest possible reverence; on the other hand the 
wife of an elder brother is the intimate of her husband's younger brothers. 
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“All right*” she again said, “then eat your portion and let 
theirs be.” 

But he replied: “Not at all, I shall not take it. When they 
presently return, they wUl enquire into that.” 

She said: “All right, instead of what you eat I shall presently 
bring more to fill up.” 

But he replied: “No, in that case do bring that first; then I 
shall eat that.” 

When he had said this, people tell, she went to bring food; 
she brought one more portion and he ate this. When he had 
eaten this, they again commenced to fiirt, and they became quite 
united. Then again the young man commenced to talk: “I say, 
I have one thing to mention; I wonder whether you will be pleased 
or not.” 

The girl replied: “Well, out with it; if it is anything to be pleased 
with, I shall certainly like it, and if not, then surely not.” 

“I shall mention it then,” he again said; “perhaps you will 
be angry.” 

“Certainly not,” she replied. 

The young man then spoke: “I say, if this will not do, you 
stay in my eldest brother’s name; then it will be permissible for 
all of us to talk. And I am the youngest one; if you stay with 
me, they will be ashamed even to ask you for a drink of water. 
Therefore I say, if you stay with the eldest one, it would be 
very well ’2. 

“I shall stay with you,” the girl replied; “do not mention these 
or those. And by all means let them ask me for water, what bad 
is there in that? Only when you touch one another, it becomes 
bad, is it not so? What is there to be ashamed of in only talking?” 

The young man agreed to this, so they finished talking of this 
proposal. They ceased speaking of this and decided that it should 
be themselves. When it became the middle of the afternoon, the girl 
said: “I say, we have been talking for a long while; now lam off.” 
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Adg kopae menketia, Calak kan khanem, okor tQb§m SQdgrlena 
dadaJiteko then dg? Tgbg am dg bam tahgna. 

Adg kuriye mgnketa, Tehefi dg bad tahgn kana. Ma onko tben 
noako katha lailem; adg onko cetko mgna, ona katha gapa Igiadme. 

Adge metadea, Acha, ma gpdskhan calakme. Adg gngye calaoena. 

Adg ayu^ khange noko sgtsi'enteko kulikedea, Cele ya, tebak- 
ledeam? 

Adge hgketia, Hgd tebakledegea; dakae ader jgkhguged sa^ 
ggtkedea. 

Adgko kulikedea, Okare am dgm ta^ak akan tahgkana? 

Adge mgnkefa, Orak bhitrired sid pgtgm akan tahgkana; orak- 
teye bglgk jgkhgngod sa^ ggtkedea. 

Adgko metadea, Bam kuliledea, cet menteye gguyeta mgnte? 

Adge mgnketa, Kulikedegead; mgnketae, Am then id bghuk 
lagit, ona iated aguape kana; ar noko naprakko dg hapgn alan- 
gelad bgfakoa. Onkae mgnketa. 

Adgko mgnketa, Bogege, tgbg khan ma arhg mittad opakbon 
benaoa, are dakawabona. Adgko mgnketa, Ukurid okare? 

Adge metatkoa, Mgnketae, tehed do bad tahgn kana; ma am dg 
noako katha lailem; jgtg boehako khusiak khan dg, gapad hijukre 
laiadme, adg inreged tahgyenge ; ar bako khusikre h5m laiadidge. 
Uni dg id then onkae mgn otokata. Ado masg ape cetpe mgnta- 
bona? ina katha gapad laiaea. 

Adg jgtg boeha bujha bujhikateko mgnketa, Tahgne ggrgjen 
khan dg, mabon dghgkaea. Bin katha batratege, dglme, uni dg 
daka agum dhiirau akan heran ggrgj hg;: kanae. Arbo badle 
khan dg, aditet mgn khatgktaea. Ma gndgkhan am dg gapa hg 
tahgnme, ar onka galmaraokate dghgyem. Ar noa metaeme aika. 
abo dg cet hd banuktaboa, jgtgak unige juki^u hoyoktaea. Ona 
metaeme, ar badkhan hgd eskarkate dg cete cekaea ar cete jgma? 
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“If you are going now,” the young man said, “why then, you 
have not shown yourself to my elder brothers? Are you not 
going to stay then?” 

The girl replied: “I am not staying to-day; please first teU them 
of these matters; and to-morrow tell me what they have to say.” 

“All right,” he said, “go then.” And so she went. 

In the evening, when the others had returned, they asked him: 
“Well, you, did you come across her?” 

He said yes to this: “Yes, I certainly came across her; I caught 
her when she was bringing the food in.” 

“Where were you lying in wait?” they asked him. 

He replied; “I had shut myself up inside the house; I caught 
her just as she was coming into the house.” 

“Did you not ask her,” they said to him, “what she means by 
bringing this?” 

“I certainly asked her,” he replied; “she said: T want to become 
your wife; therefore I am bringing you this; and we two shall later 
on procure wives for the elder ones.’ She spoke in this way.” 

“Very well,” they said; “then we shall build one house more, 
and she may cook for us.” Again they said: “Where then is she?” 

He answered; “She said: T am not staying to-day; please first 
tell them of these matters; if all your brothers agree, tell me when 
I come to-morrow; then I shall stay for good; and if they don’t like 
it, tell me that also.’ She spoke in this way to me, before she went 
away. So now what have you to say? I shall tell her to-morrow.” 

All the brothers thereupon consulted together and said: “As she 
* wishes to stay, let us keep her. See, without being asked she has 
set herself to bring food and must be a person with an intense 
desire; and if we say no to her, she will become utterly down- 
hearted. So then you stay here also to-morrow, and after having 
talked to her as we have now said, keep her. But mind, tell her 
this also: we have absolutely no property, she will have to provide 
everything. Tell her this; otherwise, coming alone without anything. 
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Nonka metaeme; noae h§ khan dohoyem, ar bahkhan alogem 
dQhQyea, jobab chutiaeme. Ma in^ge katha dg. 

Adg dosar hilok hg kora dgko b^giadea, ar ako sendrako cdlaoena. 
Adg onkoko sgnen torage uni kufi dg daka dipilkate arhge hgd 
ggtena, are landa ^guketa. Adg daka dgbg torageye kuli ggtkedea, 
Cele cel! leka? Masg hola katha l^ilem. 

Adge mgnkefa, Hola katha dg sanam bogegea, mgnkhan arhg 
mit kathako metadiba, onae khusiak khan dgbon dghgyegea, ar 
bankhan okorbon dgbg dareae kana? 

Adg uni kuriye mgnketa, Cell katha kana? Ma l^ime. 

Adge mgnketa, Katha dg noa kana: ale dg cell hg b^nuktalea, 
cellbo daka ocoyea? Adg onako hge ?gui khan dgbon dghgyegea, 
ar bankhan dg jobabae ma. Ni^ kathako metadiba. 

Adge mgnketa, Acha, ona dgb bamtabona. Adg gngye dghg- 
kedeteko bglkedea, khub mgbj kuri kanae. Adg onko thene tahg 
rophayenteko opak du^rketa, g^i katjaketkoako, jumi jaegaketako. 

Ehange mit^ab Jugi dg cekakote cgn onkoe ci^ketkote bgchgr 
onko then kgkgeye calaka. Adg onko bh^i^di b^huako reakkin 
oramketa. Adg tahgn tahgnte jgtg hgrkin b§ihu cabawatkoa. Ar 
noko korako thg sendra dg bako b?igiyeta, calakgeako. 

Adg uni dakae 9guyet tahgkan, uni kupiren dg balege kora 
gidr^i hoe akan tahgkan jgkhgnge, kathae, uni jugi dg kgkgeye 
calaoena. Adg uniren ma gidr^i janam akante cet hg bae k^mi 
kana; daka hg batat eratekogeko dakayet kan. Adg uni jugiye 
calaoen khan, kathae, onko kgeko o^okadea. Adg bae khusik 
kana. Adge metako kana. Uni p^hile emab kan tahgkan, uni 
tite khan dgb hataoa, ar babkhan dg bab hataoa. 
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what will she do and what will she have to eat? Speak to her in 
this way; if she agrees to this, keep her, and, if not, do not keep 
her; give her a final answer. Well, that is what we have to say.” 

Also the following day they left the young man behind and went 
themselves to hunt. No sooner had they gone away, than the girl 
again came, carrying food on her head; she came smiling. As soon 
as she had put the food down, she asked him : “Well then, how is it? 
Tell me at once before anything else the result of yesterday’s talk.” 

He replied: “What we talked about yesterday, that is all in order; 
but they said one thing more to me: Tf she agrees to this, then we 
shall keep her; but if not, how shall we be able to keep her’?” 

“What is it?” the girl asked. “Please tell.” 

“It is this,” he said; “we have absolutely nothing; what shall we let 
her have to prepare food ? If she will bring also that, we shall keep 
her, and if not, let her be dismissed. This is what they said to me.” 

“All right,” she replied, “I shall procure this for us.” So he 
married her, and they saw her, that she was an exceedingly 
beautiful girl. And as she settled down with them, they built 
houses and acquired property; they acquired cows and buffaloes 
and broke up land for cultivation. 

After this a certain jugi somehow or other found them out 
and went to them to beg once yearly. The young couple took 
up the matter of procuring wives for the elder brotliers, and as 
time passed, the two got all of them married; but the young men 
did not give up hunting, they continued to go. 

At the time when the girl who was bringing the food had just 
got a child, people tell, the jugi came there to beg. Now as her 
child had been borne, the girl was doing no work; even the food 
her sisters-in-law were preparing. When the jugi went there, 
people tell, these women brought out what they had been asked 
for; but he did not like this and said to them: “If it is given 
me at the hands of her who formerly used to give me, I shall 
take it; otherwise I shall not take it.” 
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Adgko metadea, Uniren dg gidr^i hoe akana, onate bae o^okok 
kana. 

Adg uni jugiye menketa, Acha, gidr^i hoe akantae khan, uniak 
^lirig c^urid ^gu^hpe, onah hglletaege. 

Adgko kulikedea, Am dg celeama? 

Adge metatkoa, Id dg Jhades jugi. 

Adg sgnkate uni datat erako Igiadea, banma, Jhades jugiye hgd 
akana; adg amak (juri^ c^uride dam kana. 

Adg onako idiket khan, kathaeye sa]^ ggtkefte th^iUkreye bhgrao- 
kei!a, are beret ggfcnteye calaoena. Adg kathae, uni kupi hg gidr^ 
b$gikate unigeye padja ta^kedea, adg ghuri^ bae ru^rlena. 

Khange ^yu^ jokhgn sendra khonko hgden khan dgko l^iatkoa, 
badma, Nui datad era dg Jhades jugiye ^tkirkedea. 

Khange ^(jiko bhabnayena; mgnketako. Ape dg nui gidr^ kuru- 
mutute jgtgnepe, ale dg unile padjayea arle ggjea. 

Adg padja pad j ate mittad ga^a ape thenko padja tiokkedea. 
Khange cekae muhniketko cgd, bako tud dam dareadea; akogeye 
ggdketkote mit' thene dhiri cakekatkoa, ar ^kin dgkin calaoente 
uni jugi gosSe opakkin tiokket'a. 

Ar uni jugi dg ona disomren raj kanae, gndg dg rajko metaea. 
Ar 9(ji b9!’i<i baha koca menaktaea, ar ona baba jgtgn Iggit mittad 
malin bu^i menaetaea. Ar uni bu^hi dg dinge baha gutukate 
r^ni thene idia, arko tulgitaete damko emaea. Onka uniak dustur 
tahgkana. Khange uni kuri dg gp^ggeye tahgyena. 

Adg tahgn tahgnte tinak din badre cgd kathae, uniye janam 
otolede, uni gidrp dgko 9sul harakedea. Ar ona urni bir hg mak t^p^i- 
kette gotako bgrgl tgpgtketa. Adg uni gidrpi harayen khan, kathae. 


13 These two things are used by women setting up their hair. The c$urid is 
made from plaited hairs of a cow’s tail and is used as a kind of chignon among 
the hair, when this is tied into a knot (at the back of the head). The ^uri^ 
is a tassel of cotton-thread, used in tying the hair knot. ' 
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“She has got a child,” they said to him; “therefore she is not 
coming out.” 

The jugi then said: “Very well, if she has got a child, bring me 
her tassel and hair-plait *3; i want to see that before anything else.” 

“What is your name?” they asked him. 

“I am Jhades jugi,” he answered them. 

So they went and told their sister-in-law: “Jhades jugi has 
come, and he wants your tassel and hair-plait.” 

When they had brought this out to him, people tell, he at once 
took it and put it into his bag, and at once, getting up, he went 
away. Then, people tell, the girl left her child and followed straight 
after the jugi, and she did not return any more. 

When the men returned in the evening from hunting, they 
told them, saying: “Jhades jugi has carried off this sister-in-law 
of ours.” 

They were very distressed and said : “Nurse this child diligently ; 
we shall track him and kill him,” 

They tracked the jugi until they at last reached him at the 
banks of a river. Somehow or other he bewitched them, so that 
they were unable to hit him with their arrows; he on the other 
hand killed them, and turning them into stones, he piled them 
up in one place, whereupon he and the woman went and reached 
the house of the jugi lord. 

This jugi was the king of that country; people were calling 
him king there. He had an immense number of flower-beds and 
a gardener-woman to look after the flowers. This old woman was 
in the habit of daily making flower-garlands and taking them to 
the queen; they weighed her flowers and paid her accordingly. 
Such was her custom. And the girl remained there. 

As time passed, who knows how long a time, people tell, they 
took care of the child whom she had born and gone away from, 
until he grew up. And people also cleared the primeval forest 
and settled all over and filled the place. When the child had 

6 - Kulturforskning. B. XIV. 
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kfitiko en§(ia; ado unre thae thui bejhae daoa. Ehange SQ&ggten 
gidr^ dgko metaea, Bin baper ch^li^ dao korg. 

Adg ona katha uni gidrg dge a^jQm thikketa ; adg orakre hgd- 
kate gongot erateko dge metako kana, Henda ayo, sgri M baba 
dg b^nugida? 

Adgko metadea, H| beta, am ayo Jhades jugiye idikedea; adg 
uni pafijako senlena, unregeko okayen cgb. 

Adge metatkoa, Ig, ayo, sgtu sambarafipe, babatekod pafijakoa. 
Adgko metae kana, Ig beta, alom calaka; ndkge gpumtekoko 
calao atena, am hd hapgn onkagem adoka. 

Adg uni gidrgi menketa. Ban, ayo, calakgeaA; i&glpe ndhSk 
bebak idi fiam ggukoa. 

Adg kathae, gcjiye jidket khan dgko sgtu sambaradea. Ehan- 
geye sapraoenteye mohp^ayena. 

Adg kathae, calak calakte tin din hgr cge calaoen. Adg hgr phg(}re 
mgrgm gupi korae hamketkoa, adg onkoe kuliyetkoa. Adgko serehaka : 

Ha ho chagol gurkhia, 

Ei hate Jhades jugi 
Dekhalore, guru gurkhia? 

Ei bate Jhades jugi 
Dekhalore, gur gurkhia? 

Adg gn^g khone calaoena. Adg calak calakte bhi^i gupi gidrgi 
ftamketkoa, adg onkoe kuliyetkoa. Adg serehako: 

Ha ho hher gurkhia, 

Ei hate Jhades jugi 
Dekhalore, guru gurkhia? 

Ore bhef gurkhia, 

Ei hate Jhades jugi 
Dekhalore, gur gurkhia? 

H K^ti is a children’s game; there are four kinds. The kind here hinted at is 
what is generally called c^rio kati or kat k^ti, in which a small potsherd 
(made round) or a small flat round stone is placed on the ground and hit hy 
another potsherd, that is propelled hy a stick or kicked. The Santal children 
have a large number of games, played at certain customary times of the year. 
IS A rustic Bengali is used. In the verses cowherds seem always supposed to he present. 
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grown, they were, people tell, constantly playing pitch and toss and 
then he would always strike vigorously and be victorious. Then his 
companions would say to him : “Vaterloses Kind, immer gewinnen !” 

The child heard this word clearly, and, when he came back home, 
he asked his aunts : “Listen, mother, is it true that I have no father?” 

“Yes, my boy,” they answered him, “Jhades jugi carried your 
mother away; then they went to track him, and who knows what 
became of them.” 

“I say, mother,” he said to them, “prepare food for a journey 
for me; I am going to track my father and those with him.” 

“I say, my boy,” they answered him, “don’t go; you see, your 
father and those with him went and were lost; you will also be 
lost in the same way presently.” 

But the child said: “No, mother, I shall certainly go; see, I shall 
presently find them aU and bring them back.” 

Since he was so eager and insistent, people tell, they prepared 
food for the journey for him, and, when he had made himself 
ready, he set off. 

Now, people tell, as he went along, he walked who knows how 
many days. Then he happened to see some goat-herd boys near 
the road, and he asked them. Here they sing:'® 

•Horchet, o Ziegenhirten: 

Diesen Wcg entlang haben Sie 

Jhades jugi gesehen, o Kuhhirten? 

Diesen Weg entlang haben Sie 

Jhades jugi gesehen, o Kuhhirten ?« 

So he passed along from there. As he walked along, he happened 
to see some shepherd children and he asked them. Here they sing : 

•Horchet, Schafer: 

Diesen Weg entlang haben Sie 

Jhades jugi gesehen, o Kuhhirten? 

O SchSfer, 

Diesen Weg entlang haben Sie 

Jhades jugi gesehen, o Kuhhirten ?« 
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Adg §nd§ khone calaoena. Adg calak calakte gupi gidr^i 
damketkoa, ado onkoe kuliye&oa. Seredako; 

Ha ho guru gurkhia, 

Ei bate Jhades jugi 
DekhalorO) guru gurkhia? 

Ore guru gurkhia, 

El bate Jhades jugi 
Dekhalore, gur gurkhia? 

Ado gnde khone calaoena. Adg calak calakte kada gupi gidr^i 
damketkoa, adg onkoe kuliyeiikoa. Adgko serenaka; 

Ha ho mohls gurkhia, 

Ei bate Jhades jugi 
Dekhalore, gur gurkhia? 

Ore mohls gurkhia, 

Ei bate Jhades jugi 
Dekhalore, gur gurkhia? 

Adg gndg khon calak calakte mittad jsuiuni dareye damketa. 
Ona j^num dare dg tisre cgn okgeak ggndred cgko lade akat. 
Adg onae dglkel! khane menketa, Nui hod kulikaea, pasgye dgllede. 
Khangeye kuliyede kana. Adg sered: 

Ha ho kill gacha, 

Ei bate Jhades jugi 
Dekhalore, gur gurkhia? 

Ore kul gacha, 

Ei bate Jhades jugi 
Dekhalore, gur gurkhia? 

Adg ona jgnum dareye menketa, Nonkatege b^hui calaoena ; 
Jhades jugiye idikedea; gr grkadegead, mgnkban bae arakledea. 
Ngkde nis^na dglme, bam p^tiank khan. Adg ona dare kathaeye 
capoata, adg gndg khone calak kana. 


*6 The jujube (or as the Santals call it, the thorn tree), Zizyphus Jujuba, Lam., is 
a very common bush or small tree, both wild and cultivated. It has thorns, and 
one may easily tear one’s skin or clothes on it. 
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So he passed along from there. As he walked along, he happened 
to see some cowherd children and he asked them. Here they sing: 

•Horchet, o Kuhhirten: 

Diesen Weg entlang habon Sie 
Jhades jugi gesohen, o Kuhhirten? 

O Kuhhirten^ 

Diesen Wog entlang haben Sie 
Jhades jugi gesehen, o Kuhhirten?* 

Se he passed along from there. As he walked along, he happened 
to see some buffalo-herd children, and he asked them. Here they sing : 

•Horchet, o Buffelhirten, 

Diesen Wog entlang haben Sie 
Jhades jugi gesehen, o Kuhhirten? 

O Buffelhirten, 

Diesen Weg entlang haben Sie 
Jhades jugi gesehen, o Kuhhirten?* 

As he walked along from there, he happered to see a .iujube*® 
tree. Some time or other somebody had put some one’s rags on 
this jujube tree. When he saw this he said: “I shall ask this 
one, perhaps it saw him.” So he asked it. Here they sing: 

•Horche, Jujube Baum: 

Diesen Weg entlang hast du 
Jhades jugi gesehen, o Kuhhirt? 

O Jujube Baum, 

Diesen Weg entlang hast du 
Jhades jugi gesehen, o Kuhhirt?* 

The jujube tree then answered: “This way the wife went; 
Jhades jugi carried her away; I pulled and pulled to keep her 
back; but he did not let go of her. Here, see the proof, if you 
do not believe me.” So he laid his hand on the tree, people tell, 
whereupon he went from there. 
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AdQ calak calakte milStafi bare darere tope rarak kana. Adg 
uniye adjomkede khane msnketa, Bhala uni tor kulilege, cet 
i^teye raket kana mgnte. Adg kathae, ona bare dare then sen 
sorkate tore kuliyede kana. 

Ha ho tor gurkhia, 

Ei bate Jhades jugi 
Dekhalore, gur gurkhia? 

Ore top gurkhia, 

Ei bate Jhades jugi 
Dekhalore, gur gurkhia? 


Adg uni tore mgnketa, Durre! hola khon, betai hgkhg kana, 
hgd bam hgd hgdok kan. Nonkatege, beta, Jhades jugi am ayoe 
idikedea, onate ih dg ?i 4 i band ih hghgyel! kana, hedge bam hgd 
hgdok kan. Ma noa hgrte hare phare sgn hgdokme, ndhskem 
tiokkingea. Ar am babateko hd nonkategeko calao akana. 

Khange uni gidrgi kora dg ona katha ahjomte ?idiye r?isk?iyena, 
ar tite uni tore capo ggtkedea, are mgn ggtketa, Qh bacha, am 
dg 9^i bhale hgr kanam; ndkde am dg thik^n thikanem l^iadiha. 
Adg kathae, unre uni kora reak k^tu^ cinh9 dag uni deare 
ukhr^uena, onage gng gngl bgngl cinh^ nit habid hglok kantako. 

Adg gp(jg khone calak kana. Adg kathae, calak calakte mittah 
gatjae tiokketa, adge mgnketa, Ni^ ga^arege s^tuko jgm barakate 
dak ih hulege. Adg onka mgnkate adak mofrakoe dghgketa, ar 
taha ona ga^arege apatteko dge kicrid sgbgt dhiri akatko; ona dd 
bae ba^ae kan tahdkana. Khange kathae, jgjgme duruj^en khanko 
rak sa^eketa. Khange uni kora reak nghjgr khul^uente onkoe 
hgl hamketkote onko hd jgme ematkoa, sg gptjgye curudkata. 


1'^ The tor, Sciurus palmanun, is a very common squirrel; it is striped along its 
back. 

18 Ficus bengalensis, Roxb. 

>9 Washermen and others washing clothes perform part of their work by dumping 
the clothes against a flat stone on the water-edge. 
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As he walked along, it so happened that a squirrel’^ was uttering 
its call in a banyan'® tree. When he heard this, he said: “Well, 
let me ask the squirrel before going further, why it is calling.” 
Whereupon, people tell, he went up to the banyan tree and asked 
the squirrel: 

•Horche, o Eichhomchen-hirt, 

Diesen Weg entlang hast du 
Jhades jugi gesehen, o Kuhhirt? 

O Eichhornchen-hirt, 

Dleson Weg entlang 

Jhades jugi gesehen, o Kuhhirt?* 

The squirrel then replied: “O dear! since yesterday, my boy, 
I have been calling; you are not quick coming. This way, my 
boy, Jhades jugi carried your mother away; therefore I am calling 
so awfully; you certainly are not quick coming. Now go along 
quickly, and you will overtake them presently. Your father and 
those with him have also passed along this way.” 

When the boy heard this, he became very glad, and putting 
his hand on the squirrel he said: “O you dear, you are a splendid 
fellow; there now, you have told me clues to follow.” Then, 
people tell, the marks of the boy’s fingers were imprinted on the 
squirrel’s back; that is the striped marks that are seen on them 
even now. 

So he passed along from there. As he was walking along, 
people tell, he came to a river and said: “Here in this river I 
shall eat of my provisions and drink water, before going further.” 
Having said this, he put his bundles down; now it was in this 
very river that the jugi had turned his father and uncles into 
stones on which they wash clothes'®; this he did not know. 
Then, people tell, when he sat down to eat, they cried and made 
a sound. The boy’s eyes were opened and he saw them, where- 
upon he gave them also to eat, that is to say, he put some food 
down with his hand there. 
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Ado ondg khon calak calakte, kathae, uni jugiak disome tiok- 
kefa. Uni jugi dg, kathae, ona disomre doe raj akana, ar mittah 
m^lin budhi menaetaea. Ado onakoe kuli thik marahketkote uni 
m^lin budhi orakteye raka]^ calaoente uni budhi thenge tahgyen- 
teye metae kana, I9, budhi, id h 5 am thengefi tahena, bahakon 
gutuitalaha. 

Ado uni budhiye menket'a, Hg egd§khan, ma tahgnme. 

Adoe tahgyente baha guktui portonketa. Adge gutu pur^iukel! 
khan dg adg ona mucat sgnre uni tire tahgkan mund^me gutu 
sgletketa ; adge metae kana, Henda ggrgm ayo, noa baha dg gkge 
l^gitem gutu idiyeta? 

Adg uni budhiye mgnketa, Noa, ggrgm, uni jugi mittah r?iniye 
9gu akawana, uni Iggit id gutu idiyeta. 

Adge metae kana, Ndkde id gutu akat, noa baha hg uni thenge 
idime; dglme ndhSk khub damoktama. Ar ona mund^m dg, 
kathae, uni jugi giuriye idiyerege eiigattgtgeye hgrgkade tahekana. 

Adg ona baha uni budhiye idiket khanko tul^kettaea; adg 
nindara khon b^rti hamal ggtentaea. Ehange, kathae, uniye 
agu akade uni r^nigeye halah ggtketa ; adge mgn ggtketa, Durrg ! 
nui budhi dg noa baha dge dak agu akawafa. Adg kathaeye 
tunum barayet dg, mund^me tunum hamket. Adg pharak sen 
hghg begarkedete b^rtige dame emadea, arkin helket dg, mund^m 
menak. Ar uni ehgattgt dge ]dgl oromket'a, bahma, Noa mund^m 
dg hgpgnih ti reak mundfim kana. Adge kulikedea, Henda malin 
budhi, am orakre dg gkge hg <5 akana? 

Adge mgnketa, Mittah kopae hgd akana, unige noa baha dge 
gutuleta. 

Adge metadea, Ma tabi ocoaeme, alom l^i barayea, ona reak 
dgii bujh^umea. Ar ma laha hatarokme, id hg calakted dgl 
9guyea. 

Adg kathae, in^ mit gh^ri khange uni kuri se r^ni dge calaoen- 
teye dglkede, adren hgpgn kane. Adgkin dgpgl dpromena. Adg 
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So walking along from there he, people tell, reached the jugi’s 
country. The jugi was, as told, king in that country and he 
had an old woman as gardener. Having, by asking people, first 
ascertained this, he went up to the gardener-woman’s house, and 
stopping where she was he said to her: “I say, old lady, I also 
want to stay with you; I shall make garlands for both of us.” 

The old woman said: “Well then, stay.” 

So he stayed and commenced to make a garland; and, when 
he had finished it, he put a ring he had on his finger in among 
the fiowers at the end of the garland, and said to her: “Look 
here, granny, whom are you making these garlands for?” 

The old woman replied: “This, grandson, — the jugi has brought 
a queen for himself — , it is for her that I am making this garland.” 

He then said to her: “Here, I have made a garland, take these 
fiowers also to her; you will see, it will bring you a fine price.” 
The ring, people tell, his mother had put on his finger, before 
the jugi carried her away. 

When the old woman had taken the fiowers there, they weighed 
them, and it was at once found that they were heavier than usual. 
Then the queen whom he had brought picked them up and said 
at once: “Dear me, this old woman has kept these fiowers watered.” 
Thereupon she felt the flowers with her hand and in this way 
discovered the ring. Calling the old woman aside away from the 
others, she gave her a higher price than usual, and they both 
saw, a ring was there. And the mother recognized it, saying: 
“This ring is a ring of my own son’s finger.” An she asked 
her: “Look here, gardener-woman, who has come to your house?” 

She replied: “A boy has come; he made this garland.” 

“Let him stay with you,” she said, “don’t tell people of him; 
I shall show you my appreciation for this. And you go ahead 
so long; I shall also go and see him.” 

A short while afterwards, people tell, the girl or the queen 
went and saw him, that it was her own son. And they saw and 
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uni kopae menketa, Cele, ayo, am pak^jan hg(i akan dg, cefem 
mgnefa ? 

E beta, calakgead, mgnkhan nuige thg cekatelab ggjea? 

Adg uni ko^ae mgnketa, I9, ayo, uni dg kuliyem, Jhades jugi 
reak jivi dg okare menaktaea mgnte. 

Adge mgnketa, Acha, betad kuliyea. 

Adg kathae, gn hilok khon kukliye pgrtgnketa ; adge ^risea, 
babma, Amak jivi dg cetre menaktama? Adg ^^iye ^riskede 
khane metadea, Inak jivi dg kohp^a nar! ar hgtgt n^rlre menak- 
tina. Ehange ona katha dg uni korae l^iadea. Ehange ona nlfl 
dge ggt topakketa; adg enre hd bae gg<ilen. Ehange arhd uni 
korae menket’a, Arhd, ma, ayo, kuliyem, cetre menaktaea mgnte. 

Tgbg arhde ?irisea. Tgbg khane l^iadea, bahma, Ihak jivi dg 
tarwarere menaktina. Ehange in^ katha hd uni korae l^iadea. 
Ehange tarwape hd gurid mandere idikate onae jgrgtata, adg gnre 
hd bae ggdlen. Ehange arhde metadea, Ma ayo, arhd kuliyem. 

Ehange arhd kukliye pgrtgnketa. Adg din din onkae ?<Jiye 
9fiskede khan doe l^i dapofadea, bahma, Ihak jivi dg, samudori 
talare edel dare menaka, onare barea bok mae cdfg menakkina; 
unkinre ihak jivi dg menaktiha; unkin cfri jahSe ggdlekin khan, 
ih hdh gujuka. 

Adg onkae laiade khan dg, arhd ona katha dg uni korae l^iadea, 
are metae kana, Henda beta, gijde dgm sgn darekoka? 

Adge mgnketa, Calakah. Adg gndgye calak kana. 

Adg calak calakte hgrre pea bu(Jhiye hamketkoa ; mit dg ^gkgre 
gapdo latkao akawade, ar mit dg bghgkre spuri bind? la^kao 


20 Two kinds of pumpkin-vines are mentioned, the one, kohn^a, is the Cucurblta 
moscheta, Duchesne, and the other, hotQt', the Cucurblta lagenaria, L., both 
very extensively cultivated. 

21 This word, samudori, or samudurl, Is very seldom heard, and the ideas 
the Santals combine with It are very vague. It seems to be any stretch of water 
that cannot be crossed. The word is borrowed. 

22 Bombax malabaricum, DC., one of the largest trees seen in these parts. 
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recognized each other. The young man said: “Well, mother, 
I have come for you, what do you say?” 

“My son, I shall surely go; but how shall we two manage to 
kill this one?” 

The young man replied. “I say, mother, ask him where Jhades 
jugi has his soul.” 

“All right, my son,” she said, “I shall ask him.” 

From this day, people tell, she commenced to ask and was 
worrying him, saying: “Where have you your soul?” 

When she had worried him a good deal, he told her: “My 
soul I have in two kinds of pumpkin-vines. ”2“ She then told the 
boy this, and he cut those vines off; yet he did not die. The boy 
then again spoke: “Ask him again, mother, where he has his soul.” 

Consequently she commenced again to pester him. Then he told 
her, saying: “My soul I have in my sword.” This she also told 
the boy. Then he carried the sword to the dung-hill and set fire 
to this; yet he did not die. Again he said to her: “Do, mother, 
ask him again.” 

So she commenced to ask him again; and as she every day 
constantly worried him in this way , he at last lost patience and 
told her, saying: "My soul — in the middle of the sea^* there 
is a cotton tree 22 ; in that tree are two cranes 23; in those two I 
have my soul; if any one kills these two birds, I shall also die.” 

When he had told her this, she again told it to the boy and 
said to him: “Listen, my son, will you be able to go there?” 

“I shall go,” he said, and he forthwith started for this place. 

As he passed along, he met with three old women on the road; 
one of them had a stool stuck to her back, another had a bundle 


23 This word, bok mae, lit. crane-mother, is Bengali; in Santali these birds, of 
which there are several kinds, are called k 0 l^i a name imitating their call. Bok 
is, however, also used in Santali for certain species. They are very common, 
where there is water. 
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akawade, ar mill do ^hijakiteye hurun akan, ona hO ban QCQgok 
kan. Khange onko sgnteye calak kau khanko kulikedea, Henda 
b?ibu, am do okatem calak kana? 

Adoe meta^koa, In do s^mudori talare bok mae cfrg then dorson 
in calak kana. 

Ado unreko metae kana, I9 b^bu, aleak h 5 dgrsgn daraeme. 
Ndkge uoako latkao akawallea, noa bah gcggok kana. Noa cekate 
gcggoka, ona dgrsgn darakatalem. 

Adge mgnketa, Achah dgrsgnkatapea. 

Adg calak calakte, bhai, ona samudoriye tiokketa. Khangeye guni 
bh^bik kana, Cekate unkin cerg then dgh sen soroka? Adg kathae, 
ona 4 hip are ayeteye darS barae kana. Adg mit'tah tayane piiti 
akanteye ersgh tgrsgh barae kana ; adg nuiye helkede khane mgnket'a, 
Henda ho, bhala putite gujuk lekah ^ik^uet dg; cekateh besoka? 

Adg uni korae menketa. In noa doreao khonhana edeldare thenem 
idi 9gulih khanem beskoka; am reah h6 gp^eh dgrsgn darakea. 

Adge mgnketa, Hg, idi darekemah. 

Adge metadea, Delah gncjekhan idihme. 

Khangeye idikedea. Adg ona dare latarreye sen ggtien khan, 
cgrgkin comkao ggt'ena. Adg ona dare phgc^re duru^kate uni kora 
dge raket kana: 

Namo, namore bok mae c^rai, 
kotha dorson bulibo. 

Adg onkae rgrlet khan, kathae, cgttekin u(j[9u ggllena. Khange 
uni kora dge bhabna ggtena. Khange arhg enkageye raket kana : 

Namo, namore bok mae chiral, 

Ek kotha dorson bulibo. 


24 The Bengali word dorson is in Santali used in several ways; e. g. to have a 
vision of something supernatural, to visit a shrine and worship there, to ask a 
favour at such a place. The last meaning is obvious here. Pilgrimages to shrines 
for the purpose of asking favours are common. The writer lias often seen crowds 
of Hindu women passing on their way to a Siva shrine some 60 miles distant 
to dorson there, as the Santals express it. 
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of thatching-grass stuck to her head, and the third had been 
pounded by the rice-pounder and could not get this loose. When 
he was coming in their direction, they asked him : “I say, young 
man, where are you going?” 

"I am going,” he replied, “to ask the oracle^"* with some cranes 
iu the middle of the sea.” 

Then they said to him: “I say, young man, ask the oracle also 
for us and bring an answer back with you. Here, you see, these 
things have stuck to us; they cannot be removed. Ask the oracle for 
us and bring an answer back with you, how these may be removed.” 

“All right,” he said, “I shall ask the oracle for you.” 

So passing along he at last, friends, reached the sea. Then he 
was anxiously thinking: “How shall I be able to come near to 
these two birds?” He wandered, people tell, along the shore. 
Now an alligator with a swollen stomach was rolling there in 
pain; when he saw the boy, he said: “Look here you, I feel 
like dying from a swollen stomach; how shall I get well?” 

The boy then answered: “If you take me from this shore over to 
that cotton-tree and bring me back, you might get well; I might ask 
the oracle there about you also and bring an answer back with me.” 

“Yes”, the alligator said, “I might be able to take you there.” 

“Come then,” the boy said, “take me there.” 

So he took him there. But, when he went there below that 
tree, the two birds were startled ; but sitting there at the foot of 
the tree the boy was crying: 

*Kommt herab, o kommt horab, o Kranich- Vogel, 

Ich werde um cinen Orakelspruch bitton.« 

When he spoke in this way, people tell, the two birds flew at once 
up into the air; and the boy became very distressed. Again he 
cried in the same way: 

» Kommt herab, o kommt herab, o Kranicb- Vogel, 

Ich werde um elnen Orakelspruch bitten.* 
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Ado 9 (j[i h^tbic onkae rakket khan dgkin mgnkelSa, Okge bah 
alahak hutum humteye rarak kan? Delahlah hglea. Adg onka 
mgnkatekin Srgoyentekin kuliyede kana, Cedak glihak hutum 
hum humte dgm rakel! kana? Cet duk menaktama? 

Adge mgnket’a, Duk dg noa kana: pea engahtekoko dusko 
akana, jgngmre h5 ona khon bako besok kana. Onate aben then 
dgh hg<i akana. 

Adgkin mgnketa, Get leka dusko? 

Kathae, Ngtg hggokben, adgh l^iabena. Adgkin sorena. Unreye 
metakin kana, Mit'tah dg dgkere gap^o latkao akawadea, ar mittah 
dg bghgkre s^uri bin^^ latkao akawadea, ar mitfah dg (Jhihkiteye 
huruh akana, ona dg jgngmre h5 bah gcggok kantakoa. Onate 
aben then dgh hgd akana. Adg dg bhala cekate ona dg gcggok- 
takoa? 

Adgkin mgneta. Uni p^hil bu^hi dg jAhaeko calaka, adg dufu]^ 
h6 bae metakoa, onate ona dg latkao akana. Do e metako ma, 
adg Qcggoktaea. — Adg enka h6e galmarao kana are sor idik 
kana. — Ar uni dosar bn^hi dg jhhSe bghgkre jobrae hgla, adg 
bae laiakoa ar bae gcggtakoa, onate latkao akana. Do e gcggtako 
ma, adg adak hd gcggoktaea. Ar uni tesar bu^hi dg r^p^i dukhi 
hor, sg tu^r amar hgpko bae huruh ocoakoa, onateye tgn akana. 
Do e huruh ocoako ma, adg gcggoktaea. 

Adg in$ hde l^i muc^d jgkhgnge banar cii'i mit dhaoteye sa^ 
ggtket’kinte ph^kr^ke rgput ggtkett^kina. Khange, kathae, nhap^S 
uni Jhades jugi reak ti sopo r^put ggtentaea. Khangeye ba^ae- 
keta, bahma, gkge cgh ihren b^iriko sgn akana. Ehange arhd 
jahgae coak ggtkettakina. Adg kathae, uni jugiak jahga r^put 
ggtena. Adg unkin cfrgkin raket khan, kathae, uni jugi h6 
bogeteye raket kana. 
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When he had cried in this way for a long while, the two birds 
said : Who ever is crying mentioning our names ? Come, let us 
have a look at him.” Saying this they came down and asked 
him: ‘‘Why are you crying, again and again, mentioning our 
names? What is your grief?” 

He replied : ‘‘The grief is this : three mothers of mine have got 
into great trouble; they are utterly unable to get rid of it; there- 
fore I have come to you.” 

“What kind of trouble?” they asked. 

“Come a little nearer here,” he said, “then I shall tell you.” 
So they came near. So he said to them: “One has got a stool 
sticking to her back, and one has got a bundle of thatching-grass 
sticking to her head, and one has been pounded by a rice-pounder, 
and they are utterly unable to get these off. Therefore I have 
come to you. So do tell, how can it be removed from them?” 

So they said: “As for the first old woman, when some one 
comes there, she does not ask them even to sit down; therefore 
the stool has stuck to her. Let her say ‘Please, sit down’ to 
people, and it will get off from her.” — He is talking to them in 
this way and is getting nearer and nearer. — “And as for the other 
old woman, when she sees rubbish in anyone’s hair, she does 
not tell them, nor does she pluck it out; therefore this sticks to her. 
Let her take it away for others ; then her own will also be taken 
away. And as for the third woman, she does not permit poor widows 
or orphans to use her rice-pounder; therefore she is pressed down. 
Let her permit them to pound; then it will be removed from her.” 

Just as the bird finished telling this, he suddenly seized both 
birds at once and broke their wings. At the same time, people 
tell, in that other place Jhades jugi’s arms were broken; then 
Jhades knew that some enemy of his had gone there. Again 
the boy broke off their legs; and, people tell, the jugi’s legs 
were suddenly broken. And when the two birds were crying, the 
jugi also, people tell, cried awfully. 



80 


Santal Folk Tales 


Adg uni tayane metadea, Delau idi ru^rkadme. Adg kathaeye 
9gu ru^rkede khan do, uni tayan hoe khalasena. Adg hgdente 
onko bu^hiko hamkedea, adgko kuhkedea, Cele b^bu, aleakem 
dgi'sgnleta ? 

Adge metatkoa, Hgh dgrsgn akatgea. 

Adgko mgnkelia, Tgbe b^ibu? 

Adg unre gng cgrfkin l^iade leka onko bu(Jhiye galmaraoatkoa, 
Ma nonka cglgnpe, adg gcggoktapea. 

Adg kathae, gnde khon uni jugi orakteye heden khan, unkin 
cgrg reak hgtgke peter topak ggfkettakina. Ehange uni jugi 
reak hgtgk topak ggtentaea. B3iange adg uni ehgattgte o^ok 
9gukedea. Khange, kathae, unkin cgrg dge 9gu darayet'kingea, 
ar bghgk hge gguyet'gea. Khange, kathae, uni jugiak bghgk hg 
^kin taygmte kup^lan hijuk kan. Adg kathae, onakin helket 
khan dg, hgrre kamar kuil^ko jgrgt akat tahgkana. Adg ona 
sehggli'e cfre bghgk ar hgrmg sudh^ onarekin khadlekata. Khange 
uni jugi bghgk hg ona sghgglre kun^l?h bglgyena. Enekin marao- 
kedea. 

Adg gngko dhiri cat^ni akan apattekokin tiokketkoa. Adg kathae, 
um hgdente gamcha kicridteye oyo pgtgmkatkoa, adg kathaeko hgr 
ru9reiia< Adgko mgnketa, Durrg! ^^i dh^bidbon gitidena. 

Adgkin mgnketa, Jugiye ggdletpe dg bah? Ape dgpe mgneta, 
pher h^bidle gitidena. Adg enkoko gngkin samtao ^guketkote gngko 
tahg rophayena. 

Adg katha hgh muc^tketa. 


25 The gamcha, a piece of cloth carried loosely over the shoulders, used as a 
towel, sash, &c. 
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Now he spoke to the alligator: “Come along, take me back.” 
And, people tell, when he had brought him back, the alligator 
also was freed of his pain. When he came back, the old women 
met him and asked him : “Well, young man, have you asked the 
oracle for us? 

“Yes, I have,” he answered. 

“What is the result then, young man?” they asked. 

He thereupon talked to them in accordance with what the birds 
had told him: “Do behave in such and such a way, and it will 
be taken away from you.” 

“When he, people tell, came from there to the jugi’s house, 
he wrung the necks of the two birds off. Then the jugi’s neck 
also was broken off. Thereupon he brought his mother away; 
and, people tell, he was taking those two birds along with him; 
he was also taking their heads along. Then, people tell, the jugi’s 
head also was coming rolling after them. When they saw this, 
people tell, there was a blacksmith who had set fire to his charcoai 
at the roadside. Into this fire they threw the heads of the birds 
and their bodies. .Then the jugi’s head also rolled into the fire. 
So there they made an end of him. 

Thereupon they reached his father and uncles who had been 
turned into rocks. And, people tell, after having bathed, he 
wrapped them up in a towel 25, whereupon they, people tell, 
became human beings again. And they said: “O dear, we have 
slept for a long while.” 

They said to them: “The jugi killed you, is it not so? And 
you say: We have slept for a long while’.’’ So they two 
gathered them and brought them home and there they lived in 
peace and quiet. 

And I too have finished the story. 


6 - KalturforskDlng. B.XIV. 




STORIES CONCERNING THE SOULS 
IN HUMAN BODIES 



78. Mittafi bu^hi hgpQntgl! gidr^i ggd b^giade reafi. 

Mittan atoren bar enga honkin tahgkana, ar unkinren dg cele hO 
bafiko tahgkana. Menkhan tahgn tahgnte uni ehgattgll dg g^itgt'e 
bu^hi tulniyena. Khange uni budhi dg ru^te japaoenteye ggdena. 

Khange atoren hgp jarwakate uni budhi dg parkgmreko sajao- 
kedea; khange pon hgrte ggkkate kulhi kulhiteko mohpdakedea. 
Mgnkhan kulhi mucatreko dghg hgkkedea; gnte onkage dustur 
kana, hgr hgpguak dg. 

Ar uni hudih hudih gidr^ dg rapage then dg bahko idi tora- 
ledea, mgnkefako, Nui dg idi torakate cc< ban hoyok. Mgnkhan 
uni gidra dg orak khongeye ngl ggtkatkoa. Adg atoren hgp uni 
ggdid arhgko ggkkedea; adg bir sgnko mohad^kedea, ar bgrte 
sghggl he, kat mag lagit tghggd hgko idi toraketa. Adg bir arereko 
dghgkedea. 

Adg katko mak jarwaketa, adg onako kutraket'a pon mokakate, 
ar sarako benaoketa. Uni budhi dg ona sarareko dghgkedea; dghg- 
kate sghgglko lagaoadea. Khange saname Ig rghgg kh^ur^yena. 
E^mi barakate onko hgr dg orakteko calaoena. 

Adg uni gidr^ onko hope kuliyetkoa, metako kanae, Henda 
baba, in gg dg oka sgnpe idi oto akadea? Khangeko l^iadea. 


1 As told by Bhuju Murmu of village Dhopahar. 

2 So lit. B u ^ h i may mean an old woman, but is often used about a married woman 
of middle age, or, as here, apparently a widow. 

3 The Santals have naturally a fairly elaborate ceremoniel in connexion with cre- 
mation; here all details are left out, except what the child saw. What is told 
is, so far as it goes, in accordance with their customs. 

^ Ordlnarly it would have been the duty of this child to set fire to the dead body. 

5 Before the introduction of matches the Santals had to resort to some device or 
other to have a fire. Even now they make use of some of them. Waht Is here 




73. THE OLD WOMAN WHO DIED AND LEFT HER SON>. 

In a village two people were living, mother and son; they had 
no relatives at all, and as time passed, the mother became like 
very old^, and ultimately she became very ill and died. 

Thereupon the village people came together and put the old 
woman properly on a bedstead, and four people lifted her up on 
their shoulders and started to carry her away along the street. 
At the end of the village-street they put her down for a while, 
because this is the custom with the Santals^ 

Now they did not take the very small child along to the place 
where they were going to cremate her^; they said: “What would 
it be to take this child along?” The child saw them walking away 
from the house. Again the village-people lifted her up and carried 
her on their shoulders, taking her away towards the forest; in a 
straw-rope® they took fire along and also an axe to cut timber 
with. They put her down at the edge of the forest. 

They cut and collected timber and cut it into pieces of four 
cubits, whereupon they built the funeral pyre and placed the old 
woman upon this®; having placed her there, they set fire to her, 
and she was burnt to cinders entirely. Having finished their work, 
the people returned home. 

Now the child was asking these people, saying to them: “Listen, 
sirs, where have you taken my mother away?” They told the 


hinted at is straw tightly plaited together; when this is set lire to at one end, 
it will smoulder, and the straw will not he burnt up very quickly. It may, e. g., 
last over the night. When fire is needed, some hard breathing is sufficient to 
get a flame. 

6 The procedure is as customary; the necessary wood for the funeral pyre is cut 
when needed. 
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Am gQ dQ hana mup^u sgnrele idi oto akadea. Mgnkhan uni 
kopa gidr^ dg onageye dis^ akata, dinge kulhi muc^tre sgnkateye 
raga ku^^^l kuQ49ite' 

Khange, kathae, onka rak rakte, mit din, kathae, Candoe daya- 
yena, cgt khon adge phg^ena, bgr leka bhgskate. Adge kuliyede 
kana, Henda beta, cedakem rakjon kana? Ado uni gidrg rak 
rakteye Igiketa, Babab l^am kana bbabna rean katba. Alib dg 
bar enga bgnlib tabgkana; adg tabgn tabgnte uni ibren ibgab 
bgr dg, mi< bapta gan boyok kana, rugteye ggdena; adg sanam 
atoren bgr jarway ente ib gg dgko idikedea, parkgmte ggkkate 
kulbi kulbiteko idikedea. Adg ngpdgko dgbgledea, onateb rakjon 
kana ngn^g kun^gl kun^^ilte; gnteb mgneta, pasg ib ggb bgl 
rugrkadege. 

Adg ona bbabna katba abjgmkate uni Cando dg a^i bbabnae 
gikaiuketa, mgnwanae, Ub, nui gidra dg bgb udukae kban, kbgti- 
geye rak gujuka. Adge kulikedea, Henda bgbu, gp4@kban dg 
am gg dgm bglegea? Adge mgnketa, Hg gntem udukgb kban 
dgb bglkegea. 

Adg uni Candoe mgnketa, Acbab udukamam bgle kban, gikbg 
alom bgtgroka, ar alom rak bapaea. Adg uni gidrgi mgnketa, 
Acba, adg gbgb raga. 

Kbangeye rigu idikedea nicol sgn, jgmgn gkge b6 dosra bgp 
dg aloko bglkin. Adg idikateye metadea. Am dg ngp^gge duru^ 
talabme, ib dg am kbon tbora gan ib danablenge; adgm bgUe 
kban alom bgbgea ar alom raga, bab kban gkkalteko jgmmea. 

Adg uni gidra ma gp^ggeye duru^ akana. Ebange tbora gbafi 
kbange uniren ebgat ar dosra maejiu pgako bgdena, uni pbg<J 
pbg^tege. Mgnkban babdg Candoe a^kede, babdg cele, babko 
bgl bamledea. Ar a(i mae bgl bamkedeteye oromkedea, nui dg 
ibgab kanae mgnte. 

7 In several Santal stories Chando (the Supreme Being) is supposed to come down 

to earth in some shape or other and to have conversation with men. Crying 

awakens his compassion. 
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child: “We have taken your mother over to the forest over there.” 
The boy remembered this, and every day went to the end of the 
village-street and cried there rolling in the dust. 

Then, people tell, hearing this crying Chando one day took 
pity on the child and came down from above^, having assumed 
the shape of a Santal. He asked him: “Look here, my child, 
why are you crying?” Crying, the child told him: “Father, I am 
telling you my grief. We were we two, mother and son; as time 
passed, my mother, it is about a week ago, became ill and died; 
and all the village-people came together and took my mother 
away; carrying her on their shoulders, they took her away through 
the village-street. They put her down here; therefore I am crying 
and rolling in the dust here; because I think perhaps I might 
see my mother again.” 

Hearing of this grief, Chando felt great pity and said to himself: 
“O dear, if I do not show this child, he will cry himself to death.” 
So he asked him: “Look here, my boy, then you want to see 
your mother?” He said: “Yes, if you will show her to mo, I 
should like to see her.” 

“Very well,” Chando said, “I shall show her to you, as you 
want to see her; beware, don’t become afraid and don’t cry.” 
“All right,” the child replied, “I shall certainly not cry.” 

Thereupon he told the child to come along and took him to a 
lonely place, in order that no other people should be able to see 
them. Having taken him there, he said to him : “Now you sit here 
in the meantime; I shall go away just a little from you, so that 1 
am hidden; then if you see anything, don’t call out and don’t 
cry, otherwise they will at once eat you.” 

So the child was sitting there. After a short while his mother 
and three other women came, passing quite close to him; but 
whether Chando had screened him or somebody else, they did 
not catch sight of him. But as for himself, he saw and recognized 
her, that it was his mother. 
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Adg onko ^im^iko galmaraojoA kana, Honda na, bhala okare 
manwa manwage sg kana? Are ibglketkoa, kathae, (Julu^uA bifi 
bogeteko saj^etkoa; arko mgneta, Bhala, hg, s^ru arak bogete 
hamok kana. Adg onage bogete bigthiteko ggt’ kutiyetkoa. Ar 
tekekate bogete daka s9oteko jgmetkoa. 

Adg uni gidrg onko hglte bogeteye rak bafajoh kana rugrkate 
dg. Adg Candoe metadea, Babu, adg teheh khon dg alom raga, 
bah khan am hSko idi a^omea. Adg kathae, §n hilok khon bgtgrte 
adg bae rak baraca. 

Nggde noa kghni dg cabaycna. 

74. Babrg ar gidi reah. 

Mittah atore mit ggtgn babre kis$re tahgkana; unkinren dg 
gidrg pidrg dg bahko tahgkan takina ; adg unkin ma dingmgekin 
jhograka, mgnkhan jhogra dg uni gimgigeye ehgba. Ehange uni 
dg grisente birgsgli kate bidesteye o^oh calaoena; khange calak 
calakte mitten nonkan jaegae hamketa, ona jaegare dg aema 
utgr ggd hgfko gi<li akatkoa, marah marah bgbu bhgig lekanko, 
ar onko phg(Jrege mittah ggd mud hgko gi^i akadea. 

Adg aema utgr gidiko phg^ena ona mora hglte ; mgnkhan onko 
gidi dg bes sapha ggd hgi: dg bahko jgmetkoa, asgkaete uni 

^ All dead people are supposed to have become bongas. What is told of these 
dead women reminds one of the stories of the people of the Netherworld. 

9 The duluduh is a small, very common, non-poisonous snake. 

The Taro plant (Celocasia antiquorum, Schott.) is very commonly cultivated, the 
corm being eaten as curry. 

11 The biiii^thi is a cutter, made as a curved kind of knife, but without point; it 
is either fastened in a small piece of wood, or wholly of iron. When in use, the 
cutter’s edge is turned towards the operator, the whole being held in an upright 
position by one foot. The stuff is cut by being pressed against the knife. All 
things that are to be prepared for curry are always cut into small pieces, so as 
to obviate the need of using any kind of implements at the time of eating. 

12 The Santals have certain beliefs that crying intensifies the sufferings of dead 
relatives ; here this is carried to the extreme that those in the other world might 
take steps to prevent such crying by bringing about the death of the person. 
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The women were talking together: “Look here, you, I wonder, 
where is it smelling^ of man?” He saw them, people tell, eagerly 
catching gfrass-snakes®, while they were saying: “Good for us, 
a good deal of Taro^° is to be found.” And they were cutting 
them into small pieces with a cutter", and, having boiled them 
they ate them ravenously together with their rice. 

The child seeing them so occupied cried very much after his 
return. Then Chando said to him: “My boy, from to-day don’t 
cry ‘2; else they will take you also.” So, from that day, out of 
fear he did not cry. 

Here this story is ended. 


74. THE BRAHMIN AND THE VULTURE*. 

In a certain village there was living a brahmin, a wealthy man; 
he and his wife had no children, and they were daily quarrelling; 
but it was always the woman who commenced. So he became 
tired of it all, and in a fit of temper he went away to another 
country; then, as he walked along, he came to a place, where 
they had thrown out a very large number of dead people, big 
big important people and such ones, and near to these they had 
also thrown a dead shoemaker. 

A crowd of vultures 2 came down seeing the dead bodies; but 
the vultures did not eat the good clean dead ones; they were 

74 * Told by Bhuju Murmu of Dhopahar. 

2 The vultures, common scavengers in India, are frequently seen circling high up 
in the air, watching for dead animals and coming down in large numbers, when 
they have sighted anything. It Is rather a sight to see them, when they have 
collected for devouring a dead body; they apparently have a preparatory consul- 
tation; when this is finished, some one leads them on to commence work, the 
crowd following. It is possibly some such act that has induced the narrator to 
bring in the *old vulture’. The collection of dead human bodies is not in accordance 
with what is customary. 
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mucigeko jQme kana. Adg uni babfg dg onko gidi Aglte mit 
gh^fiye thak ut^rena, are haharayena ; mgnkelSae onko gidi 
samabre, Bhala noko gidi dg adiko lelhagea, noko bes besko 
jgmlekope dg, nui muci dg oka sebelpe jgme kana. Adg ona 
kathage uni mitten haram gidi dge abjgm tiokketa, adge metae 
kana, Henda, babrg, am dg ngndg hgdlenme, adgb laiama, ona 
hahara rean bhgdem bam kan khan. 

Adg uni babrS uni hapam gidi thene sgn sorena; adge metae 
kana, Ma se bhalab abjgm tama, cet lekan katha kana. Adg 
uni haram gidi adab kanso il mittgne totketa, ar uniye emadea, 
are metadea, Ma se noa am dg amak met then cgsma leka otkaome 
ar noko god hgrge bglkom, bhala cet lekako bglgka. 

Adg uni babrg ona kanso ilteye bglketkoa, onko bes bes ggd 
hgr dg manwa dgko bab kana, onko dg janwar kanako, metakme 
emantenko, setako, pusiko. Adg belkateye kulikedea, Cele, adgm 
bglketkoa se? Adge mgneta, Hib bglketkoa. Adg uni gidiye 
metadea, Acha, adg do sg amak orakte calakme, adg onka kate 
amren era bhala bgletam, cele kanae. Adg uni babpg dg gndg 
khone ru^rena adak orakte; adg ggds thora danab khone bglkedea, 
uni adren orak hgp uni hg manwa dge bab kana, uni dge seta 
ebga kana. 

Adg mgne mgngreye mgnwana, Nui seta then dg tahgkate cet 
pgrhg bab bam? Ib dg bidesrege bhageb sgnlena. Adg arhge 
ru^rena bidestege. 

Khange ona gidi reab kanso il dg sgbggregeye dghgketa; adg 
calak calakte mit then aema ut^r hgr muci opakreko jarwa akana; 
adg onko bglte uni babpg h§ gudsye sgn sorena; adg ona gidi 
reab kanso ilteye bglketkoa, adg onko sanamgeko janwar kana, 
unkin mucitikin hapam budhi dg seta ar pusi kanakin; mgnkhan 
imkinren mittab hgpgnerae tahgkant^kina, uni dge manwa j^t 
kangea. 

^ The language has a special name (kanso i 1) for the three or four big feathers 

of a bird’s wing. 
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especially eating the dead shoemaker. When the hrahmin saw 
these vultures, he was for a moment utterly amazed and was 
wondering, saying before these vultures: “Well, these vultures are 
very stupid; eat these good ones first; what savoury do you find in 
eating this shoemaker?” An old vulture happened to hear this 
and said to him: “Look here, brahmin, just come over here, then 
I shall tell you, if you want to know the cause of what you 
think wonderful.” 

The brahmin then went up to the old vulture and said to him: 
‘Well then, I shall like to hear what it is that you can tell.” 
The old vulture thereupon plucked out one of his big wing- 
feathers^, and giving it said to him: “Now, you take and place 
this before your eyes like spectacles, and then look at these dead 
ones and see how they look.” 

The brahmin looked at them through the wing-feather and saw 
that those important people were not human beings at all; they 
were animals of sorts, dogs, cats, and so on. When he had looked, 
he asked him: “Well, you have seen them then?” “Yes, I have,” 
the brahmin replied, whereupon the vulture said to him: “Well 
then, now go home and in this way have a look at your wife 
and see what kind she is.” So the hrahmin returned home from 
there, and, looking at his wife from a hidden place, he saw that 
she was not a human being either, she was a bitch. 

He then considered it in his mind: “What will it possibly profit 
^me to live with this dog? It was good that I went abroad;” 
' whereupon he again went ofE to another land. 

He kept the vulture’s wing-feather with him; as he was walking 
along, he came to a place where a large crowd of people were 
gathered together in the house of a shoemaker; seeing these, the 
brahmin went near and looked at them through the wing-feather 
of the vulture; they were all animals; the shoemaker-couple, 
husband and wife, were one a dog and the other a cat; but they 
had a daughter, and she was a human being. 
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Adg uni babr§ unkin mud hapam ar bu^hiye metatkina, D§n 
tehed dQ ape thenid jgm ddia, im^pe, id dg ;i<Ji din khon b^d 
jgm akata. Ehange unkin mud hafam ar mud budbikin mgnkella, 
Am dg babfg, ale dg mud, metakme mora harta karbar hgr kanale, 
adg am dg cekatele gm dareama? Adg uni babrg dge mgnketa, 
Bad, tehed dgd jgmgetapea. 

Adgkin mgnket’a, Acha, gntem jgmkhanle emama. Adgko 
emadea; khangeye daka utuket'a, jgmketae; adg jgm jir^u ba- 
rakate adg galmaraoe pgrtgnkefa; unkin mud haram ar mud 
budhiye metalSkina, Adg mit'tad id galmaraoabona, adgben ad- 
jgmkea sg bad? 

Adg unkinkin rgp ru^rket’a, Acha, masg l^i^lidme, tgbg thgrlid 
badaetama, khusilid ^ik^u khanlid hgga; badkhan ghglid hgklea. 
Adge metatkina, Eatha dg noa kana. Aben dg nui hgpgneraben 
gmkida sg bad? Onage asgl katha dg. Adg unkin muci haram 
ar muci budhi ona kathakin adjgmkelSkhan aditgl^kin hahapayena; 
gntekin rngn^ana, Bhala, nui dg babfi j^t kanae, mgnkhan alanren 
hgpgnera hataoeye meneta, noa dg cet lekan hahapa, sg nui dge 
haul akana? ma sg bes gkgdtelad kulijgda, sari sg nasg noa katha 
dgm mgnel!a. 

Adg uni babreye menketa. Ban, noa dg sari katha kangea; 
noa dg grg se phasiara katha dg ban kana; id dg abenren hgpgn- 
era dgd hataoegea. Adg unkinkin metadea, Acha, am dgm babri 
kana, nui dg muci kup kanae, mgnkhan am dg cekatem hatao 
dareaea? Adg uni babrfye mgnket'a, Ona dg, baba, idaK khusi 
kana. Adgkin emadea, arkin metadea, Ma $ikh^ badaekategem 
hataoede kana. Adge ^gukedea adak janam ofakte. 

Ehange uniye adgrkede khan uni p^hil era dge dal dirkedea, 
gnte uni ma manwa mae bad kan, gkgn hgpmgtgt bgr andha leka 
Cando dge sirj^u akata, gng lahare gl akan leka, abo manwa dg, 


^ The word used implies marriage. 

5 Refers to some other stories written down by Bhuju. 
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The brahmin then said to the shoemaker and his wife : “Let me 
eat and drink with you to-day; give me something; I have not 
had anything to eat for a very long time,” The shoemaker-couple 
both of them then replied: “You are a brahmin; we are shoe- 
makers, people who deal in the hides of dead animals; how can 
we possibly give you anything?” “Not so,” the brahmin replied, 
“to-day I shall eat what you have.” 

“Veiy well,” they said, “if you will eat, we shall give you.” 
So they gave him, and he prepared rice and curry and ate; after 
having had his food and a rest, he commenced to talk and said 
to the shoemaker-couple: “There is one matter I want to have a 
talk about with you; will you listen to me or not?” 

They answered: “Very well, please tell us; then only we shall 
know what you have in your mind; if we are pleased, we shall 
say yes, and if not, we are not going to say yes.” “The matter 
is this,” he said to them, “would you be willing to give me this 
daughter of yours? This is what I really mean.” When the 
shoemaker-couple heard this, they became utterly astonished; 
they thought: “Strange, this man belongs to the brahmin caste; 
still he says he will take our daughter; what strange thing is 
this? or perhaps he is crazy? let us enquire carefully, do you 
really mean this or are you talking fibs?” 

The brahmin then said: “No, this is true; this is not false or 
fraudulent; I want to take** your daughter.” “Very well,” they 
said to him, “you are a brahmin; she is a girl of the shoemaker- 
caste; how then can you marry her?” The brahmin replied: “That, 
sir, is my pleasure.” So they gave her to him and said: “Bear 
in mind, knowingly you are taking her.” Thereupon he brought 
her to his own house. 

When he had brought this girl into his house, he gave his first 
wife a beating and drove her away, because she was not a human 
being; it was only the body that Chando had created such, as if 
to deceive people. As it has been previously written®, as for us 
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jivi dQ §ken janwar reak atma kan tabona, gnte sedae hapramko rpf 
dghg akata, banma, Abo dg, kathae, eae dhao bo gujuka ar eae 
dhao janamok hoy ok tabona; un^k dhaobon janamoka mgnkhan 
jivi un^k dhao pur^ulen tabon khan adg, kathae, dh^rti dg jalao 
maraoka, je leka sedae Cando dg sghggl dakre manwakoe jalao 
maraoletkoa, ekgn bar hafam budhi dhiri danderreye bahcaolel^na. 
Onka lekage, kathae, hapramkoak katha lekate rgr dghg akana. 

Mgnkhanko mena, kathae, Sedae hapramkoak katha dg bah 
digdh^ akana, ona dg hoyok kangea. Arhg mit katha happamko 
rgr dghg akata, banma, Nahak tin^k din taygmre cgh abo manwa 
dg behgarbon banaga nahak, bah dg behgarge harak, ar bah dg 
manwagebon rgthgk, ona reah abo dg ghgbon mgn dapelea. Caba- 
yena noa kahni dg. 

75. Bajak gujuk ar bgerghgi reah gnjuk. 

Mittah raj dg adi bgr dane emako kan tahgkana; ente hana- 
purire suke hama mgnte. Ar mittah bgerahgi dg kgekateye jgma, 
ar dan hO bae dana. Adg uni rajren cele hg bahko tahfkantaea, 
gkgn mittah hgpgnerae tahgkantaea, ar uni dg dolan cgtregeye tahgna. 

Ar rajak gujuk din sgtgrentaea. Adg kathae, aema aema Jgm 
rajako hgdena. Adg uniko idiye lagritko bglgyena, ar bhageteko 


6 The use of atma for spirit might be noted; one is reminded of the atman of 
the Upanishads. Atma is used by some Santals for spirit; but their regular 
word is jiu. 

7 What is here stated as being something handed down by the Santal Ancestors 
is a curious mixture of Santal traditlpns and what has been heard from exponents 
of Hindu teachings. 

8 As to the Santal traditions: these tell that all mankind was once destroyed by 
seven days* fire-rain (or, as some gurus say, by water-rain, they do not profess 
to be sure which); only one righteous couple (again the tradition is uncertain, 
whether It was the first human couple or a later one) were saved by Thakur, 
taking them into a cave in the mountain Harata, and from this couple the present 
human race is descended. What is here told by the narrator about the world 
to be destroyed after all human beings having been bom seven times, is not 
regular Santal tradition. 
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human beings, our soul is only that of an animal^; the Ancestors 
have said'^, viz.; People tell, that we are to die seven times and to 
be bom seven times; so many times we shall be born; but when 
our souls shall have completed so many times, then, people tell, 
the world is to be destroyed by fire, in the same way as Chando 
formerly destroyed all human beings by the fire-rain; he saved 
only one couple, a man and his wife, in a rock cave®. So, people 
tell, is the word of the Ancestors, that has been handed down. 

But, people say, the word of the Ancestors of old is not doubted; 
that will come to pass. There is another word that has been 
handed down from the Ancestors: Presently, who can say after 
how long a time, we human beings shall use a hook to reach 
the egg-plant® fruit; whether the egg-plant will grow, or we 
human beings shall become stunted, this we are unable to say. 
This story is ended. 

75. THE DEATH OP THE KING AND THE DEATH 
OF THE BOERANGI'. 

There was a king, who was giving gifts to many people, his 
intention being to secure happiness in the next world. There was 
a boerangi^, who got his food by begging; also he did not give 
any gifts. Now the king had no relatives, he had only a daughter, 
and this girl was staying in the upper parts of his palace. 

So the king’s dying day came, and, people tell, a large number 
of messengers from the netherworld® came; they went in to take 


^ Tbe egg-plant (Solannm Melongena, L.) is a common vegetable. The tradition 
referred to is of a very recent growth. 

76 1 As told by Bhuju Murmu of Dhopahar. 

2 A boerahgi or boeragi, Sanskrit v a i r a g i n, lit. passionless, is a religious mendicant, 
usually a Vishnuite, not a caste. 

^ Jpm raj or -raja is the regent of the netherworld. The word is the Skr. 
Tamarffja, the idea being very hazy with the Santals. Here the messengers 
of the king of death are also called the same. 
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dalkedea. Ar mgrhit reafi ko^rateko ko^akedea. Onako sanam 
uni hgpQnera dg cgt khongeye kana. 

Ar uni bger^ngi ma ^di suk, p^lkire dgdkateko idiyede kana. 
Adg ona Aglkate uni raj hgpgnera dg bogeteye rakjob kana. Ente 
Jgm rajaren sip^hi, uni a(iren apat dg sasetkateko gr idikedea. 
Ehange ona reabgeye bhabnajona sib bind^. Ehange mit^ab hgr 
uni raj hgpgnerae kulikedea, metae kanae, Henda raj hgpgnera, 
am kulimeb mgneta, gnte thora thufi galmarao katha menaktiba. 
Ehange uni kun gidra dg kulikede khane rak mft'ah&keta. Adg 
kupye rgr ruarketa, Eargn dg noa kana, ib baba dg ruateye 
beadaocna. Mgnkhan ib baba dg Jgm rajae gr idikedea. Ar calak 
bae rgbgn kante, bhagete m^rhgli thengate bogeteko dalkedea; 
onate uni mSySte dingeb raga. Mgnkhan hani hana atoren bge- 
rabgi dg adi auk, palak cetanre dedkateko idikedea. Adg masg 
apege bujhaupe, Ib baba dg raj lekan hgj*, ar uni bgerabgi ma 
kgejob hgp kanae. Adg cekate Jgm raja dg ib baba thora hg 
sukte dg babko idiledea? 

Ehange uni hgr uni kufiye metadea, Amren apum dg, mfi, 
bgdhgrgm hgre tahikana. Ente am baba dg perjakoren raj rapaje 
tahfkana, mgnkhan perja hgr adi harkhcte dghgyetko tahSkana. 
Onate onko Jgm raja dg mgrhgt'teko dalkedea. Ar uni bgerabgi 
dg cele hg cet hb bae cekalettakoa. 


76. Eisgr haram dg Jgm rajako gr idikede reab. 

Mittab atoren mil! kisar harame tahfkana, ar uniren dg eae 
ggtgn hgpgnko tahfkantaea, ar onkoren bahuko tahfkana. Mgn- 
khan uni haram dg, unak kimintgtko tahfkante sanam hgr sSo 
dg katha ma bab pantek kan tahfkana. Marabid kimintgt s&o dg 
bhage leka katha jurik kan tahfkantaea. 


1 As told by Bhuju Murmu of Dhopahar. 
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him away and beat him severely; they scourged him with iron 
scourges. His daughter was seeing all this from her place above. 

But the boerangi had great happiness; they put him in a palan- 
quin and carried him away. Seeing this the princess was crying 
bitterly, because the messengers of the king of the netherworld 
had carried her father off, giving him hard suffering. She was 
in constant grief on account of this, both day and night. Then 
some one asked the princess : “Look here, princess, I want to ask 
you something; I have a little I wish to talk about.” When he 
asked the girl, her face was flowing with tears. The girl said: 
“The cause is this, my father got fever and died, and my father 
the king of the netherworld dragged away, and as he was not 
willing to go, they beat him severely with an iron stick; therefore 
I am every day crying, feeling compassion with him. But the 
boerangi from the village over there had great happiness; they 
put him on a bedstead and earned him off. Now understand 
this: my father was a peraon like a king, and the boerangi a 
beggar. How is it, then, that the messengers of the netherworld 
did not let my father have a little ease, when they canied him off?” 

The man then said to the girl: “Your father, my girl, was an 
unrighteous person; you see, your father was a king with subjects; 
but he kept his subjects in gi’eat misery. Therefore the messengers 
of the netherworld beat him with an iron; but the boerangi had 
not done anything to anybody. 


76. HOW THE MESSENGERS OF THE KING OF THE 
NETHERWORLD CARRIED A WEALTHY 
OLD MAN AWAY ‘. 

In a certain village there lived a wealthy old man; he had seven 
sons who all were married. But since he had so many daughters- 
in-law, the old man did not hit it off with all of them; however, 
he was getting very well along with his eldest daughter-in-law. 

7 - KulturfoiskniDK. B. XIV. 
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AdQ k^mi din jQkhfin dQ sanam hQr k^iko sen cabaka. Uni 
haram hS oka din oka din dQ khgt SQngeye sgnoka, onko kopako 
bud batlaoakoa ni§nte. 

AdQ, kathae, onka onkate miC din dQ uni hapam nonkan dosa 
hoeyentaea, maraiiid kimintgf dQ khgtte uni hapamak daka hge 
idi toraketa. Mgnkhan uni hapam dQ (Jiier sgbgidreye kgmi kan 
tahgkante daka jgm dge bilomena. Adg onko dQ sanamko jQm 
bapakette uniak daka dg khgt pig^hgregeko hgruj^kata. 

Adg uni hapam hgdkate ona dakae dgl bapaketa, daka ma 
sanamko mu 6 keta. Adg uni marahiii kimintgte hghgadea, are 
udukadea. Uni kimintgll dge mgnketa, Acha, baba, ma noa dg 
aloben jgma; dela opakre thora daka dg tukudrelid dghg akat!a, 
onalih emabena. 

Adgkin hg<iena, uni kimintgt dg tokud reah dakae dglketa, 
onare hd mud dgko thopro akana. Adg uni harame mgnkel!a, 
Acha, bghu, adg aloben dakaea, ma nahSklih Igiaben kana, Dhingh 
gyu^ daka ggdben, adg 9^1 usgrate lo bapa ggdben ; ar jgm bapa- 
kate aben dg kulhi pipd^i^o dupuj^kokben. 

Ehange kedok jgm bapakate kulhi pindareye dupu^ akana. 
Ehange bar hgpkin hedena cele cgh, uni hapam dg banar sopokin 
sa^kedea, arkin idikedea. 

Adg thopa ghgpi khange rarakko ghg^ena. Adg uni marahid 
kimintgl! dg sgnkateye kuliyelikoa, Cedakpe rakjoh kana? Adgko 
l^iae kana, Baba dge bepdaoena. Ehange nui dge mgnketa. Bah, 
bae bepdoo akana; barea hgptekin gr idikedea. Ngpdg cabayena. 


2 The working season is with the Santals the rainy season, when they cultivate 
their fields; it is one of their names for the rainy season. 

3 When the work is in full swing, the workers do not go home for their food 
before evening; food is brought out to them by one of the household women, 
who stays at home as cook. 

^ That ants get into the food is nothing unusual; what is unusual here is that 
they had also got into the cooking-pot at home. The old man apparently 
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During the working season^ all were in the habit of going off 
to work; the old man would now and then go to the rice-flelds 
in order to instruct the boys. 

Then, people tell, it one day so happened with the old man, 
his eldest daughter-in-law took also the old man’s food out to 
the rice-flelds But, as the old man was working in a very 
distant place, he was late in coming to eat. When they, all of 
them, had eaten, they put his food on a rice-fleld ridge and 
covered it up. 

When the old man came and looked at the food, all the food 
had become full of ants, whereupon he called his eldest daughter- 
in-law and showed it to her. She said: “Very well, father, do 
not eat this; come along home, I have left some rice in the 
cooking-pot; I shall give you this.” 

So they returned; the daughter-in-law looked at the rice in the 
cooking-pot; in this also the ants had come in great numbers. 
The old man then said : “All right, daughter-in-law, do not prepare 
any food; I tell you this now: Prepare food in good time this 
evening, and then be quick and dip the food out; and when you 
have had your food, go and sit down in the veranda towards 
the street.”^ 

After having had her evening meal she went and sat down in 
the street-veranda. Then two persons came, who knows who they 
were; they took the old man, one in each arm, and took him away. 

A short while afterwards they commenced to cry, whereupon 
the eldest daughter-in-law went and asked them : “Why are you 
crying?” They told her: “Father is dead.” “No”, she replied, “he 
is not dead; two persons dragged him away.” Here this is ended. 


takes this as an omen, that his days are over. Incidentally it might be noted 
that it is of not infrequent occurrence among the Santals that they have a 
presentiment of coming death and tell even the time when it is to come. 
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77. Babrg reaK katha. 

Mittafi babri kis|re tahgkana ar uniren bahu dgkin bareaktaea. Ar 
uni babri dg oka dge kge baraea, ar kgete hd besgeye bajhao aguia. 

Ado kathae, mit dhao dg cet cgn mgnre h^sade. Adge mgnketa, 
Bhala teheA dg bhagwakate hatiatefi calaka, bhalako manaoida 
sg bab. Adg kathae, onka mgnkateye bhagwayeute hatiateye 
calaoena. Adg kathae, gn hilok dg cele hO bako salamae kana. 
Adg gads hatia bako salamade khane mgnkella, Bhala ato 

sgn kgkge in calaka, gntgre dgko salamaba sg ban, onab bidaulege. 
Adg onka mgnkate ato sgn hde calaoena. Adg kathae, atoren hO 
babgeko salamae ar kge hd bako emae kan. Khane ^risente orak- 
teye rugr hgdena. 

Adg arhg ghurif hatiare dg, kathae, khube dhutiyena, abgrgpenae 
are dahriyena, adg hatiateye calak kana. Adg kathae, hgr hgrtege 
bogeteko salam idiae kana, ar ona hatia tandire hd bogeteko 
salamae kana. Adg kathae, mulud mulude landajob kana. Ar onko 
dokandar hd, kathae, jShanake kgeleko khanko gm ggtae kana. 

Adg inakateye mgnkella, Bhala gng unre bhagwakate kgkge in 
sgnlena, unre bako basutadiba. Qkge tora bhala teheb ib sgn 
gelaka, manaoibako sgko bab. Adg onka mgnkate, kathaoye 
calaoena. Adg kathae, adiko salamae kana ar kge hd adiko emae 
kana. Adg unre hd mulud mulude landajob kana. 

Adg gpdg khon orakteye hgden khan, kathae, ouae idilet kicrid 
dg dghg barakate pg pon dhaoteye dQl>Ql^a1la> Are mgneta, Dhani 


> As will be seen, the story ‘The Brahmin and the Vultures’ turns on the same 
point as the last part of this one. The narrators are different, this tale being 
one of Sagram’s, and there are more than twenty-live years between the taking 
down of the two stories. It might be noted that the stories do not presuppose 
the transmigration of human souls into the bodies of animals, but rather the 
opposite, that the souls of animals may take human shape. 

2 The strip of cloth, as the Santall bhagwa is translated, is a piece of cloth 
some four feet long and ten to twelve inches broad, taken between the thighs 
and fixed behind and in front in the <lora, the waist-string used by all male 
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77. THE STORY OF A BRAHMIN*. 

There once lived a brahmin, who had two wives; this brahmin 
sometimes went begging, and by begging he also managed to make 
a good income. 

One day, people tell, some fancy or other suddenly took hold 
of him. He said: “Well, to-day I shall put on only a strip of 
cloth^ and go to the market; I wonder whether they will show 
me respect or not.” And with this in mind he put the strip of 
cloth on and went to the market. That day, people tell, no one 
greeted him; and as they did not greet him there at the market- 
place, he said: “Well, I shall go to the village to beg; I shall 
try whether they will greet me there or not.” With this in his 
mind he went there also. And, they tell, the village people 
neither greeted him nor gave him any alms. Tired and worried 
he returned home. 

The next time he went to the market, people tell, he clothed 
himself in fine loin-clothes, donned a jacket and a turban and 
started for the market. As he went along the road, they tell, 
people greeted him constantly, and at the market-place also 
people greeted him everywhere. He was quietly laughing and 
smiling. The shopkeepers also, people tell, at once gave him 
whatever he asked them for. 

After this he said: “Strange, when I went begging having only 
a strip of cloth on, they did not heed me. Well, to-day I shall 
at once go and have a try whether they will show me respect 
or not. With this in his mind, they tell, he went; and, they tell, 
everywhere people greeted him and also gave him very much alms. 
Then also he was quietly lahghing and smiling. 

When he reached home, people tell, he took off the clothes he 
had donned and bowed three or four times to them, and said: 


Santals, just sufficient to conceal the private parts. Commonly used by all doing 
work in the rice-fields or mud. 
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posag! dh^ni posag! Tin dhaoe ^QbQkeia, un dhaoge onkae rgreHa. 
Are mgnet'a, Pirthimire jgtQ khon manotanak dg kicrid kangea, 
ar noa cha^a dosra mangtanak dg cet hg b^nukan. 

Adg onakate, kathae, arbd mK dhao dg disomte kgkgeye odok 
sgn akana. Adg unreye figlketkoa, milStaAi bajarre marab dukte 
bgbarid hgfko gujuk kana. Pgmko, tiliko, kahapko, h^diko, 
b^uriko, bhOi^ko, jugiko, mahrako, kh^triko, babrgko, k^tko, 
moerako, tamboliko, jgtg j^tge bogete gujuk kane 6glket!koa, ar 
bahreteko gidikako kana. Ar cgtren cfrg Srgokate m§rlko uthaueta. 
Adg onkae dglketko khan, uni bab^g dge mgnketa, Durrg! noko 
g^di dg bhage bhage j9t dg bako jgmetkoa. Noko chutalia jat- 
geko jgmetkoa. 

Adg kathae, unre gidiye mgnketa, Ale dg hg^ak mgrlge pahil 
dgle uthau maraheta, gnkhante noko emanten jatak dgle uthaua. 

Adg uni babfgye mgnketa, Noko bhale bhale jat babrg sg khatri, 
noko dg bhale jat dgko bah kana? 

Adg gidiye mgnketa, Onko dgko bah kana, onko dgko seta pusi 
kana. Ar judi bam patiauk kan khan, ng mittah il ih totam kana. 
Egkgeyem bglgk jgkhgn noa il dg bghgkre rgbgtkam, adg unrem 
hgl thikkoa, cele cele jatko hgr akana mgnte. 

Adg sariye emade khan, ona il dge idi toraketa. Adg kgkge 
bglgk jgkhgn, kathae, ona il dg bghgkreye rebetket khan dg, sariye 
hgletkoa, gkge dgko pusi kana, ar gkge dgko seta kana, gkge dgko 
gai kana. Nonka emanten jate hgletkoa. Ar duru^ lag^it gapdo 
maciko hg mocateko ggr agnyetteko belae kana; ar kge hO moca- 
tege ggr aguyetteko emae kana. 


3 Lit. ‘big gorier, one or their names for dangerous epidemics, more especially 
cholera. 

4 The narrator enumerates the castes most commonly met with In the Santal 
country. Dorns are musicians, Tills oilmen, Kahars palanquin-bearers, Hadis 
scavengers, Bauris earth-workers, Bhuyas cultivators (the last three castes, possibly 
also the Kahars, are semi-hinduized aboriginals), Jugis now cultivators, Goalas 
(Mahras) cowherds, Khatris up-country traders, Kayasths writers, Moeras confec- 
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“Lucky raiments! lucky raiments!” Every time he bowed he spoke 
in this way, and added: “On the earth the most honoured of all 
are the clothes, and besides them there is nothing honoured at all.” 

After this, people tell, he had again once gone out in the land 
to beg. On this occasion he saw that in a certain town an awful 
number of people were dying from a severe epidemic*. Dorns, Tilis, 
Eahars, Hadis, Bauris, Bhuyas, Jugis, Goalas, Ehatris, Brahmins, 
Eayasths, Moeras, Tambolis^ in fact aU castes and races he saw 
dying, and they were throwing the dead bodies away outside. And 
the birds of the air* were coming down and picking the dead bodies. 
When he saw them doing this, the brahmin said: “Dear me, these 
vultures do not eat the better-class bodies; they are eating the 
bodies of these untouchables.” 

Then, people tell, a vulture said: “We first pick the bodies of 
human beings; then only we take the bodies of other kinds.” 

The brahmin replied: “These better-caste people. Brahmins or 
Ehatris, are not these of better castes?” 

The vulture said: “These here are not; they are dogs and cats. 
If you do not believe it, see, here I am plucking out a feather for 
you. When you go out to beg, fix this on your head; then you 
will see right, which castes are human beings.” 

Truth to tell, when he gave him the feather, he took it along 
with him; and when he would enter anywhere to beg, and had 
the feather fixed on his head, he could really see the people, 
some of them are cats, some are dogs, and some are cows; in 
this way he could see the different kinds. To sit down, they 
took seats and stools with their teeth and brought them and 
placed them before him; their gifts they also brought with their 
teeth and gave him. 


tionera and Tambolis traders, to mention their principal occupations. They are 
all Hindus. It might be noted that they all will, if possible, endeavour to get 
some cultivation. A plot of land is something to fall back on. 

^ Lit. ‘of the high’, i. e., air, from where the vultures are seen to come down. 
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AdQ kathae, onate bae bataoeta. Adg ad opakteye heden khan, 
kathaeye hgletkin dg, ad b^hu h5 mit dge seta kan ar mill dge 
pusi kan. Khange mgnre g^i hirkhgi gikguketia, adg ad gfakre 
ho bae tahg dareata. Adg kathae, daran dapante mittah mahra 
kuriye hglkedea, inige, kathae, hgr jivi dg menaktae. Adg kathae, 
uni kufigeye bghukedea, ar adren dge bggiketkina. 

Adg gng onka emanten jgt reak jivi bgr manware menaktabona. 
Bahdg sgri bahdg nase, gng onka hgrko galmaraoa. 

Adg eng nig katha hOh mucgtlceta. 

78. Ggd bahui Agl rugrkede kora reah. 

Oka atore cgh, kathae, barea haram bu^hikin tahgkana. Adg 
kathae, erattgtl dge bencjaoena; uni erae ben(jaoen khan, uni kopa 
reak mgn dg rgputentaea. Adg uni kopa dg sih hindg bhabna ar 
raktege din dg calaktaea. Uni kora dg oka then erataeko (jahgn- 
ledea, gp^&ge sgnkateye raga sih hO ar hindg hO. 

Adg kathae, uni kora reak rak ahjgmte bahdg Isor baba, bahdg 
jahde gkge uni samahreye tehgoyena, are kulikedea, Henda bacha, 
cedakem rakjoh kana? Adge rgr rugpketa, bahma, Ihren juri 
dg Isor babae rgdkidiha; ngp^gle dahgn akadea, ona bhabnateh 
rakjoh kana. 

Adge .metadea, Alom raga. Uni koya dge mgnket'a. Bah, baba, 
rak dg ghgh bggilea. 

Adge metadea, Acha tgbg khan amren juri dgm hglegea? Adge 
mgnketa, HO gntem udukgh khan dgh hglkegea. Adge metadea, 
Dela ggdskhan ih udukama. 

Adg giji sghgih hanapuriteye idikedea, are metadea. Am dg ngQ(jg 
dufu^kokme, adg nShakem hglea. Adg kathae, sgrige lagfOko gngd 
kane hglketkoa. Adge kulikedea, Amren juri dgm hgl hamkedea? 

1 As taken down by Bhuju Murmu of Dhopahar. 

2 Isor, from Skr. li§\rara, master, lord, god, now used all over North India as the 

name for God, is also used by non-Christians about the Supreme Being. 

2 The dance mentioned is the most common of the Santal dances, lagrlf. 
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This was not enough, people tell, to make him give in. But 
when he reached home, he saw his wives, one was a dog and 
the other a cat. Then he became utterly disgusted in his mind, 
so that he was unable even to remain in his own home. As he 
was wandering about, he saw a cowherd girl ; she, people tell, had 
the soul of a human being. So he made this girl his wife, and 
his first ones he left. 

In this way we human beings have souls of different beings 
in us. Whether it is true or false, anyhow so people say. 

So there I have ended also this story. 


78. THE YOUNG MAN WHO SAW HIS DEAD WIFE AGAIN ‘. 

Ik a certain village, people tell, a couple, a man and his wife, 
were living. Then the wife died, and when his wife had died, 
the young man became broken-hearted. Day and night passed 
for the young man with grief and crying. Where they had 
cremated his wife, there the young man went and cried both 
during daytime and at night. 

Then, people teU, hearing the young man’s crying, whether it 
was Isor^ or somebody else, he stood before the young man and 
asked him; “Listen, my dear youngster, why are you crying?” 
He replied: “Isor has bereft me of my mate; here we cremated her; 
on account of this grief I am crying.” 

“Don’t cry,” he said to him. The young man then answered: 
“No, father, I shall certainly not leave off crying.” 

“Well then,” he said to him, “you wish to see your mate?” 
“Yes”, he replied; “if you will show her to me, I should like to 
see her.” Whereupon he said to him : “Come then, I shall show 
her to you.” 

Thereupon he took him very far away, right to the other world, 
and said to him: “You sit down here; presently you will see her.” 
Then, people tell, he really saw people dancing ^ whereupon he 
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Adge mgnkefa, H$fi figl Aamkedea, mocage thgr hgndggetaea. 
Adge metadea, Ong dis^me mocarem sgAgglade tahgkana, onate 
moca dg hgndgyentaea. 

Adg uni ko^a dg adren juri thene dir sgnenteye h^ru^kedea, 
unrekin dapam mi^rena. Adg gnte uni kora ma noa disom khon 
ggdkate ma bae sgn akan, onate bako gateyede kana. 

Adg b^huttgtgeye metadea, Do ruarlenme, culh^ kut^mre sakgm 
id topa akata, ona agu daraeme. Adg uni kora dge ru^rena, ar 
culh^ kud^mre hatr^u bafayet jgkhgnge bide ggrkedea; adge 
ggdena. Engkin dapamena. Noa kahni dg cabayena. 


4 When a body is cremated, fire is first set to the mouth of the dead. 
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asked him: “Have you caught sight of your mate?” “Yes”, the 
young man replied, “I have caught sight of her; her mouth, 
however, is black.” He said to him: “That’s so; remember you 
applied fire to her mouth^; therefore her mouth has become black.” 

The young man then ran up to his mate and embraced her; 
and so they met again. But the young man had not gone from 
this land there dead; therefore they did not treat him as their 
companion. 

So his wife said to him: “Do go back at once; behind the 
fire-place I have buried a wristlet; bring that along with you.” 
So the young man returned, and whilst he was groping with his 
hand behind the fire-place, a snake bit him, and he died. So in 
this way they met again. This story is ended. 




STORIES ABOUT ANIMALS BORN 
BY WOMEN 



79. kopa reafi. 

Sedae jugre, kathae, mittafi bgr khub kis$re tahgkana, ar uniren 
dg turui ggtgn kora gidr^ ar barea kup gidr^ hoekatege uni hgt* 
dg bamkedea; ar uni opak hgr dg un jgkhgn bharti hgpnge 
tahgkana. Adg uni hgf dg ina ruatege bako bes dapeadete inate- 
geye ggdena. Adg onko kopako dg uni apat reak dustur leka jgtgko 
kam kajketteko puruchunkata. 

Adg ona taygm uni orak hgrtaeren dg gidrai hoeyena. Adgko 
bglkede dg, mittab hfru gidrai janam akade; uni h|fu hge kora 
gidra kange. Adg ona abjgmkate jgtg hgirko jarwayena, ar atoren 
hdko jarwayena uni gidra bgle lagit- Khange adg bgl bairakate 
imi maejiu hg]* dg a^iko landawadea, ar akoren hgpgntgtko ar 
pera hgrko dgko metadea, Ma, nui gidra dg ggd gi(jikaeme, alom 
dghgyea; bogete hgrko landawabon kana. 

Adg unre uni maejiuye mgnketa, Baha, nui gidra dg ghgh ggdlea. 
Candoge cet ghotnate cgh nonkan gpdra dge emadid, ona dg uni- 
geye ba^aea. Ih thg haph sghge lae lotha dg bah tahgkana. 
Apattgtpe hglledegea, ar uni tahfkanrege hgrmgre hg basawadiha. 
Adg dando baba nonkan gidrageye emadih khan, cet ih mgna? 
Ih dg ghgh gi^ilea, ar ggd hg ghgh ggdlea; asul harakaeah. Adg 
Candogeye ja lekayege. 

Adg onko akoren pepa ar hgpgntgttekoko mgnketa, Judi nui 
gidra bam gidiye khan, gpdskhan ale dg bale sor ocoama; am 
dgle begar gi(jikama. 

Adg uni maejiuye mgnketa, Ona dg apeak khusi; begarihre 
hgpe ar parlek mitrepe dghgh, ona dg apeak khusi. Mgnkhan ih 

> The monkey here mentioned, in Santali h$]r(i, is the Langur or Hanuman 

(Presbytis entellus), common in most parts of North-eastern India, and well known 

to the Santals. 




79. THE STORY OF A HANUMAN BOY>. 

In olden times, people tell, there once lived a very wealthy man. 
When he had become the father of six sons and two daughters, 
he got a fever. At this time his wife was with child. As they 
were unable to make him well from this fever, he died from it; 
and his sons did all according to custom in connexion with their 
father and performed the funeral rites. 

After this his widow gave birth to a child; when they looked 
at it, they saw it was a Hanuman child she had given birth to; 
this Hanuman was also a male. Hearing this, all people there 
came together, also the village people, to see this child. Having 
seen it, they laughed very much at the woman, and her sons 
and relatives said to her: “Do kill this child and throw it away; 
don’t keep it; people are laughing at us a good deal.’’ 

The woman then said: “No, I shall certainly not kill this child; 
who knows what accident it may have been through which Chando 
has given me such a child; He knows it. I have not been having 
any liaison with a Hanuman. You saw his father, and I became 
with child while he was still living. When Father Chando has given 
;me such a child, what can I say? 1 shall certainly not throw 
him away, nor am I going to kill him; I shall nurse him, and 
let him grow up. Afterwards Chando may do with him whatever 
He likes:’’ 

Her children and their relatives then said: "If you do not 
throw this child away, we shall not let you come near to us; we 
shall separate you from us and have nothing more to do with you.’’ 

“That is as you please,” the woman replied; “whether you sepa- 
rate me from yourselves or you keep me together with yourselves. 
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do nui gidr^ dg ghggeA gi^ilea. Jah9 lekateA asul harakaegea; 
adg harakate dge ja lekakge. 16 thg jahSe tulud dg ba6 gidr^ 
akadea; apattgfe tahikangea, ar sanam hgrpe 6glledi6gea, un 
khonge tahiadiAa mgnte pe ba^aegea. Adgpe begar gi4i6 khan, 
cell in mgna? Ona dg apeak sana. 

, Adg khange s^iri onkae mgnket khan, adg jud?treko kumba- 
wadea, ar jgmak dgko emadegea, bako edre s?ingi6 ut^radea. 
Adg sari murukkate uni ^im^i dg uni gidr^ dge ^sul haraked- 
egea. Adg tahgn tahente s^ri uni gidi'^i hara buruyena, ar onka 
hgr lekage rgr hde cellketa. Ehange adge harayen khan, adge 
kami bapaea. 

Adg tahgn tahgnte, kathae, tin din badre cgh onko naprakko 
kora dg birte sahan makko calak kana, ar ina lasSrhete go<Jako 
khetko lagitko tandijoh kana. Adg, kathae, uni hSrQ kora hCje 
menketa, la ayo, iA hS dadahteko sSote birteh calaka. 16 h6 
go^ae lagit i6 mak tan^ialana. 

Adge metadea. Do endgkhan calakme. Adg tgAggde Aawadea, 
adg onko sgote birteye calaoena. Adge metako kana, Henda dada, 
i6 dg oka sen i6 maga? Adg onko dadatteko dg cigarikate oka 
sen khub bir gajar menak, gntgko udukadea, arko metadea, Hgng 
ya, hgntg am dg mak tan^johme. Adg sari gngko udukade sgne 
calaoena. Adg 6gl barakate mittan darere tengQiie mak bill otokata, 
adg arhO onko thengeye ruar hgdena. 

Adg onko dadattekoko mak mgkgAen Rhanko mgnketla, Delabo 
nitok dg oraktebo calaka. Adg ad h^e calaoente ona tgAggde 


2 It might ho noted that what huj here and in somo other places in this story 
been translated ‘human’ in Santali may as well mean Santal or Santall; the 
narrator has without doubt taken it in this signillcanco. The Santal word hop, 
by which name they call themselves, means a human being, more especially as 
represented by the Santal. 

3 God^) 1^6re translated ‘highland-field’, is with the Santals a plot of land lying 
generally some distance away from their houses; these fields are used mainly, 
for cultivating certain jungle corns. 
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this is as you please; but I am certainly not going to throw this 
child away. In some way or other I shall nurse him and let him 
grow up; when he grows up, he may fare as it may happen. 
I have not got him with anybody; his father was living, and 
you all were seeing me and know that I was with child from 
that time. So if you separate me and throw me off, what can 
I say? That is as you like.” 

Truth to tell, as she spoke in this way, they made a small hut 
for her in another place; but they gave her her food; they did 
not put her utterly away in their anger. So the woman resolutely 
worked, nursed him and made him grow up. As time passed, 
the child grew up and became big, he also learnt to speak just 
like a human being 2 When he had grown up, he applied himself 
to work. 

As time passed, people tell, who knows after how long a time, 
the elder boys went to the forest to cut firewood; with this as a 
pretext they were clearing jungle to make highland-fields ^ and 
rice-fields. The Hanuman-boy, people tell, then also said; “I say, 
mother, I also wish to go with] my brothers to the forest. I shall 
also clear jungle^ to make highland-fields for us two.” 

“By all means go,” she replied, whereupon she found an axe 
for him, and he went with his brothers to the forest. “Look here, 
brothers,” he said to them, “in which direction shall I clear 
jungle?” His brothers then sneeringly pointed in the direction 
where there was thick forest and jungle. “Over there,” they said 
to him; “go over there you and clear the jungle.” So he really 
went in the direction they pointed out to him, and after having 
had a look round, he drove his axe into a tree, whereupon he 
again came back to where the others were. 

When his brothers had finished cutting trees, they said: “Come 
along, now we shall all go home.” Then he also went and fetched 

^ A genuine Santal trait. To clear jungle Is, so to say, an Instinct with them. 

8 - Kulturforskning. B. XIV. 
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9gukel!taea, ado onko sdote o^akteye hgdena. Adg din hilok onko 
saoteye calaka ar onka darere teftggd mak bit! otokate onkoko 
mamak thengeye hgdkoka. Adg tinre orakteko hijuk, adg uni 
ho un jgkhengeye hijuka. 

Adg taken tahgnte mit din dgko metae kana, Am dg din hilok 
nggds ale t^engem hg6kok kana; tin jgkhgnem maket kana? 
Dinam hilok thg ngndggele bgletmea. 

Adge mgnketa, Sana, dada, ib do mak mgkgbkatege cgb ape 
then mafi hijuk kan. 

Adgko mgnkefa, Henda ya, oka batem mak ggteta? Efgyetle 
cgm ce< cgh. 

Adge mgnketa, Baha, dada, baA grgyetpea, na hgngd delabon 
in udukapea. Ina dg ape mgt'tepe Agl gguia. 

Khange adgko mgnketa, Delabon sg ya, bhalabon Agltaea. Behaj 
khatiye rgret dg. Adg s^ri mak mgkgfienteko mgnketa, Delabon 
ngltaea, adg henkate oraktebon calaka. Adg sgri jgtg hgp sgnka- 
teko Aglkettae dg, sari adi maran tapdiye mak akat. Khange 
adgko mgnket’a, Henda ya, tinkore bhalae makketa? SiA satujS 
thg abo thengeye sgnkoka. Nui tulu6 dg engate kami dg ghgbo 
darelena. l^glpe, abo dg nunak kurumututebon maket kanre hg, 
nui unak dg okorbo tapdi akata. Adg enka rgr rgrtege orakteko 
hgdena. 

Adg ona mak gitid dareko rghgren khan, gr jaora barakateko 
jgrgtata, adg sanam Ig tandiyena. Adg uni h§rfl kora hOe mgnket’a, 
Henda ayo, dadaAteko dgko atar tandiketteko siyet kana. E ayo, 
iA dg celeteA sioka? pangra Aam aguaAme. 

5 The manner of clearing jungle here referred to is very primitive. It is now-a-days 
very seldom resorted to by the Santals; the Paharia tribes living on the hills in 
the country may still be observed using the method, I am told. The Jungle is 
cut down, the trees and shrubs are left to dry in the sun ; just before the rains 
commence, all is set Are to. The ashes make a kind of manure. The seed, 
mostly the b a j j* a, Sorghum vulgare, Pers., is sown with the help of a primitive 
wooden bar. What is here told is a little more ^advanced’ cultivation, in as much 
as some ploughing is resorted to. 
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his axe and went home together with the others. Every day he 
went together with the others, and acted in the same way; having 
driven his axe into a tree, he came back to where the others 
were cutting trees; and when they went home, at that time he 
also came. 

As time passed, they one day said to him: “Every day you 
come here and stay with us; at what time do you cut trees? 
Day after day we see you here?” 

“No, brothers,” he replied, “why, I am coming to you after I 
have finished cutting.” 

“Look here,” they said, “how is it that you are getting ready 
so quickly? You are telling us fibs most probably.” 

“No, brothers,” he replied, “I am not telling you fibs; if you 
don’t believe it, come along, I shall show you. Then you will 
see with your own eyes what it is.” 

“Come along then, you fellows,” they said; “we shall see what 
he has. He is speaking with an amazing confidence. Having 
finished cutting, they said: “Come, let us have a look at what 
he has; then we may go home round that way.” So, truth to 
tell, they all went and looked at his work; really he had cleared 
a very large piece of land. They said: “Look here, you, at what 
time, I wonder, has he cleared this ? The whole day he has been 
coming and been with us. We shall certainly not, dash it, be 
able to work like him. Look, although we have been working 
so industriously, why, we have not cleared as much as he has.” 
Talking in this way, they reached home. 

When the trees they had cut dried, they dragged them together 
to one place and set fire to them®; all was burnt, and it became 
a bare field. Then the Hanuman boy also said: “Listen, mother, 
my brothers have set fire to all and cleared their fields and are 
ploughing. Mother, what shall I have to plough with? Get me 
some bullocks.” 
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Adg efigattglSte msnketa, E beta, okarei^ fiamkoa? Hgr h£| id 
dg badko p^ti^uada. Okarelad damkoa? Ar alad dg it^ r^nu hg 
b^nuktalada. Cetlad casa? 

Adg uni h^rO kopae mgnketa, Dadadteko dg go^a horoko gret 
kana. Alad dg, ayo, cet balad cas? 

Adg uni engattet arhde rgrketa, Cekayam, beta? Onko dg 
menaktakoteko caseta. Alad dg it^ r^nuge b^nuk khan, beta, 
cetlan casa? 

Adg uniye menketa, Henda ayo, ce< it? h6 b?nuktalana? 

Adge mgnketa, B?nukanan, beta. 

Arhd uni kofae mgnketa, Henda ayo, adg jdhdn it?ko hd 
bgnuktalada? 

Adg uni edgattgte mgnketa, Ona mittad hgtgt menaka, ar bad- 
khan cet hd b?nukanad. 

Adg uni kopae mgnketa, Acha, cet hg b?nuk khan, dgn in?ge 
dawadme; ingge id hg dadadteko sdoted grkaka. Adg s?ri ona 
hgtgt itaye dawadea, adg ona it? ghgtkate nui hg gngye mak 
t?ngilet then sgnkateye rghge baraketa. Adg dadattekoko kuliyede 
kana, Henda ya, am dg tisem sia? Bam t?ngi barayet dg. 

Adge menketa. Id dg, dada, bin tapgiteged grketa. 

Adgko mgnketa, Cet yam grketa? 

Adg ad hge kuliketkoa, Henda dada, ape dg cetpe grketa? 

Adgko menketa. Ale dg ya, go(Ja hopole gr akata. 

Adg uni hge mgnketa. Id hg, dada, go^a horoged gr akata; gr 
dg bada, rghge akatad. 


6 The kind of rice here alluded to is sown broadcast at once and not transplanted. 
It is very rarely seen in these parts, but is common with the Santals who have 
migrated to Assam. 

7 The pumpkin here mentioned is the Cucurbita lagenaria, very commonly cultivated 
by the Santals and other races. The fruit may grow to a very large size. It is 
used for curry. Often the fruit is permitted to remain until H is quite dry with 
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“Where shall I get them, my son?” his mother replied; ’’and 
people will not trust me either. Where shall we get them? And 
we two have no seed-grain either. What shall we cultivate?” 

"My brothers,” the Hanuman boy said, “are sowing highland- 
paddy®. What shall we two be able to cultivate, mother?” 

His mother then again said: “Son, what can you do? They 
have what is needed, and so they are cultivating. We two have 
no seed-grain, so what can we cultivate, my son?” 

“Look here, mother,” he said, “have we then no seed at all?” 

“There is nothing, my son,” she replied. 

Again the boy asked: “Look here, mother, have we then no 
seed of any kind at all?” 

“There is that pumpkin,”'^ his mother replied; “otherwise there 
is absolutely nothing.” 

The boy then said: “Very well, if there is nothing else, bring 
me that; then I too shall have something to sow together with 
my brothers.” So, truth to tell, she brought him the pumpkin- 
seed, and, having tied this up in a piece of cloth, he went to 
where he had cleared the land and planted it. Now his brothers 
were asking him: “Look here, you, when are you going to plough? 
You do nothing to clear the ground.” 

“O brothers,” he replied, “I have sown without clearing the 
ground.” 

“What have you sown, you fellow?” they asked. 

“Look here, brothers,” he on his part asked them, “what have 
you sown?” 

“We,” they replied, “we have sown highland-paddy.” 

“I also,” he said, “have sown highland-paddy; or rather, I have 
not sown, I have planted.” 


a hard rind; when cut through, they use parts of it as cups or ladles; or making 
a hole at the stalk-end, they empty the rind of everything found inside and 
use it as a receptacle for seeds of sorts, also as a water-bottle. 
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Ehangeko menkeiJa, Henda ya, cei lekam rghoekefa? Hopo dg 
g^chi hoelen bako rghgea? Am dg cet lekam rghgeketa? Adg 
onkako rgreta arko landawae kana. Adg uni hSpii kopa dge thir 
akangea; cetS bae rgp bapayeta; landa ocoako kanae. 

Adg s^ri tahgn tahgnte tin din badre cgb, kathae, adg janamen- 
takoa; adg onka din hilok ^(^ko hiria, ar uni h|pii hde hiritaea. Adg 
mil! din dg onka 6el bapae l 9 gi%e sanam hgp mit'tegeko calaoena. 
Adg figl barakateko mgnketa, Henda ya, bhala delabon sg tehe& 
dg hlpuakbo figla; bhala cet leka janam akantaea. Adg onka 
mgnkate jgtg boehage uni h^pQak cas hglko calaoena, ar uni 
h§pa ho onko saorege menaea. 

Adg jgtggeko calaoena. Adgko Aglket khanko metae kana, Okor 
ya, okakore go(Ja hopom rghge akata? Bale hgl Aameli dg. Adg 
oka okae rghgelet, ona onae uduk idiako kana. Adgko Aglket 
khanko metae kana, Noa ma ya hgtgt kan, hopo dg okor? P$hil 
mam mgnkel!, banma, Go(}a horoA rghge akata. Adg okoranan? 
Noa ma hgtgt kan. 

Adg unreye mgnketa, BaAa, dada, pghil dgA gpgyetpe tahgkana. 
Hopoge graA menleta, adg ayoA kuli barakede, adge mgnketa, 
Hopo it^ dg bgnukanan. AdgA mgnketa, Bndgkhan cet it^ hg 
bgnukan? Adg unreye mgnketa, Hgtgt itg tin u^iO cgA menak. 
Adg unreA mgnketa, Dgn gndgkhan, in^geA rghgekaka. Adg etak 
itg dg bgnuktalaA khan, cetlan cekaea? Adg, dada, onka lekate 
iA dg noageA cas akata. 

Adg mit hgre mgnkettakoa, Henda ya, gnte itg bgnuktam khan, 
cedak ale then bam hgOlena? BaA hutgdle gmkema? 

Adge mgnketa, Hg, baA heOlen khan, gntem cekaea? Acha, noa 
cas hg iA dg besgeA metak kana; gnte ape dg dakape casket- 
tabona ar iA dg utu. Adg jglen khan hapgn, apeko then adg baA 
^kriA bapaea? Sg jahOeko then idikateA gkriAte caoleA kiriAa. 

Tho Hanuman says, he has ‘planted* the rice, and the brothers hang on to this. 

Ordinary rice is first sown in a secdiing>liold, where it rcmains for a month, more 

or less, whereupon the seedlings are pulled up and planted in the rice-fields. 
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“Look here, you,” they asked, “how did you plant? Do people not 
plant paddy, when they have got seedlings and not before ?® How did 
you plant?” They talked in this way and were laughing at him; but 
the Hanuman boy kept quiet ; he did not say a word, he let them laugh. 

Truth to tell, as time passed, after some days, people tell, what 
they had sown came up; and they daily went to look at it. The 
Hanuman boy also went to look at his cultivation. One day they 
all went together to have a look round. Having looked at their 
own crop, they said : “Look here, come, let us to-day have a look 
at what the Hanuman has; I wonder how his has come up.” 
Saying this all the brothers went to see the Hanuman’s cultivation; 
the Hanuman was also together with them. 

As said, all went; when they had had a look, they said: “Why, 
you fellow, where have you sown highland-paddy? We don’t see 
any.” He then showed them the places where he had sown; when 
they had seen all, they said to him: “This is pumpkin, fellow, 
why, where is the paddy? You have, as you know, formerly 
said that you have planted highland-paddy. Now where is it? 
This is pumpkin, as is to be seen.” 

“Quite so, brothers,” he replied; “at first I was telling you fibs. 
I wanted to sow paddy; so I asked my mother, and she said: 
‘There is no paddy seed.’ Then I said: ‘Then is there no seed 
at all?’ She replied: ‘There is some pumpkin-seed, who knows 
how much.’ Then I said: ‘Give me this then; I shall plant this. 
As we have no other seed, what can we two do ?’ This, my brothers, 
is why I have planted this.” 

“Look here, you,” one of them said, “then since you have no 
seed, why did you not come to us? Should not we have given 
you some in that case?” 

“Yes”, he replied, “but as I did not go to you, what is to be 
done? Very well, I call this crop also something good; you have 
cultivated the rice for us and I the curry. When the fruit later 
on ripens, shall I not sell to you? Or 1 may take it to somebody 
else anywhere, sell it and buy rice.” 
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Adgko mgnketa, Acha, tgbg in^ hg boge kangea; besgem bud 
akata. 

Adg s^ri tahgn tahgnte horoko hS besge hoeyentakoa, ar noiak 
hgtgl! hd b^pd n$rlyena. Ona dg jhata leka paraoena sg baa? 
Ce< bab sg, gota kurau nSrlyentaea, adg bogete tgpgd ggpgd 
jgyentaea. Adg dingeye hiria. 

Adg tahgn tahgnte hopoko hd beleyentakoa, adgko mgnket’a, 
Hofo dg beleyentabona, adg mabon n§w§itebon ira. 

Adg uni hlrQ kora hde mgnketa, Dadahteko cell lekako n$w|i, 
id hd onka lekah nSw^ia. Adg s^iri onkogeye hgl bapakoa, bhala 
oka lekako n^w^ia. 

Adg s?iri mill din dg gg<S guridente horoko ir aigukefa, adg bohgae 
thenko samahketteko nawfiketa. Adg unre uni ehgattgt ar uni 
h^rti kora bana hgrko ngotakellkina ona nfw|i bhgj daka jgm. 
Adg s?iri bana hgrge ona bhgj jgmkin calaoena. Adg unre daka 
utukette sanam hgrko jgm baraketa, adgko apan ^pinena. 

Adg in? dosar tesar khange uni hard kora hge mgnketa, I? 
ayo, gapa dg alah hd jg cas akaf, alah onalah nawaia. Adg am 
hg onka ggd gurijme, ar alah hd dadahteko jgtg hgrlah nfotakoa, 
Ggd gurid barakate am dg dadahteko ngota otokakome. Ih dg 
um barakate hgtgt id ggt ?guia. 

Adg ehgattgfe mgnkefa, Acha, beta, bogegem mgngt kana. En^g- 
khan gapa dglah ngwdia. 


^ Tho Hanuman had not hurnod his cut jungle; the dried trees now function as 
stakes for the pumpkin climbers. 

. *0 The Santals will not as a rule eat any cultivated stuff, before the flrstfruit- 
offering has been performed. Ordinarily the village priest goes and cuts as 
much as he can reach standing in one spot; this is then taken to the sacred 
grove, where spots are cleaned with cow-dung, and offered to the bongas. Milk 
is also poured out as a libation. 

*1 Before any offering takes place, a spot is cleared of grass, etc., smoothed and 
‘cleaned' with cow-dung. When an animal is sacrificed, a handful of rice is put 
down hero, some sindur is stroked on the place; the animal to be sacrificed is 
made to feed on the rice and thereupon beheaded. 
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“All right,” they said, “then that is quite good also; you have 
acted sensibly.” 

Truth to tell, as time passed, the others had a good crop 
of paddy, and this one’s pumpkins also grew luxuriantly; the 
plants found something like stakes^ to climb on, don’t you see? 
You have no idea, all over the place he had prepared there were 
pumpkin climbers, and everywhere it was setting fruit, lots of it. 
Daily he went to look at it. 

As time passed, their paddy also ripened, and they said : “Our 
paddy has ripened; let us perform the firstfruit-offering and 
reap it.” 

Then the Hanuman boy also said: “Just as my brothers perform 
the flrstfruit-offering, in the same way I shall also offer.” And 
he carefully watched them, how they were acting. 

Truth to tell, one day they smoothed a small plot of the ground 
and smeared it with cow-dung whereupon they cut and brought 
some paddy; and, having offered it at the place of worship, they 
performed the flrstfruit-offering. On this occasion they invited 
the mother and the Hanuman boy, both of them, to eat the flrst- 
fruit-offering festival meal. And both of them went to partake 
of this feast. At this time they prepared rice and curry and all 
ate, whereupon they sepai’ated, each to their own houses. 

A couple of days afterwards the Hanuman boy also said: 
“I say, mother, what we two have cultivated, in connexion with 
that we shall perform the flrstfruit-offering to-morrow. So you 
also make a spot smooth and smear it with cow-dung, and we 
also shall invite my brothers, all of them. After having prepared 
the spot with cow-dung you go and invite my brothers and their 
families. I shall bathe *2 and go and bring a pumpkin.” 

“Very well, my son,” his mother replied, “it is good what you 
are saying. So we shall have the flrstfruit-offering to-morrow.” 


Bathing is aiways preparatory to performing a sacrifice or an offering. 
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Adg s^ri dosar hiloM; khange adg Qngkin rgrlet lekagekin kajkefa 
Dadatteko hd jgtggekin ngotaketkoa; adg onko dg ako akoko mgnjon 
kana, Henda ya, orakre ma cet hd b^nukt^kin. Cefkin jgm ocobonte 
abo dgkin neotayefbona? 

Adg s^ri uni h§rii kora dge umente sgnkate mittab hgtgt, oka^ak 
jgtg khgnak marab jg belok kan tahgkan, onageye ggtketa, are 
mgnkefa, Nigte khan ndhak sanam hg^bon antaoka. Onka mgnkate 
sdrawakgeye ggtketa, ar ggtkate onko dadattekoak orak sgntegeye 
ggk agukelia; unre onko hOko bglledegea. 

Adg orakte idikate bhitgrteye adgrkeda, adg bobgae thene samab- 
kefa. Adg sim bobgako leka churite hgtgk tbene reta topak ggtketia ; 
adg ebgattgi hd gn<Jegeye tahgkana. Adge reta topak ggtket khankin 
bglkefa, babraa, ona hgtgt bhitrire dg gkgn caolete pgrgd akan. Adg 
batak ggukate onarekin kotaketa. Adg onare hd bab sahg]^ caba- 
lente mittab d^iurgi hgpgnrekin u^keta, adg ona h 0 thorage bab 
pgrgcSlena; sgrgm d^up^ gan hoeyena. Adg bgridkin r^sk^iyena; 
adg ona katha dg ^kin mgtgregekin dghgketa. Bana hgrkin mgnketa, 
Noa katha dg balab baraea, babkbanko kombroetalaba. 

Adg onkakin galmaraokette r^sk^kate ona caolekin sgk 
9guketa, ar ona hgtgt hartatgt dgkin hgygketa, adg hgrko andhako 
l^git ona dgkin utuketa, ar dgl hdkin utuketa, ar ebgattgt dge 
metadea, Ma ayo, am dg khub ut^r dakaeme, jgmgn dadabteko ar 
hilibteko sanam bgi-ko antaok leka. Ebgate dadabtekoko ngotalet'- 
labre dg k^tid k^tid dakako ematlaba. Alab dg khub tititlab jgm 
ocokoa. Judi noate bako antaok khan, arhd mittab ib ggt 9guia. 


^3 All sacrifices (except to the Ancestors) are done by the Santals by cutting the 
head off; the Hanuman boy imitates this by cutting the ‘neck* of the pumpkin. 
One form of the baskets used by the Santals is called daujr^; they are flat- 
bottomed and shallow, but fairly large. At the marringe-ceremony the bride is 
lifted up sitting in such a basket, when the bridegroom, riding on the shoulder 
of his relative, applies slndur to the bride's forehead. 

'>3 Before being used for food, the rice is always cleaned by being pounded in a 
husking-machine. This is different from the flrst husking. 
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Truth to tell, the next day they did as they had talked together. 
They also invited his brothers and their families, all of them. Now 
these were saying among themselves: “Look here, these two have 
nothing in their house. What are they going to let us have for 
food, since they are inviting us?” 

Now, truth to tell, the Hanuman boy had his bath and wont 
and plucked a pumpkin, the one that was looking biggest of all, 
and said: “When I take this, we shall have enough.” Thinking 
this, he plucked the big one, whereupon he carried it home past 
his brother’s houses; at that time they saw him also. 

Having brought it home, he put it inside the stall for the 
Ancestors, and offered it where they offer to the spirits. Just 
like they do when sacrificing a fowl, he cut it off with a knife 
at the neck *3; his mother was also there. When he had cut off 
the top, they saw: the inside of the pumpkin was full of only 
rice. Having brought a winnowing-fan, they shook the rice out 
in this. As this could not hold all, they poured rice out into a small 
flat basket; it lacked only a little that this also was filled; it was 
about as much as a three-quarter-full flat basket They were 
awfully glad; but this matter they kept to themselves. Both of 
them said: “We shall tell nothing about this matter; else people 
wiU steal from us.” 

Having talked in this way, they cleaned the rice, whereupon 
they pared the skin of the pumpkin, and, to mislead the others, 
they made this into curry; they also prepared curry from split 
peas. He said to his mother: “Now, mother, prepare a great 
quantity of rice, so that my brothers and sisters-in-law all may 
have sufficient. Dash it, when my brothers invited us, they gave 
us only very small portions. We shall give them large portions 
to eat. If there is not sufficient for them in this one, 1 shall go 
and fetch another.” 


I® Lit. ‘shaved'. 
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Adg efigattgfe mgnketa, Sana, b^bu, teheA dg alom 9guia, ni^ 
caoletege nahSk agt^oabona. 

Adge mgnketa, Acha bogege g^dtkhan. 

Adg s^ri daka utu sanam tearenre h§, onko dadatteko dg bako 
hijuk kan. Adg uni korae mgnketa, Henda ayo, dadatteko dgm 
akawatkoa sg bah? Nit hd bako helok kan dg. 

Adge mgnketa, Baha babu, l^i akawatkogeah. 

Adge mgnketa, Bako hijuk kana. Okge torah hgl 9 gukoa. Adg 
onka mgnkateye calaoena. Adge metako kana, Cele, dada, bape 
calak kan dg ? Enah khon ih hgl hgretpea, adg bape calak kanteh 
pahjayetpea. Jham jhumbo jarwa bapa ggdoka, adg jgm bara- 
katebo apan 9pin bapayenge. 

Ehange adg dadattekoko mgneta, Henda ya, cet nShake jgm 
ocobonte nun^k dge ngotayetbona ? Bejhe khul^sae rgpet dg bhala. 
Acha, delabo hgltaea, cet leka bhalae khawan dawanbona. Adg 
onka mgnkate jgtgge adg uni oirakteko calaoena. Adg ^isg b^isg 
?idi rghlah pghlah duru^e metatkoa. Adg khange orakteye bglg 
ggtena, adg ehgattgte metae kana, Cele ayo, tear akatam sg bah ? 
Ado uniye mgnketa, Hf, sanamak teargea. 

Adg uniye mgnketa, Acha, gndgkhan ma dadahteko dak tah 
hgtakome. 

Adg uni budhi^ hgi: dge mgnketa, Hape b^bu, thora patra bah 
hoe akana; ingh rgkle khange nShak kam dg sariauka. 

Adge mgnketa, Acha bogege gpdfikhan ma curemar rgk hgdme. 
Adg dadattekoe metako kana, la dada, hapg mit ghari, thopa patfa 
gkulan hgkgea; ina tearlen khange nghskbo jgm ggda. 

Adg sari jgtg hilitteko hgko calaoena ar gidrako hg, adg jgtgge 
dufuj^e metatkoa. Adg marahid dadattgt dg bae patiauk kante 

17 Before eating all wash their hands and rinse their mouths; this is made necessary 
by their having to use their fingers for eating; in any case a Santal would not 
think of eating without first having a wash. The water is given out separately 
in brass Jugs (lotas) or something similar, and this serving of water is tanta- 
mount to telling that now they are to take their seats for eating. 
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“No, my boy,” his mother replied, “don’t bring any to-day; 
I shall get enough for us with this rice.” 

“Very well,” he said, “that is all right then.” 

Now, truth to tell, although all was ready, the brothers did 
not come. So the boy said : “Look here, mother, have you told my 
brothers or not? There is nothing to be seen of them even now.” 

“No, my son,” she replied, “I have certainly told them.” 

“They are not coming,” he said; “I shall at once go and see 
what is the matter with them.” Saying this he went and said 
to them: “Well, my brothers, how is it you are not going? 
I have been expecting you for quite a while; and as you are not 
coming, I am looking you up. Let us all come together now at 
once; when we have had our food, we shall go each to our homes.” 

The brothers were saying among themselves : “Look here, you, 
what has he to give us to eat that he invites us, so many people? 
He talks amazingly self -confidently, I wonder. Very well, come 
along, let us see what he has, how he is going to feed us.” After 
this talk they all went to his house. With exquisite politeness he 
asked them to sit down, whereupon he went inside and spoke to 
his mother: “Well, mother, have you everything ready or not?” 

“Yes”, she replied, “everything is ready.” 

“Very well then,” he said, “be quick then and pour water 
out for them.” 

“Wait a little, my son,” the old lady said, “some leaf-plates'® 
are not ready as yet; as soon as I have stitched them presently, 
the work will be finished.” 

“All right,” he said, “that is well then; please hurry and stitch 
the plates.” So he spoke to his brothers: “I say, my brothers, 
have patience one moment; a few leaf-plates are wanting; as soon 
as they are ready, we shall at once have food.” 

Truth to tell, all his sisters-in-law also came and their children 
also, and he asked them all to sit down. The eldest brother did 

At feasts most people are served on plates and in cups made from leaves (mostly 

of the sal tree). Once used, these are thrown away. 
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s^ri opakteye bgloyena; adge mgnkefa, Hape sgA Afil baya ^gulege, 
bhala cetkoe kul^u jul^u akafa. Adg s^ri bglgkateye nglkeH dg, 
s^ri mit d^ufgkin daka akal Adg boride hahafayena, adge 
menkelia, Okarekin 6amket!te nun?k dgkin bhgjkelia? Ona katha 
a<5 mgngregeye dghgkalSa; cet hg bae raenlefa. 

Adg phuruk patpa tearente dake tabatkoa, adg sanam hgr mil! 
dhaoteko ?ibukena, adg daka jgmko duruj^ena. Adg uni eftgattgtge 
j^tg hgr dakae ematkoa. Adge galmaraoako kana, Noa dg bgbu, 
hgtgt’e n^waikelitaliha, ona reak kana. Adge mgnketia, Ako h5 
nAwai jgkhgnko laiatbona, alah hdlah l^iakoa. Adg ona reah 
bhgj daka kana. 

Adg unre uni harii korae menketa, Ape ma dada, horope 
n^iwaiketa, unre daka h6 kaitid k^itidpe gmoka, ar ih then hglpe. 
Ma arhd gkgekope jgm jutuj khan dg, ayo kgeyepe; ma jetnape 
jgm, un?ikge nahake emapea. Adg ingiko jgm barakateko apan 
apinena. 

Ado unkin ehga hgn dg ona hgtgtre caolekin hamkette cet bah 
sg, 9(^i r^sk^kin aikauketa. Adg dinge setak ^yu^ ona kurau dg 
bana hgrtekin hiria, ?(Ji cikis^kin lagaoketa. Adg onkoak horo 
h6 beleyentakoa, ar nukinak h5 beleyena. Adg hoyoko ir baraket 
■ khan, nukin h§kin ggt ^gukettakina. Adg cet bah sg, gota orak 
tgrgh ggrghkin dghg pgrgdketa. Adg khgrca cabalentakin khange, 
mittah gankin posakle khange aema caole hoe ggdoktakina, adg 
onkate unkin dg gota bgchgr reak jgmak hoeyentakina. 

Adg tahgn tahgnte, kathae, tin din badre cgh onko dadatteko 
sadgm kirihko calak lagitko riauena. Adg khange uni h|ru kora 
hde mgnketa, la ayo, dadahteko sadgmko kirihjoh lagit; ih hg 
onko sSoteh kirih agujoha. 


>9 The mother adresses these sons of hers with the word used by an older person 
to any younger man; a mother may also address her sons in this way, but It 
is not a term of endearment. 
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not believe anything, so he really went inside, saying: “Wait, 
llet me first have a look round; I wonder what he has provided.” 
He actually went inside and saw, they had really prepared a fiat 
basket full of rice. He was utterly astonished and said: “Where 
have they got enough to make such a big feast?” He kept this 
matter in his mind, he did not say anything. 

After having made the leaf-cups and leaf-plates ready, she 
poured water out for them; all of them washed their hands at 
the same time, whereupon they sat down to eat. The mother 
served them all with their food and was talking to them, as she 
did this : “This, young man *9, is pumpkin of which he has made 
a firstfruit-offering; it is in connexion with this. He said: ‘When 
they were performing the firstfruit-offering, they told us; we shall 
also tell them.’ This is what there is about this feast.” 

Then the Hanuman boy said: “You, my brothers, performed 
the firstfruit-offering of your paddy; on that occasion you were 
giving only small small portions, and now look how it is here with 
me. If any of you wants a second helping, ask mother; howsoever 
much you will eat, she will give you.” After having had their 
food, they separated. 

Now mother and son found rice in the pumpkins, you have no 
idea how pleased they felt. Daily, morning and evening, both of 
them went to see their clearing; they took great care with it. The 
others’ paddy ripened, and what these two had also ripened. When 
the others had reaped their paddy, these two also gathered their 
fruit and brought it home. You have no idea, they filled their 
house, every comer, and when their foodstuff was finished, if they 
only broke one or so open, they had at once a lot of rice. In this 
way these two got food to last them the whole year. 

As time passed, people tell, after who knows how long a time, 
his brothers spoke to each other and agreed to go and buy horses. 
Then the Hanuman boy also said: “I say, mother, my brothers are 
going to buy horses; I too want to buy one together with them.” 
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Adg efigatt§te menketa, beta, onko dg taka poesa menak- 
takoa, in^teko kirMkoa; alab dg cet hg b^nuktalafi; ccttem 
kiridkoa? 

Adg uni korae mgnketa, Henda ayo, cet hg b^nuktalaba? 

Adge mgnketa, Cet hg, beta, bgnukan. Ngkg caolege menaka 
ar mit buphu baber, ar babkhan dg cet hg b^nukan. 

Adg uni korae menketa, Dgn epdfikhan, in? buphu baberge 
emabme. 

Adge mgnketa, Henda beta, noate dg gnte sadgm dgko emama? 
Oligko gmlema. 

Adge mgnket’a, Dgn gnten idi gelaka, adgko emabre hg babre 
hg. Adg S 9 ri in?geye emadea, adg onko dadatteko saote nui hge 
calak kana. Adgko metae kana, Henda ya, okatem calak kana? 

Adge mgnketa. Ape saote ib hg sadgm kirib ib calaka. 

Adg lajaoko ?ik?uet!teko metae kana. Am dg ale sbote dg alom 
hijuka. Adg onka dhurmgrko ruhetkede khane taygmena. 

Adg calak calakte mit then ul jg akanko bamketa, adgko mgn- 
keta, Hg^ui tahgn khan dg, noa ul belebo tiok ocokea. 

Adg uni h^ru dg tinre cge lahayente ona ul dareregeye dg6 
akan. Adge rgr ggtketa, Menabge cgb, dada; adg ulpe jgm khan 
dgb burh?wapea. 

Adgko mgnketa, Ma ya gnte, bftraleme. Adg s?riye bfir bara- 
watkoa. Adg arhgko calak kana. Atra dhur sgnkate khange 
arhgko ruhet birkedea. Adg gntgrege uni h?ru dge taygmena. 
Khange adg mittab khuiliye bamketa, ado onkoe sgn jit?u bgk 


^ Rope is perhaps misleading. What the Santals call baber Is some kind of cord 
or string, manufactured by themselves. A baber made from hemp is used for 
stringing their bedsteads; it is kept in a kind of hank or bundle. It is probably 
such a bundle that is here referred to. 
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“You see, my son,” his mother said, “they have money; with 
money they may buy; we two have nothing; what will you buy 
them with?” 

“Look here, mother,” the boy said, “have we absolutely nothing?” 

“There is nothing at all, my son,” his mother replied. “You 
see here, we have this rice and one bundle of rope^o, otherwise 
there is nothing.” 

“Give me that then,” the boy said, “give me the bundle of rope.” 

“Look here, my son,” she said, “do you think they would give 
you a horse for this? No, be sure they won’t.” 

“Give it me,” he said, “anyhow I may have a try, taking it 
along, whether they will give me or not.” Truth to tell, she gave 
it to him, and he too was starting together with his brothers. 
But they said to him: “Look here you, where are you off to?” 

“I also,” he replied, “am going to buy a horse together with you.” 

They felt ashamed, so they said to him: “Don’t you come 
together with us.” As they drove him away with scolding, he 
lagged behind. 

As they went along, they, at some place, found a mango tree 
full of fruit, and said : “If the Hanuman had been here, we might 
have made him pluck mango fruits for us.” 

Now the Hanuman some time or other had come in advance 
and had climbed this mango tree. So he called out : “Why, I am 
here, brothers, and if you want to eat mangoes, I shall throw them 
down to you.” 

“Well then, since you are here,” they said, “throw down to us.” 
And, truth to tell, so he did. So they started again. When they 
had reached about halfway, they again commenced to scold him 
and drove him away. Somewhere there the Hanuman lagged 
behind; then he found a bed-stringer’s pin^', and he let the 


Akhuiliisa pin made of bamboo and especially used when stringing a bedstead 
to move the strings close together. 


9 — Kulturforskning. B. XIV. 
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ocoatkoa. Ehange uni dQ etak hQrte onko khon lahateye Mr 
lahayena; ado Qntg khone i&gl darametkoa. 

Arhgko tiok dgkkedea, menkhan uni dg lahategeye calao idik 
kana, onko then dg bae dgl ocok kana. Adg onka onkate sadgm 
palko tiokketa, ar ayu^ ayu^ena. Adgko mgnketa, Tehed dg 
ayuj^ena, babo kiridkoa. Gapa setakrebo kirifikoa, adg dgdkate 
gkkalte opaktebo sgn utaroka. Adg' onka bujhau bapakateko 
derayena. 

Ar uni h$rii dg gkkalte onko sadgm goraregeye derayena, koale 
cgtreye duru^ akana. Adg un jgkhgn onko sadgmko galmarao 
kana, Tehed dg gahrgkko hgd akana; gkogko cgb nShakko kirift 
idibon. Adg onako galmarao kan khan, uni hSnl dg thirkateye 
ahjgmjoil kana. Arh§ onko sadgmko mgpgn kana, Henda ya, 
bhalako kirihbona; adg gkge tinakbo dgr dafoaka? Adgko mgneM, 
Id dg ninak kgs; id dg nungk kgs; onka apan gpinko laiketa. 
Adg mittan ghupye tahgkana, adg uniye mgnkefa. Id dg gtte barg 
kgs ar cgt cgtte barg kgs id dg;- dareaka. 

Adg khange uni h^rd kora dg onkae adjgmket khan dg, hare 
phareye argoyente uni ghuri sg euga sadgm, okge barg kgs sid 
dindgi dgr dareake mgnket, uni sadgm jadgare sg khurg latarre 
khuciye kutgm bitadea. Khange thg uni sadgm dge ledhayena, 
adg khgrdgf khgrdgte taramet kana. 

Adg dosar hilok khange onko dadatteko dg sadgm palteko calao 
ggtena, adg uni h^ru h§ gpd&ko damkedea. Adgko metae kana, 
Henda ya, tinrem hgd akana? 

Adge mgnketa, Nitge, dada. Adg sadgmkoko bachao barayetkoa, 
khub mota motakoko bachaoketkoa. Adg dgr damkateko kiridketkoa. 
Ar un jgkhgn uni h$rd kora dge thir akana, cet hO bae mgn barayeta, 
onkoak dgr damgeye akdjgm kana. Khange adgko kiridkel!- 
kote sadgmreko aswarente orak sgn gguko reakko mohpd^yena. 

Lit. twelve kos, n kos being a distance of about two miles. 

23 A khuci is a pointed stick with which holes are made in the ground for putting 

stakes for beans, &c., in. 
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others gain a little on himself. Thereupon he ran in advance of 
his brothers by another road and was looking for their coming. 

When they nearly reached him, he again went in advance of 
the others; he did not let the others catch sight of himself. In 
this way they reached the place where the horses were; at this 
time it was also getting dark; and they said: “It is night now, 
we shall not buy any to-day; we shall buy to-morrow morning; 
then we shall mount our horses and at once go straight home.’’ 
Having come to this conclusion, they settled down for the night. 

The Hanuman went to the stable and settled down there for the 
night, sitting aloft on a beam. During the night the horses were 
talking together: “To-day some buyers have come; who knows 
which among us they will buy and take away.” While they were 
talking together in this way, the Hanuman was quietly listening. 
Again the horses were speaking to each other: “Listen, I wonder 
whether they will buy us; how fast is any one of us able to run?” 
So they said: “I can run so many miles ; I can run so many miles.” 
In this way they told how fast each of them could run. There was 
a mare there, and she said: “I am able to run twenty-four miles 22 
along the ground, and in the air I can run twenty-four miles.” 

When the Hanuman boy heard this, he got down in a hurry, 
and in the foot or rather in the hoof of the mare that said that 
she night and day could run twenty-four miles, on the underside, 
he drove a dibble^^ in. Consequently this horse became lame and 
limping. 

The next day his brothers at once went to the place where the 
horses were; here they also met the Hanuman and asked him: 
“Look here you, when have you come?” 

“Just now, my brothers,” he replied. So they commenced to 
select horses; they selected the very fat ones, and, after having 
agreed on the price, they bought them. At this time the Hanuman 
boy kept quiet; he did not say a single word, he was listening 
to their bargaining. When they had bought the horses, they 
mounted and started to take them home. 
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Ada onko sgnen taygm uni haiyu dQe rgr sa^eketa, Henda ho, 
sadgm kisf r, nui sadgm dge ceka ledhayentama ? Adi hargn dhorok 
dhofoke taramet dg. Tis khone ledha akantama? 

< Adg uniye mgnkefa, Hola dg besgeye tahgkana; noa hind^ 
bhit^rtegeye cekayen cgh. 

Adg uni hSrai mgnkelia, Nui sadgm dg ran ocoyem, bahkhane 
rghgi: gujuktama. Mase dgleme, tin^k harkhete tapam kana. 

Adg uni hgre menketa, Okg badae, sadgm dg j3h9 rgg hamket- 
koa mgnkhan, ran [ocokore h§ bako bahcaoka. Id dg 9di sedae 
macha khonge gnte sadgm id ^sul akallkoa. Adgd dglellkoa, jSh&n 
rgg damketkoa mgnkhan, j3h3 tin^kem ranako, gnreh§ bako bad- 
caoka, gujukgeako. 

Adg uni hfrfli mgnkel!a, S^dskhan ma nui dg nenkare ^kridem 
n3hSke gujukgea. Nitok dg gndgkhan nui dge gkajentama. 

Adg uni hgre mgnketa, Nui ledha sadgm dg gnte gkge hataoea? 
Nonka ledha dglte dg cole h5 ghgko hataolea. Adg dg gnte, amgem 
hataoe khan dgd emama. Ar sg uni hgi: dg bae badae kana, nui 
sadgm dg nun^ke d^r da^eaka mgnte, ar nuige sadgm dge ledha oco 
akadea mente. Ona katha sg bhed dg uni hgr dg bae badae kana. 

Khange adg uni h$rui mgnketa, Henda ho, nui sadgm dg tin^kem 
damea? 

Adg uni hgre mgnketa, igntem hataoe khan dgh damama. 

Adg h$rtii mgnketa, Hatao mah hataokege, mgnkhan ih dg bin 
damteh ham kana; judim emah khan dgh ran gelakea, adge beslen 
khan dgh dgdaea; ar bae beslen khan, ma gnteye gujukge. 

Adg uni hgre mgnketa, Adg gnte nun din ih jgtgnkedea, adg 
thora thuri hg bam emaha? 

Adg h^rhi mgnketa. Dam tahgn khan dg gnte, thopa thufin 
gmkemgea, adg dam h§ b 9 nuktiha. Ar jShSre rinkatere hg, thora 

24 It might be noted that the Santall text, except at a couple of places, speaks of 

a horse that might bo supposed to be a male. 
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Alter they had left,theHanuman opened his mouth : “Look here, you 
horse-owner, how is it that this horse of yours has become lame? 
She^^ is in great distress limping. Since when has she been lame?” 

“Yesterday she was quite well,” he replied; “something or other 
has happened to her during the night.” 

The Hanuman then said: “Let the horse be treated by a doctor, 
else she will become emaciated and die for you. Look at her, with 
what difficulty she is walking.” 

“Who knows,” the man said, “if horses contract some disease, 
they do not recover, even if you give them medicine. You see, 
I have for a very long time been rearing horses, and my experience 
is that, if they get some disease, they do not recover, however 
much you give them medicine; they die.” 

The Hanuman then said: “Then sell this one as she is; she 
will die presently. Now this one has become useless to you.” 

The man replied: “Who do you think will take this lame 
horse ? When they see how lame she is, surely no one will take 
her. You then, if you will take her, I shall let you have her.” 
Now the man did not know that this horse was able to run so 
much, nor that the Hanuman had lamed the horse. The man was 
in ignorance of it. 

“Look here,” the Hanuman asked, “what price will you put on 
this horse?” 

“In case you will take him,” the man said, “I shall name you 
a price for her.” 

“I might take her,” the Hanuman replied, “but I want her for 
nothing; if you wiU give her to me, I shall try to treat her; and 
if she recovers, I shall ride on her; and if she does not get well, 
then she will die.” 

The man then said: ‘Well, you see, I have taken care of her 
for such a long time; will you not give me just a little?” 

“Well, if I had anything to give,” the Hanuman replied, “I 
might have given you a little; but you see, I have nothing. And 
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thup dam emam khan, bes dg bes kangea. Adg ngg^g ih dgh 
bujh^ueta, sadgm jel ma cele hg bako jgmet, ar harta hg sadgm 
reak ma cele hg bako hataoel Jel ar harta tanak judi ^krihok 
khan dg, dam ih gmlere hge ggdlen khan, in^kote ona dam ih 
^d^ikea. Se hg thg bah jutok kana. Ar amgem l 9 iyeta, rgg ham- 
leko khan dg, bako besok kana. Adg onatege dam gmok dg bah 
sanah kana. Adg ngkge burhu baber menaktiha; judi ni 9 babertem 
emah khan, ih hataokea. 

Adg uni hgre mgnketa, Mi< taka gan gnte bam em jutujoka? 

Adg uni h^rui mgnketa, Baha ho, in^ chada jhhSnak dg ghgh 
gm da^elea. Adg amge dg khusikme. Judi in^ burhu babertem 
emah khan dg hgge, ar bahkhan ih calak kana. Enan khon 9di 
h^bid ng^dsgeh duru^ena, adg jShdnakko balah dandha bapa joha? 

Adg uni hgr bujh^u barakateye metadea, Acha ho, khusiyenah. 
Dgn ggdgkhan, in^ baberge gmahme ar ma idiyem. Mgnkhan 
9 ikh 9 gkge then hg alom l^i baraea, nui sadgm dg buphu baberteh 
hatao akadea mgnte. 

Adg h^rhi mgnketa, Acham emah khan dg, gkge then hg ghgh 
l^ia. Adg amgem l^i barae cgh cel! cgh? 

Adg uniye mgnketa, Cet ih dgh l^i baraea? 

Adge mgnketa, H§, pasgt okam mgnketge, mitfah sadgm dg bu^hu 
baberteh ^krihkedea mgnte. 

Adg uni hgpe mgnketa, Cedak onka dgh l^ia? Ih geh emam 
kana, arhg ihak bhgrgmgeh bhahgaoa? Ona dg ghg hoelena. Ih 
dgh mgna, Sadgm kirih gahrgkko hgdlena; unrege nin^k sg ingk 
sadgm dgh ^krihketkoa. In^tege ih dgh sglgm Ig^gma. L^i bujhi, 
amgem l^i khan. 

Adg h$]1ii mgnketa, Ehusitem emah khan, cedak ih l^ia? 
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if I borrowed somewhere and gave you a little for her, it would 
be all right, quite so. But here in these parts I understand that 
people do not eat horse-flesh, and no one will buy the hide of a 
horse either. If the flesh and the hide could be sold, I might 
get the price back thereby, when she died, even if I had paid 
for her. Consequently this will not do; and you yourself say, 
when a horse gets a disease, she will not recover. Therefore I do 
not wish to pay anything. But you see here, I have a rope bundle; 
if you will give her to me for this, I may take her.” 

The man then said: “Could you not then give me as much as 
one rupee besides?” 

“No,” the Hanuman replied. “Besides this I am quite unable 
to give anything. Please yourself; if you let me have her for 
the rope bundle, well and good; otherwise I am off. I have been 
sitting here for a long while since early morning; is it not time 
for both of us to do something?” 

After having thought the matter over, the man said: “All right 
then, I am pleased. Here with it then, g;ive me the rope bundle 
and take the horse away. But mind, don’t tell anybody that you 
have bought this horse for a bundle of rope.” 

“Very well,” the Hanuman said, “since you are giving her to 
me, I shall certainly not tell anybody. But you yourself, you 
will tell perhaps?” 

“Why should I tell?” the man said. 

“Well,” the Hanuman replied, “perhaps you might say: I have 
sold a horse for a bundle of rope.” 

“Why should I tell this?” the man said. “I am giving her 
to you; in addition to this, should I publish my own shame? 
This would never happen. I shall say: ‘Some horsedealers came; 
at that time I sold so and so many horses’; in this way 1 shall 
pass the matter off. There will be a stoiy, if you tell.” 

“If you give her to me of your own will,” the Hanuman said, 
“why should I tell?” 
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Adoe mgnketa, Sana, ma khusitegeA emam kana. Dgn ona 
baber emaAme. 

Adg S 9 ri uni sadom reak dam dg ona buphu babere emadea, 
uni hCe hataoketa, adgkin dub danena. Adge tigk idikedea. Adg 
uni hliH dg uni hgr then khone danahen khan, ona jahgare 
khuciye kut^m bitade tahgkan, onae gr totkettaea. Khange uni 
sadgme aosanen khane bes ggtena, adg ^^i sgjhgye ta^am getketa. 
Adg khange uni h9ru dg 9diye r^skgyena. Khange adge dgd 
ggtena, adg cet bah seye kamsaokedea sg, tgpis tirill lekae dgp 
ocokedea. Adg onkoe tiok hdkketko khan, 9 ^i cgtteye dg;* ocokedea. 
Khange adg s^ri onko dge pargmketko khan, adge lahate orake 
tiokkefa. Adg tiokkate chatka dugrre tglkate lobokko, dakko, jgtge 
sor akawadea, ar ad dge um hgdente daka utu jgmkate adg onko- 
geye Agl hgretkoa. 

Adg ing mit ghgri taygm khange sgri onko dadatteko hdko 
sgtgrena. Khange sadgm tgl akadeko Aglkede khanko kuliyetkoa, 
Henda ya, uni dg gkgeren sadgm kanae? 

Adgko l^iatkoa, bahma, H3rhi kiiih 9 gu akadea. Khange adg sgn 
sorkateko hgl bapa ggukedetaea. Noko dg sanam hgp gn^iggeko 
kirih ggaketkoa, ar uni dge ehga kantaea. Khange adgko jir^u 
bayayena. 

Adg b^rsih pg mhha taygm khangeko mgnketa, ® ya, ma bhala 
bon kamsao haparaoa, gkgeren tingkko dgr dareaktabona. Adgko 
mgnketa, Acha bogege, gp^gkhan mabon kamsao haparaoa. Adg 
sgriko kamsao haparao kana, adg jgtg hgrren khon uni h3rurenge 
b?irti dge dayeak kana — gt gtte, kathae, barg kgs, arhg cgt 
cgtte, kathae, barg kgse kamsaokedea. Khange adgko hahayayena, 
adgko metae kana, ya h§yu, dini nui dg emalem, am dg alerenle 
emama, bgdglkoabo. 

25 The Santals like symbolic action ; it is a common thing with them, on compietion 
of a deal, to show that all is in order, for both parties to give each other a piece 
of d u b (or more commonly by the Santals called d h u b i) grass (Gynodon dactylon, 
Pers.) ; this grass is common everywhere in the country. It is a kind of receipt 
and acknowledgment. 
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“Quite so,” the man said, "of my own will I am giving her 
to you. Please, let me have the rope bundle.” 

So, truth to tell, he gave the man the bundle of rope to pay 
for the horse, and he on his side took her, and, as proof of the 
bargain, they gave each other a piece of dub grass®. The Hanuman 
led the horse away; but when he had reached out of the man’s 
sight, he pulled out the dibble he had driven into the leg. When 
the horse felt the relief, she at once became well and walked along 
without limping. The Hanuman became very glad and mounted 
the horse and galloped her, at top speed straight away he made 
her run, you cannot imagine how he made her gallop. When he 
had nearly overtaken his brothers, he made her rise high into 
the air. And when he had in this way passed the others, he 
reached home in advance of theni. Having arrived there, he tied 
the horse at the entrance from the street to the court-yard and 
brought husks, water, all that was necessary to the horse, and 
himself went and had a bath, and, having had rice and curry, 
he stayed waiting for the others. 

A short while afterwards his brothers also, truth to tell, arrived. 
When they saw the horse bound there, they asked people: “Look 
here, you, whose horse is this?” 

They told them that the Hanuman had bought and brought 
her. They came near and looked at the horse. Now they had 
all of them bought males, and the Hanuman’s was a mare. After 
this they had a rest. 

A couple of days afterwards they said: “I say, let us have a 
race, and find out how each one of ours will be able to run.” 
“All right,” they said, “let us do so then.” Truth to tell, when 
they were having the race, the Hanuman’s horse beat the others 
— along the ground, people tell, he made her gallop twenty-four 
miles, and again through the air twenty-four miles. Then they were 
astonished and said to the Hanuman: “You Hanuman, come, give 
us this one, we shall give you one of ours; we shall make a barter.” 
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AdQ uniye menketa, Bafia, dada, Qhgd bQdgllea. Ape dg lahate 
hat bachatepe kirifi akawana, ar id h§ onkage hat bachateh ^gu 
akawana. Ohgh gmlena. Adgko thir barayena. 

Adg khange s^ri cekakote cge barawante dosar tesar 

serma khange nui hd bes enka jgm pur^uk leka dge arjaoketa; 
adge mgnketa, ayo, ma nes dg id l^git b^hulah damkoa. 

Adg khange uni engattgt dge h^ri^ busily ena; adge mgnjod 
kana, Nui lagat b^hu dg bhala cet lekankod 9guaea? Hgi* ma 
ghgko rgbgnlen, ar h$ru j^t ma hgr rgr bake ba^ae. Cet lekankod 
9guaea? Adg onka hudis bapakateye metadea, Hf, b^bu, b^hu 
dglad damkogea. Adg hape gnte, raebarkolad saj^leko bad? 

Adge mgnketa, Acha bogege, ma g^^skhan raebarko dhur^u- 
kom. Bhala onko cetko mgna, ona katha l^iadme. 

Adge mgnketa, Acha bogege. 

Adg in^ dosar tesar khange s^ri uni edgattgt dge hudis thikketteye 
metadea, beta, n^kde gn hilok b^hu reak kathalad galmaraoleta; 
adg onka lekate raebarkod dhurgu gelaketkoa; adgko metadida, 
kathae, uni hgpgnme kora dg adtege bghu dge damkoa; am dg 
gkgn ggngd pgn jur^ukakme. Onka, beta, raebarko dgko metadida. 

Adge mgnketa, Acha ayom l^iadid khan dg besge. Encjgkhan 
id dam 9gukoa. Adg ggngd pgn dg tingk lagaoka? 


26 A marriage-brokor is essential for a regular marriage; the contracting parties 
are really the two families, the young couple being now-a-days permitted to have 
the power of refusal. The boy's father or family will engage a man or (more 
frequently an elderly woman) to find a suitable girl. 

27 A man (or his father) buys his bride, that is to say, the legal base of matrimony 
is the proprietary rights of the husband in the woman, acquired through purchase. 
The price paid should not be taken as an equivalent, but as a symbol, showing 
that the girl has passed from one family to another. 
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“No, my brothers,” he replied; “I shall certainly do nothing 
of the kind. You were the first to choose and buy, and I also 
in the same way chose and brought mine. I shall certainly 
[not let you have her.” So no more was said. 

Now, truth to teU, somehow or other the Hanuman gathered 
property, so after a couple of years he on his part earned well, 
and had sufficient food to last the whole year, and he said: 
“I say, mother, this year we shall get a wife for me.” 

His mother became quite dumbfounded and was saying to 
herself: “What kind of a wife am I to get for this one, I won- 
der? No human being will agree, and the Hanumans do not 
speak a human language. What kind of a wife shall I bring 
him?” Having thought over the matter in this way, she said 
to him: “Yes, my son, we shall find a wife. But wait a little, 
before anything else we must arrange with a marriage-broker” 

“Very well,” he replied, “engage a marriage-broker then. Tell 
me what they have to say.” 

“All right,” she said. 

Truth to tell, a couple of days afterwards after having turned 
the matter over in her mind and come to a resolve his mother 
said to him: “I say, my son, you remember, we talked the other 
day about a wife for you; in accordance with this I tried to engage 
a marriage-broker; but they said to me: ‘This son of yours will 
find a wife for himself; as for you, you only collect the bride- 
price27 money.’ This, my son, is what the marriage-brokers 
said to me.” 

“All right, mother,” he replied, “as you have told me this, it 
is good. Consequently I shall myself find and bring one. What 
is the bride-price charged?” 
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Adg uniye mgnketa, Henda b|ibu, sg 

ggukoa? chg^uiko dg thofage lagaoka, ar ^^bgugko khan 

dg, pondro solo taka lagaoka. 

Adge mgnketa, Ig ayo, ^ghguakoh agukoa. 

Adge mgnketa, beta, d^hguakom aguleko khan dg, adi^ 
khusik kana. 

Adge mgnketa, Gapa meah khangeh calao ggdoka. 

Adg sari mit din dg setakreye lai otoadete ad dg bahu hame 
calaoena. Adg ehgattgt! dge mgneta, Cele bah nahak am do 
rgbgnam. Seta then nahakko laga ocome dg bah? Onka uni dge 
rgfjoh kana. 

Adg sari uni b§ru dg dher sahgihgeye calaoena; adg calak 
calakte mitten bandre kuriko dg lahtikate umok kane hglketkoa. 
Adg onko then hir sgnkate mit hgrak khandi kicrid balahkateye 
atkirketa, adg mittah darereye dgdena. Ar un jgkhgn onko kupiko 
dg bgtgrte adiko kikiauketa, adge atkirkettae kuri dg bogeteye rak 
bayayeta. 

Adg khange uni h|ru dg raka^kate ona ahcartgt dg dare khone 
tamkur ggt akata. Adg onko kuri dgko hglket khanko mgnketa, 
Ong cgh na, darereye raka^ oto akattam. Adg mit hgpak khandite 
bandiyente ona dare thenko calaoena. Khanko hglkede menaege. 
Adgko mgnketa, Dgntae, haru kora, mai reak kicrid gmkataeme. 

Adg uni h^fui mgnketa, Ih thene rgbgn khan, ih gmkataea, ar 
bahkhan bah. 


.28 When a woman becomes a widow or is divorced, she is free to marry again; 
but as the marriage of a spinster with a bachelor is valid for the next world 
also and not influenced there by the remarriage of a widow or divorced person^ 
the bride-price is only half of what is charged for a spinster. The ceremonies 
gone through with such women are different, and the marriage is for this world only. 

. 29 The bride-price varies; it is three, five or seven rupees (always an uneven number); 
besides the husband has to give presents (clothes) to a number of female relatives 
of the bride. It may be from thirteen rupees and upwards all counted, quite 
apart from all expenses with feasting, &c., previous to and at- the time of the 
marriage. 
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“Look here, my son,” she said, “will you bring a spinster or 
a widow or a divorced girl? For widows and divorced women 2* 
the charge is not much, but in case it is a spinster, fifteen to 
sixteen rupees^s j^gye jq paid.” 

“I say, mother,” he replied, “I shall bring a spinster.” 

“Quite so, my son,” she answered. “If you bring a spinster, 
I shall be very pleased.” 

“To-morrow or the day after, I shall start,” he said. 

And, truth to tell, he started one day to find a wife, after having 
told his mother this in the morning. His mother was saying: 
“Whoever will agree to become your wife? Won’t they set the 
dogs on you to drive you away?” Such were her thoughts. 

Truth to tell, the Hanuman went away to distant parts; as he 
was passing along, he saw a number of girls bathing naked in 
a pond. Running up towards these, he took the cloth ^ of one 
of them, ran away with it and climbed a tree. When this happened, 
the girls screamed from fear; and the girl whose cloth he had 
taken was crying sorely. 

Having got up, the Hanuman let the border^' of the cloth hang 
down from the tree. When the girls saw this, they said: “Look, 
girl, he has taken your cloth up into the tree." When the girl 
had taken round herself a cloth belonging to one of the others, 
they all went up to the tree. They saw him, there he is, where^ 
upon they said: “Down with her cloth, Hanuman boy, give the 
girl’s cloth back to her.” 

“If she agrees to become my wife,” the Hanuman replied, “I 
shall give it her, otherwise not.” 


30 The Sanlals do not wear sown cloths (i. e. the old class of Santals who have not 
been in contact with other races). A woman has one piece of cloth, some nine 
cubits long, in which she drapes herself. They may sometimes use two separate 
pieces. 

The Hanuman does not let the piece of cloth down lengthwise; he simply dis- 
plays it. 
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AdQko menketa, Qts na, hQptegeye rgret kana. Adg onkae 
rQfket khan dg, s^ri onko kiqiko hg adg bako bgtgrok kana, adg 
uni tulud ^^iko galmarao kana, arko metae kana, Dgn 
gmkataeme. 

Adg uni dg onageye metako kana. Id thene rgbgn khan, dgft 
gmkataegea. 

Adg onkae mgnkel! khanko gggr gglikedea, Cele ban am dg 
jorokam l^git? 

Adg onkako mgnkel! khane mgnketa, Ngtape gn^gkhan, mae gr 
tiok ggd ma. Adg ona abcar dge tamkur bdketa ar arh§e raka^ 
ggtella. Adg onka onkate s^ri cet muhni cge lagaoket'a, adg sigiri 
uni kuri dg garteye jhuti^u ggl!kel!taea. Ebange s^ri onae 
bande akan tahgkan kicrid dge bhandur gglikata, adg sari ona 
kicridtegeye gr raka^kedea. Adg ad thene raka^kede khane haru^ 
sdohSkedeteye bande ocokedea. Adg bandg Cando reak Ukha 
babdg cet, adg uni kuri h§e mgnketa. Do na, ruarjonpe, id dg 
nui fhengeb tahgna. 

Adg khange onko kuri dgko mgnketa, Delabon na, ofakrebo 
lai hgda. Adg khange onko kupiko colaoen khan, nui kuri dge 
gugukedete curemare atkirkedea, okare hO bae dghg baraledea; 
gkkalte akinak o^akteye atkir idikedea. 

Adg uni kuriren ebgat apatko laiatko khan, apat baret dg ak 
sarante ar setakoko aguketkote ina dbara dhari gotako pakre 
barakedea. A4i bari<^ ina dbara dhari gofako sendra bafakedea. 
Adg bako bamlede khan, adi bapidko rakketa. Adg barsM pg 
mSh4 dhabidko sendra barakedea, adg bako bamlede khan, rak 
rakteko ruafena. Adg onko gate kurige bogeteko ruhet ba^aket- 
koa, metatkoako, Cedak pahilre dg bape lai hgtleta? Adg onko 
kuri dg cel! h$ bako rgf ruarleta, kgklgsgt bapgyenako. Elhange 
adgko thir barayena. 


32 Lit. ‘warm you*, a slang expression; joroK means to warm oneself at a fire. 




Stories about Animals born by Women 


143 


“Listen girl,” they said, “you hear he is speaking our language.’’ 
As he had spoken in this way, the girls also, truth to tell, did 
not feel frightened any longer; and they had a long talk with 
him and were saying to him: “Give it, Hanuman, give her back 
her cloth.’’ 

But he was saying the same thing to them: “If she agrees to 
become my wife, I shall give her cloth back to her.’’ 

When he spoke in this way, they commenced abusing him: 
“Whoever do you think will be willing to marry you^?’’ 

When they had said this, he said: “Here then, take what is 
yours; let her reach out for it and pull it down.’’ Whereupon 
he let the border of the cloth a little down and again pulled it 
up. In this way he, truth to tell, applied some speU or other, 
and the girl with all her might caught hold of her cloth. So, 
truth to tell, she threw off the cloth she had taken round her, 
and he pulled her up by her own cloth. When he had pulled 
her up to him, he embraced her and let her take her cloth properly 
on. Now whether it was her fate ordained by Cbando or whatever 
it was, the girl called out: “Girls, go home, I shall stay with 
this one.” 

The girls then said: “Come along, girls, we must at once tell 
this at home.” When the girls had gone, he took the girl on his 
back and ran off with her as fast as he could; he did not put her 
down anywhere; he took her straight away to their own house. 

When the others had told the girl’s parents, her father and 
brothers took their bows and arrows and brought their dogs and 
searched for the Hanuman all over the neighbourhood; they 
hunted eagerly all over the vicinity for him, and as they did 
not find him, they cried sorely. They hunted for him for two or 
three days; as they did not find him, they returned crying. They 
scolded her girl companions well and said to them: “Why did 
you not first tell at once?” The girls did not answer a single 
word; they were numbed with fright. Ultimately they quieted down. 
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Ar uni h$pu dg idikate a<Jiye khusiyena, ar uni kuri figlte hgr 
hQ 9^i b^ridko hahapayena. Adg bapla reakko nep^akette bhgj 
reak ar h^p^iko renakko tana bhanaket’a; jgmgn hako pako 
bapla hoe hgdok lekako us^raket'a. Adg nepd^ dinre perakoko 
laiatkote jgtgko jaorayena. Adg hgr leka onka bapla hoeyena ar 
m^pdiko hu jgmketa. Adg gngkin tahgyena. 

Adg uni hd^u dg gne onkate ofak duare tehgoketa. Adg uni 
b$rQ kora reak lil^ dg cabayena. Adg uni b^hu kufige daka 
tukudko, orak du^rko, jgtgko jim^wadea. 

Adg cabayena katha dg. 


80. Cgmgh kora. 

Sedae jgkbgn, kathae, mittaii raje tahgkana, ar uniren dg barea 
r^nikin tahgkana, chutki ar batki, ar nui batki r^niren dg turui 
gQt§nge taeako kora hgpgn dg, ar uni chutkiren dge mill ggtengea, 
ar uni hO hgr manwa muth^n dg bae janamlena, uni dg cgmgh- 
geye janamkedea. Adge janamen khan dg rajko Ipadea, bahma, 
nonkan gidr^ uni chutki r^ni dge janamkedea, adg cetbo cekaea, 
gldikaeabo sebo tah§ ocoaegea? 

Adg raje mgnkefa, Noa dg 9di hahara katha hoeyena; manwa 
kukhi khon sg manwa kukhire Cando dg mittah janwargeye 
kolkedea, nba dg gsgmbhgg katha hoeyena, uniak cell sana 


^ Eating and drinking together is symbolic; the Hanuman Is now ‘taken into caste* 
he is not an outsider any longer. 

^ A sign that the bride is now belonging to them, is one of themselves. A stranger 
would never be permitted to touch the cooking-utensils; and here all is given 
over to the girl's charge, the fullest degree of honour. 

80 1 As in previous volumes where no narrator is mentioned, Sagram Murmu is 
the man who has taken the story down. 

B 9 ( k i is the first wife with whom a full marriage ceremony is gone through ; 
chutki is the second (or, if there are more wives, the last one). The first wife 
may be living or dead, it does not alter the designation. Two wives are not 
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But having brought the g^rl, the Hanuman was very pleased, 
and, seeing the girl, the people there also were utterly astonished. 
Thereupon they fixed a day for the marriage and made all pre- 
parations for a feast and for beer and so on; they worked quickly 
in order that the marriage might take place as soon as possible. 
On the day fixed they informed the friends, and all came together; 
and the marriage was gone through as with other people, and they 
ate the food and drank the beer^^. Thereupon these two stayed 
together. 

In this way the Hanuman made himself a house and home. 
The entertainment of the Hanuman boy is at an end; and they gave 
the bride charge of the cooking-pots, household and properties, 
in fact alP^i. 

So the story is ended. 

80. THE MONGOOSE BOY‘. 

In olden times, people tell, there once lived a king; he had two 
queens, a second wife and a first wife^; the first queen was the 
mother of six boys, and the second queen was the mother of only 
one, and this one was not bom in human shape; it was a mongoose^ 
she gave birth to. When he was born, they informed the king, 
telling him that the second queen had given birth to such and 
such a one; “what shall we do? shall we do away with him or 
shall we let him live?” 

“This is a very wonderful thing that has happened,” the king 
replied; “from or in a woman’s womb Chando has sent an animal; 
this is an awful thing that has happened; whatever His will may 
be, we shall see what this is; we are certainly not superior to 


common among the Santals, however more so now than formerly, when the first 
wile might bring in a second one, In case she did not bear children or was 
incapable of doing a housewife’s work. 

3 Fairly common, also in the Santal country. 

10 - Kulturforskning B. XIV. 
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kana, onagebo A§la; uni khon thg ghQbo jadalena, hgnnQ bhitrire 
garhao ocoko reak dg uniak dafe ar uniak sana; adge emafbon 
khan cetbo menkea; acha, ma tahg ocoae, harakaegeabon, adg 
taygmrebo hgla, bhala nui reak dg cet hoeoktaea. 

Adg kathae, raj onkaye mgnket khan, kathaeko tahf ocoadegea, 
nunu harakedegeako. Adg noko b^tki hgpgn kopako harayen 
khan arko buden khan dg uni cgmgd gidr^ dgko hirkh^wae 
kangea, ar uni k^kit ehgat h6, barg lekako rgrte uni h§ko 
ci^h^uea. Adg raj onkaye ahjgmketko khan mgngreye mgnkelEa, 
gn kathae, noko dg ghgko suluklena, id bah hilok nukin dgko 
dal gg6 atarkina. Adg onkaye bujh^u barakette nukin ehga hgn 
dg pharakreye orakatkina. Adg onakate noko b^tki era hgpgn 
dg jgtgye b^hu cabawatkoa; adge mgnketa, Noko mah b^huatko; 
adg nui l^git b^hu dg okareh hamkoa? Adg bae khgrg dareatko 
khan dge thirena. 

Adg jgtgko hara ju^ena, ar nui hg hgjr lekage, kathae, rgp 
dge celikella, onka lekageye rgiu, ar uni hdye harayena, gng tin 
titit cgmghko haraka, in marah dge harayena, ar b^hu dg bae 
b9huadea. 

Ehange mit din dg raje mgnketa, adren jgtg hgpgntgt kopakoye 
hghg jarwaketkoa, uni chutki hgpgn hgye hghgadea, adgko 
jarwayen khane metako kana, I9 beta, b^ihu barawatpeah, ar 
nui dg bah; adgh metape kana, ma, ih jivet min^hre jgtgh 
begar bapakapea. 

Adg unre onko b^tki hgpgn kopako mgnketa, I9 baba, ona 
katha dg thikgem mgneta; mgnkhan ale dg noale metam kana, 
nitre his9 bakhra dg bale hataoa, ale dg dgn puhji taka barg 
emalem, b^nij beparle sgn lenge, am jivgt menamre disgmle 

* When the sons grow up and marry, it is customary that the father and sons 
^separate’; the agricultural land is equally divided between them, the father 
generally keeping for himself as much as he gives to each son. As a rule the 
parents will stay with one of the sons, frequently with the younger one. The cause 
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Him; to let anything take shape in one’s body, that depends on His 
power and His will. And as He has given us this, what can we 
say? Well then, let him live; we shall keep him and let him 
grow up; afterwards we shall see what his fate may be.” 

As the king spoke in this way, they let him live, people tell; 
they nursed him and let him grow up. How, when the sons of 
the first queen grew up and reached the age of discretion, they 
felt abhorrence towards him; his mother they also constantly 
mocked, speaking of her in a dozen different ways. When the 
king heard this, he said to himself: “These children will never 
live in peace with each other; when I am no more, they will kill 
these two poor ones.” Having come to this conclusion, he built 
a house for mother and son some distance off. Thereupon he 
procured wives for all the sons of his first queen and said: “Now 
I have got wives for these; but where shall I find a wife for 
this one?” And as he was unable to hear of any, he ceased to try. 

Now all of them grew up into maturity, and the mongoose boy 
also, people tell, learnt to speak like a man; thus, just like the 
other ones, he was speaking. He also grew into maturity, just 
as big as a mongoose will grow, so big he became; and his 
father did not marry him to anybody. 

Then one day the king said, — he called all his sons together, 
the son of his second wife he also called, and when they had 
come together, he said to them: “I say. my boys, I have got 
wives for all of you, only not for this one; so now I tell you 
this, while I am still alive, I shall settle all of you in separate 
households.” 

Then the sons of his first wife said: “Quite so, father, it is 
quite right what you say; but we have this to say to you, at 
present we shall not take whatever may fall to our share; but 
please give us some money as capital, and let us before anything 

Of this setting up separate households very frequently is that the women for 

some reason or other are unable to hit it off with each other. 
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dfirdlege, disQmle figl ^curanrege, adg ona pufiji tal^a khon bhala 
Qkgeko dgle lab dapeaka sgle ngksana, adg jShanak gele jSh9 
cekae disgm thgle Agljgfigea. Ale dg pudji taka bapg emalem. 

Adg S 9 ri raj hg onkoak kathae bataoket takogea, ar uni cgmgd 
kora dg Lelsiiiko Autum akadea^ ar gngko galmarao kan jgkhgn 
uni cgmgd kopa Lelsi& dg cet hg bae rgr bapayeta, thir akangeae. 
Adg kathae, enkako galmarao bapaket khange puhji t^ka; jgtg 
hgpge mimit isiye ematkoa, ar uni Lelsih dg bae emae kana. 
Khange uni Lelsih cgmgh kopa dge mgnketa, Dgn baba, ih hg 
im^hme, ih hg noko dadahteko saoteh calaka b^nij bepar. 

Adg kathae, enkaye rgpkeli khange onko dadatteko dgko ruhet 
ggtkedea, Dhut, am dg ale s9ote dg alom hijuka, jShSre seta 
tanakko ger ggd adomea. Khange adg cet hg bae rgpleta, hape 
hapeteye beret calaoena. Adg opakre sgnkate ehgattgte kulikedea, 
Henda beta, cet lagat raj dge khgjletmea? Adg unre gngko 
galmaraolet onako jgtg kathaye laiadea, bahma, raj dg nonka 
onkae mgnleta; adg dadahteko bako khusilente bepar lagat pub ji 
takageko kgekedea; adg mimit isi takae ematkoa, ar in dg bae 
emadiiia, adg id hg onko sSote bepar Iggit takah koelede khan 
dg dadahtekoko ruhet ggtkidiha, mgnketako. Ale sdote dg alom 
hijuka, jahdre seta tanak ehgateko ger ggd adomea. Adg onkako 
mgnket khan id dgh beret hgdena. 

Adg ehgattgte mgnketa, Ig beta, gpd&khan eskare tahgn jgkhgn 
calakte kgeyeme. Adge mgnketa, Acha, ayoh calaka; are mgneta, 
dadahtekoko mgneta, Jghare seta tanakko ggr ggd adomea, cedak 
ayoko ggreha, id ki bud dg banuktiha, onateh ggr ocoka? Hapg 
sg taka khajuke imah, ih hg taygm taygmte dgh pahjakogea. 

5 A genuine Santal trait; they are very eager to get an opportunity of ^seeing 
land*, as they call it. 

6 The name is possibly to be derived from the Hindi name for a mongoose, newal 
or neola. Si]& is a common patronymic among Hindus, also heard in Santal 
names as second part of the nameword. 

7 The small amount of rupees shows the influence of Santal ideas on a story, 
probably originally borrowed from others. 
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else do some trading; let us, while you are alive, travel in the 
country, let us have a look round in the country®; and then, 
with the capital given, probably some of us will be able to make 
a profit, or else lose it; but whatever happens, we shall in any 
case see the country. Give us some money for a capital.” 

Truth to tell, the king agreed to what they said. Now this 
mongoose boy they had named Lelsifi®, and while they were 
talking, Lelsifi did not speak at all, he kept quiet. Now, when 
they had had this talk, people tell, the king gave each of them 
as a capital for trading one score of rupees^, but he did not give 
Lelsifi. Lelsifi, the mongoose boy, then said: “Please, father, 
give me also; I also want to go with my brothers to trade.” 

When he said this, his brothers commenced to scold him: 
“Fie, don’t you come together with us; somewhere a dog or some 
other animal might bite you and kill you.” He did not say a 
word more, but got quietly up and went away. When he reached 
home, his mother asked him: “Look here, my boy, for what 
purpose did the king call you?” Then he told her all they had 
talked together, saying: “The king said so and so; but as my 
elder brothers were not pleased, they asked him to give them 
money to trade with, and he gave them twenty rupees each, but 
me he gave nothing, and when I too asked him for money to 
go trading together with them, my brothers commenced to scold 
me and said: ‘Don’t come with us; somewhere some dog or other 
animal might bite you and kill you, dash it.’ When they spoke 
in this way, I got up and came here.” 

His mother then said: “I say, my boy, then go to him while 
he is alone and ask him.” “Very well, mother,” he replied, “I shall 
do so;” and he added: “My brothers say: ‘Somewhere a dog or 
some other animal will bite you and kill you.’ Why should they bite 
me, mother? Have I no sense, that I should let myself be bitten? 
Wait a bit, provided he gives me some money, I shall follow 
after them.” 
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AdQ kathae, tin ghurire cq 5 dgl sitte' uni dg sfiri gngye metade 
lekage eskarre raj then dge calao ggtena, adg metae 

kana, Dgn baba, id hdm emadgea; id banij bepar dgd calak- 
gea. Adg kathae, a^i jide khgj kan khan dg ggl takaye emadea, 
ar patiau dg bae patiauk kana, nui hd sarigeye ealaka mgnte dg; 
adge meneta, Ina lasaphg kateye kge idijgd kana, nui kiye bepar 
dapekea? Nui dg ghge darelea. Onka mgngre dge mgnoata. 

Adg sgnkate edgattgte udukadea. Khange noko dg calak lagitko 
nep^ekette satu sambarko jurau barajon kana; adg onaye adjgm 
thikketkoa, badma, nia din hilokko ealaka mgnte. Adg adhg 
edgattgte laiadea, badma, Ma aye, id hg satu sambar dg jurau- 
adme, nia i^a dinre dg banij beparko calak lagat, id hd taygm 
taygmted padja idikoa. 

Adg sari gneye jurauadea; khange onako dg jgtgye sap;rao 
thik thakkatia, ar sg noko dg bako ba^aeyede kana, jg nui hd 
takae gm akawadea mgnte dg, ar nui hge calakgea mgnte dg, 
arko ba^aele khan hungd dindare cgko sgnkok. 

Adg bako badaeledete setakgeko o^ok calak kana; adge dgl 
ggfketko khan dg ad hgye sappao ggtena; adg thorae laha dgk 
ocoatkoa; adg ina taygm ad hdye o^ok ggtena, jgmgne dgl tiok 
idiko enkageye calak kana, gkkalte dg bae sgn bhipauk kana. Adg 
(jher sadgidgeko calaoena, ar nui dg bako tuphinede kana; cetko 
cgko rgpet arko landa idiyeta, taygm sgn dg bako bgdggt map 
bapayeta. 

Khange mit hgp dge mgnket takoa, Hape ya, tadgi hatapidpe, 
dak sgdaimeged. Adg onka mgnkateko dupu^ena, ar uni mit hgp 
dg dak sgne calaoena; adg dak sgn khone hijuk kana, ar gntg 
ngtgye bgdggt aguyeta, ar nui Lelsid hgko dupu^en khan dge 


8 People starting on a journey and expecting to be unable to get suitable food 
on the road generally take some dry eatables with them that may be eaten 
without the necessity of being cooked. It is generally some kind of cereals, 
wheat or rice, to which molasses have been added. 
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So, people tell, some time or other he found an opportunity, 
and really, as his mother had advised him, he went to the king 
while he was alone, implored him earnestly, and said to him: 
“Please, father, give me also, I also shall go trading.” Then, 
people tell, as he implored him so earnestly, he gave him ten 
rupees; but he did not believe that this son would really go. 
He thought: "This is a pretext to beg money for himself; should 
this one be able to trade?” He explained it in this way. 

The mongoose boy went and showed it to his mother. Now 
those others had fixed a day for starting and were preparing the 
necessary food® for the journey; and he heard for certain that 
they would start on such and such a day. Then he himself also 
spoke to his mother: “I say, mother, prepare some food for the 
journey for me too; they are starting on such and such a day; 
I also shall follow after them.” 

So, truth to tell, she made up something for him, and he made 
all necessary preparations; but the others did not know that 
their father had given money also to this one, and that he also 
would go. If they had known, they would likely have started 
some time during the night. • 

As they did not know, they started in the morning, and when 
he had seen the others off, he also made himself ready. He let 
the others get some start, whereupon he himself also went; he 
kept himself going so that he could just see the others; he did 
not follow close upon their heels. They went far away, but they 
did not notice this one; they did not look behind; they constantly 
were talking and jesting about something or other. 

Then one of them said: “Wait a little; wait a bit for me, I 
must go aside for a moment.” After this talk they sat down, 
and this one went towards water®; when he was coming back 
from there, he was looking round in all directions. Now Lelsih 


9 A common euphemiom. 
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]&fil alEkefkote d^ura d^npiye 5ir hijuk kana; adg gng gntg 
khone hijuk kan jQkhsn dge hgl hamkede dg d^upa d^unye fiir 
hijuk kan. Adg mit ghuri tengo hOkkateye hgle kan dge hgl 
thikkede, Lelsih kanae. 

Adg onko dufuj^ akankoye metako kana, Ea, mase ngtg taygm 
sgn bghggdpe, uni dg bhala Lelsih sg gkgeye Mr hijuk kana? 
Adgko mgnkelia, Ukurid ya? Adge metatkoa, Ntikui ya. Ehange 
adgko hgl t^ikkedea, adoko mgn ggtketa, Hapg, bgd ocoae, urni 
birre nahakbon 9 yur adea; adg enkako rgr batartegeye tiokketkoa. 

Adoe setgren khanko kulikedea, Henda ya, am h6m hijuk kana? 
Ale dgle mgnketa, T^ka bae ematmete cele ghgm hgdlena; onate 
bale bgngg)! ruar barayefa; mK mohp<jale hijuk kana; adg ya, 
taka dge ematmea sg bah? Adge mgnketa, Mahajgn then ib 
bamketa; adg saprao baraktegeb taygmena; apepe o^ok hijuk dg 
jgmakkob bam jarwa aguyet tahgkana, adg inaktege a<Ji sang^ibpe 
jitau hgd idiyena, ar un habid dg thopab bgl tick aguye^pe tahf- 
kangea. Adg ngp^spe dupu^en khan dgb bgl atketpe khan dg 
daura daurib Mr hijuk kana, ar alope duim]^ khan hutgd ghgb 
tiok darelepea. TShS barkadtege bae tioketko tahgkana. 

Adgko metae kana, Dur ya, bale ba^aeyet metege, babkhan 
butgdle tabgikemgea; cedak bale tangimea? Mit orakren hgr h& 
tgbg bale tangikokhan gkgele tangikoa? Ale dg ba^aetege bale 
ba^aeletmea, am hgm Mjuk kana mgnte dg; ar am hg un din 
ma bam laiyet tahgkan, ar bab dg hijuk jgkhgn hgm hghg ggt!ale 
kana. Adge mgnket'a, Ghang dg hijuk, ghang dg bab, onkate bab 
hghgatpea, arhgb muruk ggtketkhan gngb pabjakefpea. Adg 
inakkategeko thir barayena. 



Stories about Animals born by Women 


153 


lost sight of the others when they sat down, and came running 
with all his might; and when he was coming from one side, his 
brother saw him coming along running at top speed. So he 
stopped for a short while, had a look at him and recognized him, 
that it was Lelsih. 

He then said to those sitting there: “Hey you, look behind 
you in this direction, I wonder whether it is Lelsih or some one 
else who is coming running.” “Why, where is he? we don’t 
see anybody,” they said. “Look, here he is,” he told them. So 
they caught sight of him and said: “Wait, let him come; we 
shall presently guide him to the primeval forest and lose him 
there.” While they were having this talk, he came up to them. 

When he reached them, they asked him: “Look here, you, 
are you also coming along? We thought that, as he did not give 
you any money, you would be sure not to come; therefore we 
have not been looking behind us; we have been coming straight 
along; now did he give you any money or not?” “I got some 
from a money-lender,” he replied, “and, making myself ready, 
I was delayed; when you were starting, I was occupied getting my 
food together; and in the meanwhile you came so far more quickly 
than I could; but up to this I have been able just to keep you 
in sight. When you sat down here, I lost sight of you, wherefore 
1 am coming running all I can; if you had not sat down, I should 
certainly not have been able to catch up with you.” 

“What a pity,” they said to him, “we did not know of you, 
otherwise we might have waited for you, until you could come; 
why should we not do so? If we who belong to the same house 
should not wait for each other, whom should we wait for? We had 
absolutely no knowledge of you, that you too were coming along; and 
you yourself did not teU all the time either, and when we were starting, 
you were not calling out to us.” “Sometimes,” he said, “I wanted 
to come, then again I did not; in this way I did not call out to 
you, so again I suddenly decided to come and tracked you, as you 
see.” After this talk they did not say any more on this subject. 
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Adg calaoko calaoena sg, kathae, s^figiAko calaoena, ps 
pon in£ha hQrko calaoeDa; adg miitan mara5 utar umi birko 
5amketa; adg ona bir phgdi% mil! fiindgko d^rayena; adg unreko 
mgnelSa, Adg bhala hgd mabon hgdena, adg tin din badrebon rug]* 
calaka ? 

Adg maranide menket takoa, Turui cando badre; turui cando 
dg ngtgregebon kgmilege, uniye dgfa, dosra candoye mologoka, 
adg unrebo mohnda ggdoka. Adg sgri dosar hilok khange ona 
urni bir talateko mohpdayenteko calakkana. Adg kathae, calak 
calakte uni Lelsih dgko dir atkadea, metakme, uni dgko hir bggiae 
kana; gndggeko bggiadete ako dg Lilgm bajarreko rakaj^ena, ar 
uni dg Sujgn bajarreye raka]^ena. 

Ar noko dgko sgtgren khan dg sadgmko bachao barayetkoa 
kirihko Iggil Adg kathae, pghil dg pga sih sadgmko kirih pghil- 
ketkoa; adg enkotege pg cando dgko beparketa; adgko lapha 
bapaket khan dg arhO noko pg hgr lagatko kirihetkoa. Adg noko 
lagat hd onko sih sadgmgeko kirihketkoteko bepar kana. 

Ar Lelsih dg ona Sujgn bajarre raka^ kate gutik lagat kisgre 
kuli barayetkoa. Henda ho, gn kathae, gutipe dghgkiha? onkaye 
kuli barayetkoa. Adgko metae kana. Hd ma h§ge, adg cet am 
dgm kgmialea, am thg jghan kgmi lek dg bale hgletmea. Adg 
gota bajar onkaye kuli bafayetko khan dg ing kathageko metadea. 


When a Santal wants to show the distance from one place to another, he very 
commonly does it by telling how long it takes to walk there. E. g. tikin hor, 
noon-way, means the distance one can walk from early morning to noon, 
about twenty miles with an ordinary Santal. One day’s way will answer to some 
thirty miles or more. 

^ 1 1 The Santals use the phases of the moon to keep some account of time. The 
moon is always observable, except just at the time of new moon. In common 
with a good many other people they also combine superstitions of sorts with 
the different phases. 

Lilam Basar, as it is called, literally means 'auction town’ ; bazar is a name for 
a town with shops. 
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Thereupon they went; they went and went, people tell, very 
far; they went so far as is takes to reach in three or four days*®; 
then they reached an immensely big primeval forest and spent 
one night on the edge of this forest. Then they were saying: 
“Well, now we have come, after how many days shall we go 
back again?” 

The eldest of them said: “After six months; let us work for 
six months here in these parts; let that moon change" and the 
next new moon appear; then we shall start for home.” Now, 
truth to tell, the next morning they set out to pass through the' 
primeval forest and were walking along. Then, people tell, as they 
were passing along, the brothers lost sight of Lelsih, that is to 
say, they ran away and left him behind. They left him there 
and themselves went to a town called Lilam‘^; and Lelsih found 
his way to a town called Sujan. 

When his brothers reached this place, they commenced to look 
at horses to buy them. First, people tell, they bought three day- 
horses ‘3, and, making use of these, they traded for three months; 
and when they had gained enough profit, they bought for the 
remaining three. For these also they bought day-horses and 
continued to trade. 

Now, when Lelsifi reached the town of Sujan, he asked wealthy 
people there to be taken on as a servant. “Look here,” he said, 
“will you take me on as a servant?” In this way he was asking 
them. “Well,” they would reply, “quite so; but what will you 
do for us? To us you do not look fit for any kind of work.” 
Everywhere in the whole town they answered him in this way 
when he asked them for work. 

The Santal traditions tell of a day>horse that came down and kicked to pieces 
the first human beings that Thakur had made from clay, just as Thakur was 
going to breathe life into them. What is here meant, is not clear. 
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AdQe guni bh^bik kana, Cell 15 cekalere Mak pgrb^sti dg calak- 
ti5a; gutiki5 mgnctre ma bako dghg5 kan, ar bepar tanak hg 
cekati5 calaoa, pu5ji hg thofagetib; arhdye msnketa, Acha, 
sadgmgib kuli gelakoa, pasg thoi'a damteko |5amok khan dgb 
kiribkoteb bepar gelaea. Adg s^ri kiribko lagat sadgme kuli 
barayedkoa; adg tititko damako kan; adg arh^ko metadea, 
Ng^ds dg sadgm ghom hatao dapelekoa; do Lil^m bajarte calakme, 
gndg dg sanam lekankoko hatetkoa j3h9etakgeni kusik, ini bapg 
kiribem. 

Adge metallkoa, Ona bajar dg oka senre menaka? Adg mohn- 
datgtko uduk ggtadea; adg s^ri ona mohndateye calaoen khan 
dg Lilam bajare bamketla. Adg hgre kuliketkoa, Henda ho, 
en kathae, sadgm dg oka sgnreko hatetkoa? Adgko metadea, Ma 
am dg nig hgrte calakme, noa bajar hanasa apere nahSk marab 
utgr bafe darem bama, ona thenge hatig dg hoeok kana; gndgge 
nahak sadgm hdm bamkoa. Adg sgri ^hik ona hgrteye calaoen 
khan dg bajre dare thenge hgtig akatko sadgme bamketkoa; adg 
dame kali barayetkoa, adg gdi tititko dam akokan. Adge mgnketa, 
Sadgm dg engate ghgb kirib da;*elekoa; adg bhagaoente gadha 
pal sgne calaoena. 

Adg onkoye bgl barayet'koa, adgko metae kana, Celekom bgl 
barayetkoa? Adge mgnketa, Gadhab bgl barayetkoa, tin tititpe 
damako kana? Adgko metadea, Eiribkoam? Adge mgnketa, Hg 
gate, dgr damreb khusilen khan dgb kiribkekoa. Adgko mgnketa, 
Jg jam gadha, onkagele damkoa, bar taka hd, pg taka hd, ar 
mdrg turui takaren hd menakkoa, sg dgs barg takaren hd menak- 
koa. Adg onkako mgnketkhan dg mittan gadhae bachaokedea, 
adge metatkoa, Ma sg nui gadha reak dam Igipe. Adgko mgnketa, 
Nui dg mgrg takale dame kana. Khangeye thirena, adg bae rgrlet 


The people do much of their selling and buying at market places found in 
suitable localities and open for business once or twice weekly, or daily. 
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He was turning this over in his mind: “What shall I do, so 
that I may have what is necessary to live? When I talk of 
becoming a servant, they will not take me on; and how should 
I be able to engage in trade or something of that kind with such 
a small capital as I have?” Then again he would say: “Very 
■well, I shall try and ask them about horses; if they are to be 
had for a reasonable price I shall buy one and try to trade.” 
So, truth to tell, he made enquiries about horses, to buy one; 
but they put a very high price on them; they also said to him: 
“Here you will not he able to buy any horse; go to the town of 
Lilam; there they bring all kinds for sale; buy whichever you like.” 

“In what direction is this town?” he asked them. So they showed 
him the direction, and when he had proceeded in that direction, 
he really found his way to the town of Lilam. Here he asked 
people: “Look here, where are they having a market'"* for selling 
horses?” “Well, they replied, “follow this way, on the other side 
of this town, just outside, you will presently find a very big 
banyan tree; just at that tree a market is on; there you will 
also find horses.” Truth to tell, following this way he found 
horses for sale in the market at the banyan tree. He asked them 
the price; but they wanted a very large sum. So he said: “I shall 
certainly not be able to buy a horse, dash it.” So, not being able 
to do anything here, he went to the donkey fiock. 

When he was looking at these, they asked him: “What are you 
looking at?” “I am looking at your donkeys,” he replied; “how 
much do you price them at?” “Will you buy?” they asked him, 
“Yes,” he replied; “if I am pleased ■with the price, I might buy 
some.” They said: “According to their quality we price the 
donkeys; some two rupees, some three rupees; there are also 
those who cost six rupees, or even ten twelve rupees. When they 
had spoken in this way, he selected a donkey and said to them : 
“Please tell the price of this donkey.” “We fix the price of 
tliis at five rupees,” they answered. He did not say anything. 
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khan dgko mgnketa, Ma am rQfine, tingktem hataokea? Adge 
mgnketa, ut^rgepe dame kan dQ, cet ih mgna? ma thik dam 
l^ipe; judih khusilen khan dgh hataokea. Adgko mgnketa, 
dam dg pon taka, adg uniye mgnketa, Pon taka dg bah, pg takah 
emapea. Adgko mgnketa, Ma arhg in^ talatgt jutudaleme. Adge 
mgnketa, Sana ho, ma in^ktege imahpe. Adgko cepet bapayen 
khan s^ri in^ktegeko emadea; adg takae ematkote gadha dg bape 
dare but^teye tiok idikedea. 

Adge mgnketa, Ngndsgeh deraka. Adg s^ri bepar l^git sana 
phanakoye kirihketa; adg un jgkhgne hglketko dg, dadatteko h6 
ona bajar reakgeko kirih gkrihet kan; adg gngko b^giade edrete 
onko then dg bae sgnlena, in^ bare dare then kategeye 
bepar barayeta. Ar onko hdko hglkedere bg cet hg bako kuli 
baraledea. Onka apan apingeko tahgyena. 

Adg ona nenda din pur^uen khan, kathae, noko dg lahatege 
orakte dgko hedena, ar nui h5 ona nopd^ iiiac badae akat 
tahekan, adg nui bg taygmte orakteye hgd sgtgrena. Adg s^hgih 
khonko hgl daramkede khan dadatteko dg ehgat apatkoko l^iako 
kana, Ma sg h^ni helepe, Lelsih dg celeye kirih ^guyede kana? 
Adg onkako l^iyet'a, ar bogete khak khakko landayeta, ar raj dg 
cet hd bae mgnleta, mgng mgngteye mgnketa, Nui dg thofagih 
emadete thora damrengeye kiiihkedea. Ar onko korako dg boge- 
teko landa daramadea. 

Adg tin^ke kamaoleta, ona dg ehgat apate udukatkina, ar noko 
ma bako uduklet; adg onate raj dg nui Lelsihgeye sarhaokedea, 
mgnketae, Baha, nui hgpgnge ehgate gun dgye manaoa. Adg raj 
hg in^kgeye rgrkata. Adg ona katha ahjgmkate onko korako dg 
mgngre edreko dghgkata. 


The bargaining is typical. As a rule the seller asks double or treble of what 
he expects to get. Incidentally it may be remarked that the Santals do not keep 
donkeys, one of the proofs that the story is originally' borrowed. 
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so they said: “Tell yourself, please, at what price will you take it?” 
He replied: “You want an excessive price for it, so what can I 
say? Please tell the proper price; if I think that fair, I may perhaps 
take it.” “The proper price is four rupees, they said, whereupon 
he replied: “No, not four rupees; I shall give you three.” “Well 
then,” they said, “add half a one and give us.” “No, you people,” 
he replied, “let me have it at what I said.” So they consulted 
together and really gave it to him for that much, whereupon he 
gave them the money and led the donkey away to the foot of 
the banyan tree’®. 

So he said: “I shall camp here,” whereupon he bought the 
necessary equipment for trading. At that time he saw that also 
his brothers were buying and selling goods in this town; but, 
being angry that they had left him, he did not go to them; 
camping at this banyan tree, he engaged in trading. They on 
their part, although they saw him, did not ask him anything 
either. In this way they kept away from each other. 

When the day fixed came, the brothers, people tell, came home 
before him; he also knew the day agreed on, so he reached home 
after the others. When the brothers saw him coming, while he 
was a way ofE, they spoke to their parents: “Look over there, 
look at Lelsifi, what kind he has bought and is bringing along.” 
They talked in this way and were laughing loudly; but the king 
did not say a word, he was thinking: “I gave him only a little, 
so he has bought a low-priced animal.” But the boys met him 
laughing loudly. 

Now he showed his father and mother how much he had 
earned; but his brothers did not do so, wherefore the king praised 
Lelsifi saying: “There is no gainsaying it, this son of mine, dash 
it, he shows gratitude.” The king did not say any more; but 
when the boys heard this, they became angry and their mind was 
filled with it. 
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AdQ tahen tahgnte dosar tesar serma khange, kathaeye 
akalke£a; khange nui Lelsih dg akal ^ik^ute ^kinak orak dg gt 
latar sgn gotaye kholao bhug^kketa, ar jg kichu dhgn tahgkana, 
onako dg mill millte jgtg gt bhitriteye adgr baeketa, ar bindg dg 
hgrkoake kombfo ggu a^oe takoa, adg onkate nukin ebga hgn 
dg bakin rgbgejok kana, ar gidrgko hO rgngg<ite bogeteko raket 
takoa. Khange ona bglte uni Lelsib dg ebgattgte metadea, Do, 
ayo, mil! hatak gan caole idiakome; dadabtekoren gidrg g^iko 
raket kana, dayageb ^ik^uet kana. 

Adg mit kh^cl^k caoleye bhoraoketa, adge dipil idi otoatkoa; 
adg ona bglte onko korako dgko mgnketa, Durre, nukin dg 
menakgetakina, bakin kgstgk kana; aboge ^^ibo kgstgk kana. 
Adg rajko metadea. Do baba, Lelsib tikin then khon jgmak ggu 
abonme. 

Adg s^ri onkako metade khan dge calaoena; adg rgp dg cet hg 
bae rgy sadeleta, hape hapete oraktegeye bglgyena; adge mgnketa, 
l!igl baraletakingeb, menak t^kin khan dgb kgekina, ar bankhan 
cet 9uri dgb kgekina. 

Adg sgriye bgl baraket dg gkgn orakge; adg onate bae rgj* 
sa^eleta; adg ru^r sgnkate korako dgko kulikedea, Okor babam 
gguleta. Adge mgnketa. Unkin hdya b^nuktgkina, gota bglgkateb 
bgl baraketa, gkgn orakge. Adg korakoko mgnketa, Acha bhala, 
alele bgl ggui tgkina. 

Adg s^ri sgnkateko bgl baraket t^kin dg gkgn orakge, gkgn 
in^ hatak khgcl^kge; adgko thir dorokena, ar sg jgm bu ghuriko 
bglkin dg besgekin jgmet kan. Adg ona bglteko mgnketa, Nukin 
dg bakin rgbggjok kana, besgekin jgmgta, ma nukin hgbon rgbggd 
ocokina, orakbon jgrgtatakina. Khange sgri mit din dg orakko 
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Time went, and the next year or the year after that, people 
tell, there was a famine; then Lelsih, feeling that a famine was 
coming, commenced to burrow and excavated all the ground below 
their house, and whatever they had of property he brought it all 
down there and hid it, and at night-time he stole from people and 
brought it there. In this way these two, mother and son, did not 
become poor, while even the children of the others were crying 
from hunger. Seeing this Lelsih said to his mother; “Please, 
mother,take about a winnowing-fan full of rice over to them; 
the children of my brothers are crying very much; I am sorry 
for them.” 

So she filled a basket with rice and carried it over to them; 
seeing this the brothers said: “Strange, these two have something; 
they are not in want of food, and we are in great distress." So 
they said to the king: “Listen, father, bring food for us all 
from Lelsifi and his mother.” 

Truth to tell, as they said this to him, he went there; he did 
not utter any sound, but went quietly in, saying: “I shall before 
anything else see how they are doing; if they have anything, 
I shall ask them; otherwise, what shall I ask them for, when 
there is nothing?” 

So, truth to tell, he looked round, there was only an empty 
house; wherefore he did not say anything. When he came back, 
the boys asked him: “Why, father, you did not bring anything?” 
“No, boys,” he replied, “they have nothing either, I went in and 
looked everywhere, there was only an empty house.” The boys 
then said: “AU right, then we shall go and have a look.” 

So they really went and looked at what they had, only an 
empty house, only the winnowing-fan and a basket, whereupon 
they kept quiet; but they saw those two having their food, they 
were always eating well. Seeing this they said: “These two do 
not suffer hunger, they have plenty of food; well, let us make 
these two also hunger; we shall set fire to their house.” And, 

U - Knlturforskniog. B. XIV. 
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jerfitat takina, ar hafak kh^clakko dg jgtQ Igyen takina; mgnkhan 
dhgn dg mit ^ukun h§ bad Iglena. 

Adg kathae, sgngglkokin Iridkette tgrgiiko dg jgtgkin bar sam- 
taoketa; adg ona tgrgdge bostare bhoraokate abride idia. Adg 
kathae, mit din dg ^her sadgidgeye idiketa, adg bad alnidlgnte 
^ahar apere mitfad bape dare butareye derayena, bosta dge Si^o- 
keta, ar uni gadha dg ona thenge rghgtreye tglkadea, ar sg ayu]^- 
ena. Ehange kathae, bepariko hgdena aema utar chala dadgrawante, 
adg onko hg ona dare butaregeko d^rayena. Ehange nui dg 
dareteye dgdena gnde gitid lagil!; adg dare cgt khongeye hghgako 
kana, Mgn ho! idak bostape iditida sgpe kombro bgtgdkea, id 
dg gkgn sona, rupa, asarphi menaktida; badkhan bes dg ghgd 
mgnlepea. 

Adg sari onkae laikette tinre cgd nuiak bosta dgko kombroket- 
taea, ar akoak bosta dg nuiak thenko agu otokata, ar adi dindare 
gpdg khonko u^hauenteko calaoena. Adg setak jgkhgn bostae dgl 
tgjbijket dgko pherao akat. Ehange, kathae, hare phareye lade 
ggfkette orakteye hgdena. 

Adg orakre rapakateye dglket dg, caole ar taka bara bari menak; 
khangeadiyekhusiyena; adg engattgte metadea. Do ayo, dadadteko 
then khon pai aguime, takalad sgda. Adge agukette, kathae, mit 
pai takae bhoraoketa; adge metadea. Do ayo, dadadteko idiakome, 
ar noa pai hO idikatakom. 

Adg sariye idiatko khan dg ona dglte adiko haharayena; adg 
jgtg hg^ko hgdente Lelsidko kulikedea, Henda ya, nunak taka 
dg okarem damketa? 

Adge metatkoa, Mittad orak reak tgrgd dg tinak bad hoeoktid, 
dher dgk orak tahgn khan dg hutg6 dkergid takakea. Adg ona 
katha adjgmte onko dadattekoko mgnketa, la, ma edgate abo hg 


The banyan tree, Ficus bengalensls, L., sends a number of roots down from its 
branches; these strike the ground and become fresh trunks. It is such a tree 
that is here alluded to. 
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truth to tell, one day they did so, and their winnowing-fan and 
baskets were all burnt; but of their real property not one bit 
was burnt. 

Now, people tell, when these two had extinguished the fire,* 
they collected all the ashes; and, filling the ashes in a bag, he 
took it away to sell it. One day he had taken it very far away; 
but as it could not be sold, be camped at the foot of a banyan 
tree; taking the bag off, he tied the donkey there to a root of 
the tree>^; in the meantime it became evening. Then, people tell, 
some traders came with a large number of pack-bullocks, and 
these also [camped at the foot of the same tree, whereupon the 
mongoose boy climbed the tree to sleep up there. From high up 
in the tree he called out to those others: “Beware, you might 
take my bag away, or you might even steal it; I have only gold, 
silver and gold coins; if you do, I shall not call you good people.” 

Truth to tell, as he had said this, those others some time during 
the night stole his bag and brought and left a bag of theirs where 
his had been, whereupon they left, while it was dark night. 
In the morning he looked at the_bag, they had changed it. Where- 
upon, people tell, he quickly loaded his donkey and went home. 

When he opened the bag at home, he saw that it contained 
rice and money, half and half of each, and he was very pleased 
and said to his mother: “Please, mother, go and bring a pint 
measure from my brothers; we shall measure money.” When she 
had brought this, people tell, he filled the pint measure full of 
rupees and said to her: “Now, mother, take this to my brothers, 
and give them also their pint measure back.” 

Truth to tell, when she had taken this back to them, they were 
very much astonished, and all of them came to Lelsifi and asked 
him: “Look here, you, where did you get so much money?” 

“How much,” he replied, “should I get for the ashes of one 
house? if there had been a number of houses, I might have got 
much money.” Hearing this his brothers said: “I say, dash it, we 
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oira&bon jergfeka ar tQrQ<Sbon ^kriba, in^ arhS nfthaK 

nenkan Ofak dgbon banao a^oea. Adg onka mgnkate s^ri ako hg 
oraKko jgrgtaia; onkage tgrgd h^rkette bostare bhoraokate ^kri^ko 
'idiketa. Adg kulhi kulbiteko hghg idiyeta, Ch^i libi go, ch^i libi 
go. Adg gkge hg bako hataoet takoa; adg pg pon atoko dapSlet 
khangeko mgkgbena, okare h§ baft akriftlen tako khan arhg agu 
ruar kateko u]^ g^^ikata; adg bogeteko edreyena, mgnkefako, 
Nuiak budte opake jgrgi! ocoketbona, ma nukin dg bana hgrbon 
ggdkina. 

Adg sari mil! din dg unkin ggggdko calao ggtena. Un jgkhgn 
Lelsift dg opakre bae tah0kana, eftgattgfge eskarko ftamkedea; 
uniko ggd adokedea. Khange hgdkateye ftglkede dge ggd akan; 
adg gadhareye ladekedea Gaftgate idiye lagat. Adg calak calakte 
taygmteye bgftggt imarlet dg aema utar chala d^ftgrawante 
bepari dg darako kan. Adg hare phare eftgattgl! dg uni gadha 
khon ftrgokate mittaft hgr are darereye t^bdarkadea, ar ad dg 
dare cgtteye dgd ggfena; ar onko dg adi saftgih daftgra dgko tiriau 
akatkoa. Adgko hgd sgtgren khangeye hghgyet’a, Ma ho, eftgah 
ruak hgrpe Igsgn ocoyea ; baftkhan hoge dg ghgft mgnlepea. Adg 
bako aftjgmefa; adgko hgd soren khan dg adi garte onkageye 
hghgyefa, khange adgko teftgoyen khan dg argokateye saj^ketkoa. 

Adg adi baridko bgtgrena, adge metako kana. jCedakpe Igsgn 
ggd ocokedea, delabon thanateft idipea. Adgko mgnkeHa, Alom 
idilea, ma noko d^^bgra ar bostako jgtg am barg hataome, gn h0 
alom idilea. Khange ini eftgattgt dg gadhareye ladekedea, ar onko 
jgtg d^hgrae pitgu aguketkoa; adg hgrre uni eftgattgl! dge gidi 


17 In Bengali. 
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shall also set fire to our houses and sell the ashes; for that money 
wc may again build such houses, forsooth”. Thinking this they, 
truth to tell, set fire to their own houses also, and in the same 
way, having collected the ashes, they put them in bags and took it' 
all away to sell it. Walking through the streets, they called out’^; 
“Wer wird Asche kaufen? wer wird Asche kaufen?” But no 
one would have any, so, when they had passed through three or 
four villages, they gave it up; what they had could not be sold 
anywhere, so they brought it back again home and threw the 
ashes out and away. They were very angry and said; “Through 
his craftiness he made us set fire to our houses; come, let us 
kill these two, both of them.” 

So, truth to tell, they one day went to kill them. Just at that 
time LelsiA was not a home; they found only his mother, and 
her they killed. When LelsiA returned, he saw that she was dead, 
whereupon he put her on his donkey to take her to the Ganges. 
As he went along, he happened to look behind and saw traders 
coming along with an immense number of pack-bullocks. He 
then quickly took his mother down from the donkey and placed 
her up against a tree at the roadside, and he himself climbed the 
tree right up to the top; and the traders had their bullocks coming 
one behind the other for a very long stretch. When they came 
up to where he was, he called out: “Have a care, you will let 
my mother, who is ill, be trampled on; if you do, I shall not 
call you good.” But they did not hear it; when they came quite 
close, he called out very loudly in the same way, whereupon they 
stopped, and he came down and caught hold of them. 

Now these people got a great fright; he was saying to them: 
“Why did you let her be trampled to death? Come along, I shall 
take you to the police station.” But they said; “Don’t take us 
there; do take these bullocks and bags, all of them; but don’t 
take us there.” So he loaded his mother on his donkey, and, 
beating the bullocks, he brought them along with him. Somewhere 
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daporkadea ar onko ^^Agrae laga ^guketkoa, adge hQhg ^guyefa, 
Ma karhar jhijpe, dada, ma karhar jhijpe, dada! Adg eng jgtQ 
hQ|*teko gsgl! adgrkel!koa, ar chala bostako Srgokette oirakteko 
'adgrketa. 

Adgko metaekana, Henda ya, nunak ^abgra dg okarem dam- 
ketkoa? Adge mgnketa, Mitfab ibgadren dg gnte tinakem dam- 
koa? Adg onkoko mgnketa, Abo khan dg aemabo takakea. Adg 
ina Mnda khange sari onko dg akoren jgtg bahukoko kutam 
ggd a^oketkoa, ar setak khange sadgmre ladekate akrihko idiket- 
koa. Adg ato atoko hghg barayeta, Mora libi go, mora libi go! 
Adg bogeteko ruhgtketkoa, Mora kg libek rg, hai dige nia ja. 
Adg onka pg pon atoko darSlet khangeko apsena; gnte ggd hgr 
dg gkge hataokoa? Adg enko hO oka hgrre cgko gi^i daparkatkoa, 
ekgnak sithal mithalko ruar hg6 daporena. 

ArhO uni Lelsih ko|‘a dg, kathae, gadha dg a^i baride jgtgnetae 
kana; sih satu^ onkoko hgle khangeye jgtae jgtaea, ar hinda dg 
ghas salak takae ajgaea; adge ij khange tahgate ^gkg dge kutam 
kutam ggdea, ar ona i6 dge hgtgr baraea, ar taka dge halah begara. 
Adgko metaea, Henda ya, nui gadha dg ehgate bejae t^kageye 
i(!et dg? Adge metakoa, Hg, dada, idetgeae, ngkge gnte hglpe, 
ape dg cet lekanko cgpe kirih akatkote bako idet tape, ar id dg 
ij jokhen ^gkgd kutam lekhange tekageye idefa. Adgko mgnketa, 
Abo hg bhalabon kutamkoa. Adg sari onkako kutam bafaketkoa, 
adg bako ijtako. Adg arhgko metae kana, Okor yako idet talea? 
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along the road he threw his mother away, and the bullocks he 
drove along home; reaching there, he called out: “Open the bars, 
brothers, open the bars, brothers!" So all of them surrounded 
the bullocks and brought them in; and unloading the pack-bags, 
they took them all into the house. 

“Look here, you,” they asked him, “where did you get so many 
bullocks?” “For my mother, for only one, how many will you 
get?” The others said: “If it had been we, we should have made 
a lot of money.” So, truth to tell, that very night they all of 
them hammered their wives to death, and in the morning they 
loaded them on their horses and took them away to sell them. 
In every village that they passed they called out'^: “Wer wird 
Leichen haben? wer wird Leichen haben?” But people scolded 
them roundly: “Wer wird Leichen haben, nimm es weg!” When 
they had, in this manner, passed trough three to four villages, 
they became disgusted; for who is willing to take in dead people? 
So they also threw the dead bodies away somewhere at the road 
side and returned home, empty-handed and disgusted, the wretches. 

Now the boy Lelsih, people tell, was taking very great cai’e 
of his donkey; all day long they saw him stroking and stroking 
it, and at night he fed it with rupees together with grass; and, 
when it was voiding excrements, he at once hammered its hind- 
quarters with an axe, whereupon he picked the excrements with 
a stick and took the rupees up and kept them separate. They 
then said to him: “Look here you, this donkey is voiding a lot 
of money?” “Yes, my brothers,” he replied; “it certainly does, 
as you may see for yourselves here; what kind of animals you 
have bought, I wonder, since yours do not void the same; 
as for myself, when it voids excrements and I hammer its hind- 
quarters, it voids money.” “We also,” they said, “shall have a 
try, hammering ours.” And, truth to tell, they hammered 
their horses in the same manner; but they did not void money. 
So they again said to him: “Why, you fellow, ours do not 
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Adge meta&oa, Ehub fitte kut^mkope. Adg s^ri khub garteka 
kutdimletko, adg jgtgko kut^ ggd a^oketkoa, taka bS bako idleta. 

Adg khange uni up^rteko edreyena, mgnketako, Nui dg ya, 
9di husi 9 r hgp kanae, b^ulite mabon ggjea; sanam hgr khon 
ebgate nuigeye IdhStok kana. Abo ma ngkde jgtge marao oco- 
ketbon, gnre hg thg, uni tulud dg babon dapek kana; ma nui dg 
b^huaea mgnte khu^khuritebon ggk idiyea, ar Gabgarebon bohao 
ggtkaea; in^ dge unum ggd dapo^oka. Adg onako sglhaketteko 
metaekana, ya, dherem cij b^sutketa, adgle b^huama, b^hule 
sin akadea. Adge mgnketa, Acha besge, dgbon bamkoa. Adgko 
mgnketa, l^am akadeale, ma sunum sasaA gjggme, ar noa khuf- 
khunre ma dgjgkme, gpds b^hu Ofakrege n3h9k ^hgl dbak 
dgbon dama. 

Adg onka jidko metade khan s^riye gjgkente khurkhupi- 
reye bglgyena; adg khub lekako bond uridkefa, jgmgn aloe o^ok 
dareak. Ehangeko ggk taj^kedea; adg calak calakte bh^iGahgako 
tiokketa. Adg ghat t^enko dghokedete gkge dg idjghko calaoena, 
ar adgmko dgko mgnkella, Ghatbo ci? thiklege, oka then kh^ndria, 
gp^ggebon thelao hur ggtkaea. Onka mgnkate apan ppinko calao 
bapayena. 

Adg ona takrege mittah mgrgm gupi kopa dg ona khupkhupi 
thengeye hgd sorena, ar nui dg khupkhupi bhitrirege bhabnate 
khunuk khunuke rakjgh 'kana. Adg uni mgrgm gupi kopa dge 
mgneta, Henda ho, cedakem raket kana? Adge menketa, Ih dg 
bah bghujgh hgp [jgrmgtgeko b^hu^h kana, ih bgdgl jfihSege 
ngpdfi bglglen khan ih bghu dg unigeye hataokea. 


IS Xhe khurkhuri is a kind of paianguin often used for carrying the bride- 
groom in. 

Ghat is here used about the way down to a river or the place on the river 
bank where people go down to cross, fetch water, bathe. 




Stories about Animals born by Women . 


169 


void money.” “Then hammer them hard,” he replied. So they, 
truth to tell, hammered them severely, and in this way they 
hammered them, so that they all died; and money they did not void. 

Now they became very angpry with him and said: "This one 
is a very sly fellow; let us find a pretext and kill him; dash it, 
he is getting the better of us all; you see, now be has done for 
all of us; in spite of all we are unable to compete with him. 
Come, let us carry him away in a palanquin’®, under the pretext 
of marrying him; then we shall set him adrift in the Ganges; 
then he will be drowned and killed, the wretch.” After having 
consulted together and come to this decision, they said to him: 
“Listen you, you have acquired much property, now we shall 
get you a wife; we have made inquiries and found a wife 
for you." “Very well,” he replied, “that is good, let us get such 
a one.” “We have found her,” they said; “anoint yourself with 
oil and turmeric and sit in this palanquin; there at the bride’s 
home we shall get tomtoms and drums.” 

As they spoke so earnestly to him, he, truth to tell, anointed 
himself and entered the palanquin, and his brothers shut it tightly 
up, so that he should not be able to get out. Then they carried him 
off, and passing along, my friends, they reached the Ganges. 
Having put him down at the way down to the river’®, some of 
them went to pay the call of nature, while others said: “Let us 
before anything else find out how the place at the river-side is; 
where there is deep water, we shall push him in.” Saying this, 
they all went in different directions. 

Just at this moment a goat-herd boy came up to the palanquin, 
and the mongoose boy was whimpering from anxiety inside the 
palanquin. “Look here,” the goat-herd boy said, “why are you 
crying?” “I”, he answered, “am a person unwilling to be married, 
they are marrying me by force; if only some one would come 
in here in my stead, he might take my bride.” 
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AdQ uni kopaye mfinkefo, Dfi tgbe idid hataoetama. Adge 
metadea, Dfi gntg jhijte bglgMine. Adg s^ri rgskgte uni hSye 
jbid gQlketteye bglgyena, ar nui dge o^ok ggfena, adge metadea, 
Sid nridkokme, am dgm ^ngpigea, dgl t^ik bgtgdkemako, jgmgn 
hgrre dg aloko dgl bapame. 

Adg onkaye metadea, a6 dg mgrgm gupiye calaoena. Adg gdi ena 
noko hgko bgdlena; adg kh^ndri tbenko cig ggukette ggk idikate 
gkkalte gp(}gko t^elao dur ggtkata; adg unumen khan dgko ru^p 
hgdena. Adg ing pg pen mahS khange nui Lelsid dg aema 
mgrgm bhidiye d^hrao gguyet'koa, ar barge muc^t khone hghg 
dguyeta, Gudriko jhijpe, dada! Onka 9 ^i dhaoe hghgyeta. Adgko 
dglkede khan dg jgtg hgrteko gsgt adgrketkoa; adgko mgneta, 
NukQi ya, oka khone raka]^ hgd atarena? abo dgbo mgnketa, 
marao atar akadeabon, nukdi tahSe hgd ataren. 

Adg uniye mgnketa, Tsni§<^)'6ge dadape khadlekadid; adg onate 
neko ningkged damletkoa, arhg kh^ndri sgn ma gp, ka<}ako sglgt 
menakkoa, gntgrepe khadlelid khan hutgd dhergid ggukekoa. 
Adg onkako mgnketa, Ea, ale hd idilem, ggujgdale. Adge mgnketa, 
H§ gnte, mgnkhan id thg ghgd ggk idi darelepea, dela apetege 
ggk idikpe, adg gpqls ndhak id thelao ddr ggtkapea. 

Adg s^ri ona kathageko adjgmkette akotege khurkhupko ggk 
idiketa; adg Gadga dhipreko dghgketa, ar onareko bglgyena arko 
metae kana. Id dg khgndri ddk sgn barg yoi! Adg jgtg hgr 
onkako metae kana; adg sgri mit mitte jgtgye thelao ddr ggtkat- 
koa. Adg khube khusiyena, mgnketae. Id ggjgdpe mgnleta, adg 


20 The motif of the story is given. 
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"Well then,” the boy said to him, “I shall take your bride." 
"Come then,” he replied, "open this and get in.” And, truth to 
tell, the boy joyfully opened it and got in, and the mongoose 
boy came out and said to the other: "Shut it up tightly for 
yourself; you are a stranger; they might see you; be careful 
that they do not see you while on the road.” 

Having said this to him, he went off to herd the goats. After 
a long while the others at last came hack; having found out 
where it was deep water, they took him straight there and at 
once pushed the whole in there; and when the palanquin had 
been submerged, they went back home. Some three four days 
afterwards LelsiA came along with a large number of sheep and 
goats; when at the end of the homestead land, he called out again 
and again: "Open the sheep-shed, brothers!” He called out in 
this way many times. When they saw him, all of them surrounded 
the animals and brought them in; and they said: “Look at this 
one here, you; from where did he get up and come here, the 
wretch? We thought we had done for him utterly; here he is 
in spite of all.” 

“Where the water was shallow, my brothers,” he said, “you 
threw me in; so*I got only these, so many as you see; out towards 
the deeper waters there are cows and buffaloes; if you had only 
thrown me in there, I might have brought a lot”. Hearing this 
they said: “Boy, take us also there; we shall fetch some for 
ourselves." “Quite so,” he replied; “but I shall not be able to 
carry you; come along, carry yourselves to the place; then I shall 
push you in there.” 

Truth to tell, they listened to what he said and themselves 
carried a palanquin along to the place; and, putting it down on the 
bank of the Ganges, they entered into it, and each said to him: 
“Towards fairly deep water with me, you!” All of them spoke 
to him in this way, and truth to tell, he pushed them all in, one 
after the other. Then he became very pleased and said: “You 
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okorpe ggd dareadi&a? Ngke apege maraoke(!pea; Cando, 
mit bgrren dge badkana, sanam hg^ren kangeae. Ape dg bin 
gh^tite idg^dpe ggdkedea, ar tabs 9lid dgbd b^ti^ape kan tabs- 
kangea; gn hgpe edrealHidgea; orak bgpe jgrgtata, uni bdpe ggd- 
kedea, ar id bg pbirk^te ggjedpe mgnleta; adg ona jal aperege 
bad papaoena? 

Adg bedkate apattgt raj ar uni b^tki edgat thene ngbgrena, 
Babad b^pdketa; dadadteko id ggjedko mgnlefa, unrege gng 
mgrgm dgd laga gguletko; adg sgsre akotegeko ggd ocoyena, 
mgnketako, Ma, dbaka cado ggtkaleme. Adg inige gng rajgstiye 
damketa. 

Adg cabayena; uni cgmgd koFa Lelsidgeye rajena. 


A variant 'written down by the same man has some details, lacking in the 
story rendered above, which, however, has much not found in the other. The 
introduction with the discussion on the birth of the mongoose boy is wanting. 
They apparently all start together, but leaving Lei behind in the forest 
the brothers reach a country with a king’s capital, where there is a mart 
called Lilam Bazar. They agree to trade for one month and then return. Lei 
also finds his way there, buys a donkey and wants to return with his brothers, 
but they again leave him behind. But he reaches home, and now the others give 
him and his mother a separate house to live in. When the famine comes, the 
others lose all they have, but these two manage to get on, the mongoose hollowing 
out the ground and always bringing foodstuffs to their subterranean room. 
Feeling compassion with the others he asks his mother to take a basket full of 
paddy to his brothers; she does so twice, and on being asked where they have 
got this, she answers that the boy has collected all by gleaning. The brothers 
then ask Lei to lend them some rice; but he says that he has nothing, as he 
has no agriculture. In anger the brothers then set fire to their house; but the 
mother and Lei are saved, being in the underground room. Next is told of Lei 
asking his mother to sew him a bag to take the ashes away to sell. Then we 
have the same story of the traders at the banyan tree, only that we here have 
one thousand pack-bullocks; the traders leave all to run away with Lei’s bag, 
and Lei drives the bullocks and all the pack home, whereupon he asks his 
brothers to build pens for the bullocks. When they ask him how he has got 
so many bullocks, he gives the same answer as in the story. Money is not 
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wanted to kill me; now how did you manage to kill me? Here 
you see, have I not utterly done for you? Chando is not only 
for one person, he is the Chando of all. You killed my mother, 
without her having done anything wrong; on the other hand, we 
two were sharing what we had with you; in spite of this you 
were angry with us two; our house you also set fire to; her you 
also killed, and as for myself, you again wanted to kill me; now 
did not this net catch yourselves?” 

Having returned home, he went to his father the king and his 
first wife and implored them: “Father, I have done a bad thing; 
my brothers wanted to kill me; that happened when I brought 
the goats with me; but now at fast they have been killed by their 
own wish. They said: ‘Please, push us out into the water’.” 

Thereupon this one got the kingdom. Here it is ended. The 
Mongoose boy Lelsih became king. 


mentioned here. The brothers burn down their houses and try to sell the ashes, 
with the same result, wherefore they decide to kill Lei’s mother, while Lei is away. 
When Lei comes home and finds his mother murdered, he takes her away along 
a road. Here he sees a fiock of bullocks coming, puts his mother against a tree, 
climbs the tree and commences to call out, as in the above story. They do not 
understand what he is saying, and the bullocks come and trample on his mother. 
Lei frightens the traders and gets all their bullocks and goods. When he 
reaches home with all these, his brothers ask him how he has got them and 
get the same answer as in the story, whereupon they ask him whether they 
may not get quite a lot by taking their wives away. To this Lei answers that 
they naturally will be able to do so; his mother was an old woman, and his 
brothers’ wives are all in prime condition. The brothers kill their wives and 
try to sell them, with the same result as in the story. Now the others become 
very poor, while Lei trades and becomes rich. We hoar of the same thing in 
connexion with the donkey voiding rupees, the brothers kill their horses trying 
to make them do the same. Now they decide to kill Lei, and the story concludes 
in the same way as the one rendered, except that we are told that the brothers 
took boxes with them one for each, and in these they were pushed out into the 
Oanges and were drowned. 






81. kofa reak katha. 

Sedae jokhgn, ' katliae, miflaA hgrren ponea hopontet kopako 
tahgkaua; adg bar hop dQko bah a akawafkin tahSkana, ar bar 
hep dQ bah. Adcf un jekhen uni hu(jlihid kora doe ingnketa. la 
baba, ih dQ banij bopar sanaj'-ediha; dgn bar pg isi gan taka 
emahme. adgn bepar galaetabona, ar judi ona (akah noksaale 
* kha?j, bill bakhra in do cel! hg alope cmaha. Ad<> sari ouka a^iye 
jidket' khan dg pg isi takako emadea; adg sari baiiij bepar lagit 
disomteye odok calaoena. 

Ado calak calakte, kathae, bar pe raj disome calaoena. Adg 
miftaft raj atoe liokketa, adg ona atoren bop do initbah pusi din 
hilok rajak toao jgmetteye hukumatkoa, Ma uni pusi dg gojgpe; 
uni pusipe ggdle khan dg niit isi taka bok.sis ih -era a pea. 

Adg sgri ona atoren hep do uni pusi geje Iggifko sendra bapayede 
kana, adg ona takrege uni bepar kdpae sgterena. Adge luetako 
kana, Henda ho, celepc ham bapayede kana? 

Adgko raenket'a, Mittau pusi dinge rajak toae jorneiteyemetatlea, 
Ma uni’ pusi dg ggjepe, arpe ggdle khan mil! isi taka boksis in 
.emapea, Onate ale do uni pusigele ham bapayede kana. 

^ .Khauge adg uni kopae mgnketa, Ig hgh metape kana, uni 
pusi ,dg hamle khan, alope gg,1ga, jivg^te bapg sa^ ^jiguyepe ih 
then;- ihge mit isi taka dg uni pusi reak dam ih emapea; ar raj 
thgn i sgokate metaepe, Dgn mit isi taka emalem, uni pusi dQle 
ggdkedea, Adg nfihake metape khao, dinih hglga mgnfe, adg ■ 

^ — ■■■ 

, counts in units and scores.^ 




81 . A STORY AROUT A BOY. 

Once ux)on a time long, long ago, it is said, there was a man 
who had four sons. For two of these they had procured wives^ 
but two were not married. So the youngest boy one day said: 
“I say, father, I have a w-ish to do some trading. Please give 
me two or three scores* of rupees, then I shall try to do some 
trading for us, and if in some way I should lose that money, 
do not give me any part of 1213’^ inheritance.” So, truth to tell, 
as he was veiy eager, the^'^ gave him three scores of rupees, and 
then he went out into the world to trade. 

As he was walking along, people tell, he passed the countries of 
two or three kings. Then he reached a village In which a king 
lived, and in that village a cat was^very day eating the king's 
milk., wherefore the king ordered the people of that village, saying: 
“Kill this cat, and if you kill this ,eat, I shall give you twenty 
rupees as a reward/' ' 

So, truth to tell, the people of that village were hunting the 
cat in order to kill it, and just at that time this .young trader 
came there. He said to them: “Look here, you people, whom 
are you searching for?” 

They answm*ed: “There is a cat, who every day eats the king’s 
milk, therefore he sai^ to us; ‘Kill this cat, and if yon kill it, 
I shall give you twenty rupees as a reward/ For that reason 
we are searching for this cat.” 

The young man then said: “Look here, I tell you this, if you 
find this cat, do not kill it; catch it and bring it to me alive. 
I slpiiall give you twenty rupees as the price of this oat. Then 
go to the king say to fito ns the twenty rupees. We 

MUed he then says to you; ‘Bring it here* 
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I want to see it,’ then say to him. 'When we were hunting for 
the cat a from who knows where joined us and hunted 
together with us, and when we had killed it, he said to us: 
‘Give it to me. Do not throw this cat away, 1 shall eat it. It has, 
as yon know, eaten only milk and has not eaten anything else.’ 
And as he said so we really gave it to that man.’ Speak in this 
way to the king.” 

^So they said: ‘‘Very well; then please sit here in the meantime. 
In one moment we shall catch it and at once bring it to you.” 

Then, truth to tell, when they had said this to him, they went 
to find the cat, and the boy sat down there. And, truth to tell, 
a short while afterwards they caught the cat. They found him 
below a pile of fire-wood, and catching the cat they brought it 
to the young man, and he gave them twenty rupees, whereupon 
he said to them: ‘‘Do not tell anything about the selling, only 
tell about eating it. If you tell anything about the selling, he 
will certainly not give you anytliing.” 

‘‘Quite so,” they said, ‘‘we shall certainly not tell. If we tell, 
our profit will be lost.” 

Then he said to them: ‘‘That is so. Speak in the way agreed 
on.” So the young man took the cat and went away, and these 
people told the king, and he gave them the twenty rupees^. 

Now the young man went a long way from that country and 
reached the country of another king, and there also he saw a 
great crowd of people, who had come together to kill an otter in 
a tank, and they had dug a ditch to drain the tank. The young 
man then went to these people and asked them; ‘‘I say, you 
people, I wonder what is going on here? You have collected 
here, a large crowd of people.” 

The people answered: ‘‘There is nothing happening, but as an 
otter is eating all the king’s preserved fishes, he has said to us: 
‘Kill this otter. If you kill it, I shall give you a reward.’ Now 
we have chased it into this tank and are draining the tank dry.” 
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Adg khange uni kopae mgiiketEa, ho]& metape kana, uni odampe 
Aamle khan dg alope ggjea; uni dg ihgeh hataoea; jg dam lagaoka, 
ona dg ihih emapea. 

Adgko mgnketa, Acha, gp^ekhan amgele emama. 

Adg spriko so^a ahjglketa, adgko hamkedea; adg sa^kate uni 
kora thgnko agukedea, adg tingk gan cge ema&ote uni odam 
hge kirihkedea; adg arhg gpde khon hge calak kangea. 

Arhg mittah disome tiokketa; adg gpds hd onkage utar hgr 
jarwa akane hglketko khan dg onko thgne calaoena; adge metako 
kana, Honda ho, bhala ngp(}g dg cet!pe cekayeta? 

Adgko mgnketa, Milltah godole ggje kana. 

Adge metatkoa, Cedakpe ggje kana? 

Adgko mgnketa, Bajak kaggjko kglgmko dinge, kathae, a<}iya 
ggr khaya khucra gidiyefa, onate raje hukum akawatlea, Ma uni 
godo dg ggjepe; unipe ggdle khan dg boksis ih emapea. Adg 
raj opakre ggjea mgntele laga barayede kan tahgkana, adg gpd§ 
khonge laga agukate noa bhugakrele laga ader akadea. 

Adg uni korae mgnketa, la hoh metape kana, uni godo dg 
alope ggjea, sa^kate ih emahpe; uni godo reak dam dgh emapea. 

Khange adgko mgnket'a, Acha, damem gmgk khan, gpdfikhan 
ghgle ggjea. 

Adge .mgnketa, Hg, sarigeh emapea. Nukin hglkinpe, nukin hg 
onka lekah kirih akatkina. 

Adg sari lako laketa sg, gkkalteko la tiokkedea, adgko sa^kedea ; 
adg uniye kirihkedea, adg arhg gpd§ khone calak kana. 

Adg calak calakte arhg mittah raj disome tiokketa, adg gpd@ 
hge hgleikoa, raj ato phgdre adi utar hgrko jarwa akana. Adg 
onko thgn sgnkateye metako kano, Honda, ape cot lagit bhala 
nunak hgr dgpe jarwa akana? 
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The young man then said: “Listen, I tell you this. If you find 
this otter, do not kill it, I shall take it, and whatever price is 
fixed, I shall give you.” 

"All right,” they said, “then we shall give it to you.” 

And, truth to tell, they drained the tank dry and found the otter, 
and, having caught it, they brought it to the young man, and he gave 
them who knows how much; in this way he bought the otter too. 
Then again he went away from there. 

Again he reached another country, and there also in the same 
way a great crowd of people had collected together, and, when 
he saw them, he went to them and said to them: “I say, I wonder 
what it is that you are doing here.” 

They answered him: “We are killing a rat.” 

He said to them; “Why are you killing it?” 

They replied: “Every day, people tell, the rat is biting the king’s 
papers and pens into small pieces and spoiling them. Therefore 
the king has ordered us to kill this rat. If we kill it, he will 
give us a reward. Then we chased the rat in the king’s house 
in order to kill it, but, having chased it away from there, we 
have driven it into this hole.” 

The young man then said: “Listen, I say, do not kill this rat, 
catch it and give it to me. I shall give you the price of the rat.” 

“All right,” they said, “if you give us the price, we shall 
certainly not kill it.” 

He said: “Yes, I shall really give it to you. Look at these 
two here. I have bought these two also in the same way.” 

So, truth to tell, they dug and dug all they could, and in no 
time they reached the rat and caught it. So he bought it and 
again went away from there. 

Walking along he reached the country of another king, and 
there also he saw that a very great crowd of people had collected 
together close to the king’s village. Going up to them he said 
to them: “I say, I wonder for what purpose have you come 
together so many people?” 
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AdQko menke&t, bid oka kbon CQe hgd akan, uni bid 

do 9di bQi*e jQmetkoa, adg onate raje hnkum akawaflea, Ma uni 
bidpe gQ<ile khan dg, mi< isi takad emapea. 

Adg uni kopae mgnketla, hod metape kana, uni bidpe damle 
khan dg alope ggjea, uni dg sa^ ^guadpe; id dg mil! isi takad 
emapea. 

Adgko mgnketa, Acha, gpdskhanle sa^ ^guarna. 

Adg strike sendra damkedeteko laga thakaokedea, arko sa^ 
kedete uni kopa thgnko 9 gukedea, adg mit isi takae emal!koa; 
adgko calaoena. Ar uni kopa h§ gpds khon dge ru^p kana. 

Adg hijuk hijukte hgrrege uni bid dg, kathae, rgpe ghg^keta; 
adg uni kopawak dutum dumkateye mgnketa, Ig phalna, am 
dg bhage hgp kanam; nOkde id dgko ggjed kan tahgkana, 
amem tahgkante idak jivi badcaoentida, ar bankhan hutgd id dg 
tehedreko mghgr metaokida. Adg phalnad metam kana, id dg 
delan ale disomte engad gpud tdgn idikadme, ar cetem dam, 
onaged emama. 

Adge mgnketa, Cetko menaktapea? 

Adg uni bide mgnketa, Sanamakge menaktalea. 

Arhg uni kopae mgnketa, Durrg! ghgd idilema; am dg gntgre 
ndhakem jgmeda. 

Adg. bide mgnketa, Bada, phalna, ghgd jgmmea. 

Arhg uni kopae mgnketa. Am bam jgmed khan do, edgam 
gpum pasgkin jgmed. 

Adg uni bide mgnketa, Bada, phalna, ghgd jgm ocomea. l^glme, 
am dg nungk mdhln khonem badcaokedida, tgbg amak gun dg bad 
manaotama? AIbgtid manaogetama. Delad id dg i dikadm e bapg. 


3 So Ut.; ‘eat’ la the term, techn. for killing or deatroylng bjr witches, bongas, etc., 
also by snakes. 
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They answered: “A snake has come here from who knows 
where, and this snake is eating^ a great many people, therefore 
the king has ordered us saying: ‘If you kill this snake, I shall 
give you twenty rupees’.” 

The young man then said: ‘‘Listen, I tell you this, if you find 
the snake, do not kill it, but catch it and bring it to me. I shall 
give you twenty rupees.” 

‘‘AU right,” they said, ‘‘then we shall catch it and bring it 
to you.” 

Then, truth to tell, they hunted for the snake, found it and 
chased it until it got tired, whereupon they caught it and brought 
it to the young man, who gave' them twenty rupees; so they 
went, and the young man also commenced to go back homewards 
from this place. 

As he was coming along the road, the snake, people tell, com- 
menced to talk, and mentioning the name of the young man, he 
said: “I say, you so and so, you are a very good man. Remember, 
they were going to kill me; because you were there, I was saved; 
otherwise they would have made an end of me to-day. Therefore, 
you so and so. I tell you this, come along, I shall take you to our 
country to my parents, and whatever you want I shall give you.” 

‘‘What things have you got?” he asked. 

The snake replied: “We have all kinds of things.” 

The young man again asked: “Strange, I shall certainly not 
take you there; when we reach there, you will certainly eat me.” 

The snake replied: “Certainly not, you so and so, I shall surely 
not eat you.” 

Again the young man said, “If you yourself won’t eat me, 
perhaps your parents will do so.” 

Then the snake said: “Certainly not, you so and so, I shall 
surely not let you be eaten. Look here, you have saved me from 
so great a danger, then should I not be grateful to you? Come 
along, please take me there.” 
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Adg uni kojrae menketa, Acha, idimegead; nokoko 
opakted idi otolekoge. Adg sari jgtg hgrge uni kojrawak orakteko 
calaoena; adg onkoko dg gi^dsye jima otokatkoa, adg uni bidtekinkin 
calaoena. 

Adg sari tin dinre cgd uni bid orakkin tick dgkketa. Adg 
bide mgnketa, la phalna, am dg ngpde barg tedgo hatapokme; 
gng ona kana ale opak dg. Adg noam badcao akadid katha unkin 
edgad apud id lai pahilakinrege, ina dg ghgkin jgmmea, ar am 
dg nShSk alom bgtgrgka. Ar jShSnakko emam lagilSkin metama, 
Ma okatakem khusiak kan, ma rgrme, onagele emama — adg 
nitre am id lai tbikam kana, am dg nShak cet hg alom khusika; 
apud tire mittad mundam menaka, am dg ona chada e^agak dg 
alom khgja. Ar ona mundam reak gun dg nonka kana; mill sgr 
toare am dg ona mundam cadoeme, ar un jgkhgn cellem mgna, 
benaok ma mgnte, onage benao ggdoka; sg jShSnakgem khgj, 
onage hgd ggdoka. Ong onka kana ona reak gun dg. Onate am 
dgd metam kana, ona ba^g nSh&k khgjme. 

Adge mgnketa, Acha, gndgkhan onaged khgja. 

Adge metadea, Ma gpdgkhan am dg ngpdg hafg tedgo hatafokme, 
noako kathad galmarao otoakinrege. Adg am ikdi nShSk id hgd 
ru^roka; am dg ngndg barg tahg hatarokme. bgtgdkeam, 
alom dara. 

Adg uni korae mgnketa, Acha, ghgd dara; do am dg khatirjoma 
calakme. 

Adg sari onka kaji§u otokadete ad dge calaoena. Adg orake 
sgtgr ggten khankin dgl ggtkede khan dg, bogete adi baridkin 
rakketa; adgkin cgk barawadea, arkin mgnketa, Durrg! alid dglid 
as chutaulen tahgkana; alid dglid mgnkella, Nui dgko ggdkede cgd 
cet cgd. Onka alid dglid bgbhorsalen tahgkana. Adg ngkge, j&hk 
lekate arhgm hgd ruarengea. 
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The young man then said: “All right, I shall take you there, 
but let me first take these others home.” So, truth to tell, all of 
them went to the young man’s home, and there he gave the others 
in charge of his people, whereupon he and the snake came away. 

Then, truth to tell, after who knows how many days, they 
reached near to the home of the snake. The snake said: “I say, 
you so and so, you stand here in the meantime. What you see 
over there is our house. I shall first tell my parents the story 
of how you have saved me. When they have heard this, they will 
surely not eat you; do not you be afraid. They will tell you that 
they will give you something or other saying: 'Tell us what you 
see here that you like, and we shall give you that’ I now tell 
you this, so that you know it Do not be pleased with anything. 
There is a ring on my father’s hand, do not ask for anything 
else except that. This ting has this quality. Put this ring in a 
seer of milk, and whatever you at that time may say is to come 
into existence, this will at once be there; or whatever you may 
demand, that will come at once. This is the quality of this ring, 
therefore I am telling you this; ask for this ring.’’ 

“Very well,’’ he said, “I will ask for that.’’ 

The snake then said to him: “Then please stand here in the 
meantime, whilst I speak to them about what has happened. Then 
I shall presently come back to take you there. You, please remain 
here in the meantime. You might perhaps run away, do not do so.” 

The young man then said: “All right, I shall not run away. 
You go without anxiety as to that.” 

So, truth to tell, after having earnestly implored him in this 
way, the snake went, and as soon as he reached home and his 
relations caught sight of him, they commenced to cry a good 
deal, whereupon they kissed him and said to him: “O dear, we 
two had lost all hope. We thought they have surely killed him 
or something. In this way we had lost all hope, and then here 
we see, somehow or other you have come back again.” 
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Adg enka mgn s&otege uni apattgt dge mgn ggfketa, Okare bafi 
engate manwa manwage SQye^ kan? 

AdQ uni hQpQntefe msnketa, Okare, baba, sQjetmea? Sp^gkhan 
ifige sgyefben CQfi cei cqA. Ma fin<}ekhan i:dge jQm ggtkadben. 

Adgkin mgnketa, Bafia, am dg ghgM jgmlema. Khange adgkin 
tHir bapayena. 

Adg uni bide mgnketa, I9, ayo ar baba, id dg mittgd kathad 
metaben kana, adg idak katha dgben adjgmkea s§ ghga? Arben 
dghgetida sg ban? 

Adgkin mgnkel!a, Ma rgfme, adjgm badkhanlid cekaea? 

Adge mgnket'a. Id dg Hgf disomted sgnlena ar 9^i hgr id jgm- 
etko tahikana. Adg unre ona disomren raje hukumatkoa, Ma uni 
bid dg ggjepe, ar unipe ggdle khan dg boksis id emapea. Adg, 
baba, unre id dg ^^i b^ind id bgtgrena; adg mittad jh§rred okoyena, 
adg gotako sendra bafayeta. 

Adg apate mgn ggtketa, Henda, beta, adg gp^gkhan cekatem 
badcaoena? 

Adg uniye mgnketa, Onko hgi: mgtgrege mit hgre tahgkana; 
adg uni hgi'e dayawadidte id dgd badcaoena. Jg raj boksis emakoe 
ggkatko dg uni hg^ge id dutumte boksise ematkoa. Tin^k gan 
taka cge ematkote id dg onko hgr thgn khone chadaokidida, ar 
g^ds khon pharak disomteye ^tkirkidida. Onkate id dgd badcao 
akana; mgnkhan uni hgr id dg khube dayawadida. 

Adg uniren edgat apatkin mgnketa, Henda beta, adg uni hgr 
dg cetem emadea, ar cet lekate uni then khon dgm paskao hgdena? 

Adge mgnkel!a. Id dg cet hd bad emadea, mgnkhan ggk dgd 
ggkadegea. Adg cet hg b^nuktidte b^d emadea. 

Adgkin mgnketa, Henda b^bu, onkae dayawatme khan, cedak 
uni hgr dg bam ggu daraledea? Ngp^g hutgd babon gmkea? 
Oete khgj kan tahgkan, onagebo gmkea. 
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As they were speaking in this way, his father suddenly said : 

‘Dash it, where can it be? I am feeling the smell of man.” 

The son then said: “Where, father, do you feel this smell? 
Then it must be I who am giving you the smell, I think. So 
please eat me at once.” 

His parents then said: “Certainly not, we are not going to eat 
you.” Thereupon they did not say anything more about this. 

Then the snake said: “I say, mother and father, I am going 
to tell you something. Will you listen to what I say or not? and 
will you do what I say or not?” 

“Speak then,” they said; “what else should we do than listen 
to you?” 

Then he said: “I went to the Santal country, and I was eating 
a good many people. Then the king of that country gave an order 
saying : ‘Kill this snake, and, if you kill him, I will give you a 
reward.’ Then father, I got a terrible fright and I hid away in 
a thicket, and they were hunting for me everywhere.” 

The father asked: “I say, my son, how then were you saved?” 

He replied: “Amongst those people there was a man, and I was 
saved because this man took pity on me. The reward that the 
king had promised to give, this man gave them in my name. 
He gave them who knows how many rupees, and in this way he 
rescued me from those people, and he took me away from there 
to a distant country. In this way I have been saved, and this man 
showed me great pity.” 

Then his parents said: “Look here, son, what have you given 
this man and how did you get away from him and come here?” 

He replied; “I have not given him anything, but I have promised 
to give him. I had nothing, and therefore I could not give him 
anything.” 

^en they said; “Look here, youngster, since he showed you 
such pily, why did you not bring this man along with you? 
Should not we give him something here? Whatever he might 
have asked for, we should have given him.” 
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AdQ uniye msnketa, Hg, men dQ onkagei^ metade tahgkana, 
ba&ma, JahSnak n&hfikgem khej onaged emama. 

Ado arhgkin menkelia, Durhak! nni dg $di bhale her kanae. 
Cedak CQb bam ^gu daralede? 

Adg uniye mgnketa, Agu darayegeft rngnel! tahgkana; adgd 
mgnketa, Fasg aben ghgbcn ]&ei sahaole, pasgben jgmkedege; adg 
baba, onate b^ ^guledea. 

Adgkin mgnkella, Sana, b^bu, am sSotem 9gule khan dg ghglih 
jgmlea. 

Adg uniye menketa, Endekhan dgh eguyea s§ ban? 

Adgkin mgnkelJa, Okare menaea? 

Adge mgnketa. Haute khgn dg unigeye egu otokadiha; adg 
abenben jgmkea bgtgrte ngpds <}Q sgtgrledea, h^ni hapdsd 

b 9 gi akawadea. 

Adgkin metadea, Cedakem b^giadea? Do ^guyem, adgbo pepayea 
ar takabo emaea. 

Adg arhge menketa, Pasgben jgme; 9di muhim khon uni dge 
bahcao akadiha. 

Adgkin mgnket’a, Ohglih jgmea, do am dg 9 guyem. 

Adg sfiri calaoenteye ^gukedea, adg s^ri b^rsih dinko perakedea. 
Adg ing dosar hilok dgko metae kana, Cele phalna, adg nui ko^a 
nonka muhim khonem bahcaokedea; adg dg cetem hataoa? Ma 
ona rgnne. 

Adg uni kora dg gntg ngtg orakkoe hglettakoa, jhak jhak hglgk 
kana, adg onkako kuUyedere hg bgtgrte bae rgr hgteta. 

Adg arhg uni apattgte mgnketa, Ma phalna, rgrme, cetem hataoa 
sg takam hataoa. 

Adg uni kopae mgnketa. Id dg cet hg bad hataoa taka poesa 
dg, mgnkhan gng am tire mundam menak, in^ged hataoa, judipe 
emad khan; ar bape emad khan, gpdskhan cet hg bad hataotapea. 
Id dg muhim khgn id badcaokadea, in^ge jg jivgt tg dis^dtabonpe. 
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He replied: “Yes, that’s so; I also spoke to him in that way 
saying: ‘Whatever you will ask for, I will give you’.’’ 

Again they said: “Dear me, he is an excellent man; why did 
you not bring him along with you?’’ 

' Then he replied : “I thought of bringing him along. Then I 
thought perhaps you two will not stand seeing him, perhaps you 
might eat him. Therefore father, I did not bring him.’’ 

They said: “Certainly not, youngster; if you brought him along, 
we should surely not eat him.’’ 

“Then shall I bring him or not?’’ he said. 

The parents asked: “Where is he?” 

He replied: “He brought me along from there and left me here; 
but, as he was afraid that you two might eat him, I have not 
brought him right up here. Look, I have left him over there.” 

“Why did you leave him?” they asked him. “Please bring him 
here, then we shall give him a feast and give him some money.” 

Again he said: “Perhaps you will eat him? He has saved me 
fi’om the greatest danger.” 

They replied: “We shall surely not eat him. Go and bring 
him here.” 

Then, truth to tell, he went and brought him and they treated 
him for two days. The next day they were saying to him: “Well, 
you so and so, you saved this boy of ours from such a danger. 
Then what will you take? Please tell us this.” 

The young man then looked round their house in all directions. 
It was looking splendid, but even though they asked him this, he 
did not answer at once, because he was afraid. 

Again the father said: “Please, you so and so, speak. What 
will you take, or will you take money ?” 

The young man then replied: “I shall not take anything in the 
way of money, but I shall take the ring that you have there on 
your hand, if you will give me that; and if you won’t, then I shall 
take nothing from you. I rescued him from danger. Keep this 
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Ar sngA msnke<, iniipe emau khaA dg, iA hg jivgt tahgn bhor iA 
Aum bafakepea. 

Ehange adg ako akoko bupujh^u barayena, Cele adg noageye 
khgj kan dg? Bhalabon emaea sg ban? Ar jShSnak ma bae 
khgj kan. 

Adg uni ebgat bu^hiye mgnketa, Ma gnte emae ma; adg ona- 
geye khgj kan khad dgbon cekaea? 

Adg spl ona mund^mko totketa; adg uni korako caladea, ar 
hgrte jgm l^git pg pon takako emadea. 

Adge ru^r hgdena. Adg enko pea menakko, enkoge kurumutu- 
teye ^sulkelkoa. Adg kathae, uni kora b^huae l^gilSko ham 
barayetkoa. Adg mitfah atore, kathae, khub kis&r hgpgnerako 
Aamkedea, adgko rgbgnengea. Adg uni kupiye mgnketa, Hg dg 
hfge, rgbgngeaA. Mgnkhan iA dg oyak umul umulte barg idiyiApe. 
J9wae opak khon ngptjg h^bi6 gkge ofake benaoa, gp(jgkhan uni 
thgn iA jSwAeoka, ar baA khan dg baA. 

Adg raebar hgr ona katha dg korawak opakte hgdkate eAgat 
apatko Igiatkina. Ehange adg unkinkin mgnketa, Qkge ba(jae, 
gndgkhan ghgle agu darele cgA cet cgA. Adg kora hg okakote 
cgko sgn akan, adg onkoliA kulilekoge. Ma teheA dg sgn rugr 
hatai'okme, arhg nin dinre hgd ru^pokme, adg unrege jgtgle l^i 
cabawama. 

Adge calaoena uni dg. Adg korakoko hg<5 jarwa bapiyen khan 
dg kukli galmaraokin ghg^keta. Adg jgtg kopako mgnketa, E^^g- 
khan ghgbon ggu dapelea. Adg uniko bghuae kan ko|:a dge 
thir akangea. Adg apattgte mgnketa, Cele ya phalna, am dg cet 
ho bam mgnet dg? 

Adg uni kc^e mgnketa, BaAa, baba, imigebon gguyea. 

Adg apate mgnketa, Orak benaoge thg ya muskil kana. Ng^cjig 
khgn bghu opak dh^id dgbon benaokea? 
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in mind as long as you live, and if you give me just what I 
mentioned, I shall also praise you as long as I live.” 

Thereupon they consulted together: “Well, it is this he is asking 
for. Shall we give it to him or shall we not? You see he does 
not ask for anything else.” 

The old mother then said: “Let it be given to him then. As 
he is asking for this, what can we do?” 

So, truth to tell, they took off the ring and handed it to the 
young man, and they gave him three four rupees for food on 
his way back. 

Thereupon he came back home. Now those three other animals 
were there, and these he took excellent care of. Now, people tell, 
they were searching for a wife for the young man, and in a certain 
village they found the daughter of a very rich man, and these 
people were agreeable. The girl said: “I am quite willing, I am 
agreeable, but they must take me there in the shade of houses. 
Whoever builds a house from my bridegroom’s house and up 
to here, to him I shall be married, otherwise not.” 

The marriage-broker came to the young man’s house and told 
his parents these conditions. The parents then said: “Who knows, 
in these circumstances we shall surely not be able to bring her 
here, we fancy. Our boys are also away somewhere, let us first 
ask them what they think. Return to-day to them and come back 
again here after so and so many days; then we shall give you 
our final word.” 

So he went; when the young men had all come back, they 
commenced to talk and ask these. The young men said: “In this 
case we shall surely not be able to bring her.” But the man for 
whom they were to bring a wife kept quiet. His father then said: 
"Well, you so and so, you have nothing to say?” 

“No, father,” the young man replied, “we shall bring this girl.” 

The father then said: “To build the house, that’s the difficulty. 
Shall we be able to build a house from here and up to the bride’s 
home?” 



102 


Santal Folk Tales 


Ado uni korae menkefa, Hg, benao a^oeabon. Oj*ak benao do 
id eskarte hgd benao dareakgea. 

Adgko mgnketa, Acha bogege; men eikhg taygnire 

alom lajao ocobona. 

Adge mgnketa, Hg, menada; gbgd lajao ocobona. 

Adg sgri uni kora dg dosar hilok ona mundgm dge bidgu 
atkareta; jgmgne Igiadea onkage, kathae, mit sgr toareye cadoketa, 
are mgnketa, Ma nitge mgrg bhgrig taben ar bar bhgrig dahe 
hgd ggdgk ma! Khange, kathae, tingke mgnlet, ungkge oka khon 
cgd hg<i ggtena; adg orakteko tul aderkata. Adg uni kojrae mgnketa, 
Bana, uni bid dg ad id badcaokede reak dg khubgeye gun aka- 
wadida. Ar ona kathae rgr dg onkoe gsul akatko, onko hgko 
akdjgm kangea. 

Adg ing dosar hilok khange rgebaridko madgao ggtkedea ar 
khub dahe tabenko emadea; arko metadea, Ma ale dg ni cando 
mgtgre bare bapla dg sgrdi ggdme; darae cando dg kojrawak 
janam din kana, onate uni cando ndhak bad ganok kantalea. 

Adg I’aebar hgre mgnketa, Cele gnte, apege jgtgakpe tearena 
sg bad? Ar ona o^ak bcnaoko hufso kan dg ngpds khgn hagds 
hgbid, ona dgpe tear hgtkea? 

Adgko mgnketa, Hg, ona dgle tear dareaka. 

Adg uniye mgnketa, Mgn ggdfikban jgmgn taygmre id alope 
lajaoid. 

Adgko mgnketa. Do ghgle lajao ocomea; bale benaoketa mgnkhan, 
gndgle sgnlen khan, unre d^d<}Quilepe, ar badkhan kolge alope 
kolalea. Ma ingge katha dg. Ontgn pera ma am dg Igi hgtakome. 

Adge mgnketa. Id ma gntgd Iglgi hgr kange; cedak bad Igia? 
Nitge sgn torad Igiakoa. 
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The young man replied : “Yes, we shall build, no fear. As for 
the housebuilding, I shall be able to build siuglehanded.” 

“Very well then,” they replied; “then that’s good, but have a 
care, do not put us to shame afterwards.” 

“Well, I am here,” the young man said, “I shall not put us 
to shame.” 

Now, truth to tell, the next day the young man tried to test 
the quality of the ring. Just as the snake had told him, so, people 
tell, he put he ring into a seer of milk and said: “May there 
now at once come five loads of flattened rice and two loads of 
curds.” Then, people tell, just as much as he had said, this 
quantity at once came from somewhere or other, and they carried 
it into the house. The young man then said: “Surely, the snake 
that 1 saved has shown much gratitude for what I did for him.” 
These words the other animals that he was keeping also heard. 

The next day they asked the marriage-broker to come and gave 
him any amount of curds and flattened rice and said to him: 
“So far as we are concerned, make all preparations for the marriage 
to come off inside this month. Next month is the young man’s 
birthday, therefore that month will not be suitable for us.” 

The marriage-broker then said: “Well then, you are conse- 
quently ready with everything now? and as for the house they 
wish to be built from here up to there, will you be able to get 
that ready at once?” 

They replied: “Yes, we shall be able to get that ready.” 

“Have a care then,” he replied, “that you do not afterwards 
bring me shame.” 

“We shall surely not put you to shame,” they said. “If we 
have not built that when we go there, fine us, or else do not 
send her to us. Well, that’s all, you go at once and inform the 
friends on that side.” 

He said : “I am the man to take a message. Why should I not tell 
them? Now I shall at once go straight to them and inform them.” 

18 — Kulturforskning B. XIV. 
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AdQ sgri uni hgr dQ sgn torage onako katha dge gotkefa. 
Adg uni hgrko metadea, Dg gapage arhd sgn ru^jr ggdgkme, 
metakom, Ma sgntgrgkpe, gir^A 9guape kana. Ar metakom, Ggl 
din re^k gir^ii 9guapea. 

Adg dosar hilok sgn ru^rkate ona katha gntgn perae l^iat- 
koa. Adg noko hdko mgnkelia, Acha, ma ^gualeme, khgtirjoma 
menaklea. 

Adg gp^g khon rnpr hg^kate dosar hilok khange girpi idi ggt- 
keta. Onko pera hdko atahketa, adg bapla din tiogok kanre hg, 
opak dg bako hglet kan. Adgko mgneta, Hg, noko pepa dg dhora- 
gebon (Jap^gmkoa. Adg spri bpript calak hilok hindp khange uni 
kopa dg mil! sgr toare ona mundpm dge cacjo gglketa, are mgnketa, 
Ma ngn^g khgn bphu orak dhpbid opak benao ggdgk ma, ar tala 
talate dg sgrgk leka hgr tahgn ma! 

Adg spri onkage benao ggfena, adg ona opak bhitri bhitrite 
bpriptokko calaoena. Khange adg gntgn hgrko hahapayena, ar 
ona orak talategeko bapla pgukedea. Adg bapla caba bapayena. 

Adg uni bahu kuri dg, kathae, ato kopa sghgg hg pprkpue 
tahgkana, ar ^hertgl! dg unirege j&waeok sana menaktaea. Adg 
pkin haram bu^hi emanteak reahkin galmarao baraea. Adg mit 
din dg uni kupye kukli kana, metae kanae, Henda bhala ngn(Jg 
khgn ale o^ak dhpbid orakpe benao idiletre dg tinpk ganpe 
khgrgclel!a, ar cekate unpk algate dgpe benao ggtketa? 

Adg uni korae mgnketa, Okge ba^ae, ih dg bah baraea, aya 
babatekinge tinpk cgkin khgrgclet. Mgnakin, kathae, utpr 
taka khgrgc akana. 


4 When a day is fixed for a marriage (or other great festivity), small strings are 
sent out to the parties concerned, with so many knots as there are days coming 
before the ceremony; each day one knot is untied; when there is no knot left,, 
they know that the day has come. This is Santal custom, quite useful as long^ 
as they had no almanacks. It is used even now by people who do not need it. 
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Truth to tell, the man went straight away and at once told 
them this, and they said to him: “Please, go back again to them 
to-morrow and say to them: ‘Be careful, I shall bring you the 
marriage-knots^’. And say to them, ‘I shall bring you knots for 
ten days’.” 

The next day he, truth to tell, went back and informed the other 
party of this, and these also said: “Very well, please bring it. 
We are quite satisfied and ready.” 

Having returned from there, he at once took the marriage-knots 
with him the next day. The friends also received these, agreeing 
to the day; but although the day for the marriage was drawing 
near, they did not see any house, so they said: “Oh, we shall 
certainly have to fine these friends.” Then, truth to tell, the night 
before the bridegroom’s party was timed to go the young man put 
his ring in a seer of milk and said: “Let there at once be built 
a house from here to my bride’s home, and let there be something 
like a big road along the middle.” 

And, truth to tell, in this way it was at once built and the 
bridegroom’s party went along inside this house. The people on 
the other side naturally became astonished. So they celebrated 
the marriage and brought the bride away inside this house. The 
marriage festivities were all finished. 

Now this girl, people tell, had been accustomed to be intimate 
with a village boy, and she wanted more than anything else to 
be married to him; The young married couple were in the habit 
of talking together about this, that and the other. One day the 
girl was asking him saying: “Look here, how was it when you 
built the house from here up to our home? About how much 
did you spend, and how was it that you so easily and quickly 
built it?” 

The young man then said : “Who knows, I do not know how 
much my parents possibly spent. They say, I hear, that a very 
large sum of money has been spent.” 
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Adg uni kupi dg ona katha dge dis? dghgkata. Adg dosar hilok 
khange hanhartgte kuliyede kana, Henda gg, ng^^S ale orak 
dh^bid orakpe benao idiletre dg bhala tinak ganpe khgrgcleta? 

Adg uni budbiye mgnkelia, Cei hg, bahu, ban khgrgclena; uni 
hudMidge ceka lekate cgb mit Mnda bhitartegeye benao gglEketa. 
Adg onkae mgnkelE khan dge thirena. 

Adg ayu^ khange arhOe kuliyede kana, Qtg cgh, kathae, cet 
hg bah khgrgclen, ayo onkae laiah kan; amge, kathae, cet lekate 
cgh mill hinda bhitartegem benaolet. Adg masg bhala laiahme, 
cet lekatem benaoleta. 

Adg, kathae, aufigeye lai barawae kana, adg bae patiauk kana. 
Adg uni kunye mgnketa, Ihge bam laiah khan dg gkgeyem laia- 
koa? Ngkge lah mit mgnena, gnrehg am dg bam laiah kana, tgbg 
amren hgr dgh bah kana cele; tgbgrege bam laiyeta. 

Adg, katae, onka adi nindhane rg^ket khan dge metae kana, 
Acha, gpdekhan ih laiamgea, mgnkhan aikha, gkge hg alom 
lai bapaea. 

Adge mgnketa, Ohgh laia; alah alahak katha kana, cedak ih 
laia? Jgngmre hg ghgh lailea; ar ih laiketa mgnkhan dg, gkkalte 
am dg mak ggd ggtkahme. 

Ar sg uni ko|*a dg uni atoren kora sghgg menae dg bae badae 
kana, adg onkae ekraren khan, kathaeye l^iadea, are mgnketa, 
Alih kanalih ar kiye Igia? Ohg j^nide Igia. Adg onka bujl^iu 
barakate sgri jgtg katha onka ope orpat bae Igi cabawadea? Adg 
uni kuri dg onako katha dg mgngregeye dghgkata. Adg onka 
napaegekin hijuk sgngka. 

Adg tin din badre cgh mit din dg uni atoren korae rigukedea, 
metae kanae, phalna, uni thgn dg bah tahgna. Am thgngeh 
tahgna, am barg dghghme. 


5 During the first days after a marriage it is customary that the young people 
go and come from home to home. The young girl ia not as a rule previously 
well acquainted with her new people, and this custom la kept up to help her in 
her new position. 
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The girl kept these words in remembrance, and the next day 
she asked her mother-in-law: “I say, mother, when you built 
the house from here and up to our house, about how much I 
wonder did you spend?” 

The old woman then replied : “Nothing at all, daughter-in-law, 
was spent. Our little one somehow or other caused the house to 
be built within one night.” When she had said this, she did not 
say anything else. 

When it became evening, she again asked her husband: “1 hear 
nothing at all was spent. Mother tells me so. She says that you 
somehow or other built it within one night. So please tell me 
how you did it.” 

Then, they say, the young man was telling her fibs; but she 
did not believe him. The girl then said : “If you do not tell me, 
whom are you to tell? Here you see, we have become one, still 
you do not tell me. Then I do not belong to you, I suppose. 
That’s the reason that you do not tell.” 

Then, when she very humbly spoke in this way, he said to her: 
“All right, then I shall tell you, but have a care, do not tell it 
to anybody.” 

“I shall surely not tell,” she said, “it is a matter between us 
two. Why should I tell? I shall never tell at all, and if I should 
tell, then at once cut me dead.” 

Now her husband did not know that the girl was intimate with 
the village boy, so, when she had given such a solemn promise, 
he believed her and said: “We are one, and why should she tell?” 
After having come to this conclusion, did he not tell her everything, 
from beg^inning to end? And the girl kept his words in her mind. 
Everything seemed well, and they were going and coming between 
the families ^ 

Then, after who knows how many days, she spoke to the village 
boy and said: “I say, you so and so, I shall not stay with him, 
I will stay with you. You please keep me.” 
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AdQ uni korae menketa, Am dg j&wae menaegetama, cet lekate 
M dgfi dghomea? Bae mak gQje]&a? 

Adg uni kuriye mgnketa, Ngg^g dg balah tahgna, jahfi disom- 
telaii o^ok calaka. 

Arhg korae mgnkefa, Bae pa^ja i&amlana? 

Adg uni kupiye mgnkelia, Bana, ghge pafija dafelelafia, ona 
reak bhgd iA ba^aea. Adg gng jawaetgiS thgn mundgm menak, 
onate cetko hoyok, ona jgtge Igiadea, are metae kana, Am dg 
dgkhg rgbgnme sg, jom hu, orak dugr, jgtg ibgeft benaotalaba. 

Ehange sariye bulgukedegea, adge rgbgnena, adg angirok reakkin 
nen^aketa. Are metae kana, Ngg^g khgn dg balan o^okoka; jaw&e 
oraktefi calaka, adg gn^g khongelab calaka. Am dg mittan kapi 
idi toraeme. Adge metadea, Ma nia din hilok am dg ona phalna 
dare butare fiuhum khan barg sgtgrgkme. 

Adg sari uni kopa dg kapiante gn hilok dg ona dare butareye 
calaoena. Adg tinkore cgh sari uni koratekinkin hapamena arkin 
galmaraokcta. 

Adg kathae, uni kuri dg gn hilok dg lutuk lutuke bghggt akat- 
gea, japi%e bae japi^et kana. Adg uni jawSetgte japWket khan 
dg bai baite ona mundam dge totkettaea, adg bai baite orak khone 
o^okena; adg uni kora thgne calaoena, adge metae kana, Dela 
hijukme, mittah mgrgmlah magea. Adg sari gudri khgn mittah 
mgrgmkin o<Jokkedea, adgkin makkedea, ar mSySm dg uni j§w&e- 
tgte gitid akan parkgm latarre gotakin jgrgketa, ar uni mgrgm 
dg bghgk sudha okate cgkin idi toraketa. 

Adg tin jgkhgn cgh, kathae, uni korae gbhgnena, adge aikauketa, 
bahuttgt dg banugid. Adge mgnketa, Pasg racateye o^ok akan. 
Adg raca sgn o^okkateye hgl bafayede dg banugid. Adg arhde 
bglg ruarente sghggle jolkefte divheye jgrgtkefa, adg gotae arsal 

6 Battle-axes are even now found in many Santal houses; they are chiefly used 

for sacriflcial purposes. 

7 The common expression for a natural function. 
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The boy then said: “You have a husband. How shall I be 
able to keep you? Will he not kill me?” 

The girl then said: “We shall not remain here. We shall go 
away to some other country.” 

“Will he not track us and find us?” the young man again asked. 

The girl then said: “He will not. He will certainly not be able 
to track us. I know how to provide for this.” Whereupon she 
told him all about the ring that her husband had and what could 
be done with that, and she said to him: “You agree to keep me, 
I shall provide everything for us two, food and drink, house 
and home.” 

Then she, truth to tell, prevailed upon him, and he agreed, and 
they fixed the date for running away together. Then she said 
to him: “We shall not start from here. I shall go to my hus- 
band’s home, and from there we shall go away. Remember to 
take a battle-axe® along with you.” She further said to him: “This 
very day, as soon as it becomes twilight, you go to the foot of 
such and such a tree.” 

Truth to tell, the young man that day went to the foot of the 
tree agreed upon, taking the battle-axe with him. Some time during 
the day she and the young man met and had this talk together. 

Then, they say, that day the girl was anxious and kept awake. 
She did not sleep at all. When her husband had fallen asleep, 
she quietly took off this ring that he had, and noiselessly she 
went out from the house and went to the man and said to him: 
“Come let us kill a goat”. And, truth to tell, they took a goat 
out of the goat-house and killed it and spilled the blood all over 
under the bedstead on which her husband was lying; but the 
goat with the head they took away, who knows to where. 

Then sometime during the night the young man woke up and 
felt that his wife was not there. He thought: “Perhaps she has 
gone out to the courtyard^.” So going out to the courtyard, he 
looked for her, but she was not there. Again he went inside, and. 
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ba;:ayeta. Adg khan^ parkgm latarre iii9yfiin dg jgrg 

akane i&glketa. Ehange adg ona ftglte b^fide bhabnayena; 
adge mgnkella, Qkge b^iri cgko makkedea ar okate cgko idikedea, 
tgbgrege b^nugida. lA dg nahak dhorageko p^sida. Adg ona 
bhabnate uni kora dg cel! hg bae rgr sa^elella, hape hapeteye 
gitid thirena. Adg setak ariga marsalenre hg uni kora dge gitid 
akangea, bae o^okok kana. 

Adg engat apatko mgneta, Henda, bhala nukin dgkin beret! 
akana sg ban? Bakin aik^uk kan dg. Adg engattgt du^r th§n 
sgnkateye hghgkefa. Adg bakin ggfdel! khan dg silpide jhidkel!- 
teye bglgyena, adge nglket! dg, gota orak mdyam dg (Jid ^gbur 
9 tu akan. Adg ona dglte uni h§ rakkateye o^ok ru^rena. 

Adg jgtg hgrko adjgmkei! khan dgko dir jarwayena arko dglket’a. 
Ar uni kora dg parkgmregeye gitid thir akana. Adgko (Jhakakede 
khane beretena, adgko kulikedea, Noa dg cele maySm kana? 

Adge mgnketa, Qkge ba^ae, cele m9yam kan con; id dg bad 
ba^ae kana. Adg arhdko kulikedea, b^hu dge okayena mgnte; 
adge mgnket!a, Ona h§ bad ba^ae kana, uni hde okayen cgd. 

Kbange adg ^^i b 9 ri<iko bgtgrena; adg hgr ar mgdjhi paranik, 
C 9 ukidar, jgtgko Igiatkoa. Adg onko hg jgtgko hgd jarwayena; 
adgko dglket dg, parkom latar sgnte bogete mSyam dg jgrg akante 
sgkit! akan. Adg cgukidare kukli kana, uni korae kuliye kana, 
Henda phalna, noa dg cele mSySm kana? 

Adge mgnketa, Qkge ba^ae, cele mSyam kan cgd, bad ba4ae 
kana. 

Adg arhge kulikedea. Am b^hu dge okayena? 

Adge mgnketa, Qkge ba^ae, okayen cge; ona hg M dg bad 
ba^ae kana. Oiti<i j^pit! akat! tabgkanad, unregeye okayen cgd; 
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irin dlin g the fire, he lighted a lamp and looked all over with the 
lamplight. Then he saw that blood had been spilled and was run> 
ning all over the floor under the bedstead. When he saw this, he 
became extremely anxious and said: “Some enemy or other has 
killed her and taken her away somewhere. That is why she is 
not here. Now they will surely hang me.” Being anxious over 
this, the young man did not call out or say anything. He lay 
down absolutely quiet, and, even when it became light in the 
morning, the young man was lying there. He did not come out. 

His parents then said: “Look here, I wonder whether these two 
have got up or not. They are not to be felt.” The mother went 
to the door and called out, but, as they did not answer, she opened 
the door and went inside and then she saw that the whole house 
was flowing with blood, and, seeing this, she also commenced to 
cry and came out again. 

Hearing this all the people came running and saw it. And the 
young man was lying quietly on the bedstead. When they pushed 
him, he got up, and they asked him: “Whose blood is this?” 

He replied: “Who knows whose blood it is? I do not know.” 
Again they asked him what had become of his wife, and he said: 
“That also I do not know what has become of her.” 

They became awfully frightened, and they told the village people, 
the head-man, the deputy head-man and the village watchman, 
in fact all there. Ail of them came together and also saw that 
a great quantity of blood had been spilled on the ground below 
the bedstead and had coagulated there. The village watchman 
was asking, that is to say, he was asking the young man: “Look 
here, you so and so, whose blood is this?” 

“Who knows,” he replied, “I have no knowledge whose blood 
this may be.” 

Again he asked him: “What has become of your wife?” 

He replied: ‘Who knows where she has gone. This also I do 
not know. I was lying asleep. Then she disappeared, who knows 
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ado beretkated ai^^uede kan dg, banugid. Adgd mgnkelEa, Pass 
raca ssne odok akan. Ado id hgd odokente gotad atkar bapakede 
dg, banugid. Khange arhd opakted bglgyente sgdgsl id jolkette 
divhe jsrgt marsalkate gotad arsal baraketa. Adg unrege noa 
mayam id dglket khan dg adid bhabnayena ; adgd menkella, Qkge 
bairi cgko makkedete hg{ing sudha okate cgko idiketa. Ar adi 
ggtsn id bhabnayente id dgd gitid thirena, cell hO bad rgr bapaleta; 
bhabnate id dgd gitid thir akangea. Adge okayen cgd, id dg bad 
disaledete ghgd mgn darelea. 

Khange adgko mgnketa, Durre! noa dg adi hahara reak katha 
hoeyena. Do s§ bhala, engat apat opakte bar hgr calaktabonpe, 
pass Qddsye sgn akan. Kuli agukope, are ssn akan khan dg babu 
hg agu darayeben, ar gadsn hgi* ar bahuren apat baretko hO agu 
darakoben. Ar bae sgn akanre hO agu darakoben bare. Ngpds nonka 
onka hoe akana, onako aben dg jgtg katha laiakoben; andhamar 
dg aloben agukoa. 

Adg sari atoren bar hg^ko dum begarketkina, arko bhgj ggt- 
katkina. Adg sari unkin hg^ dg sgnkate onako laiatkin lekagekin 
kamiketa. Adg bakin tewan dareade khan gridsu hgrkin agu dara- 
ketkoa apa bare salak; adgko hedena. 

Khange onko dg hgd torage skkalteko rangao ggtente uni 
jSwde gomkettako dgko tgl ggtkedea caukidar pargana lagaete, ar 
curinar rukhetko chutauk kana, arko mgnefa, Dinitale hgpgnera. 
Okakedeape? Agukaetalepe, ar badkhan bes dg ghgle mgnlepea. 
Judi jShSnak bae jntlet khan dg cedak bape jimakadetalea? Apege 


8 When there is anything the matter with a woman who has been brought in as 
a wife or a servant, custom demands that her male relatives, father and brothers 
or her natural guardians, should be informed. 
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whereto. I sat up and was feeling for her; she was not there. 
Then I thought: ‘Perhaps she has gone out to the courtyard’. Then 
I also went out and sought for her all over, but she was not there. 
Then I again went inside, made a fire and lighted the lamp, and 
with this I looked all over the room. Then, when I saw this blood, 
I became very anxious and said: ‘Some enemy or other has killed 
her and even taken the body away, who knows where.’ As I was 
having many anxious thoughts, I lay down and kept quiet. I did 
not speak at all on account of my grief. I was lying quiet. What 
has become of her I am unable to say, as I was not aware of 
her getting away.” 

Then they said: “0 dear, this is a very strange thing that 
has happened, so now please let two people among us go to her 
parents’ house, perhaps she has gone there. Ask them and bring 
word back; and if she has gone there, bring also the wife back 
with you, and also bring along with you people from there and 
the wife’s father and brothers^. Even if she has not gone there, 
please bring those people along with you here; such and such a 
thing has happened here, tell them all about it. Do not bring them 
here in ignorance of what has happened.” 

Then, truth to tell, they named two village people and at once 
sent these two on this errand. These went and acted in accordance 
with what they had told them. As they were unable to get any 
information about the girl, they brought people from there with 
them, together with the girl’s father and brothers; and so they 
all came there. 

As soon as these people arrived, they flew into a rage, and 
together with the watchman and overchief they at once bound 
their son-in-law and commenced to abuse them right and left and 
said: ‘‘Give us our daughter. What have you done to her? Bring 
her to us, otherwise we shall surely not call you good. If she 
has, in some respect, not acted properly, why have you not given 
her into our charge? You yourselves have killed our daughter. 
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aleren hgpgnera dgpe ggdkedea. E^mire sg c^l cglgnre bae jatle< 
khan, cedakge bape jim^walilea? Alege hutgdle sikh^u pafhaokea. 
Dini ham ggtalepe, ar bahkhan dg bale b^giape kana. 

Ehange gnte okareko hamea? Bake hawatko khan, onko dg 
gkkalte h^m thenko l^iketa, adg dgrgga caprasiko hgd ggliente 
onako todarot barakette uni korako tgl idikedea khfiny^bi mgnkate. 

Adg in^ mil! gh^ii khange cekakote cgko sutik ham ggtketia, 
bahma, uni ku|‘iko 9 gulede ona atorenge, kathae, mitfah kopa gn 
hilok hind^ge okate cge aten, opakre dg b^nugid. Adg khange 
koraren apattgt dg in^ gh^ntege dgrkase lagaoketa, bahma, Uni 
kuri dg bale ggd akadea, mgnkhan mittah kora tulude 9hgir 
sgn akana. 

Adg s^i'i ona katha h^kime ahjgmkella; adge metatkoa, Acha 
bogege, ma gpdskban unkin hamkinpe, oka okakore pera menak- 
kotako, gpds Qpde gota dSrSepe ar hgr kuli barakope, ar ih hO 
huli^ cithih koleta, adgbo hamkina. Ar mgnkhan ^uribo hamkin 
dhabid nui kora dg hajgtreye tahg hatapoka. 

Adg uni koraren apate mgnketa, Acha bogege, hamkinale. 

Adg enka mgnkate apat dgc hedente unkin haham gntg ngte 
hgre kolketkoa, adg uni kopa dg hajgtteko aderkedea. Adg uni 
korae ujurketa h^kim then, mgnketae, la hujur, ih dg ^khirpe 
ggjehgea, mgnkhan pea ^sul janwar menakkotiha; enkotgt ih dg 
dayakate ggukakotihpe. In^ge ih dgh argjgk kana. 

Adg hgkime mgnketa, Cele janwar kanako? 

Adge mgnketa, Mit dg pusi, ar mit dg go^o, ar mil! dg odam 
kanae. 

Ehange S|iri hgkim dg hgpe kolkefkoteye ggu ocoketkoa; adgko 
metadea, Noko dgle ^guketkotama. Adg uni kopa ma hajgtre 
menae; cekateko calaka? Adg pusi ar odamkin mgnkefei. Do ya 
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If in her work or her behaviour she has not acted properly, 
why did you not g^ve her in charge to us? Then we might have 
reprimanded and tutored her. Now find her for us at once, other- 
wise we are not going to let you off.” 

Now where should they find her? As they did not find her and 
bring her to them, they at once informed the magistrate, and police 
constables at once came, and, after having investigated the matter, 
they took the young man away bound, charging him with being 
a murderer. 

Now a short while after this somehow or other they found out 
that a boy belonging to the village from where they had brought 
the girl had disappeared that very night. He was not at home. 
The young man’s father then at once entered a petition, saying; 
‘‘We have not killed the girl. She has run away with another man.” 

Truth to tell, the magistrate listened to this and said to them : 
‘‘Very well, then, find these two. Wherever they have friends, 
go to all such places and ask people. I am also sending round 
a notice, and then we shall find them; but until we find them, 
this young man will have to stay in prison.” 

‘‘Very well, that’s good,” the young man’s father said, ‘‘we shall 
find them.” 

Having said this, the father came home and sent people out in 
all directions to find these two. The young man they took into 
the prison. Thereupon the young man made an application to the 
magistrate, saying: ‘‘I say. Sir, afterwards you may kill me. I have 
three animals that 1 have tamed. Be merciful and bring these, 
just these three, to me. That is the only thing I am applying for.” 

The magistrate then said; ‘‘What kind of animals are they?” 

He replied: “One is a cat, and one is a rat, and one is an otter.” 

Then, truth to tell, the mag;istrate sent people and had them 
brought, whereupon they said to him: “Here we have brought 
these ones of yours.” Now the young man, as you know, was in 
prison. How would the animals be able to go? The cat and the 
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go4o, am calakme; bhala celikoe metabona, kali ^guyem. Am dg 
nShSkem sen dareaka, ar alid do cekate doM bQlQka? Do, 
amge calaktabonme. 

Adg s^ri Mnd^ jQkhen go^o dg uni kora thene calaoena ; adge 
metae kana, Dg bhala hgden dgle; cetem metale kana? 

Adg uni ko^ae menkefa, l^glpe, id dg tin^k muhim khon aped 
badcao akalEpea; adg onkage nitok dg id hg muhimred parao akana. 
Adg dg noa muhim khon badcaokadtabonpe. Id b^hu gkge tulude 
9dgfir sgn akana, uni bide emadid mund^me idi tora akafe, ar 
okare menakkin, gpdfi dg n3b3k khub jhak jhak dolankin benao 
akalipe dgl dama. Do, ape dg sgnkate in^ mund^mtell barg 9gu- 
katidpe. 

Adg godoe mgnketa, Cele, adg in^ge sg arhO celiko katha 
menaka? 

Adge mgnketia, In^ge katha dg. 

Adg godoe mgnketa, Hape gpd@khan, unkin id Igiakinrege, bhala 
adg cetkin mgna. 

Adge mgnketa, Acha, do l^iakinme. 

Adg S9ri sgnkate onako jgtg kathae l^iatkina, adg unkinkin 
mgnketa, Hg, ona mundgm dgbon padja 9guigea. Maye rara oco 
ggtkabon ma, mit gh^ritege nahakbon agu ggda. 

Ehange pusiye mgnketa. Id dgd dgl got akatkingea; adg noakin 
idiket hal thg bad badae kana, ar bankhan hutgd unrege ghgd 
sgn ocolekina. Do l^iaeme, odamko ra^a gotkae ma, sg jgtggeko 
chuti ggtkabon ma, adgbon padja 9guia. Do, in^ katha Igi otoaeme. 

Adg s^riye sgn ru^rente onako kathae l^iadea. Adg uniye 
mgnketa, Acha bogege, endgkhan anga ocoak, adg ndhdk id chuti 
oco ggtkapea. Aik^ 9gu ggdpe, alope bilomoka. 
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otter then said: “Ton rat, you go and ask him what he has to 
say to us. You are able to go, but we two, how shall we be able 
to go in there? Please, you go for us.” 

Then, truth to tell, during the night the rat went to the young 
man and said to him: “Now we have come. What have you to 
say to us?” 

The young man then said : “Remember from how great a danger 
I have saved you, and now in the same way I have got into danger. 
Now then you save me from this danger. My wife has run away 
with somebody. She has taken away with her the ring that the 
snake gave me, and where these two are you will be sure to see 
that they have built a grand splendid palace. Now please, you 
go and bring this ring back to me.” 

The rat then said: “Well, is that all, or have you anything 
else to order us?” 

“That’s all,” he replied. 

The rat then said: “Wait a little then. Let me first speak to 
the other two and hear what they wiU say.” 

“All right,” he replied, “do tell them.” 

Then, truth to tell, the rat went and told the two others every- 
thing, and they said: “Yes, this ring we must track and bring. 
Let him at once set us free, and then in a trice we shall bring it.” 

The cat then said: “I saw the two when they went away; but 
I do not know the circumstances in which they took this thing 
away, otherwise I should certainly not have let them go at that 
time. Please tell him that they at once loose the otter, or rather 
let them set us all free at once. Then we shall track it and bring 
it. Please tell him just this and then come.” 

So, truth to tell, the rat returned and told him this, and the 
young man said: “All right, that is good. Then let it become 
morning and I shall at once see that they set you all free, 
but have a care, be quick and bring it, do not be delayed.” 
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Adge menketa, Unkinle iiamlekin khangele 9gu ggda. Adg 
enka galmarao bai^kate uni go^o doe ru^r hgdena unkin thfin, 
are l^iatlkina, Gapa setak nShake chuti oco ggtkabona. 

Adokin mgnkeia, Acha, bogege. 

Adg setak khange, kathae, uni kora pahradare metatkoa, Ma 
h9kini l^iaepe noko pea janware a;‘ak ggtkako ma; unkinkin sgn 
akan hg^rkinko pabja ^gukina nghak. 

Adg s^ri h^kim tkgn ona kathako laiketa, adg h^kime mgnketa. 
Acha ma endgkhan, ma a^ak ggtkakope. 

Adg s^riko arak ggtkatkoa; adg onko pgngge mittegeko calaoena. 
Adg sari sondrako sendrayetkina dg, gota disomko sendra kana. 
Adg, kathae, Ganga pargmre mit^n orakko dgl bamketa, babma, 
khub sona leka jhak jhak bglgk kan. Adgko mgnketa, Henda 
ya, ona opak kange cgb cet cgb? Akhirge bab ^bir delabon 
calakgea. 

Adg pusi ar godokin menkefa, Henda ya, noa dakrege thg cet 
lekatebon pargmgka? 

Adg odame menketa. Ho, noare dg ibib pargmbona. 

Adgkin mgnketa, Acha, g9<}gkhan dg pargmbonme. 

Adge mgnketa, Ma ibre gugukben. 

Adg s^ri odam deare pusi, ar pusi deare go^o, onkako guguyena, 
adge, pargmkelSkoa. Adg ona orak thenko sgn sorok kana. Adg 
mit hgre mgnketa, S ya, nitre dg babon sor ut^roka, babkhan 
nShSke bgl orombona. 

Arhd mit hgr dge mgnketa, Nitrebo sgn seterlen n|hibon bgl 
oromea, ar babkhan cekatebo ba<}aea? Pase untdnak orak dg 
bab kan. 

Adg arhg mit hgre mgnketa, Acha ya, fiyu^ toraregebon calaka, 
bhalabon bglkoa, gkgeak o^ak kana mgnte. 
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The rat then said: “When we find these two, we shall at once 
bring it.” After having had this talk the rat came back to the two 
others and told them; “To morrow morning we will at once see 
that they set us free.” 

“All right, that’s good,” the two others said. 

As soon as it became morning, people tell, the young man said 
to the watchman; “Please tell the magistrate that he at once lets 
these three animals loose. They will presently track the two people 
who have gone away, and bring them back.” 

So, truth to tell, they told the magistrate this and he said; 
“Very well then, set them free at once.” 

And, truth to tell, so they did, and the three went away 
together, and they hunted and hunted the run-away. They were 
hunting all over the country. Then, truth to tell, they caught 
sight of a house on the other side of the Ganges, glittering like 
gold. Then they said: “Look here you that must certainly be the 
house, don’t you think? Whatever happens, let us go there.” 

The cat and the rat then said: “Look here, how are we to get 
across this water?” 

The otter then said: “Oh, here I shall take us across.” 

The two others then said: “Very well then, take us across.” 

The otter replied: “Then you two settle on my back.” 

So, truth to tell, on the back of the otter the cat settled down, 
and on the back of the cat the rat, and in this way the otter took 
them across. Now going near to this house one of them said: 
“Look here, you, we shall not go quite close just now, otherwise 
she will recognize us.” 

Again one of them said: “Only if we now go up there, we shall 
be able to recognize her. Otherwise, how shall we be able to know? 
Perhaps it is not their house.” 

Again another of them said: “Very well then, you, let us go 
as soon as it becomes evening. Then we shall see them, whose 
house this is.” 

14 — Kulturforskning. B. XIV. 
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Adg s^ri ^yup tora khange ona ofak tfagnko sen setS^ ggtenteko 
figlkede dg, s^rige uni kora b^hu kangeae. Adgko mgnketa, Hgbon 
dam akalikina; adg dgsg bhala budtabonme cet lekatebon idia 
ona mimd^m dg. Adgko mgnketa, Bglgkatebon dam baraea. 

Adg s^rikin jgm baraket khan dg, orak hO 9^1 kajakkin sidketa, 
bglgk hgrge bako dam dareak kan. 

Adg pusiye menketa, ya go^o, ma aperen pera sg am j^t 
ngota 9 gukom. Ngg4@ khon gglejpe, hana tala opakre phutpe ar 
ona mund^m dam aguipe; ar bam aguketkoa mgnkhan lad a<^o 
ocomea. 

Adg s^riye calaoente aema utar go^oe ri^u aguketkoa, adge 
metako kana, Ma ngnde khonbo gglgja, hana orak bhitiirebon 
phut taba. A^i hako pakobon gglgd hgda. 

Adg S 9 ri jgtg go^oko chut^uente mif gh^ritegeko bhugak pargm 
ggtket'a. Adge metako kana, Ma mittad mund^m menaka, ona- 
bon dama. 

Ar unkin kujri ko^a dg bana hgr khubkin j^pit akat'a, ar noko 
dg ha4 ba^ ona mund^mgeko dadam kana. Ar uni pusi dg gngko 
ggledlet thgn hgdkateye duru^ akana, bae odok ocoako kana. 
Adg dam damteko bhagaoena. Adg bako dam dareat khan dg uni 
godoe mgnketa, pusiye metae kana. Bad yale dam dareak kana. 

Adg pusiye mgnketa, Ma kurumutute dampe, ar bape damketa 
mgnkhan dg mit mitted jgm maraopea, am hdlad jgmmegea. 

Khange adgko bgtgrente kurumututeko dadam kana. Adg bako 
dam dareat khan, uni sgrdar godo dg unkin parkgmteye dgdena, 
adg unkinak kicridkore ar ti jadga k^tuj^kore gotae dgl bapayeta. 
Adg bae dam dareat khane mgnketa, Pasg mocareye kgpgt akat. 
Adg onka mgnkate s^ri uni godo dg kuriak koramreye dir dgd 
ggtente candbglte mdye gurtud ggtkedea. 
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So, truth to tell, as soon as it became evening, they went up 
to the house and saw iher, it was really the young man’s wife. 
Then they said: “Oh, now we have found them, so please think 
out for us how we shall take this ring away.” “We shall enter 
and search for it,” they said. 

Now, truth to tell, when the people there had had their food, 
they shut the house very securely up, and they were unable to 
find a way inside. 

The cat then said: “You rat, invite your friends or your rela- 
tives and bring them here. Scratch from here, make an opening 
out in the middle of the house, and find and bring this ring. And 
if you do not bring them, we two shall pitch into you.” 

Now, truth to tell, the rat went and called together, invited and 
brought an immense number of rats and said to them: “Let us 
scratch a hole here. Then in the middle of this house we shall 
make an opening. Let us set to at once, quick.” 

So, truth to tell, all the rats commenced to scratch, and in one 
moment they had made a hole right through. Then the rat said 
to the others: “There is a ring there. We shall find it.” 

Now the young man and the girl had both fallen fast asleep, 
and the rats were noisily seeking this ring. Now this cat had 
come to the place where they had scratched the hole and was 
sitting there. She would not let them come out, but they could 
not find it in spite of all searching. As they were unable to find it, 
the rat spoke and said to the cat: “No, we are unable to find it.” 

The cat then said: “Search for it with all your might; if you 
do not find it, I shall eat every one of you. You too I shall eat.” 

Now they became afraid and were diligently seeking for it, but 
as they were unable to find it, the chief rat jumped up on the 
bedstead and looked everywhere in their clothes and on their 
fingers and toes, and as it was unable to find it, it said: “Perhaps 
she has taken it into her mouth and kept it there.” With this in 
mind the rat, truth to tell, at once jumped up to the girl’s breast 
and tickled her in her nose with its tail. 
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Khange, kathae, uni kupi dge kQpst akat tahgkana, adge achim 
pasir ggllkata. Adg hare phareko ggr gotkeliteko atkirketteko hir 
o^okena. Adg pusiko metae kana, I^amketale; mgn o^ok ocoaleme. 

Adg uni pusiye mgnketa, Okor? En^gkhan masgh hgla, uduk- 
ahpe. Adg sariko udukadea, adge o^ok ocoatkoa. 

Adg kathae, a^ raskakateko hijuk kana; ar ona mundam dg uni 
go(}ogeye ggr aguyettakoa. Adg ona Gahgare dg, kathae, gng 
calak jgkhgnko ghOrS sg gugu pargmlen leka, onkage ona ruar 
jgkhgn hdko pargmgk kan tahgkana. Adg un jgkhgnge, kathae, 
oka sgn khon cgh mittah kurit dge u<^u hg(i ggtente go^oe atkirea 
mgnteye haloye kan tahgkana. Adg bae halo hamkede khan dg 
phakrakteye thapa ggtkedea. Adg kathae, bgtgrte uni go^o dg 
ona mundam dge paskao ggt'keta, ona dg dakre hurena. 

Adgko pargmen khan, go^oe menketa, Mundam dgh paskaoketa 
uni kupte haloyih jgkhgn. 

Adg pusiye mgnketa, Sarige a^i muhim khonem bahcaoena. 

Adg odamkin metae kana, Dg ya odam, adg am pari nitok dg 
hamtabonme. Ahh ma dakre balih bglg dareak, bahkhan dg gnte 
jgtgkotebon hamkea, adg onate amlih metam kana, Dg hamta- 
bonme. 

Adg khange sari odame bglgyena; onako pargmlen moha^^ 
sgnte sg ina dhara dhari gotae hel baraketa. Adg bae hamlet 
khane o^okena; adge mgnketa. Bah yah ham dareak kan dg, 
Igsgtkorei^dg. 

Adg unkinkin mgnketa, En^gkhan hakoge dhorako jgm akata; 
ma hako ladre hglme. 

Adg khange sari arhde bglgyena; adg hakoe laga sa]&etkoa are 
gr papaketkote ladreye hgl barayettakoa, ar onkate a<5 hde jgm 
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Kow, people tell, the g^rl bad actually taken the ring into her 
mouth. Then she sneezed and blew it out. Then they in a hurry 
took the ring between their teeth and, carrying it away, ran out. 
Whereupon they said to the cat: “Now we have found it. See 
that you let us get out.” 

The cat then said: “Why, where is it? Let us have a look at 
it then. Show it to me.” Then, truth to tell, they showed it to 
the cat, and she let them get out. 

Now, truth to tell, they were coming along with great joy, and the 
rat was bringing the ring between its teeth. Then at the Ganges, 
as they, when coming there, had been carried across on the shoulder 
or back of the otter, in the same way they were also crossing on 
their way back. Just at that time, people tell, a kite suddenly came 
flying from somewhere and was swooping down to carry the rat 
away, but as it was unable to catch the rat swooping down, it 
slapped it with its wing. Then, people tell, from fright the rat 
lost hold of the ring, and it fell into the water. 

When they had crossed, the rat said: “I have lost the ring 
just at the time when the kite was swooping down on me.” 

The cat said: “Then really you were saved from a very great 
danger.” 

So the other two said to the otter: “You otter, now it is your 
turn to And the ring for us; do so. We are unable to enter 
the water, otherwise we should all of us search for it; therefore 
we are saying to you: Please find it for us.” 

Then, truth to tell, the otter entered the water, and in the 
direction where they had passed and in the vicinity all over it 
searched for it, but as it did not And it, it came out and said: 
“T am unable to find it in such mud.” 

Then the two others said: “Then undoubtedly some flsh has 
swallowed it. Look into a fish's stomach.” 

So, truth to tell, the otter again entered the water and was 
chasing and catching fishes and tearing them asunder and looking 
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bik kana ar unkin l^gilS h§e capat o^oketkoa. Ado onka onkate, 
kathae, mittgn hako ladreye tarn ggtketa, adg uni hako sudh^ge 
ghututeye ggr o^okkedea, adge metakin kana, Hg, nitok dgfi 
Aamkettabona. Adg onka mgnkate ^^iko r^sk^jgb kana. 

Ar hako jelko jgm barajgh kan tahgkanrege, kathae, oka sgn 
khon cgh kurit dge hgd ggtente uni hako dge 9 tkir ggtkedea. 
Khange ^(Jiko hae nis?Lsena, adg uni kuritgeko kgygk akadea. 

Ehange, kathae, Deko ^im^i onakorege khgcl^kante sahanko 
halah barayet kan tahgkana; adg onko ^imai uni kurit khon uni 
hako dgko cha^aokedea. Adg pgng hgr noko dgko hghgl kana. Adg 
uni hako dg kh^cl^kreko bhoraokedea, adg ofakteko idiyede kana. 

Adgko mgnketa, Delabon pahjakoa; ona mund^m ma la6rege 
ndhak menak; lad dg j^nid ghgko jgma, ar ladko jgmre h6, mund^m 
dg nahSk ghgko jgma. Adg onka mgnkate onko ^im^i taygm taygm- 
teko calak kana. 

Adg odam ar go^okin mgnketa, Cele ya pusi, dg nitok dg am 
k^miletabonme; am bam k^mi dareak reak thgn ma ^lihlih k^mi- 
keta. Adg noko then sg Deko opakre dg cekate ?ili6 dglih soroka? 
Alih ma nShakko dal ggdliha, ar am khan dg nahak satgem sor 
ggdgka. Onate amlih bharam kana, ma ni^ dhao dg amge kgmi- 
tabonme. Noa mund^m dg nahak ladrege menaka; am dg ona 
lad barg tgnkhime, duh^uako sgko gitjikaka, am dg ona ba^g 
taninan hglme. 

Adge mgnketa, Acha, gis^^gkhan ihgeh calaktabona; ^ikh^ ngp^e 
barg tahe hatarokben. 

Adgkin mgnketa, Ona ikdibon hgd akana, adg ona cha^akate 
aM dglih calaka? Ona katha dg ghg hoelena; adg aboren kisSy 
cete mgnkea? Ma am dg hako pako sgn hgdokme, bahkhanem 
hgl atkoa nahsk. 
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into their stomachs; and in this way it also ate and had its fill, 
and for the two others it also threw fish out. Carrying on in 
this way, people tell, it suddenly found the ring in the stomach 
of a fish, and taking the fish between its teeth it brought both 
the fish and the ring out to the bank, whereupon it said to the 
other two: “Yes, now I have found it for us,” and when it had 
said this, they were all awfully glad. 

Now while they were occupied eating the fish, from somewhere 
or other, people tell, a kite suddenly came flying and carried this 
fish away. Then they became utterly downhearted and were staring 
up after the kite. 

Now, people tell, some Hindu women were picking up firewood 
in their baskets in these parts, and these women got the fish 
away from the kite. All three of them were looking at this. The 
women put the fish in a basket and were taking it away home. 

These animals then said, “Come along, let us follow them. The 
ring is as we know in the fish’s stomach. Probably they won’t eat the 
stomach, and even if they do this, they will surely not eat the ring.” 
With this in their thoughts they were following after the women. 

The otter and the rat then said: “Well, you cat, now it is your 
turn to do something for us. Where you were unable to do 
anything, there we two did our part. Now how shall we two be 
able to go near to these Hindus' or to a Hindu house? There 
they will at once strike us dead. But as for you, you may at 
once be able to go near, therefore we are charging you, this time 
you must work for us. The ring is certainly in the fish’s stomach, 
and keep your eyes fixed on it. See whether they clean the stomach 
or throw it away.” 

“Very well,” she replied, “then I shall go, but have a care, 
you two, stay here in the meantime.” 

They answered: “We have come to fetch this ring, and should 
we two go without this? This is surely impossible. Then what 
would our master say? Now you go quickly, otherwise you will 
presently lose sight of them.” 
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AdQ s^ye padja idiketkoa, ado onakorege meyafi meyanateye 
^cur bapae kana. Adgko ged§ kana, ona arerege a6 hge acur 
barae kana; adg mit bar kutrako capat ggtadea. Adge ji baraketge, 
jgm dg bae jgma. Adg onka onkako menketa, la pusi, cei yae 
i^am kana? La6tg1! tanak capat ggtaepe thg. 

Adg sari ladtgt gr totkateko capat ggtadea. Adg onako capatade 
khan, uni dg a^ raskakate onae ggr ggtketa, adg pharak sgn idikate 
uni pusi dg ona la6e ggr boskaokette mucat khgn onae sendra 
idiyeta. Adg sari potare khangeye ham ggtketa, adg onae ggrketa, 
adg unkin tbgne idiketa, adg jgtgko hapamena. 

Adg mit sih mit hindako calaoena, adg uni kopa thenko sgtgr 
ggtena. Adg ona hajgt opak thgnko calao sorena; khanko hglket- 
koa, adg go<[o hare phare ona mundam dg uni kopa thgne idiketa, 
adg uni kopae atah ggtketa. Adg onko pakhrakoe metatkoa, Ma 
ape dg mit sgr toa hawahpe; nitge nahSk unkin hgp ngpdgh hgd 
ocokina. 

Adg sari onko hd uniak katha lekage mit sgr toako hawadea, 
adg ona toare ona mundam dge cadoketa, are mgnketa, Ma nia 
hinda bhitartege jgmgn parkgmrekin gitid akan onka bapg jgmgn 
ngndgkin sgtgr ggdgk ma! 

Adg sari jgmgne rgplet, tgmgnge ina hinda bhitartege auri 
ahga hatihokrege mit parkgmre gitid akan bana hgpkin sgtgr 
ggtena ona hajgt opak thgnge. Adg sari sgtgr tora bana hgpko 
tot ggtketkina, adg hakimko laiadea. Adg uni hO hgdkateye 
Aglketkina, adge mgnketa. Do nukinren ehgat apat laiakope. 

Adg sari paltgnko sgnente unkinren ehgat apatko laiatkina, adg 
onko hgko hgdena, adgko hglketkina, menakkinge. Adg khange uni 
kopa dgko apakkadea, adg unkin kupi kopa bana hgpko hajgtketkina. 
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So, truth to tell, the cat followed after them and was turning 
round there constantly mewing. The women were cutting up the 
fish; close to where they were doing this the cat also was walking 
about, and they threw a couple of pieces to her. She smelled at 
it, but did not eat it. Seeing this the women said: “This wretched 
cat, what does she want? Please throw the stomach or something 
of that kind to her.’’ 

So, truth to tell, they pulled out the stomach and threw that 
to her, and when they had done this, the cat with great joy at 
once took it between her teeth, and, having taken it away some 
distance, the cat bit the entrails open and searched for the ring 
from the end of the stomach, and, truth to tell, in the stomach 
she found it, whereupon she took it between her teeth and carried 
it to the two others; all of them were now together there. 

So they went a whole day and a whole night, whereupon they 
arrived where the young man was. There they went near to the 
prison, and they caught sight of them. The rat then in a hurry 
carried the ring to the young man and he received it, whereupon 
he said to the watchers: “Please, bring me one seer of milk. Then 
I shall presently cause those two people to come here.’’ 

Truth to tell, they brought him in accordance with his word 
one seer of milk, and putting the ring into this milk he said: 
“Now within this night may these two be brought here just as 
they are lying on their bed.’’ 

And, truth to tell, no sooner had he said this than that same 
night before day dawned those two people arrived there in the 
prison, lying on one bed; and as soon as they arrived, they pulled 
both of them out at once, whereupon they informed the magistrate. 
He also came and saw them and said: “Now inform the parents 
of these two.’’ 

So, truth to tell, soldiers went and told their parents, and they 
also came and they saw these two, that they were there. So they 
set the young man free and put the two others, both the girl and 
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AdQ uni kora do onko pgng janwarante orakteye calaoena. Adp 
unreye kuliyetkoa, Honda ya, cot lekatepe damketkina ar noa 
mund^m dg cekatepe Aamketa? 

Adg cot! lekateko senlena, ar cot lekate ona mund^mko fiamketa, 
ar hgrkore cot! ghotna hoelena, onako jgtg op khonak uni korako 
lai ^guadea; ar okgeko hop ondeko tahfkan, onako jgtg katha 
onko hgko ahjgmketa. Adg unre, kathae, noa katha dg pasnaoena, 
adg uni kuriren ehgat apatko saj^ketkina, adg tinak baplare khgrgc- 
lentakoa, onako his^bketa, ar ona reak dobra kbgrgc uni taygm 
jSwSe kopa thgn khgnko ^d^iketa. Ar ona chada ut^rko d^pd 
phurpnketkoa, adgko caba bapaketa. 

Adg uni kopa arhg bphuae reakko bgndgbgsketa, adg arh5 
bphuko hamketkoa, adgko baplayena. 

Adg onakate dher din hoeyena, uni koparen bphu hge ropha- 
yena. Adg mil! din dg uni kopa onko psul janware galmaraoako 
kana, Cole ya, adg nOkOe ape h§ko ggcietpe tahgkanre ihih tehgo- 
yente apnar taka khgrgckateh chadaoketpea; ar ih h5ko ggjeh kan 
tahgkan jgkhen apepe pgukette in dgh bahcaoena. Adg taka poesa 
dg ape hO bah pguyetpea, ar ih h6 bpA §m dapeape kana, Sg 
gntepe kgeyeh khan dgh emapea. 

Adgko menketa, Bah, ale dg am tbgn dg cet hd bale hataoa. 
Ngkge am dgm dayayente amak taka khgrgckate alem bahcaokef- 
lea, ar ndkOe nun din ar nit hpbid hd amakgele jgmeta; amgem 
psuleflea, arhd bickgm amgele emam bujhi dg. 

Adg uni kopae menketa, Baha, ih hg ape thgn dg bah hataoa. 
Adg apakkape ih dgh mgnefa. Adg de apege cefpe mgneta? 

Adgko mgnketa, Acha bogege, epdekhan ale hdle khusik kangea. 


9 The story Is probably borrowed, but it has many traits peculiar to the Santals. 
So here. A divorce is to be brought about. Before the final act (when the hus- 
band tears three sal leaves asunder and kicks a lota with water) the village 
council goes carefully into all accounts, to find out how much money may be 
due from the guilty party. As a rule the injured husband will get the bride- 
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the boy, in prison, but the young man went home with his three 
animals. As they were going, he was asking them: “I say, let 
me know, how did you find them and how did you find this ring?” 

Then they told the young man everything from the beginning, 
how they went, how they found the ring, and what happened to 
them on the road, and the people who were there they also heard 
all this. Then, people tell, this story was spread abroad, and they 
took hold of the girl’s parents, whereupon they made up accounts® 
and found out how much had been spent in the marriage, and 
twice the amount of this they realized from this second husband. 
Besides this they imposed some very heavy fines on them. In this 
way they settled the matter. 

Thereafter they again arranged to procure a wife for the young 
man, and when they had found a suitable girl, they were married. 

After this a long time passed, and the young man’s wife also 
settled down. So one day the young man had a talk with his 
tame animals: ‘‘Well you,” he said, ‘‘when they were killing you, 
I stood up for you and rescued you, spending my own money. 
At a time when people were on the point of killing me, you also 
helped me, and I was saved. Then I am not going to take any money 
from you, and I on my side am also unable to give you any. Else 
if you ask me for anything, I shall give you.” 

They replied: ‘‘No, we are not going to take anything from 
you. You see, you took pity on us and, spending your own money, 
you rescued us, and remember such a long time, even up to now, 
we have also been eating your food. You are keeping us. So we 
had rather give you. That would be fair.” 

The young man then said: ‘‘No, I am not going to take anything 
from you either, and I am thinking of setting you free. What 
have you to say to this?” 

“All right,” they replied, “that’s good then. We are also pleased.” 

price refunded, when the woman is the quilty part, tn flagrant cases the double 

amount is often realized (from the corespondent). 
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Adg arh0e metatkoa, Laiape kanaA, j9ha leka arhS jahaeko 
ggdpe khan, ape dg gkkalte th§n barg Air hgd ggdgkpe, iAiA 
baAcaopea; ar baAkhan dg cekate iA dgA batjaea? 

Adgko mgnkefa, Acha bogege gn^gkhan. Adg amle metam 
kana, Am hg judi jahan garrem pafaolen khan, sg noa mundam 
atlen khan, sg jahaeko kombroletam khan, sa^ mgnte kgbher 
ggt’aleme. Jahae mit hgi'em laiale khange, ale alele cepel! ggdgkte 
am thgnle calao ggdgka. 

Adge mgnketa, Acha bogege gn^gkhan dg. 

Adg mittaA bajar ato tahgkana, ona bajarteye idiketkoa. Adg 
mittaA kis^rak pukhri tahfkana, ar ona pukhrire dg 4her din 
khgn asul hakoko tahgkana. Adg ona pukhrire uni odam dge 
arakkadea. Adg uni odame mgnketa. Am dg gapa setak Aindgre 
noa pukhri thgn hijukme, hako jgl iA jgm ocomea. Adg ona 
pukhri sgn uni odam dge bglgyena. 

Ar unkin barea dg ona ato sgne ayak ggtkatkina, metatkinae, 
Ma noa atore aben do asulokben ar ape ape alope baparijoka. 

Adg enka mgnkate ad dge rugrena. 

Adg dosar hiloke hgdena ona pukhri thgn, adg hakoe sa^ odok 
ggtadea. Ar uni pusi hd mit din dg gkgeak cgA toa kombrokate 
uni korae ggr idiadea. 

Adg cabayena katha dg. 

82. Raj ar eae ggtgn rgni reaA. 

Mittgn rajdg gidra baAko hoyok kantae kargnte eae ggtgne 
eraketkoa. £nte pahil era bae gpdrajoA kargnte, ar mittene Aam- 
kedea. Uni hO bae gidrajoA kante ashg mittene Aamkedea; onka 
lekate eae ggtgne purauketkoa. Mgnkhan gkge raniren hS gidra 
dg baAko hoelena. 


> The following story was taken down by Bhuju Murmu of Dhopahar. The language 
is not up to the standard of Sagram’s. The story is undoubtedly borrowed. It is 
of some of interest as showing how Hinduism is affecting the present day Santals. 
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Again he said to them: “1 tell you this, if somehow or other 
somebody should again try to kill you, then at once come running 
to me. I shall rescue you; if you don’t come, how should I know 
of it?” 

‘‘All right,” they said, ‘‘that’s good then. Then we have this 
to say to you; if you on your part should get into any difficulty, 
or if this ring should be lost or somebody should steal it from 
you, send us word immediately. If you tell any one of us, we 
shall at once consult together and come to you.” 

Then he said: ‘‘Very well; that is good.” 

Now there was a market town there. He took them away to this 
town. Here there was a tank belonging to a wealthy man, and 
in this tank there had been preserved fish for a long time, and 
he set the otter free in this. The otter then said: ‘‘To morrow 
morning, while it is still dark, come to this tank. I shall let you 
have fish to eat.” Thereupon the otter went into the tank. 

The two others he set free near the town, saying to them: 
‘‘Now you two support yourselves in this town and do not make 
trouble for each other.’’ 

Having said this he returned home. 

The next day he came to this tank, and the otter caught a fish 
and brought it out to him. And the cat also one day stole some 
milk from somebody or other and brought it to the young man. 

And there the story is ended. 

82. A KING AND HIS SEVEN WIVES'. 

There ones was a king who took unto himself seven wives, 
one after the other, because he did not get any children. As his 
first wife did not bear any children, he again took another. In 
this way he took in all seven, but none of his queens got any 
children. 
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Mgnkhan uni raj dg gidr^wak mgtShS i^gl reafi 9di kuru- 
mutu tahgkantaea. Uni raj dg Dibi thanreye mananketSa, gnhg 
ban hoelena. In^ taygm Sib thanreye mananketa, gnhS bafi 
hoelena. Inakate Kali thanreye mananketa, mgnkhan gkge bohga 
hgtgte hg bah hoelena. 

Adg' uni raj dg ngrgk kun^re sgnkateye ku^^ah bayae kana, 
gnte gkgeak biswas bae hgllette. 

Unre sermaren Isor baba uni raj ku^^lah barae kane hglkede- 
teye phg^ena; adge metae kana, Am dg un marah raj, mgnkhan 
cedak am dg ngrgk kupijre dgm kundlah barae kana? Mgnkhan 
Isor baba dg uni then gosae bhgs lekateye sgdgrena. Ona i^te raj 
dg uni Isor baba jugi gosaegeye badkadea. 

Adge metae kana. Baba guru gosae, ih dgh kup^lghok kana, 
cedak jg gidrawak mgtaha bah hgllette, mgnkhan ona kargnte 
eae ggtgn ih eraketkoa; mgnkhan gkgeren h5 gidra dg bahko 
hoelena. Ona iate ngrgk kup^re dgh kun<jlah barae kana, pasg 
sermaren Isor baba bhgre imah khan, pasg gidra reah mgfShah 
hgl darekatge. 

Unre uni gosSe lekate phg^ akan, unige raje metae kana, lid 
hd, bacha, inakge kun^lahokme ngrgkre dg, umkate amak orakte 
calakme. Mgnkhan uni gosde dg sermaren Isor baba kanae. 
Adge metae kana, Amak ul bagwante calakme, ar hglme okatak 
thopare eae ggtgn ul jg menak ona dg am lehga tite capadme, 
ai* jQjQm tite ona sanam lokhaeme. Adg ona ul idikate amren 
sanam r^ni h^ti^akotam, mittankate; onako jgmle khan, am dg 
gidr^ reah mgtdhdm hgla. 


2 Here the king is making vows ; it is a very common practice among Hindu women 
to make vows at shrines In order to get children. 

3 Hvara, or, as adopted by the Santals (from the Bengali Ishor) Isor, is the 
Supreme ruler or Lord of the universe. The name is adopted as a name for God 
by the Christians all over North India. Here it is naturally to be taken in its 
Hindu significance. 
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Now this king was very very eager to see the face of a child. 
He made vows^ at a Durga temple; still no one was bom. There- 
upon he made vows at the Shiva temple, but still no one was 
born. After that he made vows at a Kali temple, but nothing 
happened through any godling. 

Then the king went to a dung-hill, threw himself down and was 
wallowing there, because he saw he could not put faith in anybody. 

Then Father Isor of Heaven^ seeing the king wallowing came 
down and said to him: “You are such a big king; why are you 
wallowing here in this dung-hill?” But Father Isor appeared 
to him in the guise of a Gosae"*, therefore the king took Father 
Isor to be a yogi Gosae. 

He said to him: “Father Gosae, I am wallowing here, because 
I have not seen the face of a child. For that reason I have taken 
to myself seven queens, but none of them has born a child. There- 
fore I am wallowing in this dung-hill. Perhaps, if Father Isor of 
Heaven would give me a blessing, perhaps I might be able to see 
the face of a child.” 

Then he who had come down in the guise of a Gosae said to 
the king: “Stop, stop, my son. Let it be enough with wallowing 
in the dung. Have a bath and go home.” But this Gosae was 
Father Isor of Heaven and he said to him: “Go to your mango- 
grove and look round for a cluster of fruits on which there are 
seven mangoes. Throw something at these with your left hand 
and catch all with your right hand®. Then take the mangoes and 
divide them between all your queens, giving them one each. When 
they have eaten this, you will see the face of a child.” 


* Gosae really means ‘a master of cows’; It is used as a name tor a religious 
devotee or .mendicant. 

^ VVlille the right hand is used for eating, saluting, receiving, etc., and all 
‘honourable’ purposes, the left hand is used for certain ablutions and is not 
‘honourable’. It Is, however, used in medicine and is also, like here, considered 
fortunate for certain purposes. 
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AdQ uniye metade lekage lenga titeye capatketa ar jejQin tite 
dge lokhakella. Adg ona ul idikate adren maraMd r^niye emadea, 
are metadea, Ma sanam hgr h^tidkate jgmpe. Adg sanamge 
kateko jgmketa turui ggten r^ni, ar uni hudi^id r^ni dg ceflco 
cgfie k^mi kan tahdkana, mgnkhan uni dg ba&ko emadea. 

Adg taygmte d^t^uni hutum barayenae, adge metako kana, 
Dgn d^i enan raj ule 9gulet, adgA gpsgrena, jgm^:&. Mgnkhane 
metae kana, H^nitak then menaka. Uni then sgnkateye kgele 
khan, uni dge metaea, H^ni then menaka. Onka apaj apajtege 
uni dg bahko emadea. Ente cetko emaea, ul ma sanam p^hil- 
regeko jgm cabaket; mgnkhan gkge hd cet h6 bahko emadea. 

Adg ad ona ul reah baklake jgk gidilet’a gurid mandere, adg 
onageye halah ^guketa; ar dakte aru^ saphakate onageye jgm- 
keta. Mgnkhan onae jgmkette unige lahare dge hgrmgteyena. 
Mgnkhan Isor baba dg gn hilokrege raje mgn otowade tahgkana, 
Tgbg khan laharen gidrgi dg ihge im?ihme. 

Adg uni gidr?i hoyok reah din dg sgtgrena. Adg raj dg barea 
gh^ptiye tglketa, mit dg nanha ar mit dg mo^a sa^ek lekanak; 
are metatkoa, Eora gidr^i hoelen khan mo^a gh^gti ruipe ar 
kuri gidr^i hoelen khan nanhawak ghainti ruipe. Ar uni ma 
dinge sendrae darana; orakre dg onkae l^i oto akawatkoa. 

Khan uni hu^ihidren gidrai hoyok lagidok kana. Khange onko 
hirbmea sikipte uni dgko metae kana, Ma na culh^ bhug^kre 
bghgk dg bhoraotam, gidr^ hoyok jgkhgnko metae kana. 


To do so would bo most revolting to any one; it shows her groat desire for 
getting children. 
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Then as he had told him, he threw with his left hand and 
received with his right hand, and taking the mangoes home he 
gave them to his senior queen and said to her: “All of you divide 
these and eat them.” Then, having divided them, they all ate, 
that is to say, six queens ate, but the youngest queen was at the 
time occupied with something or other, so they did not give her 
anything. 

Aiterwards she cleaned her teeth and mouth and said to the 
others: “Give me, my elder sister, the mango that the king 
brought a while ago. Now I have leisure and shall eat it”; but 
she said to her: “It is with her over there.” When she went 
to her and asked her, this one also said to her: “It is with 
her over there.” In this way they were excusing themselves and 
charging one another, and did not give her anything. You see, 
what should they give her? They had, you see, already eaten 
all the mangoes, and no one gave her anything. 

Now she herself had swept up the mango rind and thrown it 
away on the dung-hill, and she picked it up, and having washed it 
in water she ate this®. And as she ate this, she was the first to 
become with child. But that day Father Isor had said to the king: 
“The child that is first born you shall give to me.” 

Now the day for the child’s coming arrived, and the king hung 
up two bells, one that had a tiny sound, and one with a deep 
sound, and said to the people: “If it is a boy that is born, sound 
the bell with the deep sound, and if it is a girl, then sound the bell 
with the tiny sound.” He himself was in the habit of daily going 
out hunting, and before going out he instructed them in this 
way at home. 

Now the youngest queen’s child was just going to come. Then 
her co-wives out of jealousy and hate said to her: “You, young 
one, put your head into the hole of the fire-place.” They said 
so to her just at that time. 


15 — Kulturforskningr. B. XIV. 
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Mgnkhan gidr^ dg bareakin janamena. Adg onko haprak r^ni 
dg unkin gidr^ bgdgl barea thutki jgngk uoi sorreko dghgadea. 
Adg banar gh^ptiko ruketa. Ar unkin gidr^ dg kubk^ hasako 
9gui ona ghadlakre idikateko bhoraokatikina. Adg onakin gh^pti 
sade aAjgmte uni raj dge fiir hgdena; adge'kuliketkoa, Cele gidr^i 
hoeyena? Adgko l^iae kana, ^hutki jgngk kana. Adg ona dglkate 
raj dg ?idiye bhabnayena. Ar unkin gidr?i ma kunk^l hasa ghad- 
lakreko gidikatkina. 

Adg kunk^ haram ar kunk^l budhi bhajan benao l^git hasa 
9gukin sgnlena, adgkin sgn sgtgren khan ona hasa ghadlakre 
barea gidr^kin hamketkina. Unkin gidr^ hglte kuhk^l haratn dg 
adren budhiye metae kana, Hasam idia sg gidrgm idikina? 

Adg uni dge mgnketa, Ih dg gidr^geh idikina. Adg unkin 
gidr^gekin idiketkina. Adg idikate nnkin dg mgrgm toa ar ggi 
toatekin ^snl harakefkina; enrehd^raj dg bae badaeleta unkin 
gidr? reah dg. 

Adg in^iktege arh6 onko turui ggtgn r^niren turui ggtgn gidr^ko 
hara buruyena; onate raj dg fidiy^ khusiyena onko turui ggtgn 
era sSote. Mgnkhan chutki era dg kulhi muc^tre hgpgn hgpgne 
kumb?wadea, ar gpdegeye kolkadea, ad mgtggeye tahgna b^purid 
ona orakre. 

Ar noko turui ggtgn gidr^ hO b?ii bgiteko hara buruyena. Ar 
unkin kuhk^l thenkin gidr^ makin hara juanen. 

Ar onko turui ggtgn gidr^ dg katren sadgmko tahgkantakoa. 
Ar unkin kuhk^l thenkin hara akan unkinren dg hasaren sadgm- 
kin tahgkana. 

Adg sadgmante onko turui boeha dg akoren apat rajak pukhrite 
sadgm dak hhko idikoa; adg nonka sadgmko metakotakoa, Ma 
katren sadgm mgrhgl! reah jhin, adg baba pukhri reah dak huipe. 
Adg unkin kuhk^l then gidr^ hg uni rajak pukhritegeko idikina 
dak hh, adgko hapama, mgnkhan unkin hS unkin sadgm dg 
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Two children were bom. Then the senior queen put two worn- 
out brooms near the mother instead of the two children, whereupon 
they sounded both bells. Thereupon they took the two children 
away to a pit whence potters were bringing clay, and put them 
down there. Now, hearing the sound of both bells, the king came 
running, and asked them what kind of child had been bom. They 
said to him: “It is worn-out brooms.” Having seen these, the king 
became very grieved. As you know, the two children they had 
thrown away in the potter’s clay-pit. 

Now two potters, man and wife, had gone to bring clay to make 
pots, and when they came there to the clay-pit, they found the 
two children. Seeing these two children the potter said to his 
wife: “Will you carry clay home, or will you take the two 
children home?” 

She replied: “I shall take the children home.” Whereupon they 
did so, and, having taken them home, they fed them with goat 
milk and cow’s milk and let them grow up. Still the king did 
not know anything about these two children. 

As time passed, the six children that the other six queens had 
got also grew up, and the king was very pleased and glad together 
with these six wives. But for the youngest wife he built a tiny 
hut at the end of the village street, and sent her there, and she, 
poor one, was living alone by herself in that house. 

Now these six children, as told, also gradually grew up, and 
the two children with the potter grew into maturity. 

Now those six children had horses of wood, and the two that 
had grown up with the potter had horses of clay. 

The six brothers took their horses to their father, the king’s, 
tank to let them drink water, and they spoke in this way to their 
horses: “Wooden horses with iron bridles, drink water from 
father’s tank.” And the two children who were with the potter 
also took their horses to the king’s tank to drink, and all of them 
met there; these two also spoke in the same way to their two 
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onkagekin metakina, ka ghora loha ka jhin, baba ka 

pukhrime p^ni piolhet. Ona katha afijoinkate onko turui ggten 
gidrg dgko rngna, unkinko ruhetkina, Noa ma aleren baba reai 
pukhri kana; abenren kunk^l baba rean pukhri ma bab kana; 
cedakben mgneta, ^libren baba rean pukhri dak bfiiben mgnte. 
Ado dinge onko do onkageko jhograka. 

Adg orakre sgnkateko l^ia, apan 9 pin akoren engat apat then 
sgnkateko l^ia. Mgnkhan noko gidr^ rean bic^r dg gkge hg 
babko phap^ao dareak kana. Mgnkhan unkin kubk^l thenkin 
gidr^ dg dinge toakin idia rajak orakte. Mgnkhan noko b^tki 
erako dgko ba<iae bamketa, Nukin dg aboren kangeakin mgnte. 

Adg onko r^ni db unkin gidr^ l^^uko mithpkoko emakina onare 
bis mesalkate. Ente unkin dg ggdkin reab mgtlbb tahgkana. 

Mgnkhan unkin gidra ona l$(Juko dg babkin jgma, ona dg orakte- 
kin 9guia, adg ona la^u dg kubk^l bu(^hikin emadea. Mgnkhan 
uni kubk^l butjhi dg ona ad h5 bae jgmleta, mittab k^hui 
emadea. Uni ksihu dg ona l^ijui jgmkeli, uni ksthu dge ggdena. 
Adg uni k^hu bglte unkin gidr^ dg 9 ^i gtkin bgtgrena. 

Adg uni kubk^l bu^hikin metae kana, E gg, ^lib dg toa dg 
ghglib idilea, mit din dg ^lib dgko gm ggdliba nghak. Adge 
sikh^uketkina, metatkinae, Aloben jgma, beta, aben dg, jShStinbkko 
metaben, Ng b^hu jgmben. Mgnkhan aben dg ona sanam orakte 
9 gulben. 

Khange sermaren Isor baba dg jugi gosbe bheskate uni raj 
thene calaoena. Ente p^hile metade tahgkana, Laha hgpgn dg ibge 
im^bme. Adg gidr^ kgkge mgnte adg uni raje metae kana, Dini 
pghil gidr^ dg im^bme. 

Adg uni raj b^tkiren gidr^ bgukate uni gosSeye samabadea; 
adge metae kana, Nukui angd p^hil gidr^ dg. 

Adg unre gosSeye rgr rn^rketa, Nui gidr? dge bab kana. 

Ehange uni raje menketa, Nui gidr^ kangeae. Mgnkhan uni 
g089e dge mgnketa, Nui dge bab kana. 


7 They speak Hindi. 




Miscellaneous Stories 


229 


clay horses: “Pferd aus Ton, Sattel aus Eisen, trinkt Wasser in 
Vaters Teich J” Hearing this, the six others would say, scolding them : 
“Why, this is our father’s tank. This is not a tank belonging to 
your father, the potter. Why are you saying: ‘Drink water from 
our father’s tank?”’ Every day the children were quarrelling in 
this way. 

Coming home they would go and tell their parents separately; 
but no one was able to settle the dispute of the children. Now 
the two children who were with the potter were daily taking milk 
to the king’s house, and the senior queens somehow got to know, 
viz., these two belong to us. 

Then the queens gave these two children lollipops and sweetmeats, 
after having mixed poison in them, because they wished to kill 
both of them. 

But the two children did not eat these sweetmeats, but took 
them with them home and gave them to the potter’s wife. But 
the potter’s wife did not eat the sweetmeats herself either. She 
gave them to a crow, and the crow ate the sweetmeats and died. 
Seeing what happened to the crow the two children became 
awfully frightened. 

They said to the potter’s wife: “Mother, we shall never take 
milk there any more. They will surely some day give us some- 
thing and kill us.” But she admonished them and said to them: 
“Do not eat, children, however much they say to you, ‘Please 
eat, youngsters’, but bring it all home here.” 

Now Father Isor of Heaven in this guise of the yogi Gosae 
went to the king. He had, as you know, previously said to him, 
“Give me the child first bom.” Then, in order to demand the child, 
he said to the king, “Please give me your first child.” 

Having brought the senior queen’s child the king placed him 
before the Gosae and said to him: “Here he is, the first child.” 

The Gosae then answered: “It is not this child.” 

The king then said: “It is this child;” but the Gosae again 
said: “No, it is not this one.” 
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Ehange uni raj dge metadea uni gosSe, gi^^fikhan dg ma 
ftamjo&me. Adg uni gosSe dge mgnkelSa, Euftk^l orakre amren 
p^hil gidr? dg menakkina, do ggukinpe. 

Adg raj unkin gidr^ 9kgu sip^hiye kolketkoa. Ehange sip^hi 
dg raj reah hukum lekate kuhk^l orakteko calaoena. Adg sgnkate 
sip^hi kuhk^lko metae kana, Dgnkin nnkin gidr^ dg gmokme; gnte 
raje khgjefkina. 

Ehange uni kuhk^l dge mgnketa, onko sip^hiye metako kana, 
Nitge gidr^ dg raj orak khonkin hgd akana; mgnkhan gidr^ dg 
ghgh sgn ocolekina; gidr^ s 9 ote jShSn galmarao rajak menaktae 
khan hgdkate gidr^ sdoteye galmarao ma. 

Ona johab sip^hiko hamkette hedkate rajko Uiadea. Euhkgl 
dg nonkae mgneta, Gidr^ dg nitge raj orak khonkin hgd akana; 
adg raj gidr^ cet l^gite khgjetkina? Mgnkhan raj dg gidr^ sSote 
galmarao menaktae khan ngp^gye hijuk ma. 

Ehange uni raj dg onako kathae ahjgmket khan uni raj dg 
uni gosSe sghggkate kuhk^l opaktekin calaoena. Adg uni kuhksl 
hapam dge hgl daramketkinte unkin gidr^ dg awa bhitrireye 
bhoraoketkina. Ona aware dg bhajanko rapaket tahfkana. 

Adg uni gosae dg unkin gidr^ ona awa bhitri khone gr o^okket- 
kina. Unre uni gosSe raje l?iiae kana, Nukin gidr?i dg amren 
chufki r^niren p^hil hgpgn kanakin. Amren onko turui ggtgn 
r^n'i menakkoa, onko dg 9^i badmas kanako; onkoge nukin dg 
kuhk^l hasa gha<jlakreko gi^liletkina. Euhk^l dg emanteak bhajan 
benao Isgit kutji, t^mni ar kh^cl^kante hasa agukin sgnlena. Adg 
unre unkin gidr^kin idiketkina, adgkin ^sul hara akatkina nukin 
gidr^ dg. 

Unre kuhk^l ha^am ar bu^hikin unkin gidr^kin metatkina. 
Do, gidr^, calakben, abenak jan ar jel dgb rapak isin akattabena. 
Abenben ggdkoa, ar aben dg babko ggd dareabena. Adg unkin 
gidrg dgkin mohn^ayena uni gosSe sSote, adgko sgn sgtgrena. 
Adg uni gosSe unkin gidr^i metatkina, Ma aben dg sadgm sa^ 
hataireben, ib dgb um hgdlenge. Adg uni gosSe umuke calaoena. 
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Then the king said to the Gosae: “Then please find it.” The 
Gosae then said: “Your two first children are in the potter’s 
house. Please bring them.” 

The king then sent peons to bring these two children, and the 
peons went in accordance with the king’s order to the potter’s 
house. Having arrived there the peons said to the potter: “Please 
give over these two children. The king is asking for them.” 

The potter then said, that is to say, he said to the peons: “This 
moment the two children have come from the king’s house ; I shall 
certainly not let the children go there. If the- king has anything 
to say to the children, let him come and talk to them here.” 

When the peons got this answer, they went to the king and 
told him: “The potter says: ‘The children have just now come 
from the king’s house, then for what purpose is the king asking 
for them? If the king has anything to say to the children, let 
him come here’.” 

When the king heard this, he went together with the Gosae 
to the potter’s house; when the old potter saw them coming, he 
put the two children inside his kiln. They were burning pots 
in this kiln. 

The Gosae pulled the two children out from the kiln. Then 
the Gosae told the king: “These two children are your youngest 
queen’s first children. You have those six other queens; they 
are great rogues. They threw these two in the pit from which 
the potter fetches his clay. The potter and his wife had gone 
there with a spade, a hoe and a basket, to bring clay to make 
pots. Then they brought these two children away; and they have 
fed and kept these two, so that they have grown up.” 

The potter and his wife then said to the children: “Please go, 
children, I have roasted and cured your bones and your flesh. 
You will kill them; but they will not be able to kill you.” Then 
the two children started together with the Gosae, and reached 
the king’s house. The Gosae then said to the children: “Now 
you take hold of the horse for a moment. I am just going to 
have a bath.” Whereupon the Gosae went to have his bath. 
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Unre uni sadQm unkin gidr^i metakin kana, Cak, bacha, aben 
dQ nui sSote dgben h§<iena, nit dge makbena ndhak. Adg sadgmkin 
kuli ruapkedea, @ndgkhan glid dg cetlid upaia? 

Unre uni sadgme metalSkina, Ma a<^ usarate idak deare dgd 
hgdokben. Adgkin dedente nonkan jaegateye idiketkina, are 
udukatkina, are metatkina, Noko dglkoben, tinake mak akatkoa; 
tinak bghgke bhorao akat'a kdire. 

Unre onko mak bghgkko rgrketa, Uh bacha, cedakben hedena? 
Aben hge makbena nShSk. 

Unre unkin gidrakin rgr ruarketa, EniJekhan alii dg cekateliA 
badcaoka? Unre onko kuirenko mgnketa, Aleben badcaolele khan 
aben hole badcaobena. 

Adgkin rgr ruarkefa, gn^gkhan ape dg cekatelid badcaopea? 
Adg onko pahil mak oco akan hgrko mgnkefa, Indrason bhubgnre 
sat ti I'^ni menakkoa dak bhitrire; onko thenben calaolen khan 
hawapuri badglaben agiiia; adg ruar hgdkate aleben badcao 
darealea. Ar hawapuri badgla dg chutki rani then menaka, 
dakben dalle khan sgdggl leka joloka, adg unre dakreben don 
khadleka. Ar nit gosSe caoleye curuja, adg unreye metabena, Ma 
ikpumokben. Ado unre mgnben, Ali^ dg balid ba^aea; raj hgpgn 
kanalid; uduk cet darealid khanem dg pasglid onka darekea. Adg 
nahake uduk cetabena, adg aben dg tarware sa^kate unige mage- 
ben. Mak otokate sadgmre dgjokben. Ar bar ghara taka menaka; 
ona h5 idi toraeben. Ar hawapuri badgla agukate jarur aleben 
badcaolea; baben badcaolele khan a4i maran kaireben duruka 
nahak. Nit men, ruarben, okare sadgme dghgletbena. 

Adg ondggekin ruapena, adgkin dglkedea uni gosde dg um 
raka^kate bahae sisit kana. Adg sgtgrkate unkin dg baha dalwake 


^ Indrason, the throne of Indra; as the following shows, the Santal conception is 
more than hazy on this point. 

9 lit. the airworld bungalow. The narrator has evidently no mental picture of what 
this may be. The story seems to presuppose that it is a small thing that may 
be easily carried away. 
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At that moment the horse spoke to the children saying: “Why, 
my dears, did you come with this man? He will presently cut 
you down and kill you.” Then they asked the horse: “Then what 
shall we do to save ourselves?” 

The horse then said to them: “Please mount my back as quickly 
as you can,” whereupon they got up, and he took them away to a 
certain place that he showed them saying: “Look at these here 
how many he has cut down and killed; look how many heads 
he has thrown into this well.” 

Then the cut heads spoke: “Alas, my dears, why have you 
come? Presently he will cut you two down and kill you also.” 

Then the two children answered: “How then shall we be saved?” 
Those in the well then replied: “If you will save us we shall 
save you too.” 

They answered: “How then shall we save you?” Then the 
people who had previously been cut down and killed said: “In the 
Indrason^ world there are seven queens in the water; if you go 
to them, you may bring the air-castle®; then, having returned 
thence, you will be able to save us. The air-castle is with the 
youngest queen. When you beat the water, it will flare up like 
Are; then jump into the water. Now the Gosae will put some 
handfuls of rice on the ground and will say to you : ‘Kneel down’. 
Then say: ‘We do not know this. We are the children of a king. 
If you show it to us and teach us, we may perhaps be able to 
do as you say.’ Presently he will show you how; then you take 
the sword and cut him down. When you have cut him down, 
mount the horse. There are also two brass-pots full of money. 
This you must also take away with you; and having brought 
the air-castle you must be sure to save us. If you do not do 
so, you will fall into very great sin. Now have a care. Go back 
to where the horse put you down.” 

Then they went back there and saw the Gosae, who, after having 
come up from his bath, was plucking flowers. Having reached 
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calatkina, ar bongakin l^gilSe sotok idiketkina. Uni gos&e dg 
si^jg sakamko, bahako ar gur, ggtgmkoe dhu|kel!a; khange sifijg 
sakamre caoleye curudket khan nnkin h6 bohgkreye sinduratkina; 
adge metakin kana, Ma noa caolere QiMben. 

Adgkin metadea^ Baba guru gosSe, ^lih dg balih ba^aea, ^lih 
dg raj hgpgn kanalih; mgnkhan nonkan bgbghar dg bahlih hel 
akata, ar ba^ae hd bahlih ba^aea. Mgnkhan amem l^i cetalih 
khan dglih onka darekegea pasg. 

Adg unre uni gosSeye uduk cet’akin kana. Adg unre unkin 
gidr$ do 9^i us^rate tarwa^e sa^kate uni gosdekin makkedea. 
Ado unre ona bar ghara taka sadgmrekin ladekette orakte kin 
hgdena. Adg ona bar ghara taka dg unkin ehgatkin h^tihatkina. 
Mit ghapa dg janam ehgatkin emadea, ar mit ghara dg ^ksul 
ehgatkin emadea. 

Adgko tahgna uni janam ehgat saotege. Adgkin Igiatkina, uni 
aksul ehgat ar janam ehgat uni kofae laiatkina, Go, ih do hawa- 
puri bahgla ^guh calak kana; adg mit cando reah jgmih khgj 
kana. Khange mit cando reah khorcakin emadete ad janam babae 
l^iadea, Baba, ih dg gapa hawapuri bahgla akgu calak ih meneta. 

Janam apat doe mgnketa. Beta, am eskardg cekatem calaka? 
A^i kul, taru^ ar bana menakkoa, goe, kumbhir, rakhas, taroka 
emanko jan^x^ar menakkoa. Adge mgnketa uni kora dg, Adg baba, 
ih dgh mgnkette dgh calakgea, ihak kopalre jage menak; onko 
ako thenge menakkoa; ihhg nSbak ih thengeh tahgna. 

Unre onko turui boeha hdko mgnketa, Baba, ale hgie calaka, 
dada eskar cedake calaka. 


10 ^gle Marmelos, Correa; the leaves are used in connexion with sacrifices and 
ceremonies. 

11 Sindur is the red lead or vermilion, used for religious purposes, also by the 
Santals. What is here told is in accordance with the proceedings when an animal 
is to be sacrificed. 

12 The brass-pots here mentioned are largo and in the better class of house-holds 
used for drawing water. It is not uncommon that people bury money in such 
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there he handed them a basket full of flowers, whereupon he took 
them along to sacrifice them. The Gosae smoked bael*° leaves, 
flowers, molasses and clarifled butter; having put handfuls of rice 
down on the bael leaves, he applied sindur" also to the heads of 
these two, and said to them: “Now feed on this rice.” 

They said to him: “Father Gosae, we do not know this. We 
are the children of a king. We have not seen any such per- 
formance, nor do we know; but if you will teach us, we may 
perhaps be able to do as you say.” 

Then the Gosae was showing them to instruct them. At that 
moment the two children in great hurry took the sword and 
beheaded the Gosae. Thereupon they loaded the two brass-pots 
with money on the horse and went home. These two brass-pots 
with money they divided between their two mothers, one brass-pot 
they gave to their real mother, and one brass-pot they gave to 
their foster mother. 

After this they stayed with their real mother. Then they said, 
that is to say, the boy*^ said to his foster-mother and his real 
mother: “Mother, I am off to bring the air-castle and want food 
for one month.” Then they gave him this, and he said to his real 
father: “Father, I intend to go to-morrow to bring the air-castle.” 

His father then said: “Son, how will you be able to go alone? 
There are any number of tigers, leopards, bears; wild bisons, 
alligators, ogres and dragons and various animals live there.” 
The boy then said: “Well, father, as I have said so, I shall go, 
whatever may be my fate; they live where they are, and as for 
me, I also shall presently stay with myself.” 

Then the six other brothers also said: “Father, we will also 
go. Why shall our eldest brother go alone?” 

brass-pots; the Santals tell stories of such having been done, not by Santals, 

but by Hindus. Mistrust has often caused people to bury money, in stead of 
S‘ giving it to a banker. 

*3 The other twin is not mentioned any more. 

The last mentioned being is supposed to be something like an ogre. 
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Unre raje metatkoa, Apepe calak khan dg sghggtege tahgnpe. 
Adg in^ dosar hilok dgko mohp^ayena. Onko turui boeha dg 
hgtireko dgdena, adgko mohn^ayena, Ar kuhk^kin ^sul haralede 
uni ma b^ni^ sadgmre mittgn kh^tl^k parkgme tglketa; adgbuk^ 
condakate dgdente bu buteye mohn^ayena. 

Janam engat ar kubk^l bu^i dg uni kopakin metadea, Beta, 
am tisem ru^ra, mgnkhan glib dg teheb gtrelib gitid kana; adg 
am gurim rug}' hgbid glib dg babb beret hatapoka. Adg am rugr- 
katelib bglmea, unrege dgtguni saphakate dakalib jgma. 

Adgko calaoente mittgn dosra raj disomteko bglgyena, g^i 
maran nrni birko sgtgrena. Adg onko tnrui boeha dg birko 
bglgk jgkhgn, hgti cgt khon ^bibki lekan bibko bgl bamkedea; 
uni bib bglteko bgtgrente adg uniko metae kana, Dada, bam hgd 
hgdok kana, amgele bgl hgretmea; bankhan bam mgna, bggia- 
dibako. Adg babko Igiae kana, lahare bib menaea mgnte dg. 

Adg ako dg g^iko taygmena, adg pharak khonakgeko bgle 
kana, bhalae jgmea sg bab. Uni jgmkate bibe dgrle khan adgbon 
sgnoka nahak. Uni sadgmanteye sgnen kora jgme Iggitge uni 
bib dg g(Ji cgt kgygkkate uni sgngeye hijuk kana. Unre uni 
kora dg tarware tahgkantaete uni ^hinki bibe bgl bamkede khan 
dg, ona tarwareye gr bgdketa, adge mak ggdkedea. Adg sgbggle 
jolkette bib cgtrege dupu^kateye biibfi kana. 

Unre onko turui boeha dg pharak khonko bglkedete uni then 
bgi bgiteko sgn sgtgrena. Adgko metae kana, Dada, am dgm laha 
ggtentabona, ale dg hgti bae hgd hijuk kana. Unre uni korae 

Tho dhi^iki or husking-machine is a piece of timber, some six feet or more 
long and some six to eight inches thick (square); it has a pestle fixed in one 
end; an axle through the log near the other end is placed on two pieces of 
wood fixed in the ground ; the whole is worked by the operator stepping on the 
one end and thereby lifting up the other end with the pestle; stepping down 
from it the pestle falls down into a mortar in the ground. When the snake is 
said to be as big as a dhinki, the tertium comparationis is not the length of the 
timber, but its thickness. It is rather strange, when a Santal tries to show the 
size of a snake he will practically always do it by showing with his fingers how 
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The king then said to them; “If you go, then stay together.” 
Then, the next day, they started. The six brothers mounted an 
elephant and started, and the boy that the potters had supported 
until he grew up tied a small bedstead to his country pony, and, 
having lighted his hookah, he mounted the horse, and, smoking 
as he went along, he started. 

The real mother and the potter’s wife said to the boy: “Son, 
when will you return? We two are to-day lying down on the ground, 
and until you return we shall not get up. When we see you 
return, then only we shall clean our mouth and take food.” 

Then they went and entered the country of another king; they 
reached a very large primeval forest. Just when they were entering 
the forest, the six brothers sitting on the elephant from there 
caught sight of a snake big as a husking-machine'^; seeing this 
snake, they got frightened and called out to the other: “Brother'®, 
you are slow coming, we are waiting for you; if you do not come, 
you will say: they left me.” But they did not tell him that a snake 
was there in front. 

They themselves kept far behind, and from a distance they were 
observing him, whether the snake would eat him or not. “If the 
snake runs away after having eaten him, then we shall go along.” 
Now the young man who went along on horseback, — in order to 
eat him the snake was coming with its head high up. Then as soon 
as the young man, who had a sword, caught sight of the huge 
snake, he drew his sword and cut the snake so that it died. There- 
upon he lighted a fire, and, sitting on the snake, he was smoking. 

The six brothers saw him from afar, and slowly went up to him 
and said to him: “Brother, you have got the start of us; as for 
us, the elephant does not come quickly.” The young man then 


thick It is, aithough one may hear them speak of snakes as ] e i e h h o r, long 
people. To them the size round the body Indicates the strength. 

It might be noted that the text here and further, when this brother is addressed, 
always has da da, elder brother; in the translation ‘brother’ is used. 
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metal!koa, Acha, h^ti bae ta^am tapamel! khan, mg dela lahakta- 
bonpe; ape taygm tayomte iA dg b^i b^iteA sgn jarwaka. 

Onko turui boeha do h^tiko lahakedete ona nrni birko pargm- 
kette adg h^ti fitko lagakedea, mgnwanako, aboge bon laha 
hgdoka, Opde khon do arhg dosra2raj disomko bglgyena, ona 
disomre dg mittgn h^tiye bhalok akana. 

Uni dg sadgmante s^AgiAreko b^giadete adgko kgygk 
barayede kana, adg uniye sgtgrente adg baAko l^iae kana, bhalok 
h^ti menaea mgnte. Adgko metae kana, Enan khonle kgygk 
hgretmea. Adgko metae kana, Dada, ma amge lahakme. 

Adg uni dg seAggle jolkette huk^ condaketa, adg Au AAteye 
mohpd^yena; are metatkoa, Ma ape h6 bgi baite hijukpe. Adgko 
metae kana, Ma nShak dada, mit gh^ritegele tiokmea nShSk. 

Adoe lahayen khan uni bhalok hsitiye Aglkedea, hgr phgdregeye 
burum akana; h^ti thene sgn sgtgrente uni bhalok h^ti dg adraoa- 
teye Air beretena. Unre uni kora dg sadgm cgt khone Air phgdena; 
hati dg snpd6 sa^kedea are capat ggtkadea onko turui boeha 
hana sate. 

Unre onko uni bhalok- h^tiko Aglkedea ako phgdre, adg hako 
pako uni h^tiko lagakedea akoren dg. Adg senkate uniko l^iae 
kana, Dada, baAdg cgt khon, baAdg oka khon h^ti mittgne Aur- 
h^iyena. Adge metako kana, Cedak ya bape ?iguledea, juri jurikin 
hoekoktapea. Adgko metae kana, Dada, uni hstti bgtgrgele Agle 
kana bir hati leka. 

Adoe metatkoa, Ma ya, nit dg apege lahaktabonpe. Adg onkoko 
lahayente adg arhd onkageko b^giadea. Adg calak calakte rakhas- 
puri disomteko sgtgrena. Mgnkhan rakhasko Aglkedea, hgrreye 
tengo akana, ar gt ar sermae caha^ akata; uniko Aglkedete adgko ' 

>7 The word used is the same as is used about animals attacked by rabies. Santals 
having very little experience of elephants will confound the state of elephants 
called ‘must’ with rabies. 

18 The hookah or hubble-bubble is lighted by putting a piece of live coal on the 
tobacco in the bowl. 

19 So literally. 
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said to them: “Well, as the elephant does not walk quickly, come 
along, you get on ahead; I shall follow you at my leisure gradually.” 

The six brothers went ahead on the elephant, and got through 
the primeval forest driving the elephant very hard; they said to 
themselves: “We shall get ahead in a hurry.” From there they 
entered the country of still another king, and in this country an 
elephant had become mad*''. 

Having left their brother with his horse far behind they were 
looking out for him; when he came up, they did not tell him that 
there was a mad elephant there, but said to him : “We have been 
waiting for you for a long time,” and added : “You brother, go ahead.” 

He lighted a fire and with this his hookah'^, whereupon he 
started, smoking as he went along, saying to the others: “Now, 
you too come along at your leisure.” “Presently, brother,” they 
answered him, “in a short while we shall catch up with you.” 

When he had got ahead of the others, he saw the mad elephant, 
lying down near the road; as he reached him, the mad elephant 
jumped to his legs trumpeting. The young man then jumped 
down from his horse; he took hold of the elephant’s trunk and 
f ung him away to the other side of his brothers. 

Now these suddenly saw this mad elephant near themselves, 
and they drowe the elephant, that is to say, their own, as quickly 
as they could. Having reached their brother they said to him: 
“Brother, whether from above or from who knows where, an 
elephant fell down.” “Why, you fellows,” he said to them, 
“why did you not bring him? then you might have had a pair.” 
“Brother,” they answered, “this elephant was fearful to. look at, 
like a wild one.” ■ 

“Now, you,” he said to them, “you get ahead;” whereupon they, 
doing so, again left him behind in the same way as before. As 
they passed along, they reached the ogre-world country'**, and 
they saw the ogre, he was standing on the road, agape so that 
his mouth reached from the earth to the sky; when they saw 
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p^o ru^rena hatiante; adg hati khonakko phg^ena. Adgko mgnketa, 
Hapg ya, dada hgd ocowae; uniye hgdlen khan unigebon lahakaea. 
Adg dakako jgm barakelEa. 

Adg thora ghari khange sadgmteye sgtgrena. Adgko metae 
kana, Dada, daka dgm jgm akafa sg bah? Bah khan dela jgnune. 
Adg uni h6 sadgm khonake phg^ena, adg um barakate uni hge 
jgmketa. Adg onkoe metatkoa, Ma usarate hati sapraoepe, delabon 
sghggtege. Adgko mohn<jayena. Hgr hgrteko lai idiae kana, Dada, 
ma sg uni hgleme, cele uni dge caha^ akata gt ar serma. 

Adgko metae kana, Ma dada, nia dhao dg bahcaokaleme. Adge 
metatkoa, Delabon ya. Adgko mgnet'a, Dada, ale dg ghgle lahalena. 
Adg uni korae metako kana, Babae mgn akata, Alope apan apinoka, 
mittege tahgnpe. Adge metako kana, Ihe jgmeh khan ape hde 
jgmpea; ar ih bae jgmeh khan ape hg bae jgmpea. 

Adgko metae kana, Adg, dada, ma amge lahakme, am taygm 
taygmte ale dgle calaka. Adg uni dg a^i sahgihe laha idiyena. 
Onko turui boeha dg a<^i 3tko bhabna joh kana, mgn j oh kanako, 
Teheh dge jgm ocoketbona nahSk rakhas then dg. Adgko mgnjoh 
kana, Hapg ya bon hglea, bhalae jgmea sg bah. 

Adg uni kora dg rakhas thene sgtgrente uni rakhase sa^kedea; 
ar rakhasak jahgae pgtgd raputkettaea ; pgtgd r^putkette parkgm 
baberteye tglkedea, ar sadgmak cap^bglreye tglkedea. Adg in^k- 
tege onko turui boeha hdko sgtgrena. Adge metako kana. Nit 
mah k^bu akadea, teheh khub jel dakaepe, uni rakhasbon jgm 
ocoyea. 

Adgko calaoena, adg calak calakte ^^i marah mittgn nahgra- 
hako hamketa. Adgko mgnwana, Ma ngp^gge bon ^eraka. Adg 
gndgge mitten dare butareko ^ei'^yena. Adg ona nahgraharen 
hgr sanamko hghgatkoa; arko laiako kana, Pon murl caole 

20 The word used may mean either to go ahead, in front, or simply to go along, 

proceed. 

21 The maund, a common unit in India, corresponds to about 40 kg. 
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him, they turned back with their elephant, and got down from 
him and said: “Wait, you, let our brother come; when he comes 
we shall send him ahead.*’ Whereupon they took their food. 

Shortly afterwards he came riding, and they said to him: 
“Brother, have you had your food or not? If not, come and 
eat.” Then he dismounted, and, having had a bath, he also ate, 
whereupon he said to the others: “Now be quick and make the 
elephant ready; come, let us get along together.” Having started 
they spoke to him, as they were passing along: “Brother, look, 
look at him there ! What kind can he be he who has opened his 
mouth so that it reaches from the earth to the sky?” 

“This time, brother,” they said tolhim, “do save us.” “Come 
along, you fellows,” he answered; but they said: “No, brother, 
we shall never go further^o.” The young man then said to them: 
“Father has said: ‘Don’t separate, stay together’;” and he added: 
“If he eats me, he will eat you too, and if he does not eat me, 
he will not eat you either.” 

“Then, brother,” they said, "you go in front, we shall follow 
you;” whereupon he went on a long way in front of the others. 
The six brothers were very anxious and afraid, saying to them- 
selves: “To-day he will surely let us be eaten by the ogre. Wait,” 
they said, “let us see whether he will eat him or not.” 

When the young man reached the ogre, he caught hold of him 
and broke the ogre’s leg; having done this, he bound him with 
some bedstead cord and tied him to the tail of his horse,. By 
this time the six brothers had also come, and he said to them: 
“Well, now I have subdued him ; to-day prepare a large amount 
of flesh and rice; we shall let the ogre eat.” 

Then they went, and, as they passed along, they came to a very 
large town and said: “Let us camp here,” whereupon they camped 
at the foot of a tree. They called out to all the people of this 
town saying: “Bring four maunds^* of rice, three castrated goats, 

16 - Eulturforskning. B. XIV. 
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9 guipe, ar pea mergm k^si ar mil gQtQm ar sasaA mgsQla, 
rakhasle jom ocoye l^gil Ar bape 9 gui khan noa nahgrahare 
nui rakhasle aragea, adg apeye jQm maraopea. Adg ona bglgrte 
sanamko ^gu sorketa, caoleko, mgrgmko. Adge metatkoa onko 
turui boeha, Tinakpe utu daka dareaka, adg nui rakhas hd emaepe, 
ar ape h6 jgmpe, ar h^ti h5 emaepe. 

Adg mgrgmko ggdkedea mitten, adg utu dakkako ghgi^ena. Ar 
ad dg hukgi condakette uni rakhas hd ona parkgmreye tglkedea, 
adg duru^kate huk^ huhui ghg^ena; hukgi hu bhagaoente adoe 
kundlghena ona parkgmrege; are metatkoa, Ma ya khub jgmpe 
Auipe. Enkae mgnketteye j?pit hgkketa. 

Ado onko turui boeha dgko mgnjoh kana, Thora ya jgpit hdk 
ocowae dada dg; adg bsjii baite rara ig kae ma uni rakhas dg; 
ig rakhasge, gkge cgh utu daka kate emaea. Ar jdhanak dadabon 
edre ocole khan dge jom ocobona ndhdk. 

Unre bgi bgite senkate rakhas dgko rarakadeteko metadea. 
Men dgrme hako pako. Rakhas dg baipurid jahga rgput akadete 
Igdhgk Igdhgke dgfeta; thora gan sangihe dgrket khan adgko Igiae 
kana, Dada, hani tora rakhase darketa. 

Adge metako kana, Paset yape rajrakade? Adgko metae kana, 
Dada, ale dg bgtgrte sor hd bale sorok kana. Adge menketa, 
Endgkhane darketa. Adgpe daka utuketa sg bah? Adg jgm 
barakate adgbon uthauka. Adg utu daka jgm barakate adg 
thorako jirau hgkena. Uni kora dg barkadteye japitketa, adge 
uduret kana. Onko turui boeha dgko mgnjoh kana, Delabon sg 
ya, dada dgbon bagi iawaea. 

Adg onko dgko sapyaoente hape hapeteko mohgdayena. Onkoko 
sgnena adi sahgih; ona taygmte nui dge mohpdayena. Adg ber 


^ Tin is the English ‘tin’; the tins in which kerosene oil is brought are commonly 
seen and also used by the people. When such a word is used here, it is something 
introduced by the narrator. Such a tin takes four- gallons, or a little more. 
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one tin 22 of clarified butter, turmeric and spices; we are going 
to let the ogre eat. And if you don’t bring, we shall let the ogre 
loose in the town; then he will eat and make an end of you all.” 
Fearing this they brought it, rice, goats and all, whereupon he 
said to them, that is to say, to his six brothers: “As much as 
you are able to prepare of food, make it ready and give the ogre; 
you also eat and give your elephant also.” 

Then they killed one goat and commenced to prepare food, and 
he himself lighted the hookah and also bound the ogre to the 
bedstead, whereupon he sat down and commenced to smoke; 
when he had had enough of smoking tobacco, he lay down on 
the bedstead, saying to the others: “Eat and drink your fill.” 
Having said this he slept a little. 

The six brothers said between themselves: “Let our brother sleep 
a little; let us quietly unloose the ogre; this wretch of an ogre, who 
is going to give him rice and curry? If we somehow or other 
should make our brother angry, he will let us be eaten by him.” 

Thereupon they quietly went and unloosed the ogre, saying to 
him: “Look out, get away quickly.” Now the poor ogre had got his 
leg broken and was getting away limping; when he had got some 
distance away, they told their brother: “Brother, look there, the 
ogre is running away.” 

“Perhaps,” he said to them, “perhaps you set him free?” But 
they answered him: “We, brother, out of fear we do not even 
go near to him.” “In that case,” he said, “he has run away. 
Have you prepared rice and curry or not? When we have had 
our food, we shall start.” When they had done eating the rice 
and curry, they rested a while. The young man feigned to sleep 
and was snoring; the six brothers then said between themselves : 
“Let us get along, you fellows, let us leave this wretch of a 
brother here.” 

Having made themselves ready, they started without making 
any noise. They went along very far; thereupon he also started. 
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h^surok jQkhgn marafi birteye bglgyena; bir talare mittsn 
marab dolane dglketa; adg gi^^gye hghgkette rakhasren hgpgnerae 
o^okena. Uni kopa dge mgnketa, Noa dg gkge rajak dolan kana? 
Adg uni kuri mgnketa, Noa dg rakhaspuri raj reab dolan kana. 
Uni kopa dge kulikedea, lA teheA tahgn reaA jaegape gm dare- 
kiAa sg baA? Uni kuri mgnketa, Em hdle gmkema, baA hO baA. 
Mgnkhan tahg hdm tahg dareakgea, tgbg iA gg ar iA baba dgkin 
rakhas kana; pasgkin jgmme. Adg uni korae mgnkefa, lAkin jgmeA 
reaA katha dg bam badaea. Unre uni rakhas hgpgnerae mgnketa, 
Mgnkhan manwa hgpgn dg baAkin Agl sahaoetkoa, adgkin jgmet- 
kogea; acha, teheAtgt dgA oko dghgmegea. In^ mgnkate dolanteye 
adgrkedea. Ar sadgm dg rakhas hgpgnerage baekedete jgme 
emadea. Adg a6 hde kulikedea, Am jgm Iggit cetko jgrufa sg baA? 
Uni kora dge mgnketa, IA dg jgm Afl baA jgrura; jaegage uduk?Ame. 

Adg dolan cgtteye raka^kedete gpdigeye atgtadea. Adg huk^i 
conda ocokedete huk^i AhAu kana dupupkate. Are kukli kana, 
uni koyae kuli ocok kana, metae kanae, Am dg okaren mosaphir 
hgr kanam, ar okatem calak kana? Uni kora dge mgnket’a, IA 
dgA Satgpuri raj hgpgn kana, ale dg eae boehale odok akaoa; 
iAren hudiA boeha dg lahateko sgn lahayena; hawapuri baAgla 
gguia mgntele sgnok kana. 

Unre uni rakhas hgpgnerae mgnketa, Hawapuri baAgla dgpe 
9 gu dareaka ape dg? Ado uni korae mgnketa, Ohgle mgn dapelea 
nitok dg gnte. Ar rakhas hgpgnerae mgnketa, Thakpur ngggrpe 
pargm darele n9hl thg Hawapuri baAgla dgpe tioga. Ju^ gngdre 
g^ds dgko haraoetkoa; gkge ju 9 gngd rean bhgde badae khan 
unigeye jit^u dareaka; ar baA khan bghgk hgyg potorkate gh^ni- 
reko joraoetkoa. Adg raj hgpgn dg uni rakhas hgpgnerae kuli 

Dice is very common with certain races; it is not seen practised by the Santals. 
24 The oil-mill referred to is that used by the tell caste; it is not a press, but a 
large receptacle into which the oil seed is put, prepared; to press out the oil, 
a piece of wood, fixed to an upright, is pulled round; this pulling is done with 
the help of a bullock. Here men are made to take the bullock’s place. 
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and, at the time of sunset, he entered a very large forest. In the 
middle of this forest he caught sight of a very large palace, and, 
as he called out there, a daughter of the ogre came out. “Which 
king’s palace is this?” the young man asked. The girl replied: 
“This is the palace of the ogfre-world king.” The young man 
asked her: “Would you give me a place to stay to-day or how?” 
The girl replied: “We might give you or we might not; you 
might certainly stay; but see, my mother and father are ogres; 
perhaps they might eat you.” “You don’t know anything about 
their eating me,” the young man said. The daughter of the ogre 
then said: “But they are not able to stand the look of human 
beings; they eat them. All right, to-day I shall hide you and 
let you stay.” Having said this she took him into the palace, 
and the horse the daughter of the ogre also took out of sight, 
and gave food; thereupon she asked him: “What do you need 
of food? do you need anything?” The young man replied: 
“I have no need of food or drink, show me a place to stay.” 

Then she took him up to the top of the palace, and there she 
spread something out for him to lie on. Having made her light 
his hookah for him he sat down and had a smoke. Now she was 
asking, that is to say, the young man was questioned by her: 
“You are a wayfarer, where are you from? and where are you 
going to?” The young man replied: “I am a son of the Satopuri 
king; seven brothers of us have come away from home; my younger 
brothers have gone ahead; we are on our way to bring the air-castle.” 

The ogre girl then said: “Will you be able to bring the air- 
castle, you?” The young man answered: “We are unable to say 
yet, you see.” The ogre girl then said : “Only in case you are 
able to pass the Thakpur Town, you will be able to reach the 
air-castle. There they beat people by playing at dice^^; anyone 
who knows the proper way of playing at dice, he will be able 
to win; otherwise they shave their heads absolutely bare and yoke 
them to turn the oil-mill 24,” The prince then asked the ogre girl 
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nist^kedea, E:i?d@khan cekatefi jit^u parQm dapeaka, ona readge 

Unre rakhas hopQnerae l^iadea, MilSten gotjo ba&khan cuti^ 
hopQn tanak am dg sabeme, ar mat thobgare bhoraokaeme. Adg 
pusiak bghokre diara dg dghg ocokom. Adg onko tinre jit^uk 
lekam dglkoa, imre am dg b^i b^ite nni mat thoftgaren cuti? dg 
arak ggtkaeme; unre cuti^ sabea mente pusi nShSke dgna ar 
di^ra sgnggl dg irijoka; unrege onkoak dan dgm hatao dareaka, 
gndg gnedem jitauka. 

Adg enka galmarao galmaraote huk^i dddu kangea, un jgkhen 
rakhas dg kud^m sgnreye bed akana; uni rakhas dg huk$ reah 
sadeye ahjgmketa, ar thamakur reah base ?iik^uketa. Adg adren 
rakhas budhiye l^iae kana, metae kanae, £ rakhas budhi, nui 
menae noa alahak dolanre, nuige ih^k jahga dge pgted r^put 
akata; ih dg ghgh bglglena; mg dela ngpds khon dglah dgra; 
bah khan arhde r^putlaha nah3k. Bgtgrte adgkin d^rketa. Adg 
gn hilok dg bahkin bglglena ona dolante dg, 

Adg thora gh^ri taygmte uni rakhas hgpgnera dge odokena 
bahrete; adge hgl barayetkina go ar baba dg, teheh dg bakin 
hijuk kan dg; onage mgng mgngteye bhabna jgh kana. Adg raj 
hgpgn thengeye ru^r calaoena, adg raj hgpgne metae kana, Ih 
gg baba tikin bahkin hijuk kante ih dg bhabnate b^h gitid 
dareak kana; cedak jg am hgm japida, ih h5h j^pida; ona takrekin 
sgtgrlen khan b^h disa daramlekin khan am dgkin ggdmea; ar 
ph^rikatekin jgmmea nShak. 

Unre uni korae mgnketa, uni kuyiye metadea, Am dg am suk 
leka japidme; mit dhao ih dg huk^ condakate im^hme; noa 
thamakur dg ^di has menaka; amdaj mit mayel leka calaka, noa 
baste ihkin badae dareaha. Tin^k din dh^bid ih dg ngpds^ 

25 Tho here called ^Bamboo bottle’, is a piece of bamboo, a joint, one 

dividing wall of which forms the bottom of the ‘bottle’, while the other gets a 
small or large hole, that may be closed with a piece of wood. Such ‘bottles’ are 
fairly common. 
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further to make sure: “Then how shall I be able to win and pass? 
Tell me this.” 

The ogre girl then told him: “Catch a rat or a small mouse, 
or something like these, and put it into a bamboo bottlers, and 
make them put a lamp-stand on a cat’s head. Then, when it seems 
to you as if they are going to win, quietly let out the mouse you 
have in the bamboo bottle; then the cat will jump to catch the 
mouse, and the light of the lamp will be extinguished; then you wili 
be able to take their winnings ; thus only you will vanquish them.” 

While they were talking together in this way, he was smoking 
the hookah ; by this time the ogre had come to the back side of 
the house; he heard the sound of the hookah and felt the smell 
of the tobacco, whereupon he spoke to his old ogre wife, saying: 
“Listen, my ogre wife, this one who is now here in our palace, 
it is he who has broken my leg; I shall certainly not go inside; 
come, let us get away from here; otherwise he will presently 
again break both of us.” Then they ran away in fear, and that 
day these two did not enter the palace. 

Shortly afterwards the ogre girl went outside; she was looking 
for her parents, wondering why they were not coming that day; 
she was feeling anxious on account of this. Then she returned 
to the prince and said to him: “As my parents are not coming, 
I am unable to lie down for anxiety; you see you will sleep, 
I also shall sleep; if they should come at such at time, and I 
did not become aware of them, they will kill you, and they will 
cut your limbs off* and eat you presently.” 

The young man then said to the girl: “You sleep and be 
comfortable; light the hookah once more, and give it to me; this 
tobacco has a very strong smell; it spreads and is felt a full mile 
away; smelling this they will be able to know about me. So long 
as I stay here, all this time your parents will never come near 

The expression is the same as is used about cutting the leg and shoulder of 

an animal. 
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tahgna, un^ik din dh^bid am gQ am baba ngn^e do ghokin hader 
darelena. Unre rakhas hgpgnerae mgnketa, Am dgkin ba^ae 
akaHmete? Unre uni kopae mgnkefa, lA hijuk jgkhgn am baba 
saoteA Aapamlena; unreye alae akawadiAa noa o^ak dg; huk^ 
reab sgbdge atgnkette uni dg nitok dg bae hijuka ngp^g dg. 
Adgkin tahgyena, bana hgrgekin jaegayena. 

Adg dosar hilok anga marsalenteye menkeia, Nitok dgi calaka, 
iA dg gnte iAren turui boehako sgn lahayena, ma gp^gkhan am 
dg tahgnme. Unre uni rakhas hgpgnerae mgnketa, TeheA dg 
tahgnme^ teheA dg tahgnme barg, iAhd iA gg baba tikinkin hgdlen 
khan iA hd am sdoteA sgnkoka. Unre uni korae mgnketa, IA 
ngn^g tin^k din iA tahgn bhor dg rakhas ar rakhasni dg ghgkin 
hgd darelena. 

Unre uni kuri dg mgne mgngteye mgnwana, Acha, bhala nuigeA 
bi^^ulege. Adge metadea, TeheA dg tahgnme, adg bhalakin hijuka 
sg baA? Ar baAkin hijukre hd sgnkateA l?i otoakina. Adg uni 
kuri reaA katha lekate gn hilok dge tahgyena. 

Adg raj hgpgne kuli ocok kana, Cekate am bgtgrte dg baAkin 
hijuk kana? Unre uni raj hgpgne mgnketa, IA hijuk jgkhgn 
am baba dg tala hgrre gt ar sermae cahaj^ akat tahgkana, iA 
jgmeA Iggit; adg unre iA sSote Igrhpye ghgj^keta; unre jaAgaA 
saj^ledete jaAga dgA pgtgd r?iput akattaea. Unre banar tite jgphat- 
kateye mgnketa, Dayakate ik^k^Ame; mgnkhan ghgA jgmpea; 
mgnkhan jivi dg alom khotraetiAa. Adg unre muA bhuggkket- 
taea, ar ona mfl bhuggkre baber iA lagaoadea, ar iA gguyede 
tahgkana mit^aA naAgrahare. Adg ona naAgrabaren hgr iA metat- 
koa, Mit tin ggtgm ar pea mgrgm kgsi ar pon mAn caole ^guipe; 
ona dg bhgjkate nui rakhasle jgm ocoyea; ar bape ggui khan nui 
rakhasle arakkaea, saname jgm uj^rpea. Adg jgtgko ^guketa 
onako jinis. Adg barkadteA jgpit Adkketa; unre onko iAren turui 

27 The hands are kept turned up with the palms pressed against each other and 

before one’s face. It is a common Indian way of showing humble supplication. 

28 lit. Don’t destroy my soul. 
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here.” The ogre girl then asked: “They know you then?” The 
young man replied: “When I was coming, I met with your father; 
then he gave this house up to me; he has listened to the noise 
of the hookah, and will not come here now.” Then they stayed, 
as they were, and both went to bed. 

When the next day dawned, he said: “Now I am off; you see, 
my six brothers have gone ahead; so now you remain here.” The 
ogre girl then said: “Stay to-day, please stay to-day; when my 
parents come, I wish also to go with you.” The young man 
then said: “As long as I stay here, the ogre and the ogress will 
never come.” 

The girl said to herself: “Very well, I shall at once test him;” 
whereupon she said to him: “Stay to-day; let us see whether they 
will come or not; and even if they do not come, I shall go and 
tell them.” Then, in accordance with what the girl said, he stayed 
that day. 

Afterwards she asked the prince: “How is it that they, for fear 
of you, are not coming?” Then the prince said: “When I was 
coming, your father was in the middle of the road, having opened 
his mouth so that it reached from the earth to the sky, intending 
to eat me; then he commenced to fight with me; then I caught 
hold of his leg, and broke it for him. Keeping his hands pressed 
together up before his f ace^^, he implored me saying : “Show mercy 
and let me off; I shall surely not eat you; whatever you do, don’t 
take my lifers. Then I made a hole in his nosers and put a rope 
through this, and was bringing him to a town. I said to the 
people of this town: ‘Bring one tin of clarified butter, three 
castrated goats and four maunds of rice; we will make a feast of 
this and let the ogre eat; ifj you do not bring it, we shall set 
the ogre free, and he will eat and make an end of you all.’ Then 
they brought all this. Then I feigned to sleep a little; at that 

^ The septum is perforated, a practice not uncommon with other races, but only 
rarely seen with Santals. 
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boehako ra^akadea, adg unreye d^jrkella. Mgnkhan ona bQtgrte 
am baba dg bae hijuka. 

Adg uni rakhas hgpgnerae calaoena ad gg baba then ba^ae 
Aam Iggit, bhala sari sg naseye mgneta; adg calaoenteye Aglketa, 
Sgrige jangae r^put akattaea, adg mfi h0e phopao akattaea. Adge 
metakin kana, Henda gg ar baba, cedak baben sgnok kana orakte 
dg? Mahnder hilok khon aben llggit daka utuA dghg akata; 
mgnkhan ih dg aben pahjageh hgd akana. 

Adgkin metae kana, Biti, cekatelih sgnoka? Am dg gkge cgm 
dghg akadea ona orakre. Unre uni kuriye mgnketa, Baba, tahg 
dge tahgkangea, mgnkhan nitok dge calaoena; bgnugida. Onkae 
grgketkina. Adgkin hgdena, arkin metadea, Acha, orakte dg ^yuj^ 
jgkhgnM bglgka. Euri dg enka mgn barakateye hgd lahayena. 
Adg hgdkateye laiae kana, Sarigem rgput akalitaea, ar ngthu 
hdm phorao akadegea. Mgnkhan hijuk kin mgneta; adg aloni 
jShil cekakina, ^^ikin bgtgram kana. 

Adg ?iyu^ ber jgkhgn uni raj hgpgn ar rakhas hgpgnera dg 
gdi pharak sgnkin sgnena; unre rakhas ar rakhasnikin hgd 
sgtgrena, in? taygmte raj hgpgn ar rakhas hgpgnera; sanamko 
hedena, adgko hapamena. 

Unre rakhas ar rakhasni dg uni then banar titekin jgrhatok 
kana, metae kanakin. Baba, jivi dg alom ?guit?liha, noa rakhas- 
■puri raj dg tingk habid menaka, pasg apg dige 16 kgs menaka; 
noa raj dg amgelih emama; noa opak hd amakge. Ar nui hgpgnera 
menaetaliha, nui h§ amge hataoem. Arkin metadea, Amak udhikar 
hoeyena. 

Adg onako jimgi hataoketa. Adg uni kora rakhas hgpgnerae 
metae kana, Ngk§ ih dg teheh hind? dh?bidge ih dgh tahgn kana, 
gapa dg ih dg ?4i setak hind?re Mren turui boehah pahjakoa. 
Ar am dg gntg khon ru?r jgkhgn kusi menaktam khan dgh idi 
toramea. Onae mgn otowadete uni kopa dg ?(ji setakreye mohg^ayena. 


30 lit. Sixteen kos; a kos is equal to two miles. 
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time my six brothers set him free, and he ran away. It is in 
fear of this that your father will not come.” 

The ogre girl then went to find out from her parents whether 
he was telling the truth or not; and having gone to them she 
saw, he had really broken his leg and made a hole through his 
nose. And she said to them: “I say, mother and father, why 
are you not coming home? Since the day before yesterday I have 
kept rice and curry for you; now I have come to look for you.” 

“Daughter,” they answered her, “how can we go? You are 
keeping some one in the house.” The girl then said: “Father, 
he certainly was there, but now he has gone; he is not there.” 
In this way she deceived them; they would come and said to 
her: “All right, in the evening we shall come in.” Having said 
this, the girl came back in advance and spoke to the man: “You 
have really broken his leg, and his nose you have also perforated. 
But they say they will come, so don’t harm them in any way; 
they are very much afraid of you.” 

In the afternoon the prince and the ogre daughter went away 
to a considerable distance; then the ogre and the ogress came, 
and thereafter also the prince and the ogre daughter; they came 
all and met. 

The ogre and the ogress put their hands pressed together up 
before their faces^^, and implored him saying: “Sir, don’t take 
our lives; so far as this ogre-world kingdom goes — it is about 
32 miles 30 each side — , we shall give you this kingdom; this 
house also is yours. And we have this daughter, take her too.” 
And they added: “Now it has become your lawful property.” 

Then he took over possession; thereupon the young man said 
to the ogre daughter: “Look here, I am staying this night and 
no longer; early to-morrow morning I shall follow after my six 
brothers. If you, when I return from those parts, are pleased 
and willing, I shall take you along with me.” Having said this 
to her, the young man left and started very early. 
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Adg calak calakte s^figiAe calaoena; adg bajare Agl Aam- 
kette gupi gidr^i kulikelikoa, metako kanae, Henda b^bu gupi 
kora, ona do oka nabgraha Aglok kana? Adoko l^iae kana, Ona 
dg kharap nangraha kana. Adge kuli ru^rketkoa, Henda b^bu, 
cekate kharap nangraha dg hoeyena? Unreko l^iadea, Ju^ko gn§6 
ocomea, adgm haraolen khan bghgkko hgyg potortama, ar gh^nireko 
joraoetkoa till gh^nire. Adg arhde kuli ru^pketkoa, gn^gkhan 
b^bu, cekateh jit^ukoka? Adgko l^iae kana, Am jit^uk l^git! do 
nitge 9 t dg menaktama; go<jlo bah khan cuti^ tanak mat thohgare 
baekom. Adg gngd jgkhgn onkoak jidem hglletako khan, ar am 
haraok lekam ^ik^u khan dg metakom, Pusiak bghgkre di^ra 
marsal dghgepe, adgbon gngda. Adg arhd jitguk lekam gik^uko 
khan, am dg b^i b?iite uni go^o arak ggtkaeme; unre pusi do 
uni go^o sabea mgnteye dgna nShak; adg divhe sghggl Irijoka; 
unre am dg onkoak dan sanamem h^r samtao ggda; adg amak 
jitau hoeoka. 

Adg onko| gupi gidr^i metatkoa, Ep^gkhan b&bu kora, ma 
sg barea gan go^o saj^^hpe, adg bar taka boksis ih emapea. 
Ona taka lalgcte onko gidr^ dg ^^iko chut^uena; mgnkhan pea 
gidrgte pea go^oko sa^ketkoa; adg ^gukateko emadete onko gidr^ 
dg pea takae ematkoa. 

Onko go^o mat thohgareye bhoraoketkote adg bajarreye sgtgr- 
ena; ona bajar kulhiye bglgyena. Adgko metae kana, Mosaphir, 
am dg okaren kanam? Adg hapg tehgolenmc, alom pargmoka, 
ju? engdenme. Adg unre uni raj hgpgne mgnketa. Get? jua 
gng<5 reah dg mane cet kana? Unre onko hgrko mgneta, Noa 
nahgraha reah onkage dustur kana; ju^ bako gngdlen khan bako 
pargm dareaka; jahSren mosaphir hgr dg bako pargm dareak kana. 

Adge Ipako kana, Ih dg noa reah mane bape l^i^h khan b^h 
gngda. Adgko l^iiae kana, Judi ju^ gngdrem jit^ulen khan, amem 
sgn pargm dapeaka; ar bahko jit^ulen khan bghgkle hgyg etakoa 

3> The lamp referred to is a small earthenware cup; for such a lamp some kind 
of vegetable oil is used; the wick is generaUy some cotton threads, twisted 
together, lying in the oil with one end resting on the rim of the cup. For such 
lamps a stand Is frequently used, sometimes quite elaborate in shape. 
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Passing along, he reached veiy far; having sighted a town, 
he asked some cowherd hoys there, saying: “I say, you cowherd 
boys, which is the town that is seen there?” “That is a very 
wicked town,” they told him, whereupon he again asked them: 
“Look here, youngfsters, how has it become a wicked town?” 
“They will make you play at dice,” they told him; “and if you are 
vanquished, they will shave your head bare and yoke you to an 
oil-mill, the mill of the oilmen.” Again he asked them: “In that 
case, youngsters, how could I win?” They answered him: “You 
have even now an opportunity of winning; put some rats, 
and, if not rats, then mice or some similar ones into the bamboo 
bottle. Then, when during the play you see their eagerness, and 
you feel like losing, say to them: ‘Put a lampstand^* with a 
lighted lamp on the cat’s head, then we shall play.’ When you 
again feel that they are winning, let the rat quietly out; then 
the cat will jump to catch the rat, and the lamplight will be 
extinguished; then you must gather all their winnings together, 
and so you will win.” 

He then spoke to the cowherd boys: “In that case, youngsters, 
catch me a couple of rats, and I shall give you a present of two 
rupees.” Desiring to get this money, the childi’en commenced 
eagerly to hunt, and three children caught three rats; and having 
brought these they gave them to him, and he gave the children 
three rupees. 

He put the rats in his bamboo bottle, and reached the town 
and entered the bazar street. Here people called out to him: 
“Wayfarer, where are you from? Wait, stop a little, don’t go 
further; come and play at dice at once.” The prince said: “What? 
Game of dice, what does it mean?” The men replied: “In this 
town we have such a custom; if they don’t play at dice, they 
are not permitted to pass; no travellers from anywhere can pass.” 

He then said: “If you don’t tell me the meaning of it, I will not 
play.” They answered him: If you win at the game of dice, you may 
pass; but if people do not win, we shave their heads and yoke them 
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ar till gh^nirele joraokoa. Adge metako kana, 15 haraolen 
khan acha gh^nirepe joraoiha. Acha, apeh haraolepe khan adgpe 
cekaka? 15 dQ5 mgneta noa katha, 15 15 haraok sg apepe haraok, 
mgnkhan ona rea5 ekrar Ql95pe; adgbon gngda. I5pe haraoll5 
khan dg thlk 15 badae kana, ghanlrepe joraol5gea bghgk hgyg 
clk${'kate; ar 15 ape5 haraolepe khan ape 'pkakpur nangraha 
tln^k S95gl5te menaka, un^kteh hataoa. 

Adg unre onka mgng mgngteko mgnketa, Uh, un^k bon harao 
akadkoa, ar nui dge cele kana? ma glkate bon emaea. Adg kathae, 
mlttgn gktl^rl khgmgta kaggjre glkateko emadea. Ar parhaokateye 
5glketa, adge metat'koa, £pd@khan tin jgkhgnbon gngda? Adgko 
l^iadea, Ayu^ kedokko jgm bapa taygmte. 

Adg mlttgn basako emadete gpd@g3 sadgme tglkedea ar ad dg 
adak jlnlsko uni sadgm khone phgdkette basa orakreye baekata. 
Adg bahre sgne odok calaoena; adg till gh^nl rean sade atgnkette 
ona 5g5gle calaoena. Unreye 5glketkoa, adren bgkgt korako h^tlre 
dgdkatcko lahalen, 5glketkoae gh^nu'eko jorao akatkoa; onko 5glte 
9di taplse edreyena, metatkoae, Acha, thlr hatarokpe, hapg nfibsk 
15 chutipea. 

Onde khonakge adge calaoena. Adg ona nangraharen bgre kull 
barayetkoa, Okge then pusl menakkoa; adg damte Im^bpe mlttgn. 
Adgko 5awadea; uni raj bgpgn do mlttgn pusl rea5 dam dg nut 
sae takae ematkoa; klrl5kedete adge ^gukedea. 

Adg In^ktege tala nind^iyen khan, ju? gngdko ghg^keta. Mgn- 
khan gngd gngdte bar hel dgko bhagaokedea. Adge metatkoa, 
Pusl bghgkre dl^ra dghgkatebon gngda. Adg pusl bghgkreko 
dghgketa divhe marsal. Adg bar dhaoko haraolede rea5 ona dge 
ru^fketa, Inakate arh§ pg dob^ae jlt^uena. In^kate onkoakge ^di 
jlt^u hoeok kana. 
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to the mill of an oilman.” “If I should be vanquished, well, then 
you will yoke me to an oil-mill. All right, then if I vanquish 
you, what will happen to you? I say this: I may lose or you 
may lose, write me an agreement concerning this; then we shall 
play. If you should vanquish me, I know for certain you will 
yoke me to an oil-mill, after having shaved my head bare; and 
if I should vanquish you, so far as this Thakpur town of yours 
goes, I shall take possession of the whole of it.” 

These people then said to themselves: “Oh, so many we have 
vanquished, and this fellow, who is he? Let us write, and give 
it him.” Then, people tell, they wrote on a paper a document, giving 
authority, and gave it to him. He read, and saw what it was, 
and said to them: “Then at what time shall we play?” “In the 
evening, after having had our supper,” they replied. 

Then they gave him a place to stay, and he tied his horse there, 
and, having himself taken his things down from the horse, he 
put them aside in his lodgings. Thereupon he went outside, and, 
listening to hear the sound of the oilman’s mill, he went to have 
a look at it. Then he saw them, his own younger brothers, who 
had gone ahead riding the elephant, them he saw, they had yoked 
them to the oil-mill; at the sight of them he became enraged. 
He said to them: “All right, be quiet for the present; in a short 
while I shall set you free.” 

From there he went along; he asked people of the town: “Who 
has got a cat; I shall pay for it, give me one.” Then they found 
one for him; the prince paid as the price of one cat one hundred 
rupees; having bought it, he took it along. 

By this time it had become midnight, and they commenced to 
play at dice. As they were playing, they vanquished him twice. 
Then he said to them: “Let us play after having put the lamp- 
stand on the cat’s head.” They did so, put the lighted lamp on 
the cat’s head. Thereupon he got back what they had made him 
lose twice, and after this he again won thrice; but after this they 
were winning very much. 
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Khange unre b^i b^ite uni dg onko go^oe afak ggtka&oa; 
unre go^oe sabea mgnte pusi dge dgnkella; adg pusiak bghQkre 
tahfkan divhe sebgel ona dg ^firena ar fiutena. Unre uni kopa 
dg sanam dane h^r samtaoketa. Onko dg divhe marsal jgrgtkefte 
arhgko ehg^kelia; arhd onkoak jit^ue hglkefte arh6 uni dg mil! 
gQt§n go^oe apakkedea; ar pusi dg uni sabea mgnte arhde 
dgnkel!a; arhS divhe dg Irldena, arhd onkage sanam dane h^r 
samtaoketa; hatao cabakettakote saname haraoketkoa. Adren 
boehako turui ggten jgtg tili gh^ni khone cha^aoketkoa. 

Adg tin^k dosra disomrenko tahgkana, onko hge metatkoa, 
Mit hapta din ape dg tahg hatapokpe; ru^p hijukah, unre ape 
hdh bahcaopea. Adg dosar hilok setakre dg ona nahgrahare 
dhgle pit^u otokata, are hghg otokata, Noa nahgraha dg ale eae 
boeha reah gkti^ri hoeyena. In^ mgn otokateko mohni^ayena 
hawapuri bahgla 9gui lagit. Ona raj khonak dg ^^i s ^ hgi ftk o 
calaoena. 

Adgko calaoente ^4i marah mittah d|iri|uko hamketa; adg ona 
d^ri^u hglkateko dupu^ena. Adgko bhabna joh kana; gnte l^uk^ 
jahaj hg b^nuka; adg cekatebon pargmoka? Ona takrege mittah 
hgrgko hgl hamkedea, adgko hghgadea. Uni hgrg dg onko thene 
hgd sorena. Adgko metae kana, Bacha, ni^ jalapurim pargmkale 
khan, adi marah dhgrmg hoekoktama; mgnkhan cet hg bale 
emama, mittah mgrgm kasile emama. Adgko emadete uni kasi 
dge jgmkedea. 

Adge metatkoa, Ma ihak deare dgjokpe. Adgko dgdena; adg 
hgrg ona jalapuri hanasateye idi pargmketkoa. Adgko mgn otoa- 
dea, Ma am dg ngpdsga tahg hatarokme, adg nahak map jgkhgn 
arhgm paromkalea. 

Adgko pargmente adi sahgihko calaoena. Adg adi marah jala- 
puriko hamketa, ona jalapurirege satti rani menakkoa dak bhitrire, 
ar onko tbenge hawapuri bahgla dg menaka. Adg uni marahid 
boeha dge metatkoa, adren katidko tumi boehae metatkoa, Ma noa 
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Then he quietly let the rats out; and to catch a rat the cat 
made a jump, and the lighted lamp that was on the cat’s head 
fell down, and it became dark. During this the young man 
collected all the winnings. When the others had lighted the lamp, 
they again commenced to play; as he saw that they were again win- 
ning, he again let one rat out, and, to catch this one, the cat again 
jumped. Again the lamp was extinguished; again in the same 
way he collected all the winnings; having taken all they had, 
he vanquished them all. He also released his six brothers from 
the oil-mill. 

And so many as there were from other countries, them also 
he spoke to: “You wait for a week’s time; I shall come back; 
then I shall rescue you also.” The next morning he let the big 
drum be beaten as he left, and he called out: “This town has 
become the property of us seven brothers.” Having said this, 
they set out to bring the air-castle. They went very far from 
this town. 

Having passed along they reached a very large sea; seeing 
this, they sat down and were in distress, because there was no 
boat and no ship. “How shall we get across?” Just then they 
caught sight of a tortoise, and called out to him; the tortoise 
came up to them, and they said to him: “Dear, if you will take 
us across this ocean, you will acquire a very great merit ; but we 
shall not give you anything, only a castrated goat we shall give 
you.” Then they gave this to him, and he ate the goat. 

Then he said to them: “Please, mount my back.” They did 
so, and the tortoise took them across to the other side. Here they 
said to the tortoise as they went: “Please stay here for the present; 
on our way back you must again take us across.” 

Having reached the other side, they went along very far, and 
came to a very large ocean; in this ocean the seven queens live 
in the water, and with them is the air-castle. Now the eldest 
brother said to them, that is to say, to his six younger brothers: 

17 — Kulturforskningr. B. XIV. 
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jalapnrire dgnpe; thengate mil! dhao dalpe dak du9r benaoka; 
ar dak dg sgbggl leka jol raka^a sermate; unre don ggdpe jala- 
purire, Qpdgge hawapuri bangla dg menaka. 

Ona katha adjgmkate onko tnrui boeha dgko mgnkefa, ako 
akoko galmarao jgn kana, Henda ya, dada dg tehei^ dge ggdkel!- 
bona. Adgko apaj kante adg arhgko mgn ru^rae kana, Dada, 
amge marabid dg, amge dg adg calaktabonme. Unre maranid 
raj hgpgn kora dake dalketite sgnggl leka jol raka^ena; ona jol 
rakaj^ sSoteye dgnketa dakre. 

D^ri&u bhitrire eae ggtgn rgniko tahSkana, chutki r^ni tben 
hawapuri babgla dg tahSkana; adg uniak hgbgrrege sgnkateye 
burh^yena. Adg landakateko beretena; jaha sgngeko landa 
idiyeta, gntgge 9^1 mObj mdbj dolan ar orak benaok kana; ar 
sona, rup9, taka, poesa hO benaok kana. Ar ona cha^a hat bajar 
hg benao idik kana; jShS sgngeko bgbgg<et!a, gntggeko bglelia 
dokandari hg, cini, moeda emanteakko bgleta; onako sanamge 
dak bhitrireye bglketa. 

Adge metatkoa onko satti rami, Delabon bahreka. Adg ona 
hawapuri bangla dg chutki r?ini then tahSkante uni korae jim?i- 
wadea; are metadea, Noa dg sabgdhante dghgeme. Adg tire 
sa^kedete sgngg sgbggtege ona dak khon dgkin bahreyena. Adg 
gp^g khonak dg ako orak sgnko inohptjayena. 

Adg hijuk hijukte arhg ona jalapuriko bamkel!a; uni hgrg hg 
ona ghatregeye tahgkana. Adgko metae kana, Dg arhg hanasa 
pargm ruprkaleme. Adg hgrg deareko dgbena, hawapuri bahglaren 
eae ggtgu rpni ar onko eae boeha hg sanamge uni hgrgreko dgdena. 

Mgnkhan uni marabid dg hgrg dea khonko ^haka burhpkadea; 
onko tnrui boehako ^hakkawa, dakreko burhp ggtkadea. Mgnkhan 
ona dak bhitrirege mil!tab bobga kuri, uniak butum dg Jgldhpmi, 
uni kuri hg jSwSe bamkoa mgnte dinge Isor thene koejob kan 
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“Please jump into this ocean; strike once with your sticks, a 
water-door will be formed, and the water will flare up to heaven 
like fire; then you jump into the sea; there is the air-castle.” 

Hearing this, the six brothers said, that is to say, they were 
talking between themselves; “I say, you, our brother has killed 
us to-day.” As they were urging each other to set to, they 
answered him back: “Brother, you are the big one; so you go 
in for us.” The eldest prince then struck the water, and it flared 
up like fire, and at the moment it flared up he jumped into the 
Water. 

Down in the sea there were seven queens living; the air-castle 
was with the youngest queen; and going down he tumbled into her 
arms. Laughing they got up again; in whatever direction they 
turned laughing, everywhere most beautiful palaces and houses 
came into existence; gold, silver, rupees, pice also came into 
existence; and besides market-places and towns also came forth; 
in whatever direction they were looking, there they were also 
seeing open shops with sugar, flour and such things; all this he 
saw below in the water. 

Then he said to the seven queens: “Come, let us get out.” 
Now as the air-castle was with the youngest queen, she gave it 
into the charge of the young man, saying to him: “Keep this 
with care.” Then he took her by the hand, and they came out 
of the water together. From there they started on their way home. 

Coming along’ they again reached the sea mentioned; the tortoise 
also was there at the landing-place, and they said to him: “Kindly 
take us again across to the other side.” Then they mounted the back 
of the tortoise, the seven queens of the air-castle and also the 
seven brothers, all mounted the back of the tortoise. 

But the eldest brother they pushed down from the back of the 
tortoise; the six brothers were pushing him, and made him fall 
into the water. But down in the water there was a female sprite, 
her name was Joldhami; this girl was daily praying to the Supreme 
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tahikana. Mgnkhan uni ma uni thengeye fiurh^yena; adQkin 
^apamente dak khonak dgkin o^ok hgdena. Adg nonka abo dh^rti 
daran lekage dak khonak dgkin taram pargm ^gukelSa. 

Adg ona jalapuri pargmkate Thakpur nahgrahakin hgdena. Adg 
gpdfikin hgdente adg onko turui boeha reah katha onkoe kuliyet- 
koa, Turui boeha id sgdggko tahfkan, onko dgko calaoena? Adgko 
l^iatkina, H6, onko dg eae ggtgn kuri ar turui ggtgnko^a; calaoenako 
dher s?ingiAge. Adg unre gpd§ tin^kko gh^nireko dghgletko, onko 
dg saname chutikatkoa. Ar ad dg sadgmre dgdente rakhaspuri 
rajteye sgn pargmena; adg rakhas hgpgnera hQe idi torakedea. 
Adoe ru^r calaoena. 

Adg sgnkate ad janam engate metadea, Onko dgko sgtgrena, gg? 
Adge l^iadea, Onko ma, beta, enanre. Adg uni mittgn kicride 
emadea, are metadea, Gg, am dg noa s^n kicridte bandenme ; adg 
kulhi du^rte bglgkme mit mohn^a; adg barge du^r sgnte o^ok 
hijukme mit mohnda; ar alom bghggt ru^ra. 

Adg ad gg dg ona kicrid bandeyente adge calaoena kulhi du^; 
adg barge duar sgnteye bglgyen jgkhgdrege hawapuri ar satti era 
dge hgl hamketkoa. Ar uni hgko hgl hamkedete apan 9pinko hir 
o^ok hgdena uni sgngg sghgg; adgko mgneta, Nuige aboren dg 
hanhar gg kanae. Adgko rgrefa, landayetako. Onatege orak, 
dolan sg taka, poesa sg hat bajar benaok kana j3h3 sgngeko 
calak kana, gntggeko heleta. Ona lekate niarah raje hoeyena; 
ar ^^i marah hawapuri bahgla hoeyentaea; g^i ka^a, sona rup^ 
emanteak uniak pur^u menaktaea. 

Ona jokha raj harame mgnketa, onko turui boeha adren hgpgne 
kuliketkoa. Ape dg ya turui boehape sgnlena, adg okor cet nis^nape 

32 In the villages known to the Santals the houses lie on both sides of a street; 
more well<to-do people often have a wall round their houses, one door in this 
leading out to the street (there is no door from a dwelling house leading directly 
out into the street) ; another door in the enclosing wall leads directly out to the 
homestead field. 
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deity to get a husband; and now this man fell down to her. Then 
they met, and both came out of the water. Just as we walk here 
in the world, in the same way these two came walking across and 
out of the water. 

Having crossed this sea these two reached Thakpur town; and 
as they came, they were asking them for news about the six 
brothers: “My six brothers, who were together with me, have 
they gone?” They told them: “Yes, they were seven girls and 
six young men; they have gone and are far away.” At this time 
he set all free, so many as they had yoked to the oil-mill there; 
and he himself mounted his horse and went through to the ogre- 
world kingdom, and he took also the ogre daughter along with 
him and returned home. 

Having reached there he asked his own mother: “Have they 
arrived, mother?” “Oh, they, my son, they came long ago.” Then 
he gave her a cloth and said to her: “Mother, take this piece of 
cloth on, and enter straight through the street-door, without looking 
anywhere; and then come straight out through the door that leads 
to the field 32, and don’t look behind you.” 

Then his mother took this cloth on,'^and went through the street- 
door. As she reached the door that leads to the field, she caught 
sight of the air-castle and the seven queens, and as they also saw 
her, they came one after the other running out following after 
her, and were saying: “Here is our mother-in-law.” And they 
were talking and laughing. Thereby houses, palaces and money 
of silver and copper, and market places, and towns were coming 
forth in every direction where they were going. In this way he 
became a very great king, and he got a very large air-castle^^; 
cows and buffaloes, gold, silver and so on he had in plenty. 

At this time the old king said, he asked the six brothers, his 
sons: “You youngsters, did you not go you six brothers? then 


So literally; the narrator’s ideas are not clear to himself. 
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9guleta? Unre apat haram maraMd hgpgne metae kana, Beta, 
sgfiggteA kolletpea eae boeha hawapuri bangla l^git, adg 
okor onkoak dg? Unre uni korae mgnketa, Baba, onkom hghgako 
khan dgb lai darekema onko samabre. 

Unre uni raj haram tur§tge hgye kolketkoa onko hghg ^guko 
metatkoae. Do sg calakpe, ibren turui ggtgn hgpgn menakkoa 
han^g. Adgko hghg aguketkote akoren dadat opakko bgigyente 
a^i rgkgm nana hunar jinisko bglketa; ar uni dadat reab hgrmgre 
h5 sona, rupa reab abhranko bglketa; adg bglkefte ako mgngreko 
mgnjob kana, Abo hdbon sgnlengea, mgnkhan okor nonkan jinis 
dgbon agulei^a- Unre onko turui ggtgn hgpgn uni raj harame 
kuliketkoa, metako kanae, Henda beta, ape dg eae boehab kolletpea 
hawapuri babgla ag^ia mgnte, ar sgbggrepe tahgna mgnte; adg 
okor ape dg cetpe ceka akata? Unre turui boehako mgnketa, 
Baba, mgnkhan dadage okore hatibale kana? 

Unre marabid koyae mgnketa, Baba, ibak gamem abjgmle khan 
pasg rak hOm raga, pasg raska hgm raskaka. Unre raje mgnketa, 
Noa katha dg, beta, adi haharagem laiketa. 

Unre uni koyae laiketa. Baba, mgnkhan katha dg noa kana; 
entem kolletlegea, sgbggte ma bale sgnlen, ar sgbgete ma tahi 
hg bale tahglena. Ente kul then khonib babcaoketkoa, gad@ 
khonko lahayena. Hgr talare mittab dhibki bibko bgl bamkedea 
hati cot khonak; mgnkhan babko laiab kana, bib menaea mgnte 
dg.' Adgko mitab kana, Dada, ma lahakme, am dg ad^ taygmok 
kana. Adg uni bib ib sgn tiokkedete ib hSe bgl bamkidiba; adg 
adi btge dareko hde sade ocoketa; adg adi cot kgygkkate thora 
sabgibe lagakidiba; unre tarware gr bgdkette bib dg, baba, ib 
mak ggdkedea. Ar mak ggdkate sgbggl ib jolketa, adg hukab 



Mlseellaneous Stories 


263 


where is any token that you have brought?” About the same 
time the old father said to his eldest son: “Son, I sent you 
together all seven to bring the air-castle; now where is what they 
have?” The young man replied: “Father, if you call them, I might 
tell you before them.” 

The old king then at once sent people to fetch these; he ordered 
them: “Go, my six sons are living over there; bring them.” When 
they had gone and fetched them, they came into the house of their 
eldest brother, and saw many different kinds of things; and on 
their brother’s person they saw jewelry of gold and silver; seeing 
this they were saying to themselves: “We also went, but we 
surely did not bring any such things.” The old king then asked 
these six sons, saying: “Look here, my sons, I sent you seven 
brothers to bring the air-castle and ordered you to go together; 
now then what have you done?” The six brothers answered: 
“Father quite so, but our brother, why, he does not give us any 
share with him.” 

The eldest son then said: “Father |if you will listen to my 
story, you may perhaps cry, perhaps you will also be glad.” 
The king then said: “It is a very strange thing, my son, that 
you there said.” 

The young man then spoke: “Father, the facts are these: you 
certainly sent us, but we did not go together, nor did we stay 
together. I saved them from a tiger; from there they went ahead. 
Sitting on the elephant they caught sight of a snake in the middle 
of the road, big as a husking-machine; but they did not tell me 
that there was a snake there. They said to me: ‘Brother, go 
ahead of us, you are getting so far behind.’ When I got up to 
the snake, he also caught sight of me; he also caused the trees 
to make a tremendous noise. With his head high up in the air, he 
chased me for some distance; then I drew my sword and cut the 
snake, father, so that he died. Having cut and killed the snake, 
I lighted a fire and made the hookah ready, and called out to 
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condakefa, ar id hghoatkoa; bid hQnngre dupui^kate id dg huk^d 
dudd kana. Adgko hgdena, adgko l^iad kana, Dada, nui bid dgl 
katege ale dgle ruarlena. Adg, baba, onare h6 id dg cet hO bad 
metatikoa jdhSnak dg. Inakate adg sgdgg sgdggtegele calao 
idiyena; mgnkhan sadgm cgtre id dg thora ganid japilS ddkketa; 
unre adi sadgidko bagiadida. Adg arhO lahare bir hatiko dam- 
kedea; adg uni bgtgrte a^i sangid arhdko ruarena. Adgko dera 
akana dare butare, adgd sen tiokketkote adgko mitad kana, Dada, 
ngndg dg babon deraka, me delabon, lahakme. Adg, baba, hukad 
condakette sadgmred dgdena; adg, baba, huka du dutege sadgm 
dgd kamsaokedea, ar id mgn otoatkoa. Mg delabon ape h6 usarate. 
Adg, baba, a<Ji sadgid id calaoente hgrreged dglkedea bir hatiye 
burnm akana; adg babad kgygk markefte noko dg adi sadgidred 
del damketkoa, idgeko kgygk akadida. Unre, baba, uni bhalok 
hati dgd dglkedea, id sgngeye dir hijuk kana; adg, baba, sadgm 
khon id phgdente uni bir hati dg sundred saj^kedea, arid capall 
ggtkadea. 

Adg, baba, uni hatiko dglkedete adgko hghgyeta, Hape, dada, 
ale h6 tangilem. Adgko sgtgrente idko laiad kana, Dada, bandg 
serma khonak, bandg oka khonak bir hatiye dnrhayena. Adg 
gnrehd id dg cet hd bad metatkoa; adg gpd§ khon sgdggtegele 
calaoena; adg baba, rakhaspuri nangrahare bir bhitrireko 
bagiadida. 

Adg babako hg6 lahayente adi maran rakhasko damkedea, 
serma ar gte caha^ akata. Adgko mitad kana, Dada, gndgkhan 
cekatebon pai-gmoka? Adgd metafkoa, Acha dela id sgnggtege 
hijukpe. Onko turui boeha dg rakhas bgtgrte bako sgn sorok 
kana. Ar id dgd sgn sorente uni rakhas jangad saj^kedete jangad 
pgtgd raputkeftaea. Banar tite jgyhatkateye mitad kana, Mosaphir, 
mgnkhan jivi alom khotraetida. Adg nathud phoraokedete parkgm 
baberted tglkedea; ar hukad condakette sadgmred dgdena, adgd 
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them; sitting on the body of the snake, I was smoking the 
hookah. Then they came; then they said to me: ‘Brother, seeing 
this snake we turned back.’ But, father, in connexion with this 
I did not say anything to them. After this we went along 
together; but sitting on the horse I fell asleep for a moment; 
then they left me very far behind. Again somewhere in front 
they met a wild elepant; fearing him, they again turned hack 
and went a great distance. They camped at the foot of a tree, 
and when I came up to them, they said to me : ‘Brother, we shall 
not camp here; come along, get ahead of us.’ Then, father, I 
lighted the hookah and mounted my horse; and then, father, 
smoking the hookah I made the horse gallop, saying to them, 
as I left them behind: ‘Come along, come you also quickly.’ 
Then, father, when I had gone a good distance, I saw the wild 
elephant lying down there on the road; then, father, when I looked 
back, I saw these very far behind; they were looking towards me. 
At this moment, father, I saw the mad elephant, he was coming 
running towards me; then, father, I got down from the horse, 
caught the wild elephant by the trunk, and threw him away. 

Then, father, when they saw the elephant, they called out: 
‘Stop, brother, wait for us also.’ When they reached me, they 
told me: ‘Brother, whether from the sky or from who knows 
where a wild elephant fell down.’ Still I said nothing to them; 
then from there we went along together; then, father, they left 
me in the middle of the forest at the ogre-world city. 

Then, father, as they went ahead, they met a very big ogre, 
who had his month agape so that it reached from the earth to 
the sky. Then they said to me: ‘Brother, how then shall we be 
able to pass?’ ‘AJl right,’ I said to them, ‘come along together 
with me.’ My six brothers did not go near for fear of the ogi’e. 
And I went up to the ogre, caught hold of his leg and broke it 
for him. Keeping his hands pressed together up before his face, 
he spoke to me: ‘Wayfarer, whatever you do, don’t take my life.’ 
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mohn^ayena. Menkhan enrehd bako pafijalidifia. 4^ s^bgiA iii 
calaoenre, baba, i^ko sen setei'kidiAa. Adoko kana, Cedak 

nui rakhas dgm eguyede kana? AdQb metako kana, Tehefi dg 
nui dg khubbon jgm ocoyca. Adg, baba, mitten nangraharele sen 
seterena; nangraharen hgrle hghgatkotele metatkoa, Pon mfij'I 
caole ar pea mergm kesi ar mit tin ggtgm eguipe. Ar bape egui 
khan dg noa nangrahare nui I'akhasle arakkaea, saname jgm 
ujerpea. Adg bgtgrte onako jinisko eguketa. 

Adgko eguket’ khan onko turui boehah metatkoa, Ma ape h6 
jgmpe, ar nui rakhas hd emaepe, h^ti ar sadgm hg emakinpe, 
ar ih dg, baba, bapkadtefi jepitketa. Unre onko turui boehako 
menketa, Ea, dada dge jepitketa; adg b^i b^ite sgnkatebon rara- 
kaea; ar bah khan jahanak bon edre ocole khan dge jgm ocobona. 
Adg, baba, rakhas dg hape hapcteko rarakadea. Adg thora s^hgihe 
calaoen khan dg adgko l^iah kana, Dada, hani tora uni rakhas 
dge derketa. Adgh metako kana, Dhur ya, do saj^ eguyepe. 
Adgko mit^h kana, Dada, ale dg sen hd ghgle senlena, bgtgrgele 
eikeueta. Adg rakhas dge d^rketa. Adg, baba, jgm Au barakatele 
gitid thirena. Adg ih ma gitidgeko bagiadihte tinre cghko bagiadiha; 
onko dgko calaoena lahate. 

Adgh ebhenenteh hgl barayetko dg benukko. Adg e^i sehgih 
ih calaoente mittah marah basti ih hamketa; adg, baba, gupikoh 
hamketkote onkogeh kuliketkoa, Noa dg oka nahgraha kana? 
Adgko leiadiha, Noa dg atji bapd nahgraha kana. Adgh kuliketkoa, 
Oekate berid nahgraha dg hoeyena? Adgko lei^h kana, Noa 
nahgrahare dg ju§i bam eD@<ilen khan ghgm pargm darelena. Adgh 
kuli ru^rketkoa, Jua eng<^ I’eah dg Get mane kana? Adgko l^i^h 
kana, Noa nahgraha reak hukumge onkangea; jSharen bidisi^ 
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Then I perforated his nose and bound him with some bedstead 
cord; and having lighted the hookah, I mounted my horse and 
stai’ted. But in spite of this they did not follow me. When I had 
gone very far, father, they reached me, and said to me: ‘Why 
are you taking this ogre along?’ I said to them: ‘To-day we 
shall give this one a good feed.’ Then, father, we reached a town; 
calling out to them we said: ‘Bring four maunds of rice, three 
castrated goats and one tin of clarified butter. If you don’t bring 
it, we shall let the ogre loose here in the town; he will eat and 
make an end of you all.’ Then for fear they brought those things. 

When they had brought all, I said to my six brothers : ‘Please, 
eat you, and also give the ogre to eat, and also give the elephant 
and the horse; and I, father, feigned to fall asleep. Then my six 
brothers say: ‘Look here, you, our brother has fallen asleep; let 
us go quietly and set him free; otherwise, if we somehow or other 
should make our brother angry, he will let us be eaten by him.’ 
Then, father, they set him loose, without making any noise; and 
when he had got away to some distance, they said to me: ‘Brother, 
look there, the ogre is running away.’ I said to them: ‘Off with 
you, catch him and bring him back.’ But they answered me: 
‘Brother, we shall never go to fetch him, we are afraid.’ Then 
the ogre escaped. Then, father, after having had food and drink, 
we lay down quietly. Leaving me lying there, they sometime 
or other left me behind; they went ahead. 

When I woke, I looked for them; none of them was there. Then 
I went along very far, and came to a very large village; finding 
some cowherds, father, I asked them: ‘What town is this?’ ‘This,’ 
they replied, ‘ is a very wicked town.’ I asked them: ‘How has 
it become a wicked town?’ Then they told me: ‘If you don’t 
play at dice in this town, you will be unable to pass.’ Then I 
again asked them : ‘The game of dice, what does it mean ?’ Then 
they told me: ‘Such is the rule of this town; if any stranger 
passes through the street, they block the way for them, and make 
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hgr kulhiteko pargmlen khan gsgtkoako ar jugko gngd ocokoa; ar 
aema bidisi? hgr ju^ gngdreko haraolente till ghgnireko joraoketkoa 
bghgk hgyg pgtgrkate; noko hdko jo|‘aoletkogea. 

Adg, baba, ju^ gngdre ibib jit^uente, adg noko h5ko joraolei- 
kogea, mgnkhan ib dgb babcaoketkoa. Adg, baba, sgbggtege 
hawapuri babgla 9 guia mgntele mohp^ayena. Adg sgibgible 
calaoente gdi marab jalapurile bamkella; adg, baba, uni hgrgle 
hghgadea, arle metadea, Ma pargmkaleme. Adg mittgn mgrgm 
k^sile emadea. Adg uni jgmkedete uni dearele dgdena; hanasale 
pargmena. Adgle mgn otoadea, Teheb din bhor hgbid dg nig 
jaegarege tahg hatarokme. 

Adg, baba, ona hanasare marab utgr jalapurile bamkelia. Adgb 
metako kana, Ma ona jalapuri rean dak dalpe ar ona dakre 
dgnpe, ar ona dak dg sermate jol raka^a nahsk. Unr£, baba, 
bar thengako dalkette bgtgrte babko dgnleta. 

Adg, baba, ib sgnkateb bglgyena; bglgkate hawapuriren sat^i 
rgnib ggukefkoa; adg hawapuri babgla dg ib then tahiyena. Adg 
arh§ uni.hgrgrele dgdena; unre, baba, ib dgko thelao burhgkadiba. 
Adg, baba, onage bicgrkatalem; mgnkhan ib dg ggjebko mgnwan 
tahgkana; adg cekateb hatib dareakoa? 

Adg onako katba abjgmkate onko turui boebae metako kana, 
Bgbu, ib he gbgb em darelepea; gnte apetegepe bgrid akata. 

Adg uni korae mgnketa, Ib mageb Iggit gosaeye idilidiba; ona 
jadgare katba menaka. Pghile makletko, onko sgnkateb jivgt 
o^okkakoa. Adg sgnkate onkoe metatikoa. Apeak katba lekateb 
babcaolena; adg do ape hob babcaoketpea; adg apan gpin opakte 
sgnjonpe. 
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them play at dice; and a large number of strangers that have lost 
at the game of dice they have yoked to the oilmen’s mill, after 
having shaved their heads absolutely bare.’ These here they 
also yoked. 

Then, father, as I won at the game of dice — they had yoked 
also these — I rescued them. Thereupon, father, we started 
together to bring the air-castle. Having gone along very far, we 
reached a very large sea; then, father, we called out to the tortoise, 
saying to him; ‘Please, take us across.’ We gave him one castrated 
goat, and when he had eaten it, we mounted his back, and crossed 
to the other side. There we said to him: ‘Stay the whole day and 
wait here at this place.’ 

Then, father, on the other side of this we reached a very large 
ocean. Then I said to them : ‘Please, strike the water of the ocean 
and jump into the water; the water will presently flare up to the 
sky.’ Then, father, when they had struck twice, they were frightened 
and did not jump in. 

Then, father, I went in; having done so, I brought the seven 
queens of the air-world out, and the air-castle remained with me. 
Thereafter we again mounted the tortoise ; then, father, they thrust 
me so that I fell down into the water. Now, father, judge in this 
matter of ours; they intended to kill me; how can I give them 
any share?” 

When he had heard this tale, the old king said to the six 
brothers: “Boys, nor am I able to give you anything; you have 
yourselves spoilt all.” 

The young man then said: “The Gosae took me away to kill 
me; at that place there is something to do. I shall go and bring 
to life again those whom he had formerly killed.” Having gone 
there he said to these: “In accordance with your word I was 
saved; and now I have rescued you too; go away home to your 
own all of you.” 
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At satti I'^ni haram rajrenko tahgkantaea; turui gQten r^ni 
do rajko grgledete uni raj dg ktiiye la ocoket!a; adg onko turui 
ggtgn r^niye metatkoa, TeheA dg kui baplaepe. Adg onko turui 
ggtgn r^ni dg hatakre adwa caole, dhubi ghSs, siudur ar divhe 
maliko hatakreko sajaoketa, adg ti tiko sapa]^ente kili thenko 
gng6 scurok kana. Uni raj dg turui moka thenga sa^kate, tengo- 
kateye AgAgl kana; adg mdrg dhao pur^uk sSote saname ijhaka 
Aurh^ketkoa, ar cetanreye hasawafkoa. Ngp^g noa k^hni dg 
cabayena. 


83. Raj ar sadher hgpgntet rean. 

Sedae jgkhgn mittan raje tahgkana. Uni raj dg g^kurggeye 
tahgkana. Gidr^ Aamkoa mgnte aemaye b^huana; mgnkhan gnrehg 
gkgefak ^imgige bae gidr^ ocoletkoa. Ar u^i boride manan jonan- 
keta are ggk bhgrigketa, gnre hd gidrg dg baAgeye Aamletkoa. 
Khangeye thir dorokena. Mgnkhan Tk^kur dge hipAkedea, uni 
then dg bae nghdrlena, ar bae kgeledea. 

Adg ona taygm 4her din badre, kathae, oka sgn khon cgA 
mittaA jugi gosSeye hgdena uni then. Adg uni jugi gosaeye 
mgnkefa, Henda raj, amren dg mit ggtgn hg gidr^ dg baA 
Agletko dg? 

Unreye mgnketa, lAren gidr^ dg b^nukkotiAa. 

Khange uniye mgnketa, Cekate bgnukkoa? Amren dg nungk 
rgni menakkotama, gnre hd gkgetak hd bako gidr^wana? Noa 
dg g^i hahafa leka Aglok kana. Jdhakore jShanakko bam ceka 
baraleta ? 


^34 When a tank has been excavated, it is common practice to have an inaugural 
festivity of a partly religious character; this is called a ‘marriage’. Here the 
same is pretended to be performed in connexion with a well. 

35 The things brought are all Intended for ceremonial, religious use. The dhubi 
grass, Cynodon dactyion, Pers., is very common and plays some part in Santal 
life. It was according to the Santal traditions the second grass sown by Tl^a^ur, 
when He had created the earth. When Santals marry, the dhubi g^ass is used 
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Now the old king had seven queens; as six of the queens had 
deceived the king, he had a well dug, and said to the six queens: 
“To-day perfonn the well-marriage^^.” Then the six queens arranged 
sun-dried rice, dhubi grasses, sindur and lamp-cups in winnowing- 
fans; and catching hold of each other’s hands they were dancing 
round the well. The king was standing there with a nine feet 
long stick in his hand, and was looking at them; and just as 
they were finishing the fifth round, he pushed them all down 
into the well, and filled earth on top of them. Here this story 
is ended. 


83. THE KING AND HIS ONLY SON. 

Once upon a time long ago there lived a king, who was childless. 
In order to get children he married many wives; but in spite of 
this with none of his wives did he get any children. He made 
any amount of vows and promises'; yet he never got any 
children. So he ceased doing anything, poor fellow. He forgot 
Thakur; he did not implore him and did not ask him. 

Some day, a long time after this, people tell, a jugi Gosae 
came to him from who knows where. The jugi Gosae said: 
“Look here, raja, I do not see a single child of yours.’’ 

“I have no children,” he replied. 

“How is it that you have none?” the other asked. “You have 
so many queens; yet has none of them borne children? This looks 
very strange. Have you not tried to do something in some place 
or other?” 


at the cumaupa, the symbolic blessing of the bride; it is also used when 
performing a similar ceremony over the cattle (during the Santal Sohrae festival) ; 
when a Santal sells a head of cattle to another, he gives on delivery a bit of 
this grass to the other part, who later on will do the same to the seller. 

83 1 It is common, not so much with the Santals as with the Hindus, to make vows 
in order to obtain their wishes. The Santali text here has two expressions for 
the same, the last one literally meaning ‘carry on the shoulder’. 
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Adge mgnketa, U(}i M knrumutu legafa; u(^ then iA 

manan jonanketa j@ ihak mgnre sanakidihak; ar hgrko hgko 
batlao barawadihak dg jgtg lekageA kaj akata. Adg gnre hg bake 
hoelen khan dgh thir dorokena. 

Adg uniye mgnketa, Gidr^ hamko dg Sana menaktama sg bah? 
Adge mgnketa, Sana dg menakgea, mgnkhan cekateh hamkoa? 
Adg uniye mgnketa, Judi sanayefme khan dg, ona reak up^i 
hgh laikema, arem sgnak khan. 

Adge mgnketa, Masg gnte laime, ahjgmlegeh. 

Adge metadea, Th^kur then dgm nghdr akana sg bah, ar uni 
dg gidr^ hutumte jhhgtisem kge akadea sg bah? 

Adge mgnketa. Uni dg nun din hoyok kana bah kge akadea, 
ar uni then dg bah nghOr akana. 

Adge metadea, Ong helme, gn^g mittah bhul ih hglettama. Adg 
ma nghOrokme ar kgeyeme, ar kami dg nonka leka k?imi. Amak 
tinek dhgn menaktama, ona reak siki bhag dg rghggd grgd dana- 
kome. Tgbe khan dg hglme hapgn kopa gidr?im hamjoha. Adg 
masg bhala, noa ihak katha leka k^milem, adgbo hgla. 

Adg khange s^ri uni raj dg uni jugi gosSeak katha lekae 
k^miketa. Adg tin din taygm cgh, kathae, sarige uniak katha 
lekage mittah kora gidr^i hamkedea, ar uni gidr^ dg sanam khon 
hu(ju& ut^rid chutki erageye janamkedea. Khange raj dg 9 <jiye 
khusiyena. Ar uni gidr^ dg nun^k m6hj ar jute hglok kana dg, 
lini leka dhertlre cele manwa hg bako hglok kana un^k mhhje 
hglok kana. Ar uni gidr?i dg mit hgogeko dghgyea. Sadher gidr^i 
hoeyena sg bah? Onate uni dg dul^p. 

Adg tahgn tahgnteye harayen khan, raj dge mgnketa, Nui gidr^ 
l^git dg okare b^hubon hamkoa? 

Adg r^nikoko mgnketa, Dg gnte ona dg amgem ba^aea. Am 
jShSregem men, gn^e khongebo agukoa. 

2 The people are very anxious to get children, more especially sons. Incidentally 
it may be remarked that the goal of every girl is to be married and bear 
children. 

3 The Santals always carry their children riding on the left hip. 
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He replied; “I have tried my uttermost^; I have made vows 
in many places, whatever wish came into my heart; people have 
also given me advice, and I have done all in accordance with 
their instructions. But as in spite of all no children came, I have 
ceased trying. 

The other asked him: “Do you wish to get any children or 
how ?” 

“I certainly have the wish,” he replied; “but how am I to 
get any? 

“If you have the wish,” the jugi said, “I might tell you the 
way to get them, provided you follow it,” 

“Please then, tell,” the king said: “let me first hear what it is.” 

He then asked him: “Have you implored Thakur or not? and 
have you sometimes asked him to get a child, or have you not?” 

The king replied: “So long a time has passed, but I have not 
asked him, and have not implored him.” 

“There you see,” the jugi said, “there I see one fault of yours. 
Therefore, implore him and ask him, and what you have to do is 
this; All you have of property, give one fourth of whatever there 
is to the poor. Then see, some day you will get a child. Please 
do this; do as I have told you, then we shall see.” 

Truth to tell, the king acted in accordance with the jugi Gosae’s 
word; and some time afterwards, people tell, he really, in accordance 
with his word, got a child; this child was born to the youngest 
CO- wife of them all. The king was very pleased; and this child 
was so beautifull and fine to look at, no single human beipg on 
this earth looks so fine; so beautiful he looked. They were always 
carrying this child on the hip^. He was an only child, you see; 
therefore he was so beloved. 

As time passed and he grew up, the king said: “Where shall 
we get a wife for this child?” 

The queens said: “Well, you know about this. Wherever you 
say, from there we shall fetch some one.” 

18 — Kulturforskning. B. XIV. 
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Ehange adg raebarkoko dhur^uketkoa. Are metalSkoa, 
jgmQn nui korae mdfija, onkanko ba^g nolaokope. Bgiiged bgrren 
ho sg kis§i' horren hd, jgtogeA balakoa, mgakhan muth^tgll nui 
leka jgmgnko &glok. 

Adgko mgnketa, Acha, onkankole fiamleko angd aikha, ale dole 
ruara. ar bankhan dg ghgle ruarlena auri fiamko dhabid dg. 

Adg enka mgn barakate^khangeko calaoena. Adg sari go^a 
disomko ddrayetre hg, uni muthan lekankoge bako nam dareako 
kana, onate bako ruar dareak kana. A^i din hoeyena; bar pg 
serma khon hg bickom bartiyena. Lg dgs bgchgr gan hoeyena, 
ar inaktege uni gidra hge harayena, gean manenae. 

Adg bahuko nam barayetko kathaeye ahjgmketko khan dge 
metatkoa, Ih lagat bahu dg alope hamkoa. Ih dg alope bahuaha. 
In dg bah bahujoha, nenkategeh tahg hataroka. Ma hapgn ihtegeh 
bahujoha. Ape dg bah jalapea. 

Khange raj dg uniak katha ahjgmkate bae khusilena. Met- 
adeae, Cedak bale bahuama? Disom hgrre cgh am dgm lajao 
ocoh. Hgf bako metaha, Nui raj dge cit$rgea? Sadherre mittah 
hgpgn h5 bae bahu dareadea. Nonka hgf dg bako metaha? 

Ehange uni kora gidra dg cet hd bae mgnleta, ar bahu ocok 
dg bahgeye rgbgn kana. Ehange uni apattgiS raj dge rahgaoenteye 
ruhedkedea. Ar onate hg bae tirpetlente uni kora dg hajgt orakreye 
bhgraokadea. Are mgnketa. Am dg ihak hukum bam ahjgmeta. 
Akhir thg bgdnamihgem mgneda. Bgdnam khan dg bgdnamge; 
enkate hg bgdnamge, nenkate hg bgdnamge. Ina dg hgfko mgna, 
Raj hgpgn kora dg bahu ocok bae rgbgn kanteye hajgtkedea. Ma 
ngndg baj-g tahg daporokme. 

^ Lit. I shall make all (i. e. anybody) a co-parent-in-law. Bala is the term of 

relationship applied to the parents of one’s son- or daughter-in-law. 
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Then they engaged marriage brokers, and he said to these: 
“Beware, select such a one who is just as beautiful as this boy. 
Whether she is the child of poor people or of wealthy people, 
I shall become the co-parent-in-law^ of any class; only that her 
form and looks are like this one’s.” 

“All right,” they said, “only when we find such a one, mind 
you, we shall return; we shall in no case return until we find 
some one.” 

Having spoken in this way they started. But, truth to tell, 
although they wandered through the whole land, they were unable 
to find any one with a form and looks like that of the boy; 
therefore they were unable to return. A long time passed, perhaps 
two or three years or even more. Nine or ten years passed, and by 
this time the child also grew up, and came to years of discretion. 

When he, people tell, heard that they were seeking a wife for 
him, he said to them: “Don’t seek a wife for me; don’t bring 
me a wife. I am not going to marry; I shall remain as I am 
for the present. Later some time I shall find a wife for myself; 
I shall not give you any trouble.” 

Hearing what he said the king was not pleased. He said to 
him: “Why are we not to bring you a wife? You will bring 
shame on me among the people of the land. Will people not 
say of me: ‘This king is a miser. Although he has only one 
son, he has not been able to get him a wife.’ Will not people 
speak of me in this way?” 

The boy did not say anything, but he was absolutely unwilling 
to be married. Then his father became angry and scolded him; 
and not being satisfied with this, he put him into jail, and said: 
“You will not listen to my command. In any case you want to 
disgrace me. If it is to be disgrace, let it be so; in this way it 
is disgrace; in the other way it is disgrace. This is what people 
will now say: ‘He has put the prince into jail, because he is 
unwilling to be married.’ So now stay here and enjoy yourself.” 
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Ar pahradarkoe metadkoa, Ehub sQntQrte pahrayepe. Engatkoko 
o^okkea, phusl^ukepeako ; sg jahgeko phuslgukepea, sg daya bgite 
ape hgpe arakkea. Se dg bab. Onako katba do alogepe abjgmta- 
koa ar alope dayaka. B^bujgn sg babuae ^uriye bgg b^bid alope 
o^ok ocoaea. Ar kuli dg dinge kuliyepe, ar bgbuaeye bfle kban 
sgye abggcle kban, in Ipabpe. M bgdkate nui dgb o^ok idiyea. 
Ar noko kgidi bgr lekage nui bd kbataoepe. 

Kbange pabradarko menketa, Acba, raj, amem menetS lekagele 
k^mia. Amak nun panle jgmeta; amak katbage bale dgbge kban, 
gkgeakle dgbgea? 

Adg raje mgnkella, Ma tgbg in^ katbage. Judi ibak katba bape 
abjgm kban sg ibak katba leka bape k^mile kban dgb ggdpea. 
Uniak edre apereb jbaraoa. 

Ebange pabradarko dg raj moca kbon ona katbako anjgmket 
kban dgko bgtgrena, adg kbub sgntgrteko pabrakedea. Ar ako 
akoko mgnjona, Ma ya, kbub sgntgrtebon pabrawa. Nuj raj dge 
kurmutgbagea. Jgkbgn adren sadber bgpgn bae mSyawadea, abo 
dgbon cele kanteye mSySwabona? Arakle kbanbo, kb^tigeye 
ggdbona. Abo samabre okae rgfketa, ona dge purgugea. Ma 
jabSeak paliregebo arage, tgbg abotegebon saboka, Mgnkban jgtg 
bgre cebao akatbona; sgntgrbo tabgn ma ar alobon (jbili sili ma. 

Ebange pabrako dg kbub kajakteko pabrakedea, ar dingeko 
kuliae kuliaea. Ebange, katbae, mit din dg nonka boeyena, bandg 
TH^kur dayate babdg adak nusib jgrte, katbae, bind^ge bobga 
pargana bn^bi ar uni sdote barea bobga uni kora tbenko bgdenteko 
hgbg beretkedea, uniak butum bumkateko bgbgketa. Ebange pab- 
rako dgko bgtgrena. Ar katbae, galmarao dgko abjgmetgea, 
mgnkban bgl tbg bangeko bgl bam dapeako kan. 

5 All the wives of the king are included. 

6 Lit. ‘salt betel-nut*. 

7 The Pargana (overchief) bonga is one of the more feared bongas; he has a place 
in the sacred grove. His ‘old woman* or wife is not otherwise worshipped or 
mentioned. The two bongas accompanying her are apparently supposed to be 
her sons. 
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To the watchmen he said: “Guard him very carefully; his 
mothers® might get him out; they might coax you; or some 
other people might coax you; or, feeling pity with him, even you 
yourselves might set him free. Such things must not happen. 
Don’t listen to words of this kind from them, and don’t take 
pity on him. Until he agrees to take a wife or to a wife being 
brought to him, don’t let him get out. But ask him every day, 
and if he agrees to get a wife, if he acknowledges this, tell me. 
I shall myself come and take him out. And let him also work 
like the other prisoners.” 

The watchmen then said: “ Very well, raja, we shall do as 
you say. We are eating your salt®; if we do not obey you, whom 
should we obey?” 

“WeU, that is all,” the king said. “If you do not listen to what 
I say, or if you do not act as I tell you, I shall kill you. My 
anger with him I shall vent on you.” 

When the watchmen heard these words from the king’s mouth, 
they became frightened and kept a very careful watch over him. 
They were saying to each another: “Well, you, let us keep a very 
careful watch; this king is revengeful. Since he has not shown 
his only son mercy, then who are we that he should show mercy 
to us? If we set him free, he will surely kill us. He will fulfil 
what he spoke before us. If we set him free in any shift of ours, 
we shall let ourselves be caught. He has warned all of us; let 
us be careful, and let us not be negligent.” 

Consequently the watchmen kept a very strict watch on him, 
and every day they asked him the same question. Then, people 
tell, one day it so happened, whether it was by the grace of 
Thakur, or it was on account of his fate, at night, people tell, 
the Pargana bonga’s wife”^, and with her two other bongas, came 
to the young man, called him and made him get up; they called 
out, mentioning his name. Then the watchmen became frightened. 
People tell, they heard them talking, but as for seeing, they were 
unable to see anybody. 
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Ehangeko menketa, Thirkokabon. GetSkoko rQpa, bhalabon 
abjgmkoa. Ar onka menkateko thir akana ar onkoak rg^ko aktgn 
kana. Adg kathae, uni pargana bu^hiye mgnetia, beta, nui 
kora dg mabon b^huaea. Kuiren b^hu dg manwa hgtgte dg ghg 
hoelena. Manwa dg nuiren b^hu ghgko i&am dafelekoa, gnte 
dh^rtire nui leka jut ar mddj kora dg b^nukkoa. 

Adg unkinkin menketa, H6 ma hgge, ayo, menkhan, nui kora 
thg b^bujob dg bae rgbgn kana. Cekatebon b^huaea? 

Adg uniye mgnket'a, Hf, rgbgn ma bae rgbgn kan, mgnkhan 
bahuae lek mane harayena. Adgb mgneta, uni aboren phalna 
ku]*ige aguyete nui then mitrebon gitidkakina, arbo bglkina, 
dupnlara sgkin bana. 

Khange unkinkin mgnketa, Acba, tgbg amem mgnet lekaegeabon. 

Adg dosar binda khange sari mittab kuriko agukedete uni kora 
tuludko gitid mitkadea. Arko mgnketa, Bhala nukin dgkin dupulara 
sg bab. Adg kathae, uni kuri ho uni ko{'a muthangeye bglok kana. 
Thik thak ona hgrmg onka gsgl ar ona rupgeye bglena. 

Khange uni kuri dg kora phg<Jreye duru^ akana, ar kora dge 
japit akata. Uni kuriko agu otokade jgkhgn dg bae disaletkoa, 
ar uni kuriye duru^ akan h5 bae disaledea. Khange uni kuri 
ha korae bglkede khan dge khusiyena. Mgnreye mgnketa, Hg, 
nui then dgb tahgngea. Are dufu^ akangea, cet hO bae cal 
bglg kana. 

Adge dupu^ bhagaoen khan dg, kathaeye gitidena. Adg ona 
taygm korako gbhgn ocokedea arg bujhauketa, ggde mitten hgp 
menaea. Khangeye tunum bapakedea. 

Adg kathae, ad tire mundam tahgkantaea. Adg ona mundame 
totkette uni kupiye hgrgkae kana. Adg un jgkhgne aikauket dg, 
uni tire h6 mundam menaktae. Adg adak mundam dg uniye 
hgrgkadea ar uniak mundam dg ade hgrgkketa. Khange bana 
hgrkib japitketa. Adg marsal habidkin gitid akan. Adg adi enakin 


8 The narrator presupposes that the honga girVs name is mentioned. 
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“Let us keep quiet,” they said. “Let us hear what they are 
talking.” Saying this they kept quiet, and were listening to what 
they were speaking. The Pargana woman, people tell, was saying: 
“I say, my son, let us procure a wife for this young man. Through 
human beings this one will not get a wife; human beings will 
never be able to find any wife for him, because on the whole earth 
there is no young man fine and beautiful like him.” 

The two others then said: “That is quite so, mother; but you 
know, this young man is unwilling to marry. How shall we get 
him a wife?” 

“Yes,” she replied, “quite so, he is unwilling; but he has grown 
fit to be married. So I say, let us bring our girl so and so®, and 
let us place her here with him, and we shall see whether they 
will love each other or not.” 

“All right,” the two others said, “we shall do as you say.” 

Then, truth to tell, next night they brought a girl, and placed 
her here and said: “Let us see whether they will love each other 
or not.” The girl, people tell, was looking exactly like the young 
man. Her body was exactly looking fair like his, and the form 
was the same. 

The girl was sitting near the boy, who was asleep. He was not 
aware of it when they brought her, and he was not aware of the 
girl sitting there. When the girl saw the boy, she was pleased, 
and said to herself: “Yes, I shall stay with him.” She was sitting 
there, without speaking or moving. 

When she got tired of sitting, she lay down. Afterwards they 
woke the young man, and he became aware of somebody being 
there. He felt over her with his hand. Now he had a ring on 
his finger; taking this off, he put it on the girl’s finger. At this 
time he became aware that she also had a ring on her finger, 
whereupon he took her ring on his own finger. Afterwards they 
both slept, until it became daylight. It was late before they woke. 
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ebhgnok kan. Ado beret barakatekin bepengetjon kana, ado bana 
horkin khusiyena. 

Ado rajko l^iadea, kora dg b^hui aguana mente. Ado ona 
katha afijomte joto horge ^idiko haharayena, ar unkin i&gnel jotg 
horko Air hgdena. Ado kuriko nelkedete adiko r^sk^yena, ado 
ond§ khonko o^ok idiketkina. 

Ado unkin baplakin reak raj doe nen^a gondaketa. Bajniako 
n^tu^koe gir^watkoa, ar emanten tamasaekoe gir^watkoa, metakme 
rasdh^riko, balok natko, se emanten khelo^ia tamasaeko. Ar a(5ak 
disomren manjhiakko, parganako, des m^njhiko, perjako, mit mitte 
jotogeye girawatkoa, banma, Ni^ in^ dinre do jotoge in then bapla 
bhoj jompe hijuka. Ar okoeko cet cetko tamasape ba<Jaea, onako 
sapap do 9 gu daraetape ar non^gA tamasa ocopea, ar ona reak 
do boskis iA emapea. 

Khange bhai, disom hor dg girako Aamket khan ar ona kathako 
aAjgmket khan dgko chil bil^uena, ?idiko rask^yena, adg ona nep<ja 
dinre gn^eko sgnena. Khange u<Ji bigirid bajna tamasateko andor 
uth^uketa. Adg unkinko sindr^danketkina, ar utji b^ri<5e khelao- 
keta. Ar gneye menlet lekageye em barawatkoa. Ar kathae, mOrg 
mahae bhgjketa ar un dinge disom hgre dghgletkoa. Adg bhgj jgm 
barakateye bidakat'koa. 

Adg ene cabayena katha dg, gncjege muc^tena. 


^ nit. ^madc knots for thorn’. See note 4 p. 194. 

*0 The ‘artists’ mentioned are those known to Santals: dancers, musicians, and play- 
actors of sorts. 



Miscellaneous Stories 


281 


Having got up they looked at each other, and both of them were 
pleased. 

Then they informed the king that the young man had brought 
a wife. Hearing this all people were very much astonished, and 
all came running to see these two. When they saw the girl, they 
were very glad, and they took them away from there. 

Thereupon the king fixed a day for celebrating their marriage. 
He made appointments for the day^ with male and female dancers, 
also with performers of sorts, that is to say, artists, boy dancers, 
or different festival artists He invited all the headmen, the 
overchiefs, the country-headmen, the farmers of his land'*, every 
one of them, viz. On such and such a day you are all to come 
to me to partake of the marriage feast. And such of you as know 
to give exhibitions of some kind, bring your instruments with you, 
and I shall let you give a show here, and for this I shall give 
you a present. 

Then, my friends, when the people received the invitation and 
they heard all, they became utterly excited; they became very glad, 
and on the day fixed they went there, and with all kinds of music 
and entertainments they raised an awful noise. Also they made 
these two go through the marriage ceremony, and they spent an 
awful amount of money. As the king had promised, he gave the 
people presents. And, people tell, he let them feast for five days; 
so many days he kept the people there. After they had eaten and 
done with the feasting, he said good-by to them. 

Then there the story is finished; there it is ended. 


” All classes are mentioned, village headmen, overchiefs, tenants and country- 
headmen. These last ones are something between a village headman and an 
overchief. 
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84. T^ru]^ ar raebar hg^ak katha. 

Noa katha dg nonkako galmarao kana, sg nonkako Igia, sg 
noa katha dg nonkana. Jahae hgrrenge kora gidr^ sg kuri 
gidrgkoko haralentako khan, baplakako angd, kathae, putist^ dg 
hoeok kana. Bam baplale khan, kathae, gngm pap akat reak 
chut dg bah metaok kana. Ente era hereltem papkette gidr^m 
janamkedea arem asul harakedea sgm hara burukedea. Adg gngm 
papket reak chut dg, kathae, baplaleko angd metao cabak kana. 

Onate, kathae, adalgt dugrre hg pg tekharko kukli kana, sg 
pga goha angdko muhjurok kana, sg tgbg ena mamla dg cabak 
kana. Adg onkage noa pap reak hd, kathae, pg tekhapem dhgrgmle 
ena sem putistale ena puruchun dg hoeok kana. Pghilte dg 
narta chgtiarko hutum akata. Unre dg uni gimai eskargeye 
drhiyena; adg inre thora thuri pap metaok kantakina. Arhg 
inakate caco chatiarko hutum akata. Unre dg ainiai herel sg 
banar haram bu^higeko dphekina. Binti jgkhgn phgnteko rgp 

1 The story itself is a very short one; but it touches on some matters that occupy 
a large place in the minds of the Santals. The narrator, Sagram, apparently 
felt himself called upon to furnish the story with a long introduction. The whole 
is so characteristic of the way of thinking of the ordinary village Santal that 
it is reproduced. It might be noted that according to Santal theories sexual 
intercourse is considered as a sin in all cases ; one of their most common names 
for it is bari(S kami, lit. bad work. 

^2 The narta or janam ch^ti?^ is the name-giving (birth-) ceremony, in case 
a boy is born, five days after birth, and in case a girl, throe days after birth. 
Until this ceremony is gone through, the village is unclean; no sacrifice 
can be performed in the village, and no outsiders can take any food in the 
house of birth. This is the first purification, and, having gone through 
this ceremony, the new-born babe so to say becomes a recognized human being, 
belonging to a family and sept. In case of change of moon being near, the 
ceremony may be hastened and even performed on the day of birth; a child 
must not be named in another month than when it is born, otherwise it will, 
when grown up and married, soon become a widow or widower. 

3 The caco ch^ti^r (lit. walking cha^i^r) is a ceremony by the performance of 
which a Santal becomes a full member of the Santal society. It may be performed 
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84. THE STORY OF THE LEOPARD AND THE MARRIAGE 

BROKER*. 

People talk about this matter in the following way, or they 
teU it thus, or this matter is as follows. When anybody’s sons 
or daughters have grown up, then, people say, only when they 
are married, will there be purification. If you don’t marry them, 
people say, the religious uncleanness due to what you have sinned 
will not be wiped out. You see, through what you sinned you 
got a child and you supported it and kept it until it grew big. 
So the religious uncleanness due to your sin, people say, is fully 
wiped out only when you marry them. 

In accordance with this, people say, they examine people three 
times also in a court of justice, or accept as true a case, only 
when there are three witnesses, that is to say, then only a suit 
is finished. It is the same with this sin also, only when you 
have three times performed religious duties or purifications, there 
is propitiation. The first they have named the birth ceremony 2; 
on this occasion the woman , alone is praised, and then a little 
sin is wiped off. Again after this there is what they have named 
the walking ceremony 3; on this occasion they praise '• the woman 


at any age; and as it involves some expense in feasting, a man will generally 
go through the ceremony for all his children at one time. A Santal cannot be 
married without having been through this, wherefore it must be performed before 
marriage; this is the only limit as to time or age. A Santal cannot bo cremated 
after death if he or she has not been through this; I have heard that the 
ceremony has been performed with a dead body to ensure its being cremated 
and the bones being taken to the sacred river. The ceremony is brought to a 
close by the recitation of the history of mankind (acc. to Santal traditions), brought 
up to date; the persons concerned from now on belong to Santal history. The 
recitation is always wound up by an application, that they may now be permitted 
to be parties to all social events and ordinary life’s work, whereupon it is said : 
‘We implore you Five (i. e. the Santal community), we were like crows (i. e. black), 
we have become white like paddy-birds, so you Five be witnesses.’ Thereupon 
they drink beer and sing. 

^ The word means mentioning with praise, especially in song. 
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9guia, ona herelak khan^a ^im^iak kha^^a ar haram bu^hi cet 
lekako kajef kana, cet cetko sa^ea, ar gidr^ hoekate okakore uni 
^im^i hasoledea, onako jgtgko grhetakina. Adgm dg binti jgkhgnko 
rgr tiokatakina, ar adgm dg ona jhik^ gngd jgkhgn dh$i ba(}hi 
cet lekae jgtgnkedea ar cef sakamkoteye sekaoledea, onako phgnte 
jgtgko ^um tiogt^kina. Adg mOrg hgf onkako Ofbgte, kathae, 
unkinak pap dg kataok kantakina. 

Adg unre hg jgtg dg ban kataolentakina. Adg onate baplare 
hu^id hu^iii gha^lakko laea; ona dg pukhriko nutumet kana. 
Ona then barea ararko dghgea; ona cetanre apat hgr dg tarwaye 
sa^kateye tehgona. Ar ona reak dak baplaye g^drai jgrgwaea. 
Ehgat bgr dge nunuaea. Toa dg todokre hg bahre hg, gnhge 
cgpgd hgkaegea. Ar kora gidr^ dg bahu agu bariatko calak hiloke 
nunu ggtaea, ar ona reak ehgat hgr dg mill takae hama. Adg 
gng inre, kathae, unkinak pap dg katao cabayentakina. 

Adg onka jgtg gidr^kin bapla cabaketkoa mgnkhan dg, akinak 
bhar dg onko gidrgkore uc?ij:ena. Unkin bu^hi haram gurikin 
gujuk hgbih jgktgn ar gksul reak sir bhar lagaoakoa. Unkinko 
b9p<5kin khan dg, Th^kur onkoe sgjgiyetkoa. Arkin ggdena mgn- 
khan, ehgat apat reakko puruchunkaka, adgko chutiyena. Adg 
'phgkur ona reak, kathae, bae sa^koa. 


5 The jhik^ dance is a kind of ceremonial dance, gone through especially at the 
karam festival. It is danced by men only, who take hold of each other's hands 
and move from side to side with a swaying motion. 

' 6 The small hole is generally dug close to where the water-pots stand. The two 
yokes are put one on each side of the ‘tank’, and the father stands with one 
foot on each of these, with a sword in his two hands. He keeps the sword 
above his head (his hands resting on his head), the blade pointing backwards. 
The person on whom the water is to fall is sitting behind the man. Somebody 
(a relative) now brings a lota (brass cup) with water, and pours some out over 
the sword. Running down the sword, it falls on the head of the person sitting 
behind. She keeps her hands up before her face, and receives some water also 
in these, licks it, and then wipes it over her head. The man goes through this 
performance, first with his wife and thereupon with his daughter, who is the bride. 
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and the man, that is, both the husband and the wife. When the 
ceremonial recitation is gone through, they allegorically mention 
the man’s and the woman’s body and all they do, how they call 
out, how the woman felt pain when the child was born, all this 
they praise. Some of it they mention at the time of recitation, 
part of it again at the time of the jhika® dance, when they 
describe how the midwife took care of the mother and what 
leaves she fomented her with, all of it allegorically. And when 
the village people mention all this in their praise, then, people 
say, the parents’ sin is removed. 

But not even then all is wiped off. Therefore they, at the time 
of marriage, dig a small small hole; this is called a tank. Close to 
this they put two yokes; with a sword in his hands the father 
stands on these. He lets some water from this® fall down on the 
child he is marrying away. The mother sucks her son. Whether 
any milk comes out or not, in any case she gives him a little to 
suck. When the bridegroom’s party start to fetch the bride, his 
mother lets him suck, as he goes off; for this the mother gets 
one rupee^. Just then, people say, is the sin of the parents wiped 
entirely off. 

When they have, in this way, married all their children, the 
responsibility of the parents is transferred to jthe children. It 
becomes the duly of these to take care of, and to support, their 
father and mother until they die. If they let harm come to these, 
Thakur punishes them; and when they die, they make propitiation 
for the parents; then they are free of responsibility, and Thakur 
will not, people say, hold them responsible for anything in this 
connexion. 


A similar ceremony Is gone through with the bridegroom in his village, before 
the bridal party starts for the bride’s village. 

^ The mother of the bridegroom lets her son put his head to her breast, at the 
same time holding her hand near to his mouth. The young man has a rupee 
in his mouth, and lets this fall Into his mother’s right hand. 
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Adg gng onka, kathae, jahan papge gkkalte dg bafi katao hgdgk 
kana, dinek dinekte ruti rutite mimit tilmidkate gcggok kana. Adg 
onka onkate tis gcgk cabaka, gptjg enam nirgpgnok kana, gQ(^g 
ena, kathae, suk dgm hama. Enteko mgnel!a. Solo anabon ghgti 
akalla, adg ona mimit tilmihte tis gcgk cabaka, gn hilok khon 
jivire suk dgm gikgua. Ar ona hd nonka kana. Adg gikhg alom 
ghgt bglge khan, khataoktama, ar bahkhan bahge khataoka. Qng 
onkako mgneta. 

Adg ona raebar katha dg nonka kana. Kora gidrgko haralen 
khan, ehgat apatko rgr sa^ea, bahma, Ngs dg nui kopa lagalS 
bghubon hamkoa. Adg hgr samahre enkako rgrle khan, ato hgpko 
uprg upri bafaea. Huni hde mgna, Bahu dg ihih udukapea. Huni 
hde mgna, Ihih udukapea. Adg onkako mgn khan, ehgat apatokkin 
dg jgtggekin hgl idikoa. Adg jShhetakrege mgn ga^aoktakin, adg 
ingkin gotaea. Dgng banarko knpulia, khusi sg bah. Adg duyo 
dige khusigeko mgnle khan dg, sar sggunko pahjaea, orak dugrko 
hgla, hgpgrggokteko baplaka. 

Ar ona jgt pgrisko ma hgpgl hilokrege jgtgko phan^aokak. 
Uni gkge ukduk kan, unige onako ma jgtge thik thak akat are 
Igi laha akawatkoa, noko dgko noa mgilg hgp kana mgnte. Adg 
noa mgila reak h§ sedae dg g^iko pahjayet tahgkangea, mgnkhan 

8 The mustard-seed plays some part in Santal speech, to show smallness. E. they 
say about a disease that it comes on in one night, but abates by the size of 
one mustard-seed at a time. 

9 The parents arrange all ; the young pair may now-a-days be asked whether they 
are pleased, when they are pointed out to each other at a distance. They are 
not supposed to have any conversation with each other at all before the marriage. 

10 Omens play a large role in connexion with the important events in a Santal’s 
life, especially so in connexion with a marriage. Certain things seen or met 
with inside the boundaries of the villages of the contracting parties, when 
they go from one village to the other in connexion with any of the several 
preliminaries and functions, are considered auspicious or the opposite; meeting 
with what is considered a bad omen they will turn back or even give the whole 
up. Now-a-days they let people know what they are going to do, so that the village 
people are careful not to meet the party with anything that is bad. £. g. a full 
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In this manner, people say, no sin is wiped ofE at once with 
one stroke; day by day, gradually it is removed, just as much 
as the size of a mustard-seed® at a time. When, in this way, 
it has been removed little by little, then only you become well 
and sound, then only, people say, you become happy. Because, 
people say, we have sinned one hundred percent; when, little by 
little, the size of a mustard-seed at a time, it has been entirely 
removed, from this day only you will feel happy in your soul. 
And so it actually is. But beware, if you don’t let any new sin 
come in, it will go so with you, otherwise it will not. This is 
what people say. 

Now the matter of the marriage broker is as follows. When 
a son has grown up, the parents will say, so that people hear 
it: “This year we must get a wife^ for this boy.” When they 
say this in the hearing of people, the village people will commence 
to vie with each other. One will say: “I shall show you a bride.” 
Another will say: “I shall show you.” When they speak in this 
manner, the parents have a look at all, one after the other; and 
^ when they feel pleased in their minds with some one they make 
1 up their mind. Both sides ask each other whether they are pleased 
■ar not, and when they on both sides say ‘pleased’, they commence 
to look out for omens '®, go to see each other’s place and circum- 
stances, go through the mutual betrothal ceremonies and celebrate 
the marriage. 

The question relating to septs and subsepts is gone into on the 
day they let the young ones have a look at each other. He .who 
‘shows’ has arranged all these matters, and he has beforehand 
told them that these people are of such and such a subsept'*. 

waterpot, a pack bullock, a cow, the pug marks of a tiger or leopard are all 
good omens; to see a fire, an axe, some one carrying firewood, a snake or a 
jackal (especially crossing the road in front from the left side) are bad omens. 
Except for the snakes or the wild animals all is easily arranged. 

** Lit. dirt, an expression very commonly used when asking for the sept or subsept. 
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onako nahak dg bako pafijayeta; ekgn nigko pa^jayeta, mit 
utar khajuk alo. Jaha dosrayen dg, ona dg ganok kaiigea. gnte 
nahak dg disomre hgrko sadgeyena, ar hgr ma ekgn barg parisko 
tahgkana. Onakate arhd bargkate pgrisko jutudata, adg jgtgre 
gut 144, nungk pgris hoe akana. Adg hgr ba^haoente onako 
pgris hg tgl cabayena. Ongko mgn leka, Lar n§rl bando narl 
tglen dg, main, tglen dg. Ona sik jgtg ghat gsgt cabayena. A^im 
pahjaete ma ghatge bah hamok kan; onate ungk hgbid dg bako 
khudguet kana. 

Adg kora gidrg reak dg gng cnka ehgat apat hgrem murukle 
khange, bghu dgm hamkedetem juri pgrikadea. 

Mgnkhan kuri hgpgn reak dg muskilgea. Ehga apa murukkate 
hg bah jutok kana. Ente jShaeye hataoetam bah; gkge then guri 
dgm jawSekaea? Hf, jahaeko khgj khan, inre enko thenem 
thaokadea, ar bahkhan guyi dg gkge tkenem jawaekaea? Hg, 
jumi jaege 4her tahgntam khan, onako aekate ghgrdi jawae dgm 
dghg darekekogea. Ar ona hg bgnuktam khan, cekatem dghg 
dareaege? Adg kajetege kuri hgpgn dg bae hara jhakaktama? 


*2 The old Santal rule is, that if two belonging to the same sept marry, they are 
outcasted from Santal society. Now-a-days outcasting is done if the parties are 
of the same sept and subsept, otherwise not. The narrator himself was an 
example in point. When ho came here in the early nineties, he had no wife, 
and soon wanted to be married to a girl from the village. She belonged to the 
same sept, but was of another subsept than Sagram Murmu. As we would not 
like to have anything that should go against the Santal customs, I called some 
of the leading Santals of these parts and asked their opinion. Their answer 
was: We do not like it, but wo do not outcaste such people. It might be noted 
that it is only on the father’s side that they keep account of the septs. They 
say gai <lahar enga dahar bako pahjaea, 1. e. they do not follow a cow’s 
way or a mother’s way. 

*3 This is the theory. The Santals are divided into twelve septs, of which one is 
lost (i. e. no one belonging to this lost sept is known) ; each sept is in the same 
w'ay supposed to be divided into twelve subsepts; as a matter of fact, there are 
more than twelve subsepts to each of the known septs, some having as many 
as thirty. But this does not affect the theory.' 
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Fonnerly they were very careful in following up the question of 
septs; now-a-days they do not follow this up so carefully '2, they 
only find out so much that they make sure that they do not 
belong to the same subsept. If the subsepts are different, it is in 
order. Now-a-days the inhabitants have multiplied in the country, and 
the Santals were originally only twelve septs. Therefore they have 
added twelve subsepts to each, so that now it has in all become 
144 subsepts. And as the people have multiplied, these subsepts 
have also become fixed; as people say: ‘The lar climber and the 
bando climber'^ have been tied, darling, have been tied.’ In the 
same way all opportunities have been blocked up; if you try to 
follow anything up very closely, no opportunity may be found; 
therefore they do not pursue this so far. 

So far as a son is concerned, when the parents take the matter 
up as described, then you find a bride for him, and give him a mate. 

But as regards daughters it is difficult. It will not do for the 
parents to take the matter up, because you must have some one 
who will take your girl; to whom should you marry her away 
when there is no one? Yes, when somebody asks for a wife, 
then you settle her with them, otherwise with whom should you 
marry her at random? Well, if you have much agricultural land, 
you might, estimating the value of this, get a home-son-in-law 
But if you have nothing of the kind, how will you be able to 
keep one? Undoubtedly will not your daughter grow up and 
become an old maid? 


Two large forest climbers, the first being Bauhinia Vahlii, W. &. A., the second 
Spatholabus Roxhurghii, Benth., the first represents the man, the second the 
woman. 

The girls are a problem to the Santals in the way stated. They will, in case there are 
only girls in a family, arrange to get a ghardi ] awae, a son-in-law who comes 
and lives with the girl’s parents, if there are no other ways; this is fairly 
common. Old maids are practically unknown, i. e., if a girl has no mental or 
corporal defect that makes marriage impossible. 

19 ~ Kulturforskning. B. XIV. 
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AOq onkate kun hgpgn dg disomre hara lambo menakkoa. 
Adg onate gkgekoren kup g^dra menakkotako hgr dg apnartege 
jShakoren perakoko metakoa, Jahkeko b^huko Aam bapako khan 
dg, sa^eakope, ar bahkhan ^yur hgralepe; bogete kup gidr^ 
menakkotalea. Jgtg t^n^iren perako then sg hgpgl oprom hgrko 
then onkako rgr sa^ekaka. Adg jahSeko khgj khan, unre onko 
pefako idikoteko udukakoa. Adgko khusi r^ji bapayena mgnkhan 
dg, uniye ^yur gguletko hgrge raebar hgr dge hoeyena. Unige 
gntg ngtgnak kathaye idi aguia; uni dg bglg cithiye hoeyena. 

Ar sedae dgko l^ia, bahma, raebar hgr dg, kathae, hijuk sgnokte 
barg kat band! ^uriko jgm otor dh^bid dg bako Igggn hgda. Adg 
onako jgm cabaketa mgnkhan, baplako sgrdi ggda. Ar sedae 
jgkhgn dg, kathae, raebar hgr dg g^iko bgrgako kan tahgkana, 
onateko manaoetko tahgkana, bahre mae Igi bhirk^uko. Adg aloe 
bhii'k^ukoa mgnte bgtgrte uni dg ^^iko manaoea. 

Onkage, kathae, sedae dg bir tahgkana sg bah. Onate un jgkhgn 
dg kul t^ru^ hd ^^iko jgjgm kan tahgkana. Adg un jgkhgnge 
mit hgre raebar kan tahgkana. Ar ona bir talatege hgr dg sgn 
akan tahgkante onkategeye hijuk sgnok kan tahgkana. Adg tis 
khon cgh, kathae, tairu^ dge cigkedeteye mgnketa, Nui hgy mi< 
din dgh jgmegea. Onka tgruj^ dg, kathae, mgnreye mgnwana. 

Adg ona takrege uni raebar hgr dg bg;* gguko kole kana. gn 
kathae, Baplak lagat din tiogok kana, infi pera daramko l^gitl 
mit bar kutr^ bgr kge ^guabonme. 

Adg raebaride mgnketa, £n(jgkhan tehehgeh calaka. Mittah 
bosta hawahtabonpe. 

*6 The marriage broker may be either a man or a woman; very frequently it is 
an old widow. 

17 Rice and other cereals are stored In bundles, fastened by straw-ropes prepared 
for the purpose. The Santals like to express themselves metaphorically; here 
straw-rope stands for the contents of such a bundle, viz. rice. The contracting 
parties will lend rice, etc. to each other, when needed. This is paid back at any 
convenient time, but no interest is charged. 

18 Bits Is euphemistic for maunds (kutra tor ka't, as the Santals generally call 
a maund, a weight corresponding to nearly 40 kg.). 
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In this way there are girls in the country, gfrown up and 
overripe. For this reason people who have daughters will themselves 
speak to friends or others and say : “If somebody wants a bride, 
let them hear of us; and if not, prepare the way for us; we have 
a good many girls with us.” They will speak plainly in this way 
to relatives they may have somewhere or to acquaintances. If then 
somebody asks for a wife, they will take the relatives there, and 
let them have a look. If they are satisfied and willing, then the 
person who brought them becomes the marriage broker He or 
she goes and comes between the parties; he, so to say, becomes 
a letter. 

Formerly, they tell, that a marriage broker would not let the 
final arrangements come to a head until he had finished eating 
the contents of a rice-bundle taking twelve maunds; but when 
he had finished this, he would hurry up the marriage. In olden 
times, people tell, they were in great fear of the marriage brokers, 
so that they showed them g;reat respect; if they did not do so, 
he might tell something or other and scare the others away. 
So in order that he might not tell anything to scare the others 
away, people were showing him great respect. 

In this way, people tell, — formerly there was only forest as 
you know. In those times tigers and leopards also killed a good 
many. In those days there was a man who acted as marriage 
broker. The road was passing through the forest, and he was 
going and coming there. Then, people tell, a leopard had found 
out and for some time been aware of the man, and said: “One 
day I shall eat this man.” This was what the leopard had decided. 

About this time they were sending the maiiiage broker to bring 
straw-rope*’; they said to him: “The day for celebrating the 
marriage is coming; go, ask for and bring us a couple of bits*^ of 
straw-rope to have to meet the friends with in connexion with this.” 

The marriage broker then replied: “In that case I shall go 
to-day; get me a sack.” 
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AdQ S9ri dakako emadea. jQm barakate mittan bostako i&awadea, 
adQ onae gokketa, adge calak kana. Ar uni raebarid jgmeye 
rngnet, uni dge enga t^ru^ kana. Ar nui hgr dg bae ba^ae kana, 
teheA dg n9hak taru^e jgme&a mgnte dg. Ehange ona hgrte 
tumbut tumbut nui hgr dge calak kana, ar t^ru^ dg nui hgre 
hglkede khan dg lahareye tar9k hataf akana. 

Adg katha tahgn reak, bh^i, ar Candg reak lil?, uni t9rak 
akan t^ru]^, bhaiye hgl ham ggtkedea. Ar un jgkhgnge, kathae, 
rgrgr sarbharao ggtkedeteye rgr ggtketa, Ih dg, t^u^, alom jgmeha. 
Ih dg mit hgr khon ih bar hg^kako kana. 

Ehange, kathae, uni t^ru^ hde bujh^u ggtketteye mgnketa, 
S?rige nut hgr khonem bar hgretkoa? 

Adg uni hgre mgnketa. Eg sarige. 

Ehange t^ru^e mgnketa, Tgbg khan idem bar hgr darekiha? 

Adg uni hgre mgnketa, Hgh bar hgr darekema, ^ik^ ngn^g khon 
thora sgn hggok hoyoktama. 

Ehange t^ru^e mgnketa, Cedak? Ngnijg dg ghgm bar hgr 
dareliha? 

Adg uni hgre mgnketa, Hgh bar hgrkemgea; gnte ngn^e dg 
hgrtgt kana; pasgn ona takrege jdhSeko bed bgted kange. Onate 
ona dgh metam kana, thora ngndg khon dglah sa hggoka, adg 
ndhak ih bar hgr ggtmea. 

Adg s^ri t^ru^ hg onageye bataoketteye mgnketa, Acha, gngg- 
khan delah ih calaka. 

Adg mittah ga(3[a sor thene tehgoyenteye metae kana, Dela 
nggdg hijukme ar noa bostare ma bglgkme. 

Adg sfliriye sgn sorente ona bostareye bglgyena. Ehangeye 
pgtgmkedete khub lekae tgl uridkedea, ar ona bostareye bglgk 
khangeye metae kana, Aik^h jaha lekamege, rgrtgt cet hg alom 
rgr baraea. Arem rgr sai^ele khan ^ik^, gun ghg lagaolentiha 
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Then, truth to tell, they gave him food, and, when he had done 
eating, they found a sack for him; he took this on his shoulder 
and started. Now the leopard who intended to eat the marriage 
broker was a female; and the man did not know that a leopard 
would presently eat him that day. The man was walking along 
the road with his head bent, and when the leopard saw the man, 
she went ahead, and was lying in wait somewhere in front. 

Then as to what is to happen, my friends, and Chando’s 
wonderful work, — the man suddenly caught sight, my friends, 
of the leopard that was lying in wait. Just at this moment, 
people tell, he got a sudden impulse to speak and said; “Don’t 
eat me, leopard. I am making one person into two.” 

Then, people tell, the leopard also suddenly understood what 
this was and said: “Really, do you make two persons from one?” 

“Yes, that’s the truth,” the man replied. 

“Will you then,” the leopard asked, “be able to make me 
into two?” 

“Yes,” the man answered, “I might be able to make you into two; 
only you will have to go a short distance away from here.” 

“Why?” the leopard asked. “Will you not be able to make me 
into two here on the spot?” 

“Yes, I might,” the man replied; “but you see, here is the 
road; just at the moment when I work somebody might come. 
Therefore I say to you, we shall go a short distance away from 
here, then I shall make you into two.” 

Truth to tell, the leopard also saw the reasonableness of this, 
and said: “All right, come along then, I shall go.” 

The man stopped near a river, and said to the leopard: “Come 
here and enter into this sack.” 

Truth to tell, the leopard went up to the man and entered into 
the sack. He thereupon cowered her up, and tied her well and 
fast; and, as she entered into the sack, he said to her; “Have 
a care, whatever I may do to you, don’t in any case utter a word. 
If you make any sound, know then my magic power will have no 
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ar QhQm bar hQrlena. Arem hape akan tahgna mgnkhan, gkkal- 
tegem bar hor ggdoka. 

Adg enka mgnkatege, kathae, khub lekae tgl uridkedete gatja 
(Jhipteye kutun idikedete gp^^ khon ga^a dakreye kup^el Adr 
ggfkadea. Adg Cando reak lilg, bhgi, adg kathae, dakre hjl bae 
unumlena, cetan cetantege 4Qii^bgl ^gmbgle gtu calak kana. 

Adg latarre mittan tgru^ dge tSrSk akan tahgkana. Adg 

uni bostaren tpru^e ptu calak kane Aglkede khan dge mgnketa, 
Qpi ge celeye ptu hijuk kana. Adg jgmgne tiok ggtkedea, tgmgnge 
uni dge dgn ggtkette ggrkateye capat tot ggtkedea. Ehange ghu^ure 
0 (^okkate bostae ggr grgd ggtket. Ehange enga tgru^ dg bosta 
khon buriup manteye o^ok ggten khankin Papam ggtena. Adg 
galmarao barakate gngkin bahu jSwfieyena. Adg onkate gng mit 
hgr khonkin bar hgrena. 

Adg unre ePga tpru]^ dge mgnketa, Sprige thg uni hgr dg 
thikgeye mgnleta. Egkde nut hgr khone bar hgrkadiPa. U^iye 
maha bhpgkadiPa. 

Adg unre jgtg tpru^ko then noa katha dge Ipi pasnaoketa, are 
metatkoa, TeheP khon raebar hgr dg alope jgmkoa, sg babon 
jgmkoa. 

Un khon, kathae, raebar hgr dg jghg tinpk Pindp Putpko hijuk 
sgnok, onko dg cele hO baP Pamkoa, khptirjomako hijuk sgnoka. 
Unrege, kathae, raebar hgr dg Candoe bhgr akawatkoa. Okge 
sikn mpknko joraoet hgr dge bhgr akawatkoa, ar gkgeko topaket 
hgr dge sarap akawatkoa. Onate jahSeye joraoet khan, ona dg 
gkge hO bin dgste dg aloe rppud ma. Bandak h§ jgmgn bes 
bargye Ipi ma, baPkhan uni hgr dg adtegeye sgn hamaloka; ona 
reak taygmre phgle Pama. 

Adg gng onka kana nukin tpru]& ar raebar hgr reak katha dg. 
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effect, and you will not become two. And if you remain without 
speaking, you will at once become two.” 

Speaking in this way, people tell, he tied her up well and fast, 
and carried her away to the river bank, and from there he tumbled 
her down into the river. Then, the wonderful doingfs of Chando, 
my friends, — she did not, people tell, sink in the water, she was 
Aoating along on the surface, heaving up and down. 

Lower down a male leopard was lying in wait; when he saw 
the sack in which the leopard was coming floating, he said: 
“It is likely a cow coming floating.” As soon as she reached 
him, he at once jumped, and using his teeth he threw her at 
once out. Having got her out and up to the bank, he bit and 
tore the sack open. Then the she-leopard with a rush slipped 
out of the sack, and then the two met, and, after having had 
some talk together, they became husband and wife. Then in this 
way from one they became two. 

On this occassion the she-leopard said: “Really, this man spoke 
the truth. As is seen here, from one he made me into two. He 
has made me entirely happy.” 

At this time she caused the story of this to be told to all 
leopards, and she said to them: “From to-day don’t eat marriage 
brokers; we shall not eat them.” 

From this time, people say, marriage brokers may go and come, 
however late and dark it may be, nothing will happen to them; 
they go and come without fear and secure. At that time, people 
say, Chando blessed the marriage brokers, and tbe ble.ssing remains. 
The persons who join people in the bonds of matrimony, them He 
has blessed, and those who break these He has cursed. Therefore 
any one who joins people together, let no one break it asunder 
without fault. If there is anything bad, let him say it is well, 
otherwise this man will himself have to bear the consequences; 
afterwards he will get the fruit of his doing. 

This is the story of the leopard and the marriage broker. 
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85. BackQm cet leka janamen. 

Oka disomre cgft, kathae, eae boehako tahgkana; onkoren do 
mittan miserae tahekan takoa. Ado tahen tahente mit din, kathae, 
uni kuri dg oka khon cgh apake sit ^guketa, adg ona arak dge 
ggtketa. Ona arak ggggt jgkhgnge sid k^tu^ dge ggtena ar apakre 
m9yam dge jgrgata; adge teke isinketa, are ematkoa adren sanam 
baretteko, jomketako, adg taygmteko galmarao kana, Henda ya, 
tehehak arak dg gdi sebel kana basg ? Adg ona reahko sufikketa, 
bahma, Aboren misera sid kgtu^e ggtlena, ar ona mSyamge ona 
a{*akreye jgrgata, onate 9^1 sebel kana. 

Adgko hudisketa, Henda ya, tgbg khan aboren misera reak jel 
dg 9di sebeltaea. Adg marahid boeha dge mgnket takoa, Acha 
ma bahkhanbo jgm adoyea. Adg jgme reah ponthako lagaoketa. 

Mittah tgQdit^e jo^drako grketa; jogdi*® dg beleyena. Ehange 
miseratko metadea, I 9 m^i, am dg hana t 9 hdi barge reah jopdi^a 
hgrhge tabonme. Adgko margmadea. Uni kuri dg margmregeye 
dgdkoka, ar gndg khonge k^hu, kisni, toyo ar setakoe lagakoa. 

Adg noko eae boeha dg ak sar anteko calaoena, danah khon 
uni kuri tuAeko pgrtgnket'a; adg tub tuAteko gpisena. HudiA 
ut^rid dadattgt dg ggje rean dg bae mgnan tahekana, onate uni sgd 
ban tuAkate etak sgne tuA ggtkak kana. Adg onka onkate, 9di 
dhao hoeyena, sgsre maraAid dadattgt dge tuA jhaAkarkedea, ar 
gtreye sghgr AArena, are ggdena. 

Ehangeko calao jarway ena, jgme lagat gada apereko idikedea, 
ar jgmeko pgrtgnketa. Adgm hgr dg rgrg ar adgm hgr dg ggggtko 

1 As told by Bhuju Murmu of Dhopahaf. 

2 When the Indian com is ripening, it is very common to erect a ‘Machan’ in the 
middle of the field. It is gcneraily a raised platform, fixed to four polos, with 
or without a "roof as a shelter against rain, high enough to enable the watcher 
to look over the field. 
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85. HOW THE SABAI GRASS CAME INTO EXISTENCE*. 

In some country, who knows which, people teU, there lived seven 
brothers. They had one sister. As time was passing, people tell, 
one day this girl had plucked and brought from somewhere some 
vegetables, and she cut these into bits. At the time when she was 
cutting the vegetables, she cut her little finger, and blood trickled 
down on the vegetables. She cooked these, and gave them to all 
her brothers, who ate them. Afterwards they were talking together, 
saying: “I say, the vegetables that we had to-day were extremely 
savoury, were they not?” Then they tried to find out the reason 
for this, and learnt that their sister had cut her little finger and 
had let the blood trickle down on the vegetables. This was the 
cause of its being so extremely savoury. 

Then they considered this matter, saying: “Look here, then 
our sister’s flesh must be extremely savouiy.” Whereupon the 
eldest brother said: “Very well then; in that case let us eat her.” 
And they made up a plan how they could manage to do this. 

They sowed Indian corn in a field, and the Indian corn was 
ripening. Then they said to their sister: “Look here, girl, you 
watch the Indian corn that we have in the field over there.” 
They made a raised platform^ for her, and the girl would mount 
this, and, sitting there, she was driving crows, mynas, jackals 
and dogs away. 

These seven brothers then went with bows and arrows, and from 
some hidden place they commenced to shoot at the girl; they were 
shooting and shooting, until they became tired of it. Now the 
youngest of her brothers was not willing to kill her; therefore, 
instead of shooting at her, he was shooting in some other direction. 
It went on in this way for a long time. At last the eldest brother 
hit her, and she tumbled down to the ground and died. 

Thereupon they came together and took her away to the bank 
of a river, to eat her there, and commenced to make ready for 
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dhur^uena, hadidi(i dQ dak sgn mgnteye gus^uena; gnte 9di mftyfi- 
geye ^ikaukelEa; rngnanae, Boeha kan taleae, cekate nuiak jelid 
joma? Onako hudis barakate ga^a sgne gusguena; gntg khonge 
katkgm thorae ggd aguketkoa, rapakketkoae. 

Ingktege uniak jel hgko tearkefa arko hgtid barakefa eae then, 
ar apan gpinko idi barawana. Hudini<i dg ona jel bae jgmleta; 
ona jel bgdgl katkgm jelgeye jgmketa, ar ona jel dg .oko okote 
bunum bhuggkreye dghgkata. Adge metatkoa, Cabakedad. Jgm 
barakate ako opakteko calaoena. 

Ona jgkhgn onko dg gdi kisdfko tahgkana; uni kuriko gg<Skede 
khan gkkalteko dingi? cabayena, bad dg unirege kopal dg tahgkan 
ban dg cet, gkkalte phukir lekako hoeyena. 

Adg thora din taygm khange onae dghglet jel ona khonge 
mittan i^Sdj mat kgrlg janamena. Mittan hgi* dg dS^a dfirSte 
onae da^d damketa; adg uni hgr onae nolaoketa, badma, noa dg 
banamid benaoa; adg ona mgnkateye rugr calaoena. 

Adg dosar hilok setakre uni hgr dg tsdggd ante ona mat dare 
thengeye sgn sgtgrena, are hudis barajon kana, oka thenid makle 
khan jut hoekoka? Adge mgnketa, Endakge cgt machared maga; 
adg cgtre mit t§dgg<igeye hubgkleta; ingk khange ona dare khon 
aran adjgmena, badma, dekoteye rgrketa, Ha ha, upgre katis na, 
namgte katis. Ar hd phgdre mit tgdggde hubgkketa; arh5 onkage 
apad adjgmena, badma, Ha ha, namgte katis na, upgre katg. 
Ar hd cetanre mamake dhurauena; arhd onkage arad adjgmena, 
badma, Ha ha, upgre katis na, namgte katg. A.dg ing dhaore dg 
gkkalteye mak bindg^keta; adge idiketa, ar ona read baname 
benaoketa; ona banam dg tgrhgt hartateye da^keta; adg gdi niddj 

3 When an animal is killed, the first thing done in order to prepare it for food 
is to put it on a low Are, to singe ofC the hairs, etc. (Incidentally, wonder whether 
it is not the same that is referred to in the not understood Prov. 12, 27). 

^ Generally flutes are made from bamhoo; occasionally a part of the one-stringed 
Addle may be of the same. 
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eating her.' Some of them took in hand to singe her^ some of 
them to cut her to pieces, but the youngest one slipped away on 
the pretext of going towards water, because he felt a very great 
pity. He said to himself: “She is our sister. How shall I be able 
to eat her flesh?” Thinking this he slipped away, and went to 
the river. There he caught and brought some crabs and fried these. 

While Ije was doing this, the others made the girl’s flesh ready, 
and divided it into seven portions, and they took it away, each one 
his own portion. The youngest did not eat his flesh. Instead of 
this he ate the crab flesh, and the girl’s flesh he secrectly put 
away in a hole in a white-ant’s hill, whereupon he said to the others: 
“I have flnished it,” When they had eaten, they all went home. 

At that time these people were very wealthy; but as soon as 
they had killed this girl, they at once became utterly poor. Whether 
their fate was bound up with the girl or whatever it was, they 
at once became like fakirs. 

After a short time a most beautiful bamboo-shoot sprung out 
from the place where the youngest brother had put the flesh. 
A man happened to walk past there, and saw this; this man then 
thought: “I shall make a Addle from this.” With this thought 
he returned from there. 

The next morning this man came with an axe, and went up to 
this bamboo, thinking to himself : “Where had I better cut this?” 
Then he said: “Dash it, I shall cut it somewhat high up,” where- 
upon he slashed it once high up with his axe. When he had done 
this, a voice was heard out of this tree. It said in Bengali: “Stop, 
stop! Do not cut high up. Cut low down.” Again he gave one 
slash with his axe near the root. Again a voice was heard sobbing 
in the same way: “Stop, stop! Do not cut at the foot. Cut high 
up.” Again he commenced to cut higher up, and again the same 
voice was heard: “Stop, stop! Do not cut high up. Cut at the foot,” 
but just then he cut it so that it fell down, whereupon he took 
it with him and made a Addle of it. He covered the Addle with 
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afijQmok kana; cet leka uni kupye serei^et tahikana, sin^m onkage 
ona banam h§ sa^ea; gnte uni kurige ona banamre menaea, ar 
uni baknam hgr dg bae ba^aejon kana, noare manwa menaea 
mgnte. 

Adg onka onkate gdi dine banamkelia. Adg mill din dg ona 
banam khon uni kuriye o^okena, ar ^^i mUbje Aglkedete uniye 
dghg sSohSkedea; adg unkin hd ^tkin kis$rena. r 

Onko barettellko rgnggden khan disom disomko dgrSna; adg 
dSrfi da^ate uniak orakko dara hamkefa; mgnkhan bako oromledea; 
uni kuri dg saname hel oromellkoa. Adg jawaetgfe metadea, 
Noko dg ihren barehteko kanako, noko dg thoralah man m^rj^t 
hgkkoa, kge dg balah emakoa. Adgkin metatkoa, Eho, ma tho;:a 
gan jirauanpe, adgpe calaka nahak. 

Onko dg ?idiko khusiyena; gnteko mgnana, Ho, bhage kopal 
^cur akan tabona; teheh dgbon bhgj maraka. 

Adg din khon sunum hg bako gjgk akata, ar kicrid hg 
bah, onate uni jawaetgll dge mgnketa, Sunumih emakoa. Adg 
mill taka b^ti sunume ematkoa; ona sunum ma rghggdteko hh 
cabaketa. Ado uni jawaetelle hudiskefa, Dhorage noko hgr dgko 
hfi cabaketa. Adg adge b?itire sunum sajaokate bandte umoke 
mohndaketkoa; bandreye um ocoketkoa ar sunume ematkoa, 
tgbg ena hor leka dgko hglena; pahil do gngko mgn leka, gurur 
parako hglok kan tahgkana. 

Adg um baj-akate orakteko hgdena, ar mill gh?ri jir^iu barakate 
in^ktege daka hg isinena. Adg daka jgm l^git dakkoe tan bara- 
watkoa; daka jgmko ^buk bglgyena. Jaw^etgt hd onko saote 
daka jgjgme bglgyena; adg jgjgmko dhurguena. Mit dhao reah 


5 Expression that may have a double meaning (like a guru), refers to untidiness. 

6 Hands and mouth are always washed before taking a meal. 
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the skin of an iguana, and the fiddle was sounding extremely 
beautifully. Just like when the gfirl was singing, exactly in the 
same way this fiddle also was sounding, because this g^l was 
inside of this; but the player did not know that a human being 
was inside. 

In this way he was fiddling for a long time. Then one day 
the g;irl cgme out of the fiddle, and, as she looked very beautiful 
in his eyes, he took her and made her one of his family. From this 
time these two also became very wealthy. 

Now after her brothers had become poor, they were wandering 
from country to country, and during their wanderings they also 
happened to come to their sister’s house; they did not recognize 
her, but the girl recognized all of them, whereupon she said to 
her husband: “These are my brothers. We shall treat these a 
little. We shall not give them alms.’’ Whereupon they said to 
them: “Please rest a little. Afterwards you may go.’’ 

They were very pleased at this; they said to themselves: “Oh, 
now our good fortune has come back to us. To-day we shall have 
a proper feast.’’ 

Now for a long time they had never anointed themselves with 
oil, nor had they any clothes. Therefore the girl’s husband said: 
“I shall give them oil,’’ and he gave them an one-rupee-size cup full 
of oil, whereupon they out of hunger drank up all this oU. The 
husband then said to himself: “Surely they have drunk it all up,’’ 
whereupon he himself took oil in a cup, and guided them to a 
tank, to have a bath. In the tank he let them bathe and gave them 
oil, and previously they were looking, as people say, like cows.^ 

After having bathed, they came up to the house, and, when 
they had rested for a while, the food also was ready prepared 
by that time. The girl thereupon poured out water for them 
preparatory® to their taking food; they washed themselves, and 
went inside to eat. The girl’s husband also went inside to take 
food together with these, and then they commenced to eat. When 
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daka cabakate dosar dhao ar hOe ^ptiallkoa, unre onko dg sedaeak 
kathakoe laiako kana, babma, Dada, ape dg Mpe oromedifia? 

Adgko mgnketa, Bab, acha, ma sg l^ime, gkge kanam. 

Adg unre sanam katha IgUiye pgrtgnket’a, Abo dg ir^ boehabon 
tahgkana, ape eae boeha, ar ib dg aperen misera kanab; adgpe 
disayet'a jop(Jra barge margmrepe tub ggjeb dg? Adg gnte hgpgn 
dada dg ib babcaoib reab mpne tahgkantaea; adg rpege ii^ipe 
murukketa; mgnkhan nit hg hgpgn dada reab budtegeb babcao 
akana. 

Adg ing katha abjgm muc^trege marabid dadattgt dg beret- 
kateye tebgoyena, ar gte Igbgt ggtketa. Ot dg hgr sahg^ leka 
parakena, ar onareko bir bglgyena; gnte lajaoteko kgklgsgt 
utgrena; tumbut khon babko kgygk raka]^ dareata. 

Adg huijibid dg taygm machae bglgk kan tah§kana; adg gr 
ru^rea mgnte bghgkreye racak tigkledea, mgnkhan bae tarhao- 
ledea, bghok reab u^geye racak totkettaea. Adg uni kupi ona 
U]^ dge chiti^u barakata. Adg kathae, onageko mgna backgm dg. 
Ona khonge hoe akana; noa p^hilre dg backom dg bab tahgkana. 


86. Eae boeha ar mittab misera. 

Mittab atore eae boehako tahgkana, ar mittab misera menae- 
takoa. Onko dg nonkan hgr kanako, babma, jaejug mit bepargeko 
tahgna, kat sg ona chatja ar ar jinisko beparet tahgkana. Sanam 
boeharenge era dgko tahgkan takoa, miserattako dg sanam khon- 


7 The backom, Pollinia oriopoda, Hance., is used for making twine (and also for 
making paper, naturally not by Santals). The plant is found wild and is also 
cultivated. Twine made from this grass is used for many purposes, more especially 
for tying down the straw-thatch of roofs. 

86 * As told by Bhuju Murmu of Dhopahar. The story is recorded here as an 
example of how certain beliefs are creeping in among the people. 

. 2 The Santal word denotes trading done away from home; e. g. a man takes a 
bullock-cart and goes somewhere to buy timber; having got this, he takes it to 
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they had finished the first serving of food, she again served them 
a second time. Then she was telling them what had happened 
formerly, and she said to them: “Brothers, do you recognize me?” 

They said: “No. Well, then please tell us who you are.” 

Then she commenced to tell all her story. “We were eight 
brothers and sisters, you seven brothers, and I am your sister. 
Then do jwu remember that you were shooting at me and killed 
me on the raised platform in the Indian-com field? Then my 
youngest brother was exceedingly anxious to save me, but you 
were very eager; but even so I was saved by the wit of my 
youngest brother.” 

When they had heard the end of this, the eldest brother stood 
up and trampled on the ground, and the ground opened as much 
as to hold a man, and they ran into this, because they were utterly 
afraid and ashamed, and they were unable to raise their heads 
and look up. 

Now the youngest one was going down somewhat later than 
the others, and to pull him back she took hold of his hair, but 
was unable to keep him. She pulled out his hair. Thereupon the 
girl spread this hair round. This, people tell, became “sabai” 
grass'^. It has come from his hair. Previous to this there was 
no “sabai” grass. 

86. SEVEN BROTHERS AND ONE SISTER*. 

In a certain village there were seven brothers; they had one 
sister. They were people of this class, they were always away 
trading^, buying and selling timber or, if not this, some other 
goods. All the brothers had wives; their sister was the youngest^ 
of them all. When her brothers were away from home, the others 


some place and sells it there at a profit. It is a not uncommon way of earning 
some money with many Santals. 

^ The girl is apparently very small and unmarried. 
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geye hu^ii&a. Dadatteko bako tahgnre uni kuri dgko posrayea, 
metaeako, Do hana, do noa ^guime. Adg onka ^cu ^cuteko ^.ps 
cabakedea. 

Uni kuri dge birfs^liyente mittab rgkgt cgndgn dare thene 
sgnena; adg ona dare but^regeye duruj^ena. Adg cellko cgb 
bujh^u bara kate ona dareteye dgdena p?si gujuka mgnte; mgn- 
khan bae p^silena, jg lekae sidhgyena ar gn^ggeye, tahfyena. 
Tahgn tahgnte ^her dinge hoeyena. 

Adg bepar khon adren dadattekoko m^r kana, ar ona dare 
but^regeko derayena; adg, kathae, ona jgkhenge mit thgp mgt 
dak jgrgallkoa; adg mit! hgre mgnkef takoa, Henda ya, m$iak 
mfli dak lekage jgrgyena? Adg cgt sgnko kgygkkella, ar mittab 
jgko bgl bamketa, ar tiokkate b$i bgiteko papakkeda, ar uni kuriko 
bamkedea. Adg sanam kathae l^iatkoa, babma, Apepe o^ok sgnen 
taygm hilibteko dg 9 ^iko kgstgkidiba, onate birSs^likateb o^okena, 
ar Cando nonkae dghgkidiba; ib dg pgsi gujuk reab mgng tahg- 
kantiba. 

Adg onko akoren era cetanre atjiko rabgaoena; adgko metadea, 
Am dg, bgpgn mgi, noa bostare bglgkme, adg nbhakle metakoa, 
Okayenae hgpgn mSi dg? Adg s?ri g^^reko ladekedea, adgko 
mohn(Jayena; orakko tiokket khan onko dadatteko dg akoren 
erako hghg sorketkoa arko kuliketkoa, Henda, bhala okayenae 
hgpgn m^i dg? Adg cetge bako rgr ruarleta. Adg §(Ji rgbgao- 
kateko mgnketa, Dini bam hgdepe, babkban thik bab hoeok kana. 

Adg uni kuri un hg babko sgdgrledea; ona bostarege jgmko 
emadea. Munis bamkate mittab ind^ra kuiko la ocoketa; adg la 
s^t kateko mgnketa, Ma hijukpe, kuibon baplaea. Adg akoren 
erako hg6ena, khange onko maejiu dg berhaeko gngd gcurok 
kana, kopako dgko jhbkente apan ^pin era ona kuireko thelao 

4 Santalum album, L., a not large tree; the strongly smelling heart-wood is used 
for many religious and medical purposes aU over India. 

5 It is not unknown, even among the Santals, that girls or women commit suicide 
by hanging. 
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were bullying the girl, saying to her: “Bi*ing this, bring that.” 
By constantly setting her to do work in this way, they utterly 
worried her. 

Hurt by all this, the girl went away to a sandal-wood tree'*, 
and sat down at the foot of this tree. Having thought over all, 
she mounted the tree to hang herself but she was not hanged, 
she was transformed into a fruit, and stayed there. A long time 
passed. 

Then one day her brothers were coming back from their trading 
tour, and camped at the foot of this tree; while there, people tell, 
a tear-drop fell down on them, and one of them said: “I sa3\ you, 
something fell down like a tear of our sister’s.” Then they looked 
up and caught sight of a fruit; having got this down, they care- 
fully split it open, and found the girl. She told them everything, 
saying: “After you had gone away, my sisters-in-law plagued me 
very much, wherefore I came away, hurt and wounded, and Chaudo 
kept me like what you see; I was intending to hang myself.” 

The brothers then became very angry with their wives, and 
said to their sister: “Our little sister, enter this sack; then we 
shall presently ask them: ‘What has become of our little sister?’” 
Then, truth to tell, they loaded her on a cart, and started; when they 
reached home, her brothers called their wives and asked them: 
“Look here, what has become of our little sister, we wonder?” 
They did not answer a single word. Then in great anger they said : 
“Bring her, find her at once, else it will not be well with you.” 

Even then they did not bring the girl out, they gave hei' food 
there in the sack. Hiring labourers they made them dig a well, 
and, when this was dug ready, they said: “Come, we shall have 
'the well-marriage®.” Then their wives came, and the women 
were dancing round the well, then the young men pushed each 
his own wife into the well, and placed a cart-wheel on the well 

® See note 34 p. 270. 

20 - Kulturforsknins:. B. XIV. 
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Mrkatkoa, ar ona kfii du^r dg sagap cakteko gsgtikefa. Adg uni 
miseratakoko rarakedea arko metadea, Am dg, m§i, noa kuirege 
jao hilok ijme. Adg ona kiiiregeye ija, jgm hg bako emakoa, adg 
sanam maejiu uni kuriak i<igeko jgma. Uni kuri dge metakoa, 
Adi cgn idpe kgstglidid; tgbg tergn iA hgA kgstgyetpea. Adg onko 
hilitteko dg ktii bhitri khonko mena, Adg m^i ghgle kgstgmea, 
ma ni? dhao dg daya kate bancaokaleme. Onko dg a^i din rgnggdte- 
geko talifyena; adg adi din badre ar hgko raka^ ruarketkoa. 

87. Raj Kumari reak katha. 

Mit'tan raje tahgkana ar uni rajren dg eae boeha kora gidrako 
tahekantaea, ar hudiA utarid dge kuri gidra kantaea. Adg onko 
korakoe bahu barawatko seimage akin dg banar haram budhikin 
ggdena. Uni kuri gidra dg bakin thao otoledea, un dg uni kuri 
gidra hg hudiAgoyo tahgkana. Adg onko eae boeha kofa dgko 
bepar kan tahgkana, ar onkoren bahuko ar uni miserattako dg 
orakregeko tahena. 

Adg mit dhao dg adi saAgiAte banij beparko calaoena, bgchgr 
din hoyok kan hg, bako ruar kana. Adg khange onko Aatea 
dgko riaueua, baAma, nui miserattako dgko santaoea. Khange 
adgko metaea, E m§i, ngkge dadamteko hg bako ruar kana dg. 
Noa bhugak kandate dak agualeme; ar bam agui khan dg, daka 
•hg ghgle gmlema. Onkako metaea. Adge cekaea, bgcara? Onkoak 
kathageye sgnatakoa. Adg bhugak kandako Aawaea, adg ona kanda 


7 This unsavoury part of the story should not be taken as representing anything 
else than pure imagination. 

87 1 As will be seen, this story is the same as the preceding one; but there are so 
many differences that it is worth while to have both. The differences show how 
the same story may be developed. This story, written down in the nineties by 
Sagram Murmu, has many details that have been lost in the first. 

2 King means landlord. 




Miscellaneous Stories 


307 


and shut it up. Thereupon they let their sister out, and said to 
her: “You, girl, go every day and ease yourself at this well.” 
She did so^, and as they did not give them any food, all of 
them had to eat what fell from the girl. She said to them: 
“You plagued me very much, therefore I am also plaguing you.” 
From down in the well her sisters-in-law would then say: “We 
shall never any more plague you; in merc}’^ rescue us this time.” 
They stayed there many days without food; at last, after a long 
lime, they brought them up again. 

87. THE STORY OF A PRINCESS '. 

There once was a king^, and this king had seven sons, full 
bi’Others, and a girl, who was the youngest of them all. In the 
year when he had got wives for his sons, he and his wife both 
of them died. Before this happened, they had not settled the girl 
anywhere; at this time she was also small. The seven brothers 
were engaged in trading, while their wives and this sister of theirs 
stayed at home. 

Once they went to very distant parts to trade; even when a 
fail year was coming to an end, they did not return. Then the 
wives of the brothers consulted together, agreeing^ that they 
would harass and plague the sister of their husbands. Then 
they would say to her: “You girl, now you see, your brothers 
are not coming back. Bring us water in this holey water-pot; 
and if you don’t bring, we shall certainly not give you any food.” 
In this way they were speaking to her; then, what couid she do, poor 
little one? She had to do what they told her. Then they brought 
out a holey water-pot for her, and carrying this on her head she 

^ The Santal word means to call upon in order to induce some one to do some- 
thing, to urge to do. The whole throws a peculiar light on the estimation in which 
women are held. 
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dipilkate dak ghatteye calaka. Ado dak ghatre kan^a dohokateye 
raga. — Ado oua rakge seren leka r^rko jorao akat'a. 

Sei-en. 

Bhugak ghaila pani, mai, yanalom, 

Bhiigak ghtaila pani, mai, yanalom, 

Kati durire dada banij bepar? 

Ado onka dak lo ghatre senkate uui kuri doe j’aket kana; ado 
adi hfibid ondegeye rarak kana. Ado ona dak khonakge, kathae, 
rotgko odokena; adoko metae kana, Ilenda ingii, cedakem raket'a? 
Enan khonle hglefmea diirup akan, ar amak rak adjQm anjomte 
ale hg baridge sanayet'lea. Ma laime, cedak amem raket kana. 

Adoe mgnket'a, DadaAtekoko eae boehaka, ar kuri do in eskar- 
gean. Ado onko eae gotgn hilidteko idko santaoediA kana, bhug^k 
kan^ate dakko lo ocou kana. Mil! then bhugak tahen khan, tite 
gsgtkate jaha lekateh idikea. Ado m6rg turui then bhugak inenaka. 
Get lekateh idia? Arko inelah kana, Hasate sg lahite do alom 
gseda; onkate barg siguime. Ado onage ?di bhabnah aikauefteA 
rakot kana. 

Ado khange onko rotgko mgnket’a, E mai, alom raga; ma 
hapekme ar alom bhabnaka. Ma kapt^ate dak bhuragme; ona 
bhugak do ale nShakle taber gsgda, ar dipil idime, ar sgtgrkate 
b^ii baite nahak dohoeme, a^i garte do alom gi(Ji got'kaka. Ma 
•kanda sabte bhur^igme. 

Adg khangeye hapeyente kandae sapketa, are bhur^kketa, are 
dipil idiket'a, ado garsaodereye dohokata. Ado khange onko hilit- 
tekoko mgpgnwana, Durrg! giguket'geae na, babo bhagao dareadea. 


4 Tho songs in this story are In a curious mixture of Bengali and Santall; the. 
constructions are mostly Bengali, but pronunciation and some of the words are 
pure Santali. 

5 So literally. 

6 In more well-to-do houses they always have a stand for the water-pots; it may 
bo of earth, or it may be a heavy piece of wood, resting on poles fixed in the 
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would go to the place from which they were fetching water. 
Here she would put the pot down and cry. Now they have made 
this cry into a song, this"*: 

Einen locherigen Wassertopf, Madchen, brachto ich, 

Einen lochorigcn Wassertopf, Madchen, brachto ich, 

Wie weit weg sind die Brudcr Handel treibend ? 

Having* gone to the place from which they were fetching water 
the girl was crying in this manner; she was crying there for a 
long while. Then, people tell, frogs came out from the water 
and said to her: “I say, girl, why are you crying? We have 
seen you sitting here for a long time, and hearing you continually 
crying, we also feel very bad. Please, tell why you are crying.” 

She replied: “My elder brothers are seven, and I am the only 
girl, and my sisters-in-law, all the seven of them, are tormenting 
me; they are making me fetch water in a holey water-pot. If there 
were only one hole, I might stop it with my hand and somehow 
take it along; but there are holes in five or six places. How shall 
I take it along? And they say to me: ‘Don’t stop it with earth 
or lac; bring it as it is.’ It is this that I am grieved for and cry.” 

Then the frogs said to her: “Don’t cry, girl; be quiet and don’t 
grieve. Fill the pot with watci’; we shall presently lie flat down 
over the holes and shut them up; then carry it away on your 
head, and, when you have reached there, put the pot slowdy^ 
down; don’t throw it down with any force. Now take the pot 
and All it.” 

Then she stopped crying, and took the pot and fllled it, and 
carried it along on her head; she put it down on the water-pot 
stand®. Then her sisters-in-law said to each other: “Strange! 
she has brought it, girls; we were unable to get the better of her.” 


ground. In both cases there are small concavities made to let the pots stand 
securely. The wooden stand has been the more common one with the Santa Is; 
it is fairly high, to keep dogs, etc., away from the pots. 



310 


Santal Folk Tales 


Adg kaadako ngl barakettaea, ona ka 9 ^a h5 enka bhug^kge nelok 
kana, ar dak do ban jorok kana. 

AdQ inakate khangeko metadea, Do bin tolte sakam hg(5 
aguime. Khange sari ado birteye calaoena; adg birre sgnkate uni 
kuri doe rakel! kana. 

Seren. 

Bin dopi pata, in§i, yanalom, < 

Bin baber pata, mai, yanalom, 

Kati duriro dada banij bepar? 


AdQ khange onkae raket khan dg miftah buka SQbok bine 
o^okena; adoe metae kana, Henda mai. cedak onka dom raketa? 
Amak rak ahjomte ihak mon sanam bikoliyentiha. Mass laianme, 
cedak onka dom raketl kana. 

Ado khange uni kuriye mgnket'a, Dadahteko banij beparko sgu 
akana, ado hilihteko a^iko santaoedih kana. Daka dak maii^i hg 
bako emah kana, ar teheh doko mgn akawadiha. Do bin tolte 
sakam hgd agualeme, en(jekhan dakale emama; ar bahkhan ghgle 
gmlema. Onate id dgd bhabnak kana, ar ona bhabnate id dod 
raket'a. NOkoe sakam mad hed jaoraket, adg cekated idia? Ona 
$^i bhabnad ^ikauet kana. 

Khange adg uni bide mgnket'a. Ho, idi reakem bhabnak kana? 
Idi reak dg alom bhabnaka, khatirjoma tahgnme. Idid idikatama, 
ar nahak idi sgtgrkate dg napae b^i b^ite neihdk dghgeme, alom 
gi(ji ggtkaka. Adg onkae Ipadete uni bid dge tidena, are mgnketa. 
Id cetan cetante baisaume, ar id dg ona sakam id bedhao bigda- 
katama. 

Khange sgri mit khaclgk sakame hgd akat tahgkana; ona sakam 
dg jgtg uni bid cetan cetanteye bgisgu cabaketa. Ado uni bidge^ 


7 The snake mentioned is a long thin species; the name lit. means *the navel 
piercing (or stabbing) snake’ ; there are two species^ Dipsadomorphus trigonatus, 
or D. gokul, both non-poisonous. 

s A gruel consisting of rice and water, the poorest food in a household. 
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Then they looked at the water-pot she had had; this was looking 
just as holey as previously, and no water was trickling down. 

Afterwards they said to her: “Now, girl, pluck and bring leaves 
without tying them up.” Truth to tell, she went to the forest; 
having reached there she was crying this song"*: 

Ohne Loine Blatter, Madchon, braclite ich, 

Ohne Schnur Blatter, MMchen, brachte ich, 

Wie weit weg sind die Bruder Handel treibend ? 

Then, as she was crying in this way, a tree-snake'^ came out 
and said to her: “I say, girl, why are you crying in tliis manner? 
Hearing your crying my mind has become wholly troubled. Please, 
tell me why you are crying in this manner.” 

The girl then answered: “My brothers have gone away to trade, 
and their wives are tormenting me. They do not give me even 
rice-water*, and to-day they have said to me: ‘Now pluck and 
bring us leaves without tying them up, then we shall give you 
food; otherwise we shall surely not give you any.’ For this reason 
I am in grief, and grieved by this I am crying. As you see here, 
I have plucked the leaves together; but how shall I carry them 
along? This is the reason why I am feeling such grief.” 

The snake then answered: “Oh, you are in grief as to how you 
shall carry them along? Don’t grieve for this, keep your mind 
easy. I shall take it along for you; when you have reached 
home with it, only put it nicely and slowly down, don’t throw 
it down.” Having told her this the snake stretched itself out 
at full length and said: “Lay it all down upon me®, then 1 shall 
wrap myself round the leaves and make a bundle for you.” 

Truth to tell, she had plucked as much as a basketful of 
leaves all these leaves she laid down upon the snake, whereupon 

® The Santal words would imply that the girl should put it on the top of the 
snake’s whole length. 

The basket is meant as a measure. In Santal households leaves are constantly 
used to make cups and plates; to go to the forest to fetch firewood and leaves 
is among the duties of Santal women. 



312 


Santal Folk Tales 


ona sakam doe merhao bin(Jake<a. Ado uni kuriye dipilkefte 
orakteye idikefa. Ado hilittekoko nel daramkedea, adoko menketa, 
Mase na, neltaepe cetteye tol akafe. 

Ado uni kuriye menketa, Hapen doholege, ado Aelpe nShak. 
Ado bai baiteye doho gotlet khange, uni bin do oka se6 coe left 
got'en, bako nel got'ledea. Adoko menkefa, Ban nabo hathao dareae 
kan do. Adoko menketa, Gapa do, mai, bin tolte sahan agualeme. 

Ado khange dosar hilok birteye calaoena, ar sahankoe mak 
jaora barakct'a, ado ondege duru^enteye rakjon kana. 

Seren. 

Bin bandhal kathi, mai, yunalom, 

Bin bandhal k^thi, mai, yanalom, 

Katrduriro dada banij bepar? 

Ado onka ona birrege sahan doho jaorakateye rakjoh kana; 
adi habid ondege durujikateye raket kana. Ado uniak rak anjomte 
mit'tan jambro bifie o^ok hg(5ena, adoe metae kana, Henda mai, 
enan khon cedakem raket'a? Dayageh anjometmea. Cedakem 
raketa? Mase laiahme. 

Ado uni kuriye menketa, Rak bahkhan in cekaea? Inak jivi 
do cared lekayentiha; dadantekoko banij sen akana, hilihteko a^i 
baricko santaoediii kana. Bin tolte sahan aguko men akawadina. 
Ado nokoe jaora man jaoraket; adon ceka idia? onate in do adi 
bhabnan aikauetten rakjoh kana. 

Ado uni jambro bine menketa. Ho, onam bhabnak kana? Alom 
bhabnaka. Ma hapekme, in nahak in idi ocomea; ar nahak idi 
selerkate bai baite dohoeme, alom gidi gofkaka. Adoe tidena. 


n The womtMi do not take an axe, but a chopper along, just strong enough to 
enable them to cut branches and shrubs. 

*2 The rat-snake, Zamcnis niucosus, is common and may grow to a very large size, 
six feet or more in lengih and fairly thick. It is non-poisonous and eaten by 
the Santals. 
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she took if on her head and carried it home. Her brothers’ wives 
saw her as she came, and said: “Look, girls, see what she has 
tied it up with.’’ 

The girl then said: “Wait, let me first put it dov/n, then look.” 
When she thereupon had put it slowly down, the snake crawled 
away somewhere, they did not see it disappear. Then they said: 
“No, girls, we are unable to do for her;” Avhereupon they said: 
“To-morrow, girl, bring us fire-wood without binding it up.” 

Then the next day she went to the forest and cut'* and collected 
some fire-wood; sitting down there she was crying, singing"*: 

Ohne Zusammenbinduni^ brachte ich, Madchon, die Zweige, 

Ohne ZusamTHeiibinduiig brachte ich, Madchen, die Zweiufo. 

Wie weit weg sind die Briidor Haiidel trcibcnd ? 

Having collected and put the fire-wood down she was crying 
in this way there in the forest; she was sitting there for a long 
time crying. Hearing her crying a rat-snake '2 came out, and said 
to her: “I say, girl, why have you been crying like this now for 
a long time? It is pitiful to hear. Why are you crying? Please 
tell me.” 

The girl then answered: “What should I do else than crying? 
My soul has become like a straw '•*; my brothers have gone away 
to trade ; their wives are tormenting me awfully. They have ordered 
me to fetch firewood without binding it up. As you see here, 
I have collected it; but how shall I carry it away? It is tliis 
I am so grieved over and cry.” 

The rat-snake then said: “Oh, is it this that you are in grief 
lor? Don’t grieve. Please, keep quiet, I shall let you carry it 
along presently; only when you have reached home with it, put 
•it down slowly.” Thereupon the snake stretched itself out to its 


The strength is estimated in accordance with the girth; here this same way of 
estimating is used for the soul; there was very little left of life. 
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adge metadea, Ma id cetau cetante sahan b^is^ume, ar nSh&k 
idged mirhao iiridkatama. 

Ado khange sari uni bid cetanreye b^is^uketa; ado uni bid- 
geye bedhaoente ona sahane tol uridkettaea.i Khange adg uni 
kuriye dipilket'a; ado orakre idi setgrkate bgii b?ite jh^nti phe(Jreye 
dohokel'a. Ado doho torage uni bid do jhapti sgne sundud got'ena. 

Khange ado hilittekoko o^okenteko del barake<taea<. Khange 
ado jgtoakrcge bako hathao dareadea. A^i leka arhdko santao- 
ledea, menkhan okatakre hg bako harao dareadea. 

Khange adg mif din dg jgtg dateako cepetena, banma, Delabon 
sanam hgr birte sahan ^gubon calaka. Adg s^ri sanam hgr birte 
sahan ^gui l^gitko calaoena, ar uni erveltgt kuri h6ko idi torakedea. 
Khange adg birte calak calakte hgrre miftan mackunda baha 
dareko damket'a. Arko delket' dg a^i b^rid baha akan. Adgko 
mgnketa, De noa bahabo tioklcge, adgbo calaka nahSk. Khange 
adg onko hilittekoge pahil dgko ded gelak kana, adg barkaciteko 
hgs hgsao dur ggdok kana. Adgko menet'a, Id dg, na, bad de(5 
dareak kana. Adg sanam dateage onkako menket’a. Adg sesre 
uni kuriko metadea, Do m|i, am dgjgktabonme. 

Adge mgnketa, 0kg ba^ae, id h6 ghgd de(5 darelena. 

Adgko ragnkefa, Masg gnte, dg6 gelakme, pasgm dg<5 kange. 
Adg s?ri jgrmgtteko ^haka dg(5kedegea; adge dgden khanko 
metae kana, Ma, nitok dgm dg6cntabona ; (Jher titit durhgiitabonrae. 
Adg noko hilitteko dg janumko dam giguketa, adg ona darereko 
rampha gsgtkefa, ar baber dam agukateko tglket'a; adg ona dare 
cgtregeko bagiadea, adg akoko calaoena. 

*4 The machkuncla tree, Pterospermum acerifolium, Willd., is a large tree, not 
common wild. 

*5 The Zizyphus Jujuba, Lam., very common both wild and planted. The fruit is 
eaten; the branches are commonly used for making fences. The branches are 
full of sharp thorns (hence the Santal name, lit. thorn-tree). 
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full length, and said to her: “Now put the firewood upon me, 
and I shall presently wind myself round it and fasten it for you,” 

Then, truth to tell, she laid all upon® the snake; and the snake 
wound itself round the firewood and bound it tight for her. The 
girl then carried it on her head, and having reached home she 
put it slowly down near the fence; and as soon as she had put 
it down, 4he snake shot away towards the fence. 

Then the wives of her brothers came out, and looked at her 
work. There was nothing they could conquer her with. They 
also tormented her in many other ways, but were unable to do 
for her in any way. 

Then one day all the wives of her brothers took counsel together, 
and agreed upon the following, saying: “Come, let all of us go 
to the forest to fetch firewood.” Truth to tell, they all of them 
did so; they also took their sister-in-law along with them. As 
they were walking along to the forest, they came to a machkunda 
tree‘s at the road-side; they saw that it was full of flowers. Then 
they said: “Come, let us first get down some of these flowers, 
thereafter we shall go on.” Then first the wives of the brothers 
tried to climb; they only made a pretence of climbing, and wei-e 
at once slipping down, and every one of them said: “I, girls, am 
unable to climb.” All the wives of the brothers said the same; 
at last they said to the girl: “Up, girl, you climb up for us.” 

“Who knows,” she replied, “surely I shall not be able to climb 
either.” 

“Do,” the others said, “try to climb, perhaps you may manage 
to get up.” 

Then, truth to tell, they used force and pushed her up; when she 
•had got up, they said to her: “Now you have got up for us, so 
throw a lot down to us.” In the meantime the wives of the brothers 
brought some thorn- tree'® branches and fixed these all round the 
tree, and having brought some string, they tied all fast, whei'e- 
upon they left the girl there up in the tree and went away. 
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Adg onakatc tin din badre con ado onko dadatteko eae boehako 
sgt§rena. Ado hijuk jgkhed onko korako dg ona baha dare 
butaregeko duru^ena, arko menkefa, Hapg, mit gh?ri noa dare 
buterebo jiraiulenge. Adg ssiri sanam hgr ona dare butairegeko 
duru^ena. 

Adg khange uni kuri ma rgngedte rgr hg bae rgr dareak, ar 
se jivi ma menakgctae. Are ngl orometkoge, mgnkhan.rgrge thg 
bae rgr dareak kan. Adg onkoko duru]^ akan jgkhgdge uni kuriak 
met dak jgrg ggtentaea. Ona m^f dak dg gkkalte maranid dadat 
dearege parao ggt’ena. Adge men ggt'kefe, Mase ya, deare bgltidpe, 
cele bae idadin. 

Adgko bglket', adgko metadea, Noa dg, dada, abo hgpgn m|iak 
mil! dak leka nglok kana. Adgko kgygk raka^ket' khanko 6gl 
bam ggfkedca. Adg khange ona janumko or gcgkket'a, arko 
argokedea. Adg taben khajariko Ighgliketa ar giir tulud sipikateko 
emadea, ar daka dakko condakcta. 

Adg taben khajariye jgmkct khan dge tgnkg ngkena, adge 
rgrketa; ar bankhan pahil dg bae rgr dareak kan tahekana. 
ArhSko gm jutudadea, adg jgmkateye gitid Jirauena. 

Adge beret’en khan dg ona darere cekateyc dgdlena, ar gkgeko 
rampha esgfledea, onako jgtge I^iako kana. Ar pahilte cet lekako 
santaoledea, onako hg jgtge laiatkoa. Khange adg onko dadatteko 
dg ako akoren b^hutteko up^irte adi baridko edreyena, arko mgnketa, 
Durrg! nui mil! hgrgetabonae misera, cak nonka dgko santaoede 
kana? Abobo hgden tgrgbbo bancaokedea, babkhan hutgd nui 
dg ngn(Jggeye rghgr ggdkoktabona. Abokoren $im^i dg ?diko 
kuinayagea; grajekhan abo hg onko dg babo maySwakoa. Senkate 
mit'tan kftibo laea, ar ona kuirebo (jhaka burkoa; nui cel! lekako 
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After who knows how long a time her elder brothers, all seven, 
came there. As they were coming, the young men sat down at 
the foot of this flowering tree, saying: “Wait, let us rest a little 
at the foot of this tree;” and, ti’uth to tell, all of them sat down 
at the foot of this tree. 

Now the girl was unable even to speak on account of liunger, 
but she A5ias still alive; and she saw and recognized them, but 
was entirely unable to speak. While they were sitting there, 
some tears of the girl fell down, and these tears happened to 
fall right on the back of the eldest of the brothers. “Hey, you 
chaps,” he said, “look at my back, some one dropped sometliing 
on me.” 

Having looked at it they said to him: “This, brother, looks like 
the tears of our little girl.” They looked up and caught sight of 
her; then they pulled the thorn-tree branches away and brought 
her down, whereupon they moistened some parched and flattened 
rice, and having mixed this with molasses they gave h.cr, and 
put rice on the fire to boil. 

When she had eaten the parched and flattened rice, she was 
a little revived, and spoke; otherwise she was at first unable to 
speak. Then they gave her a little more, and when she had eaten, 
she lay down and rested. 

When she got up again, she told them everything, how she had 
climbed up into this tree, and who had fixed thorns round the ti’ee, 
so that she had to stay there. How they had previously tormented 
her, all this she also told them. Then her brothers became awfully 
angry with their several wives, and said: “What a pity, this is the 
only sister we have; why are they tormenting her in this way? 
Happily we came and rescued her; otherwise she might have 
shrivelled up and died for us here. Our women are utterly 
merciless; therefore we shall not show them mercy either. We 
shall go home and dig a well, and into this well we shall push 
them down; just as they have tormented this one, in the same 
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saset akadea, onkage ako hdbo santao halakoa. Bhala, ako do 
cet lekako aik^ua? 

Ado jgtQ boeha nonkako cepet tbikena, sanam bgrko bg btl 
barakefa, arko mgpenena, Noako katba dg aperen ^im^iko then 
gkge b6 alope l^ia, ar jabgepe laiket'a mgnkhan, gn^gkban uni 
dge bb^i pbutoka, adg uni bgr dg boeba then kbonbo laga birea. 
Adg noako jgtg katba sanam boebako anggcket'a, adgkp mgnketa, 
Men bbai, noa katba erajekban alo etagoktabon. Adg sanam bgrko 
mgnketa, Obg etagoktabona. 

Adg dakako jgm baraketa ar uni kuri b6ko emadea, ar barea 
pga suiko emadea, adg borareko bboraokedea, arko metadea. 
Hilimteko tul akder nSbakle metakoa, unre nSbak am dg noa 
suite kbub leka p^tikom, ar bako tul ader kban nabSk kbublc 
bum^ikkoa. Adg onkako sikb^ukadea, adg borare bboraokedete 
dangrareko ladekedea, adg gn^g kbonko utb^iuena. 

Adg orakko tiokket kban uni bborao akade gdr| dg b^i b^iteko 
tul argoketa. Adg gtre dgbgkate onko b^butkoko bgbgatkoa arko 
metatkoa, Ma noa bora dg ape ^im^i eskarte barg opakte tul 
aderpe ar b^i b?iite dgbgepe. Alope gi^i ggtkaka, bankban nSbSkle 
bumak ggtpea, 

Adg strike bgdena, adg tul ader jgkbgn bogeteye p^itiyetkoa, 
kbab kbabe sgbgketkoa. Kbangeko dgbg ggteta. Kbange adg 
bgnget uridkateko rubetetkoa, metako kanako, Hako pako ader 
bgdpe, bgyko bgd bgtgdkoka. Kbange adg kurumututeko tul ader- 
keta, p 9 tik bd bako bataoleta. Ar onkoak ti dg sirg sgrge sgbgk 
mSyamkettakoa. Adgm adgmko dgko rak utpketa. 

Adg kbange boge jud? duk suk katbako kupulik kana. Adg 
oka babid b^nij beparko sgnlena, onako jgtg katbako l^iatkoa. 
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way we shall also torment them and pay them o£E. I should like 
to know how they themselves will feel it.” 

All the brothers took counsel together and decided this; all of 
them said yes to it, and said to each other: “Don’t any of you 
mention this to your women, and if any of you tell, he shall 
not be a brother of ours any more; such a one we shall drive 
away from being with us as a brother.” All the brothers agreed 
to this, and said: “Have a care then, brothers, this matter must 
not then be altered among us.” And all of them said: “Surely, 
it shall not be altered.” 

Then they had their food; they also gave to the girl; and giving 
her a couple of needles they put her into a sack, and said to her: 
“We shall presently tell your sisters-in-law to carry this inside; 
then you prick them to good purpose with these needles; if they 
don’t carry it inside, we shall give them a sound thrashing.” In 
this way they instructed her, whereupon they put her into the 
sack and loaded her on a bullock; then they started from there. 

When they reached home, they lifted the sack in which they 
had put her carefully down. When they had put it down on the 
ground, they called their wives, and said to them: “Here, you 
women, carry this sack alone into the house, and put it carefully 
down; don’t throw it carelessly down, else we shall give you a 
thrashing.” 

So, truth to tell, they came, and when they were carrying it 
inside, she pricked them awfully; she stabbed them deeply, and 
they would put it down at once; but their husbands looked stead- 
fastly at them and scolded them, saying: “Take it in quickly; 
people might come.” Then they exerted themselves and carried 
it inside; even though being pricked, they did not heed; and she 
pricked their hands so that they trickled blood. Some of them 
downright cried. 

After this they asked each other for news, about how they had 
been going on and fared. The men told them how far they had 
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At ako hOko kuli ru?rke<koa, adQ ako h6 tin dinko tahekana, 
ar cetkoko k?imi hatarlaka, onako jQtg kathako l^iatkoa. Mgnkhan 
uni kupiko santaolede katha do okoe hg bako l^iyefa. 

Adg khangeko kuliketkoa, Hgpgn mSi dge okayena ? Bale dele 
kan dg. Uni tite dakle nuia. 

Adgko mgnketa, Gate sgngetg cele birte sahan ggui sen alcana. 
Adg onka cetko cgn ende pendeko lai barawako kan;' mgnkhan 
thik dg gkge hg bako lailefa. 

Adgko menket'a, Ape dg ^uriakgepe mgnetJa, birteye sen akana 
mgntc. Mgnkhan ale dg aleren raisora dg mackunda baha darerele 
Aamkedetalea. Ape dg cedak nonka guriak dgpe Igi bapayeta? 

Khange adg onko gimai dg cap cupko thirena, gkkalteko kgkle- 
sg< ut^rena. Adg ona bora khonko rara oddkkede khan, bogete 
kaumauko rak utarketa. Adg onakate taygmte bogeteko ruhet 
baraket’koa. Khange cel! h6 bako rgr dareafa. Adgko mgnketa, 
Ale dg beparle sgnlenro miftan muhimrele ggk k?ibul akafa, 
banma, mit'tad kuibo laea ar ona kui dgbo baplaea. Inage 
katha dg. Ar onale manankettege cele nui misera hdle nani- 
kedetalea. 

Adg ina dosar hilok khange kui lala adgko ehg^ena. Khub 
bar arpa osarko ghg^ketteko la khandrikefa. Khub pg purus 
amdaj cgh kichu dg bartige cgko laket. Adg nasenak glhantgtko 
tiokkata, adgko bggiata. 

Adg khangeko nendaketa, bahma, Nia phalna din hilok dgbo 
baplaea. Adg sunum sindurkoko jupau baraketa, adg gn hilok dg 
dgmko agukelikoa arko ru ocoyetkoa. Adg onko korako dg akoren 


^6 See note 34 p. 270. The cumaura is performed by moving one’s hands back- 
wards and forwards above the thing to be blessed or wished luck. When the, 
ceremony is performed at the time of marriage, a Hat basket with some rice, etc., 
is moved over the bridal pair. 

17 The arpa is the distance between the finger tips when both arms are stretched 
horizontally out, the natural fathom, not a fixed measure. 
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gone trading, and all this. They on then: side also asked their 
wives; and these also told them how they had spent the whole 
time, and what they had been doing, all this. But that they had 
tormented the girl none of them told. 

Then they asked them: “What has become of our little girl? We 
don’t see her anywhere. We wish to drink water from her hand.” 

“She ^as gone to the forest,” they replied, “togetlier with her 
companions to fetch firewood.” In this way they were telling them 
fibs, this, that and the other; but not one of them told the truth. 

Then they said: “It is false what you say, that she has gone 
to the forest. We ourselves found our sister up in the machkunda 
tree. Why are you teUing such falsehoods?” 

Then these women became dumb and tongue-tied, they became 
at once speachless with fright. And when they had released the 
girl and taken her out of the sack, they made an awful noise 
and cried outright. Afterwards they scolded them awfully, and 
the wives were unable to say a single word. The men then said: 
“When we were away trading and had fallen into a dangerous 
difficulty, we made a vow and promised, viz., ‘We shall dig a well, 
and we shall perform the ceremony of well-marriage with this 
well.’ This is what it is; and likely because we made this vow, 
we have also found this sister of ours.” 

The next day they commenced to dig the well; they commenced 
to make it two fathoms*^ broad and dug deep down; they dug 
fully three heights of a man** down, or perhaps even a little 
more; then they just reached moist earth, and stopped digging. 

Thereupon they fixed a day, saying: “On such and such a day 
we shall have the marriage.” They collected oil and sindur, and 
on the day fixed they brought Dorns and made them drum. The 

To measure height or depth the Santals use as a measure the height ot a man 
standing with arms stretched straight up with fingers extended. It is about the 
same length as the arpa; this is called purus (from Hindi or Bengali purush, 
meaning man). 

21 - Kulturforskning. B. XIV. 
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b^huko metat’koa, TeheA dg bae kicridte bandenpe; ona kfli apan 
?ipin nahak mi< dhaote cumauraepe. Inage apeak k^mi do, ar 
bafikhan cet hd bale cumaura ocopea. 

Adg s^i'i onko dom do orak khonko ru idiketkoa ona kflii then 
dh^bid. Ado ona kiii thenko tiokket' khan dg ona ktii are areteko 
pante ocoket'koa. Adgko metako kana, Ma apan ?pin nitok dg 
cum^uraepe. Adg khangeko cumgiurayet jgkhgnge ako akpren bahu 
apan apinteko dhaka Aur ggt'kat'koa. Adgko ruar barayena, onko 
dg gndggeko b?giatkoa. Adg ona kui katteko gan^e esgfketa, adg 
tin serma uni kuriko santaolede, un serma h^bid onko hd ona 
kuiregeko tahe ocoatkoa rengedtege, dak daka cet hd bako emat- 
koa. Adg ona din pur^uen khan dgko or raka^ketkoa. 

Adg cabayena katha dg, in marangea. 

88. Akele kiriiket kora rean. 

Sedae jugre, kathae, miftah raje tahgkana, ar uni rajren dg 
mit gotangetaea kora hgpgn dg. Adg uni kopa gidrsii metaea, E 
b?ibu, glok pafhao dg ma se ccfjonme. Adg uni gidr^ dg bae 
mgneaka; dingmge raj dg hgpgntgte metaea, Mase bgbu, glok 
dg cedme, alom kurhiaka; iA ban hilok dg hapen cekatem ^suloka? 
Onka dingeye bintiaea, enrehd uni gidr? do bae aAjgma. 

Khange adg tahen tahgnte tin din cgn hoeyen, in dintege uni 
dge ju^inena, ar b?ihu dg gidr?iregeko b^hu akawadea. Raj hgpgn 
ma gnte gidr?iregeko bahuakoa se bana? Onkage nui gidra hd 
hu(jiA hu^iAregeko bahu akawade tahgkana. Adg khangeye hara 
ju^nenre hg glok parhao katha dg dingej'^e sik^iuea. 


So lit.; the meaning is clothes that are used for festival occasions, but are not 
in daily use. 

20 See above note 16. 

88 ^ To learn to read and write is deemed highly important by certain classes. The 
writer remembers to have seen in a First Reader (translated from Bengali) two 
sentences running something like this: ‘If you learn to read and write, you will 
get eternal bliss;’ and ‘if you don't learn, you will get eternal misery.’ 
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young men then said to their wives: “To-day dress yourselves in 
stored'® clothes; then you shall all of you at the same time perform 
the blessing ceremony 20 at the well. This is what you have to do; 
besides this we shall not ask you to perform any other blessing.” 

Then, truth to tell, the Dorns took them with drumming away from 
the house up to the well. When they had reached the well, they 
made the^women stand beside each other along the brink of the 
well, and said to them: “Now all of you perform the blessing.” 
Then, when they were swinging their hands in blessing, each 
man of them pushed his own wife down, whereupon they went 
home again, leaving the women there. Tlien they closed this well 
up, putting timber across ; and as many years as they had tormented 
the girl, so many years they also let these women stay there 
in this well without food; they did not give them water or food, 
anything at all. When this time was completed, they pulled them up. 

So the story is at an end; it is this much. 


88. THE YOUNG MAN WHO BOUGHT WISDOM. 

In olden times, people tell, there once lived a king, and this 
king had only one son. He was always saying to the boy: “My 
boy, you must learn to read and write;' but the boy did not pay 
any attention to this; every day the king said to his son: “Do, 
my son, learn to write; don’t be lazy; when some day I shall 
be no more, how will you support yourself?” In this way he 
daily exhorted him; but in spite of all the boy did not listen. 

Then they lived, who knows how long a time it was, but as time 
passed, the boy grew into maturity; while he was yet a child, they 
•had procured a wife for him. You see, for princes they procure 
wives while they are yet children, or is it not so? In this way 
they had married this child also, when he was very small. Now, 
although he had grown into maturity, his father daily urged him 
to learn to read and write. 
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AdQ mi< din do at macliae roradea, adge metadea, Honda b?bu, 
am do Qlok parhao id metama, enre h6 bam mongaka. N5k5e 
nun marad disom id hatao akata. Nonka lelhate do hapgn cekate 
disom dom calaoa? Ar am dom raj hopon kana; disomren m^djhi 
so mapadji, sg pargana, dgs m^djhi, sg jahSetak rayotge, am then 
jShan katha galmarao l^gitko hedlen khan do cot lekam beohara, 
ar cot lekam galmai'aoa? Galmarao h6 thg bam cefjod kana, 
cekatem galmaraoa? Ar jahSnak lailis lagitko hedlen khan, cet lekam 
bicairtakoa? Ar id bad hilok do hapgn noako katha do kh^tige 
hoeokgea. Judi bam pati^uk kan khad, hapgn tayomtem bujhaua. 

Khange s^ri uni kora do onako katha do mongre gadaoadea, 
are mgn utarket'a, Okako katha gpude rgradid, ona do sari kangea. 
Okoe tora katha cell disomted o^ok calaka. Ado onka bujhau 
barakate uni kora do mit' gadjia takae bhoraoketa ar pga sona. 
Khange ado disomte katha ced lagit!e o^ok calaoena; ar ad balm 
dge lai otoadegea. 

Khange ado calak calakte a4i sadgide calaoena, gnre hg, kathae, 
horge bae damko; enre hQc calak kangea. Khange ado mit din 
dge ladga machayena. Ona jgkhgd, kathae, mit hgr siok kane dgl 
damkedea; adge mgnketa, Okge tora uni hgr then cun thamakui’ 
id jgmlege. Onka mgnkate adg uni hgr thene calaoena. Adg cun 
thamakur hSkin jgmeta, ar galmarao hge ghg^keta; adge metae 
kana, Honda ho, bhala noakore gkgeko katha bgdohi hgr menakkoa ? 


2 lit. the company or collection of village headmen. 

3 The narrator enumerates the different men in authority in the country whom 
he knows. The first is the village headman; above him stands the pargana or 
overchief, who is supposed to look after a number of villages; between him and 
the village headman comes the des m^njhi, lit. country headman, an assistant 
of the pargana, also having separate authority. The ordinary village people are* 
called rayot or tenants; they hold their land from the ‘king’ or landlord against 
paying an annual rent. 

4 The ganji^ Is a knitted purse, long and thin, carried tied round the waist. 

5 The Santal way of using tobacco: a bit of a leaf is mixed with unslacked mussel- 
lime and chewed. Offering or asking for such tobacco is the general way they 
follow to get into conversation with people. 




Miscellaneous Stories 


325 


Then one day he spoke rather hard to him, and said; “Look 
here, my son, I tell you to learn to read and write; still you do 
not pay any attention to it. Here you see, I have acquired such 
a large country. Being such a fool, how will you in time to come 
administer the country? You are a king’s son; if a village head- 
man or all of them^, or an overchief, a country headman^, or some 
tenant o^ other should come to you to speak of any matter, how 
would you act? You are not learning to speak either, how will 
you be able to speak? And if people come with any case, how 
will you judge their case? And when I shall some day be no 
more, such matters will come to pass. If you don’t believe it, 
you will understand what it is later on.’’ 

Then, truth to tell, these words made a deep impression on the 
young man, and he said outright: “What my father has said to 
me, that is all true. I shall without further delay start and visit 
countries, in order to learn,” Having come to this conclusion, 
the young man filled a net-purse'* full with money and three 
gold-pieces. Thereupon he started to visit countries, in order to 
learn; he told his wife before he left. 

Passing along he travelled very far; still, people tell, he did 
not find anybody; in spite of this he went along. Then one day 
he felt fairly tired. Just at that time, people tell, he caught sight 
of a man who was ploughing, and said to himself: “Let me at 
once before anything else get some lime and tobacco^ with this 
man.” Saying so he went up to the man; they had lime and tobacco 
together, and also commenced to talk; he asked the man: “I say, 
I wonder whether there are any masters of speech® here in these 
parts.” 


The word katha b^^ohi is generally used about a fluent speaker or also about 
a fabricator of tales, who spins yams, the ordinary meaning of b a do hi being 
‘carpenter*, ‘worker in wood*. Here the word is about equivalent to a man of 
knowledge. 



326 


Santal Folk Tales 


Adoe mgnketa, Adorn cekakoa katha b^dohi hgr do? 

Adoe mgnkella, 16 do phalna disomren raj hgpQn kanaA. 16 
do katha ba6 ba^aete katha ced nun s^6gi6 disomte6 hgc 
akana. Onate katha bg^ohi hgr dg6 khgj kana; sg ente, amem 
ba^ae khan dg, amge cetahme. 

Adge mgnketa, H|, ba(Jae dg6 ba^aegea, adgm khusiak nahi 
mit bar gotan in laikema, cecef sanayetme khan. 

Adge mgnketa, 16 ma cedge6 mgnet kan, ar onate ngkOe nun 
sa6gi6te6 hgd akana. Adg amge cetem mgneta ? Mgstgtem oeta6a, 
sg damem agui6a? Ona Igiine. 

Adge mgnkefa, Mgstgte dg ghg6 cetlema, dam i6 ggumca. 
Adge mgnkefa, Acha, dam khan damge6 emama. Tinak kathani 
ceta6, katha piche mirnit gotan sona6 emama. 

Adge mgnkefa, Acha, tgbg khan i6 cefama; gikhg khub a6jgm 
thik idime; alom hiri6a; dis^ dghgkam. Katha dg noa kana: am 
dgm raj ligpgn kana, am dg jahSe then pera hgrgkem calaka, 
sg jShae m?i6jhi sg pargana then, sg jahao rayot thenge, ado 
unre mgici sg parkom, sg gagdo. sg patia, sg jahSn bichgnageko 
belam, ar gndg duru^ko metam khan, gkkalte dg alom duru^a; 
oka thenko belam, ggdg khon dg gr gcgk 6ggme, ar onare 
duruj^me. Inage katha dg. Dgn, sona ema6me. Khange adg 
miftan sonae emadea. 

Adge mgnkefa, Acha, arhg mif katha6 cefam kana. Am dgm 
raj hgpgn kana; umokem calaka; bandre, sg pukhrire, sg gadare, 
sg jahSregem umok, mgnkhan ghatre dg alom umoka; bgggr 

7 lit. the word or story. 

s We have no word for this kind of ‘stool’. It is a piece of wood, fashioned a 
little, just big enough to sit on. It should bo remembered that to a Santal (or 
most Indians) it is just as uncomfortable to sit on a high stool as for us to sit 
on the floor. 

9 A mat of straw\ 

The word signifles something spread to sit on, may be a rug, a thin mattress 
or the like. The narrator enumerates all things that are used by Santals to 
sit on. 
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The other asked: “Then what do you want with masters of 
speech?” 

“I am the son of the king of such and such a country,” he 
replied. “As I do not know anything, I have come to a country 
so far away to learn. Therefore I ask for masters of speech; or 
if 3'ou yourself know, teach me yourself.” 

“Yes,’^he said, “I certainly have knowledge; and in case you 
are pleased with it, I might tell you one or two things, that is, 
if you want to learn.” 

The prince replied: “Naturally I want to learn; therefore, as 
you see, I have come so far. Then what have j'ou to say? Will 
you teach me gratis, or will you charge me for it? Tell me.” 

“Gratis,” the other one replied, “I shall certainly not teach 
you; I shall charge you for it.” 

“All right,” he said, “if there is any charge to pay, I shall 
give this. As many things'^ as you teach me, I shall give you 
one gold-piece for each.” 

“All right,” the other replied, “in this case I shall teach you; 
but mind, listen and pay close attention; don’t forget anything; 
keep it in your remembrance. The matter is this: You are the 
son of a king; you will pay a visit to somebody, to some village 
chief or other, or to an overchief, or else to some tenant or other, 
then, when they place a stool or a bedstead or a piece of board^, 
or a mat®, or a rug before you and ask you to sit down there, 
don’t sit down at once ; pull it a little away from where they place 
it for you to sit down, and then sit down on it. That is all. 
Out with it, give me the gold-piece.” 'Then he gave him one. 

Thereupon he said: “Very well, I shall teach you one thing 
more. You are the son of a king; you will go to bathe; you may 
bathe in a reservoir”, or a tank, or a river, or anywhere, but 
don’t take your bath where people go down to fetch water; bathe 


' * The word translated ‘reservoir* means a dam constructed by making an embank- 
ment across a depression in the land; a tank is an excavation on flat land. 
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ghatre umokme. Ngkf §ng(i katha dg. Dgn, sona emai&me. Khane 
emadea. 

Adge metadea, Arhd mittaii in ceilama. Am dora raj hgpgn 
kana; am then jahSnak bic?ir l^git', sg galmarao l?gi<, sg m^li 
mamla l^git am thenko hijuka, sg amge onko thenem calaka,. 
unrepe galmaraoa. Ado onko dgs sg m6rg hor oka kathako ror 
gotae, ona bayg sgnakme; am jidre dg alom tahgna; onkoa,k katha 
alom ngbgttakoa, ona sgnakme. Inage katha dg. Den, sona 
emahme. Khange adge emadea. 

Adg uni raj hgpgne mgnket’a, g ho, sona thg jgtg cabayentiha, 
adg cet in emama? 

Adg uni hgre menkefa, Tgbg dg cet lekatem ceda, cabayentam 
khan? Acha gncjgkhan, mgstgte mittah id cetama. 

Adge mgnketa, Ma tgbg khan cetahme. 

Adge metadea, I?i, am dg raj hgpgn kanam; laiam kanah, 
jahan ghuri hako pako dg alom edre hgdoka, edre dg jgm ru?iyme 
barg; jahanak hglte, sg jahae lai cal kathate, sg rgr rgrte rahgao- 
lenre hg, gkkalte hat dg alom calaoa, edre dg jgm ruar hatarme; 
dgng banar reak kathage ahjgm pahillem, ar am mgngre ona dg 
gandon paihilme, gnkhante jahanak rgrme, sghatcalaome; kusurem 
hamle khan, hat calaome; ar bam hamle khan dg, ik^ daporkam; 
edrete hat bako calao hgda, edre dgko jgm ru^rgea; gk tekhar du 
tekhar dgko ik^kogea, bahte bah jutok khan jahatakem bic^ra. In^ge 


Every landlord has a so-called cutcherry, court-house or office, and it is of very 
frequent occurrence that people come there with their cases, to let the landlord 
settle their disputes or judge between them, to get advice, and so on. 

The village council is sometimes called The Five, sometimes The Ten, it is 
the same thing. ‘The Five’, in Santali mfifS ho|*, the five men, really means 
the village community. The name has possibly some connexion with panchayat,, 
panch meaning five, 
lit. eat the anger back. 
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away from this place. There, that’s the thing. Out with it, give 
me the gold-piece. Then he gave it to him. 

Thereupon he said to him : “One thing more I shall teach you. 
You are the son of a king; people will come to you to have some 
dispute or other decided '2, or to talk, or they will come to you 
with a lawsuit, or you will go to them; at such occasions you will 
talk toget]ier. Then whatever the council of the ten or of the five'^ 
will decide, agree to this; do not persist in having your own way; 
don’t disregard their word; follow it. That’s all. Out with it, give 
me the gold-piece.” Then he gave it to him. 

The prince then said: “Look here, all my gold-pieces have been 
spent; what shall I then give you?” 

The man replied: “In that case how will you learn, when you 
have spent what you had. All right then, I shall teach you one 
thing gratis.” 

“Well,” he said, “teach me then.” 

Then the man said to him: “I say, you are the son of a 
king; I am telling you this: at any time don’t be quickly angry; 
keep your anger back*'*; if by seeing anything, or by any one’s 
slandering tales *5, or by talking and answering you should become 
angry, do not at once use force'®; keep your anger back for a 
while; first listen to what there may be on both sides, and consider 
it in your own mind first; afterwards say what you like, or use 
force'®; if you find any real fault, use force; if you don’t, let 
the matter rest and don’t trouble; people are not quick to use 
force in anger, they keep the anger back; once, twice they let 
them off; if there is no possibility at all of a peaceable settlement, 
then you may decide whatever you like. That is the thing. Now 

• ~ ~ “ ■« i ■ . - 1 

The Santals have a proverb: L^i cal katha arod cal dak, haksoa, a 
slandering tale (going round), water thrown (at one), pains. They do not approve 
of slandering gossip. 

lit. ‘let hand go*; if it had been proper for a ‘king’, ‘use one’s fists’ would have 
been a fairly literal translation. 
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katha do. Ma, ni?i dg mostetefi cetatmea, sonage cabayentam khan; 
ar bahkhan do hutath arhoh ceilkema. Adokin apan ^pinena. 

Khange uni raj hopon do mono mongteye guni bh?ibik kana, 
Durrg, nui hgr dg k^tid katid katharege jgtg sonae erg cabakidiha, 
bahdg sgri katha kantae bahdg ban. Arhg a<5 mgngreye mgnketa, 
Achah bidgutaea. 

Khange adg gndg khongeye mar kana. Adg hijul^ hijukte 
jgmak cabayentaea. Khange adge mgnket'a, Okge tora noa bajarre 
jgmak iA kirinanrege. Adg ona mittah bajarreye bglgyena; adg 
huni nhui gntg ngtgko hghgae kana, Dela ho ngn^g, dela ho 
ngn^g kiriAmc; ar gkge dgko metae kana, Acha bam kiriA khan 
dg, huka thamakur Auanme. Onkako hghgae kana. 

Khange adg mit’tan dokanreye calao sorena. Khange adg 
bichgnare duru^ko metadea, adg duru^ Iggife rakaj^ena. Adge 
duru^ jgkhg<5ge uni gui'uak kathae disai ggtketa; adg ona bichgna 
gndg khone gr gcgk ggtketa. Khangeye Aglketa, kuiko atgf Igtgm 
akat tahgkana. Khangeye bujhaiuketa, Durrg, iA dg ^di bapid iA 
lelhagea; aloA cetle khan hutgd, dhorage teheA doA khaAjg ggd- 
koka. Ohrg, adi bhage guru kantiAae, khub jut kathae cet 
akawadiAa. Adg jgl pankoe kiriAkefa, adg calak tulud ona katha 
dg mgng mgngteye hudis idiyeta. 

Calak calakte tin sangiA cge calaoen, adg mittan pukhriye 
Aamketa; adge mgnketa, Ni? pukhrirege um barakate jgl pan iA 
■jgmlege. Khange adg pukhri thene sgn sorena, adge disaketa, 
baAma, gurui mgn akawadiAa, Ghatre dg alom umoka, bgggr 
ghatre umokme. Adg ona dis^tkate bgggr ghat sgne calaoena; 
adg gndg kicridko motrako dghg baraket'teye um barayena, adg 
jgl pan jgm barakateye calaoena. 

Khange ona ggAji? taka dg gndggeye hirlA otokata; adg tim 
sgAgiA cge calaoen khange adge disgketa baAma, g^Aji^ taka dgA 


•7 True to life. 

Foodstuff that does not need cooking. 
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this I have taught you gratis, since your gold-pieces are spent; 
if this were not the case, I might have taught you still more.” 
After this they separated. 

The prince was turning this thoughtfully over in his mind: 
“Dear me, this man has with tiny tiny matters fooled me out of 
all my gold-pieces; I wonder whether his words were true or not.” 
Again h^ said to himself: “Very well, I shall test it.” 

Then he turned back from there. As he was coming along, 
his food came to an end, and he said: “I shall at once, before 
going further, buy some food in this town.” Then he went into 
the town ; and one here, anotlier there were on all sides calling 
out to him: “Come here, you, come here you, bujM” And some 
were saying to him: “All right, if you dont’t buy, come and have 
a smoke of tobacco.” In this way they were calling out to him. 

Then he went near to a shop; there they told him to sit down on 
a rug, and he ascended to sit down. Just as he was going to sit down, 
he suddenly remembered his teacher’s words, whereupon he pulled 
the rug aside a little there. Then he saw that they had covered 
over and hidden a well there, and he thought: “Dear me, I am 
awfully foolish; if I had not learnt this, I should surely have 
fallen in and been killed to-day. Oh, it is a splendid teacher I 
have; he has taught me excellent things.” Then he bought some 
foodstuff and as he was walking along, he was turning this 
matter over in his mind, remembering all. 

Walking along, he came who knows how far; then he found 
a tank, and said: “I shall have a bath in this tank and have 
some food before going further.” He went near to the tank; 
then he remembered: “My teacher has said to me; ‘Don’t take 
a bath at the place where all go to fetch water; bathe away from 
this place’.” Remembering this, he went to where there was no 
such place, and having put down his clothes and bundles there, 
he had his bath, and after having eaten, he went away. 

Now he forgot and left behind the net-purse with his money 
there; when he had gone some distance, lie remembered: “I have 
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hipfikel!. Adge mgnkella, Beggr ghatregeA dghQlaka; j^nid gkge 
hg bako idi akattifia. Okge toraft ru^r calaka, pasg dg menak- 
getin. Khange adg gn^e khongeye ni^irena. S^riye hglket dg, 
menakge. Khange a^iye r^isk^yena, adge mgnketa, Khub bhale 
guru kantihae; hutgd ghatreh umlen khan dg noa taka dg ghgh 
hamlea. 

Adg khange gg^g khon calak calaktegeye gyu^keta. , Khange 
adg mit’tan atoteye raka^ena, adg gitid th§iye kuli barayelikoa. 
Adg khange jgtg hgrgeko metae kana, Ma hanko mghjhiko then 
barg calakme, onko then dg nShak bestem gitida; gdi osar pin^g 
hg menaktakoa. Khange sari adg mghjhiko thengeye calaoena. 
Adge metako kana, Henda baba, gitid thaope arakkea? 

Adgko mgnkefa. Hi dg hege, baba, adg ndkde pincjgkorege thg 
gikhg thai dg. 

Adge mgnketa. Ho pig^gre h6A besokgea nahak. 

Adgko metadea. Am lekan mosaphir hgrge ona pigdgreye gitid 
akana. Ma gg^gkhan am hi ona pigdgre barg gitidme. 

Khange adg ona pigijateye raka^ena, ar uni pahil hgr dg 
busu^koe atgt akat tahgkana. Ona busu^ge thora thuriye kgekedea 
ar gg(Jgye gitidena. Ar uni pghiltinid dg jugiye tahikana. Adgkin 
gitid bayayen khange uni jugi dg ggdggeye ggd daporena. 

Setak khangeko hglkede dge ggden. Khange uni raj hgpgn 
hdko metadea, Hape, alom calaka; mittahbo galmaraolege. Adg 
khange mahjhi dg atoren sanam hgpe jaoraketkoa, adge metako 
kana, Dg bhala, cetbo cekaea? Nukin bidisig mosaphir dg holanok 
nQg^e gitid thSo ii arakatkina. Adge cekalen cgh, ndkOeye ggdena. 
Adgbo ceka lekayea? 

Adg ato hgpko mgnket’a, Gi(jikae ma, cekayeabo bahkhad? 
Adgko mgnketa, Dg gkgeko mako gi^iye ma. Khange adg bar . 


19 The procedure always followed by a village headman; he will act in consultation 
with the village people. 

20 So literally. 
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left my money in the net-purse.” He said: “I put it down 
away from the place where people fetch water; perhaps no one 
has taken it. I shall at once go back; perhaps my thing is there.” 
Then he returned from there, and he actually saw: there it was. 
He became very glad, and said: “It is an excellent teacher I have; 
if I had bathed at the water-fetching place, I should surely not 
have recovered this money.” 

Going away from there, he went until it became evening; then 
he went up to a village, and asked people for a place to lie down. 
All people said to him: “Go to the village headman’s over there; 
with them you will be able to lie comfortably; they also have 
very broad verandas. Then, truth to tell, he went to the head- 
man’s people, and spoke to them: “I say, sir, would you let me 
have a place to lie down?” 

“Well, yes, sir,” they replied; “but mind, it is here on the 
veranda there is any place.” 

He answered: “Yes, I shall be quite well off also on a veranda.” 

Then they said to him: “A wayfarer like yourself is lying on 
that veranda. Please, you then also lie down there.” 

Then he ascended this veranda; the man who was there before 
had spread some straw out to lie on; he asked him for a little 
straw and lay down there. The man who was there already was 
a jugi, and when they had both lain down, the jugi, poor fellow, 
died there. 

When it became morning, they saw that he had died; then 
they spoke to the prince also: “Wait, don’t go away; we must 
first have a talk,” whereupon the headman called all the village 
people together'®, and said to them: “Let us see, what shall we 
do? These two wayfaring strangers I yesterday let have a place 
to lie down here; then something or other happened to him, who 
knowswhat, and, as you see,hehas died; what shall we do withhim?” 

The village people then said: “Let him be thrown away 2®; 
what else shall we do with him?” Then they said: “Let us see. 
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hgrkin menket'a, Okoe etak hor dgko gi^iyea? A<5 sQnggrengeye 
gi(Jiyea. 

Ado in^ge sanam hgrko menketa, S^iri unigeye gi(Jiye ma; ar 
bae gi<Jiye khanbo a^o ocoyea. 

Khange adg uniye menketa, lA dgh raj hgpgn kana, ghgn 
gi(jlilea, Khange onkae menke^ khanko ruhet ggtkedea, Khan- 
geye thirena; adge disaketa, gurui mgn akawadiAa, Dg^ak katha 
dg alom nghgta. Khange adge gachaoket'a, Acha ho, alope ruhedina, 
gi^iyegeaA. 

Adg s^iriye idikedea, adg mittan sg^gkreye gr khaAjg ggtkedea. 
Khange arhge menkefa, Hapramkoko rgra, banma, Hgrmg reak 
bgstgr dgko gcgkkatakogea. Onka bujh?iukate bhagwae gr gcgkket- 
taea. Khangeye Aelkei dg, berhaete nli^ (ja^da taka nienaktae. 
Khange adg in?i takae rarawana, adge menketa, Bana, guru do 
khub bhage hgp kanae, kliub kathageye cet akawadiAa. Khange 
adg in^ktege tikinena, adge um barayente ad oj-ak sgne mohn^ayena. 

Adg calak calaktegeye Aind^iyena, ar apnar amda h6 en hilok 
dge tiokketa. Ghane dg calak sanayea, ghane dg tahen ho sana- 
yedea, du mgnok kantaea jivi dg. Adg khangeye muruk ggtTceta, 
adge menketa, BaAa, baA tahena; jaha lekate teheA dg orakgeA 
sgn tioga. 

Khange s?ri adg Aind^ hS Aindai calak kangea. Hgr gitid 
saya s?itiA khangeye tiokketa. Adg bae hghg sacjeleta, hape hapete- 
geye bglg ggfena. Adg aikin gitid orak du^r thene calaoen khan 
dg mil! jgp panahi ar mittaA tarware ona duar thenko dghg akalie 
Ael Aamketa. Khange tarware sa]5kateye gr bgd ggtkefa are hghg- 
ketia, Henda ya, gkge iAak orakre dgpe bglg akana? Ar ona orakre 
dg uni koraren b?hu ar uniren miserat, ?kinge hiliyeakin gitid akan 


21 lit. ‘make him pass water*, a very common term. 

22 The bhagwa is a narrow piece of cloth passed between the legs and fastened 
in the vraist-strlng in front and at the back. 
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who then can throw him away?” Two men then said: “Who else 
should throw him away? He who was with him shall do this.” 

All of them said the same: “Surely he will have to throw him 
away; and if he will not do so, we shall bring him to his bearings.” 2 i 

He then said: “I am the son of a king, I shall not throw him 
away.” When he said this, the others scolded him, whereupon he 
ceased shaking, and he remembered: “My teacher has said to 
me. Don’t disregard what the council say’s.” Then he agreed: 
“All right, you, don’t scold me; I shall throw him away.” 

Truth to tell, he took him away and pulled him down into 
a river-bed. Then he again said: “The Ancestors say: ‘They 
remove the clothes of their bodies.’” Having come to this under- 
standing, he pulled his waist-strip 22 off; then he saw, he had money 
all round his waist. Then he loosed it, and took the money and 
said: “There is no denying it, ray teacher is an excellent man; 
he has taught me excellent things.” By this time it had become 
noon; then he had a bath and started for his home. 

As he went along, it became night; this day he also reached 
his own parts. Now he wants to go home, again he wants also 
to stay where he is; he was of two minds. Then he made up 
his mind and said: “No, I shall not remain here; somehow I 
shall reach home to-day.” 

Then, truth to tell, he walked along even when it was full 
night. When people had gone to bed and were fast asleep, he 
reached home. He did not call out or make any noise, but entered 
quietly. When he came to the door where he and his wife used 
to sleep, he saw that they had put a pair of shoes and a sword^^ 
at the door. Then he took the sword, drew it and called out: 
“I say, who are you who have entered my house?” Now in this 
house the young man’s wife and his sister, these two sisters-in-law, 


’’ A supposed precautionary measure; the Santals will mention this as good; the 
writer has never heard of an actual occurrence. 
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tahfkana. Adg uni korae hohgket khan dgkin berefena, ar divhekin 
jeretketa, adg uni kuriye mgnkefa, Igi hili, nitok dg dadahe hgdena, 
M dg han(}gh calak kana. 

Khange onka menkateye odokok kan tahgkana. Khangeye hel- 
kede dg, tarware bgdkateye epel akal Adge pac ru^rena are 
menkefe, O^oklen khan nShak, dhorageye mageba. Adge men- 
keta, E dada, in kangeab. Am bam tahekante giti<5 ggrgae l^gif 
ib bed akana, ar jShSc etak hgr aloko bglgka mente panahi ar 
tarware dg du^rrele dgbg akata. Etak hgr dgb ban kana, amren 
miseram kangeab. 

Menkhan uni kora dg bangeye p^tiauk kana, unake nehfirok 
kanre hg. Arh6e metae kana, Ngte ocjokokme, dada nShi phada, 
ib dg bab bataoa. 

Khange uni kuriye bujhaukefa, Dhorage nShake mageba. Edre- 
teye bul cabayena. Khange uni kuri dg kicrid bhandurente 
dadattelie udukadea; tgbe enae patisiuena. 

Adg khange uni kora dg guru reak kathae dis?i ggfketa ar 
huk huke rakkefa. A(Ji b?iride bhabnayena, adge menketa. Guru 
dg thikgeye metadiba, edre dgko jgm ruara mente, Ngkde huled 
dhorageb khunkea. Adg uni guru reak katha dis? disate adi 
haibide rakketa. 

Onate ale Hgr hgpgn dg daka jgm jgkhed gan^oko belale khan 
dg k^tid talani'e hsle ghaskao ngggea. 

Cabayena katha dg, in marangea. 


2^ lit. lying down help. When a woman is temporarily alone, it is customary that 
some related woman goes to her and sleeps in the same room. It is a natural 
and needed precaution in the circumstances of the Santals. 
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were sleeping. When the young man called out, they both got up, 
and lighted a lamp, whereupon the girl said : “Now, my sister-in-law, 
my brother has come; I am going over to the other place.” 

Saying this she was on the point of going out. Then she saw 
him, he had drawn the sword and was keeping it high up ready 
to cut with it. Then she drew back and said: “If I go out, he 
will suiiply cut me.” She called out: “My brother, it is I. 
Because you were not here, I have come to sleep here with her^^; 
and to prevent any other people from entering here, we have put 
shoes and a sword at the door. I am not a stranger, I am j'our 
own sister.” 

But the young man would not believe it, however much she 
implored him. Again he was saying to her: “Come out here, 
brother or not, I don’t care.” 

The girl then understood: “He will surely cut me down; he 
is drunk with anger.” Then the girl tore off her cloth and showed 
it to her brother, then only he believed. 

Now the young man remembered the words of his teacher 
and commenced to cry bitterly; he became full of grief and 
said: “My teacher told me what is right, that people keep their 
anger back. Surely I might have committed a murder here.” 
Remembering the words of his teacher he cried for a long while. 

What was told above is the reason why we Santals, when people 
at the time of eating place a board for us to sit on, push it a little, 
however little, to one side. 

The story is at an end; it is thus much. 


22 - Kulturtorsknlng. B. XIV. 
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89. Barea bh^i^di read. 

Sedae jugre, kathae, milltan atore bar boehakin tahgkana. Ado 
bana hQrkin b^hu barawana; adgkin gid^r pidftr barawan khan 
dgkin begar barayena. 

Adg khange tahen tahente tin din badre cgh mit din dg cekate 
cgh jhogra k^ph^ri^ukin ghg^keta; adg a^i b^rici utka patkakin 
k^ph^ri^uena, ar dapal hdkin dapalena. 

Khange hu^ihid dge rangaoente ato hgpe jarwaketkoa. Adg 
ato hgr hgdkateko galmarao barakattakinteko samjhao bapakat- 
kina, Mgn! teheh khon dg aloben k^ph^ri^ua; ngkgle sglhgkaben 
kana; arhd nonkaben jhograk khan dgle ^ap<}gmbena. Mgn! nig 
kathage disgkaben. Adg enka mgn barakategeko beret calao 
barayena. 

Arho onakate tin din badre cgh arh6 onkage kgpharigu jhog- 
rakin ghgj^keta; onkage unre h6 g^ikin jhogfayena. Adg hu^ihide 
mgnketa, Cet onka dgm ruhet'edih kana? Hgr jarwakatelah dan(Jgm 
ocomea. 

Khange sgriye rahgao ggt'ente ato hgr jarwako Iggite calao 
ggtena. Khange atoren jgtg hgre Igi idiatkoa. Adg atorenko 
mgnketa, Teheh dg hindgyena, nitok dg bale galmaraoettabena. 
Ma gapa setakre arhd hgdkate Igi bara dohrawaleme. Adg enkako 
metade khan, uni dge rugr calaoena. Adg onko ato hgrko mgneta, 
•Nukin hgr dg ehgate khub lekabon (Jan^gmkina, babon bggiakina. 

Adg sim rak khange dadattgt dg ad bgkgt thene calaoena, adge hghg 
beretkedea; adge metae kana, Henda ya, alah alahlah Ig^hgiyena, 


J The village people, presided over by the headman, called The Five or some- 
times The Ten, sit in council, whenever called on, to settle disputes between the 
villagers. They can only impose lines ; serious cases are supposed to be brought ^ 
before the ordinary courts of law. The parties concerned are expected to give 
certain small sums to the villagers for their trouble, generally five four-annas 
(Re. 1 — 4—0) each or the double. This money is now-a-days generally spent In 
beer. Formerly they bought a pig or other animal, and the whole village got 
a portion for each house. 
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89, TWO BROTHERS WHO QUARRELLED. 

Once upon a time long ago, people tell, there were two brothers 
in a certain village. They had both of them married, and when 
they got children, they separated and set up separate households. 

As time passed one day, who knows how long afterwards, it 
happened somehow or other that they commenced to wrangle and 
quarrel ;• they quarrelled awfully, raking up all kinds of old 
matters; they even came to blows. 

Then the younger became angry, and called the village people * 
together; and these came and talked the matter over, and 
made peace between them, saying: “Take care, from to-day 
don’t quarrel any more; here now we are reconciling you; if 
you again wrangle in the same way, we shall fine you. Take 
care, remember this.’’ Having spoken words to this effect, the 
village people rose and went their several ways. 

Some time afterwards, who knows how long after, they again 
commenced to wrangle and quarrel in the same way; then also 
they went beyond all bounds. The younger said: “What are 
you scolding me for in this manner? We two^ shall call the 
people together and have you fined.’’ 

And, truth to tell, having become very angry he hurried off 
to call the village people together. He told all the people of the 
village from house to house, and the villagers said: “It has 
become night to-day; we are not going to talk your matter over 
now. Come again to-morrow morning and give us notice once 
more.’’ When they spoke to him in this way, he returned home; 
and the village people were saying: “These two fellows, dash it, 
we shall fine them effectively; we shall not let them alone.’’ 

At cock-crow the elder brother went to the younger one and 
called him up, and said to him: “Look here, you, we two alone 


^ Inclusive dual in threatening language. 
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ar am dg ona kathage ato hor thenem l^lisketa, ado ato hgr n9hak 
bako dandomlaba? Ado Aglme, ih hSko dandgmiAa, ar ona reak 
adha am hgko agumea. Ar 6glme, alanak cijge hor nShaklah 
emakoa. Mase bujh^utalahme noa katha do thik ih rgreta se 
baha. Adg alahtelah cabale khan, bah beskoktalaha? Oak ehgate 
alanak cij hgr dolah emakoa? Ina hor emako hutum poesage 
bana hgrlah emgka, ar alahrenge mittah b^dhialah kirihea in? 
poesatege, ar sanam chga hopgnbo jomjoha. Adg nonkale khan 
bah gidi beskoka? Adg mase bhala, rgr ruartalahme, bes ih meneta 
se barid. 

Adg uni bgkgttefe raenke<a, Noako rgr ma besgem rgrkel!; 
menkhan ato hgrge thg holareh lai barawatkoa, pasg onko cet’ko 
metah. Adg bako metaha, Hola ma jidem menet tahfkan, 
adg okorera jarwayetbona? Adg bam jarwabon khan, tisre h6 
amak katha dg ghgle b^sutletama. Onka nahSk bako metaha? 

Adg uni dadattgfe menketa, Acha, ona h6 bogegea; menkhan 
cet leka ihih metama, adg onka nShak ato hgr dg metakom, 
bahma, katha dg nonka kana: ato hgr dg ma jarwakom, aronko 
jarwakate nShakko kulimea, Cele phalna, cet lagitem hghg jarwa 
akatlea? Adg mase laialem. Adg nahsk am dg metakom, Ifi baba, 
holanok ?lih bh^ti^tdi ^di baridlih jhogra akana, adg onateh hghg 
jarwa akat'bona; adg mas§ bhala, ona barg bicarkatalihpe. Adg 
nahak unreko kulimea. Get lekaben jhogralen, ona reak or phgd 
ma laime, tgbg n|hlle bujh^utele bicara. Adg masg bhala l^ialeme. 
Adg nahak unre am dg metakom, One babah l^iiyetge cgh, holanok 
alihlih jhogra akana. Adg unreko mgna, Ma gtghg]^ khon l^ime, 
cet lekateben ghg^lelia ar cetkoben rgpgr akana, ona l^ime. Adg 
unre am dg nahak metakom, Ma baba gnte, bujh^upe ape m^rg 
hgrge, ce< lekalih rgpgr akana, bic?rtalihpe; bic^r ocoka mgnte. 


3 Inclusive plural is used. The parties concerned are not excluded. 
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had a fight, and you brought this matter before the village people ; 
now will not the village people fine both of us? See, they will 
fine me, and half of the amount they will fine you too. And 
observe, our property we shall in this way give to others. Please 
understand this matter of ours, am I speaking right or not? Now 
if we settle it between ourselves, would it not be good for both 
of us? JVhy shall we, dash it, give other people our property? 
The money that should be given to the people, let both of us 
give that, and let us buy a hog for ourselves with that money, 
and then both our families, all of us, will have a feast. If we 
did this, would it not be well? So now there, give an answer 
for us both, am I speaking well or the opposite?” 

The younger brother then said: “What you there say is quite 
good; but yesterday I told the village people; what will these 
say to me? Will they not say, ‘Yesterday you were very eager 
speaking to us; then why are you not calling us together? If you 
do not call us together, we shall never again take any notice of 
any matter of yours.’ Will they not speak so to me?” 

The elder brother then said: “All right, that is quite so; but 
speak to the village people just as I shall tell you, in the following 
way. Call the village people together, and when they have 
assembled they will presently ask you: ‘Well, so and so, for what 
purpose have you called us together? Please tell us.’ Then you 
say to them: ‘Well, sirs, yesterday we two brothers had an awful 
quarrel; therefore I have called us^ together; therefore now, please, 
settle that matter for us two.’ Then they will ask you : ‘Tell us 
in detail, from the very beginning, how you quarrelled; then only 
shall we understand and be able to settle your case. So please 
.tell us.’ Then you say to them: ‘There, sirs, that is just what 
I am telling; yesterday we have had a quarrel.’ Then they will 
say: ‘Tell, from the very beginning how you commenced, and 
what you have said to each other, tell this.’ Then you say to 
them: ‘Yes, sirs, understand it, you village five, how we have 
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n§kge 9gu jarwa akatpea; adg cetkolifi rQpgrlen, ma bic^rpe. 
Adg nahak onkam mgnle khan, cel! hd Qkgko ceka darelea. Adg 
ruhet barakate nahakko beret calaka. Adg ina taygm nahak alah 
dg mittah sukrilah ggjea, adgbo jgmea. Adg gng enkah Igiam 
kana; ing katha disakam; in^k khon bapti dg alom laiakoa. Ma 
inakge katha dg. Do calakte lai harawakome jarwak lagit. 

Adg sari uni bgkgt kora dg ato hgrko jarwako lagit setak 
jgkhed doe calaoena; adg sanam hg|*e lai barawatkoa. Adg mit 
ghari khange ato hgrko hgd gad gadao ggtena; adg maci parkgmko 
belatkote duru^ tehgonko metatkoa. 

Ehange adg onko ato hgr dg uni jajaorae sgnlen hgrko kulikedea, 
Henda phalna, cele, babu, cet lagitem jaora akatbona? Masg bhala, 
laile udukletam, tgbg n^hlle ba^aea oroma jg kana bhuk duk, 
onam laile kathale bahle bujhaua. 

Adg khange uni hgre rgrketa, la, baba, apege atoren pgc mittah 
bicara baste ih dgh agu jaora akatpea. Adg onage bicai*kataMpe, 
alih eskarte dg balih bicar thik dareak kana; onate ape ato hgr 
ih rak akawatpea. 

Adg ato hgrko mgnketa, Masg bhala, laime cet lekan katha 
kana; ahjgmle nahlle rgra. 

Ehange adg uni hgre mgnketa, la baba, holanok aii^ bhaiadige 
a^ilih kaphariau akana, adg onage ma pha];i(jaokatalihpe ; ona 
lagi%eti agu jarwa akatpea. 

Adg ato hgrko mgnketa, Ma gnte, lai idilem; cetkoe ruhet 
akatmea, laime; auri dg cet lekale bicara? 

Adg uni hgre mgnketa, Ong cgh babah lai akawatpe, aliti 
bhaiadilih jhogra akana. Adg cet lekah laiapea? 
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had words together, and settle the matter. It is to have the matter 
settled that I have called you together; so settle what words we 
had.’ When you speak in this way, they will certainly not be 
able to do anything. Then they will give you a scolding and 
go away. And afterwards we two shall kill a pig, and all of 
us have a feed. This is what I am telling you to do; remember 
it; do ^ot say more to them than this. Well, that is all. Now 
go and tell them to come together here.” 

Truth to tell, the younger brother went that morning to call 
the village people together; he informed all; and a short while 
afterwards the village people came, crowds of them; they brought 
out stools and bedsteads for them, and invited them to sit down. 

Thereupon the village people asked the man who went to summon 
them: “Look here, you so and so, well, young man, for what purpose 
have you called us together? Tell us that before anything else; 
then only we shall know and understand that such and such is 
the difficulty; only when you tell, when you state this, we shall 
be able to understand what it is.” 

The younger brother then said: “Well, sirs, you village-five, 
I have brought you together to settle a matter. So settle that 
for me; we two alone are unable to settle it properly; therefore 
I have complained to you.” 

The village people then said: “Well then, please tell what kind 
of a case it is; only when we hear this, we shall be able to say 
anything.” 

The man then said: “Well, sirs, yesterday, we two brothers 
had an awful quarrel; settle that for us; it is for this purpose 
that I have brought you together.” 

The village people then said: “Well then, tell how it went off; 
tell how he has abused you; how shall we be able to judge at 
random ?” 

The man replied: “Well, sirs, it is what I have told you; we 
two brothers have had a quarrel. How shall I tell you? 


344 


Santal Folk Tales 


AdQ ato hQfko mgnkefa, Hf sg b?ibu, jhogra maben jhogra 
akange; ado ona reak or phgdge tho bam Igiyeta. 

Khange ado uniye mgn ruarkefa, Ma baba, hudis Aampe; gnte 
ceti lekalin jhogra akana, ona do bape hudis hamel!a? Onate 
Dgkge id agu akatpea. Arhg ingeh l^iape khan, gndgkhan okor 
oka lekape bicarettaliha? Ado ghari h6 ghari ina katharegeko 
gpgsgli kana. 

Khange adg ato horko rangaoente bhageteko ruhetkfedea, la 
horge, or phed bam lai khan, aurigem jaora akaflea. 

Are meneta, Bicartihpe. 

Auri dg ehgate oka lekale bicara? Or phgd iamle bale rgra. 
Ado nun habidle tah'gyena, ona reak den mahjan daka emQkme; 
ona do ohole bagiiema. Amem ki barawafle iate dole hedena; 
ar bahkhan jShanak huted bale kamikea? Den, mahjan daka 
dole agumegea arem gmgkgea. 

Adg uni hgre mgnketa, Cedak iA emgka, baba? Oka h5 bape 
galmaraoleftina; auriakte dg ghgA gmlepea. Hf, judipe galmaraole 
khan huted, je kana dgs reak leg, ona huted iA gmkepea. Ona 
iate auriakte dg ghgA gmlena, mate dg jagepe metaA. 

Khange adg bhageteko ruhetkedea, ar ruhet ruhet'teko beref 
calao barayena. Adg enko sen taygmge nukin dg badhiakin 
ggdkedetekin jel dakawatlcote ako sanam hgr adi raskateko jgm 
AAketa. Adg uni dadattgte menketa, I^glketam ya, bud iA ceilatmete 
balan baclaoena? Ar baAkhan huted nfhSk hgrgelaA ajgkekoa. 

Adg cabayena katha dg, in maraAgea. 


^ Lit. thinking find. 

5 The motive underlying the supposed action of the elder brother is one that may 
be heard urged against ‘going to law’. The whole proceeding is what the Santals 
style phepra, perverse and dishonest. They will laugh at such a story; but • 
if a man would attempt such nonsense, he would not fare well and would have 
to smart for it afterwards. 
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The village people said: “Quite so, young man, you have had 
a quarrel.” 

He answered back: “Please, sirs, think it out; are you not 
thinking out"* how we have quarrelled? Therefore, as you see, 
here I have brought you. If I shall again tell you, why, how 
are you then judging between us?” Again and again they were 
arguing this very matter. 

Ultimately the village people got angry and scolded him a good 
deal, saying: “You unspeakable fellow, if you will not tell us 
the case from the beginning, it is for no purpose at all that you 
have called us together.” 

“Judge my case,” he said. 

“How are we to judge at random, dash it? Only when we 
have heard the whole from the start, we shall be able to say 
anything. Now we have stayed here up to now; for that give 
us our midday meal; we shall not let you off this. We came 
because you told us; otherwise should we not have been able to 
do some work? Out with it, we charge you a midday meal, and 
you will have to give this.” 

Then the man said: “Why should I give, sirs? You have not 
decided anything at all for me; I shall certainly not give anything 
for nothing. Yes, if you had settled anything, I should of course 
have given you what the council have a right to. Therefore I 
shall certainly not give you anything for nothing, you may say 
whatever you like.” 

Then they scolded him violently, and whilst scolding they got 
up and went their several ways. After these had gone, the two 
brothers killed the hog and gave their people meat-curry and 
rice, and all of them ate and drank with g;reat joy. The elder 
brother said: “Did you see, young man? I taught you how to 
act, and were we not rescued thereby? If not, we should now 
have been feeding other people.”^ 

So the story is ended; it is thus much. 
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90. MittaA till ha]*am ar uniren hQpQntetko rea6. 

till hafamfe tahgkana, ar uni haramren dg mOrg gg^gd 
hgpgnko tahgkantaea. Adg onko jgtg kofae b^hnafkoa, adg mifre 
tahgn tahgnte dher dinko tahlyena, gnre h6 unkin haram bu^hi 
dg begarok reak kathage bakin rgp. 

Adg onkage mit're tahgn tahgntege onko korako dgko chaona 
paonawana; ado uni haramren kiminko dgko gnsok kaha. Ado 
ako akoren hgrelkoko metakoa, Ma, ayo babatekin dg galmarao- 
akinpe, tin din mitre dgkin dghgboa; adg babo bagarok, sg nonka 
mitregebo tahgna? Ma, noa katha galmaraoakinpe, ayo babatekin do. 

Adg onko korako^o mgnketa, Mitre dgpe mgkghente onka dgpe 
mgneta? 

Adgko mgnketa, Hg, mgkgh hd mgkgh, bah hO bah. Adg gnte 
mitrege jaejugbo tahgna? 

Adg onko korakoko mgnketa, Achale galmaraoakina gn^gkhan. 

Adg s?iri gyu]^ jgkhgd jgtg hgrko jarwa barayenkhan, adg onko 
korako dgko ghg^keta, adg apattgtko metae kana, E baba, ale do 
mittah galmaraole disa akata, ahjgmkatalem. 

Adg uni apat haram dge mgnketa, Get lekan katha kana ya? 
Ma rgrpe. 

Adg korakoko mgnketa, Bes katha cgh, bgrid cgh, gntem ah- 
jgmle nghl. 

Adge mgnketa, Ahjgmettapegeah, rgrpe. 


1 Till, as the Santals pronounce the Bengali tell, a caste whose principal occu< 
pation is to press oil. 

2 The separation of brothers is a great problem also with the Santals. It will be 
understood from this story that also their Ideal is that all should live together 
so long as the parents are alive. Very frequently this living together leads to, 
much ill-feeling, due to the inability of the strange elements, brought in by 
the marriage of the sons, being able to hit It off together. The daughters-in-law 
and their children feel the need of being able to have their own establishment. 

It is the father who has to give the permission to separate; he calls in the 
village people with the village headman; with the assistance of these all lands 
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90. AN OILMAN AND HIS SONS. 

There once lived an old oilman S who had five sons. He procured 
wives for all his sons, and, living together in one household, a long 
time passed; still the old man and his wife never mentioned a word 
about setting up separate households^. 

Living: together in this way the young men had children born 
to them, and the old man’s daughters-in-law were feeling worried, 
and they spoke to their husbands, saying: “Do speak to mother 
and father, how long will they keep us in one household? Shall 
we not be separated, or shall we live on like this together? Do 
speak to mother and father about this matter.” 

The young men then asked: “Have you become tired of living 
together, since you say this?” 

“Yes”, they replied, “both tired and not tired also. Shall we 
then eternally live together in one household?” 

The young men then said: “All right, we shall speak to them 
then.” 

Then, truth to tell, when they had all come together in the 
evening, the young men took the matter up and said to their 
father: “Father, we have bethought ourselves of a matter which 
we must have a talk about; listen to us.” 

The old father replied: “What kind of matter is it, boys? Out 
with it.” 

The yoimg men replied: “May be it is a good thing, may be 
it is bad; you must hear about it first.” 

“I am hearing,” he said, “speak.” 


and properties are divided into as many equal shares as there are sons, plus 
the father. The father keeps one share, the sons get one share each. Daughters 
do not inherit or get anything, but at the time of marriage a ‘calf’ is generally 
given to them; if there are any unmarried girls at the time of separation, they 
got a ‘calf*. 
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Ado onko korako menketa, Eatha dg cet hg ban; ale dg begar 
ocokle ^am kana. Tin din mitre dgle tahgna? Adg bam begar 
barakalea? In?i dg apan ?ipinte gidiijkoko dak m9n(Ji barawako- 
takoa. Nikg ni^ kathale dis^ akata, 9^1 dg bab, ni^ge 
huj bourne. , 

Adg uni harame menket’takoa, Henda ya, engam tite dg bapo 
bik kana s§? 

Adgko mgnketa, Bi dgle bik kangea. 

Tgbg dg endekhan cedak onka dgpe rgrefa? 

Adgko menketa, Ente endekhan banle rgra? Am mgngte ma 
bam begaretle, onatele rgr sadeketa. Ado apan ?ipinte bale ghgr- 
kornajona? Onatele rgr sadeketa. Adg de, amge cetem mgneta? 

Adg harame mgnketa, H6 ya, badaeyetgean : bahuko ya bako 
bik kantapca, gnre hd ib dg bab begarpea. Adg onkae mgn 
barawatko khanko thir barayena. 

Adg mdrg turui mShd khange arhd ona begarok kathageko 
ghg^keta. Khange adg uni harame mgnketa, Acha ya, begarok 
^<jli h$spe metak kana. Dgn gn^gkhan bar moka jeleb kat ar 
bar tite tghg^ pur^ukak aguipe. Onareb bi^gulepege, gp<Jgkhan 
in begarpea; ar babkhan dg ghgb begarlepea. 

Khange sari in marab katko agu ggtketa, ar tala racareko dghg 
ggtketa; adgko metadea, Ndkgele mgnketa. 

Adge metatkoa, Ma sg bhala, gkge tinakpe darea, noa kat judipe 
ifiputketa mgnkhan, gn(}gkhan in begarpea. Ar judi babpe r^put- 
keta mgnkhan, gp^ekhan dg ghgb begarlepea. 

Adgko mgnketa, Dgn thg ya, tgbggb ^gui ma, mak rgput 
ggtka ma. 
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The young men then said: “It is really nothing; we only want 
to set up separate households. How long shall we live together? 
Will you not separate us? In this case they will be able to 
prepare food for their own children separately. This is what we 
have bethought ourselves of; it is not much; think this matter over.” 

The old man then spoke: “I say, boys, don’t you get your fill 
by your^mother’s hand, or how?” 

They replied: “Certainly, we are satisfied.” 

“Why then are you talking in this manner?” 

“Should we not speak then?” they replied, “you do not think 
yourself of separating us; therefore we have mentioned it. Should 
we not each one of us separately acquire what we need for the 
household? It was therefore that we mentioned it. So let us hear, 
what do you say?” 

The old man then said: “Yes, boys, I know what it is; your 
wives are not getting what they want, boys; still I am not going 
to separate you.” When he had spoken to them in this way, they 
did not say any more. 

When five six days had passed, they again started this matter 
of being separated. The old man then said: “All right, boys, to 
be separated you think is great fun. Find and bring then a piece 
of wood, two cubits long, and so thick that you need both hands 
to hold round it. I shall first test you with this, and then I may 
separate you; and if you do not stand the test, I am not going 
to separate you.” 

Then, truth to tell, they brought a piece of wood of this size, 
and said to him: “See here, we have brought it.” 

“Now then,” he said, “I shall like to see what strength each 
.of you has; if you are able to break this piece of wood, I shall 
separate you; but if you are unable to break it, I shall not do so.” 

“Come, you fellows,” they said, “let an axe be brought; then 
it may be cut into pieces in a trice.” 
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Adg uni harame mgnketa, Bafia, p^hil dg pgtgjte; sg mocfaote, 
se Igbgdte, sg thgigte barg, sg jaha lekatege ape darete rgpudpe. 
Adg bape rgputle khan, nahak tghggdte hdh hukumapegea. 

Adg khange sari gkg gkgte ona rapul! lagitiko jhukena, gnre hQ 
okge hd bake raput dareata. Khange adg babar hopkateko jhukena, 
gnre h§ bake Igted dareatSa. Khange adgko thir dorokena. 

Adg harame mgnkefa, Cele ya, Igtgdkefe sgpg baha? 

Adgko menketa, Bale Igtgd dareata. 

Adoe metafkoa, Apepe m6rg hgra, ar ih lagaete turui hgpbo 
hoeok kana. Ma gndgkhan dg turui paragpe noa kat dg. 

Khange s^ri adg ona kat dgko turui parakketa; adg mimit 
gotah patarake hatiA barawatkoa, ar mittah dg ade hataoketa. 
Adge metatkoa, Masg bhala, nitok dg rgput’ gelaepe, rgputkea 
sgpe bah? 

Adgko mgnket’a, Oh! raput bahkhanle cekaea? Enah dg mota 
katem metale kan khan, ma rgpudpe mgnte, un marahak do 
bhala, cak rapudok? Nit ma mit ghapitele rgput ggtkea. 

Adge menketa, Ma se bhala, r?pudpe. Khange adg apan gpinko 
pgted coak bara ggtketa. Khange adg uni harame mgnketa, Cele 
bgbu, noa kat rgpud ih metatpea. Adg noa kat khon cetpe 
bujhguketa? 

Onkoko menketa, Ale dg bale bujhgu dareak kana, cetko cgh 
hana nha bhedem Igiyet. Ale dg ma thg begarkaleme. Ale do 
bhgd bhad cet h6 bale badaea. Ale dg lelha bhucuh kohka bhuia 
kanale. Begar ocokle ham kana: inggele badaea. 

Adg uni harame mgnketa, E bgbu, noa kat I'^ak bhgd bape 
bujhguet khan dgh Igiape kana. Bujhgutabonpe; hglpe, ona kat 
guri paragre dg gkge hg bape rgput dareata; ar parak hgtihket 
khan dg algatepe rgput bara ggtketa, Onkage abo hd gota kat 


3 The word translated ‘riistfcs* Is the name given to a semi-hinduized aboriginal 
caste, the Bhuyas, whose name means something like ^belonging to the soil’. 
It is here used in a deprecatory sense. 
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The old man then said: “Not so; first try to break it by bending, 
or twisting, or stamping, or kicking, or in any possible way with 
your own strength. If you are unable to break it, then I shall 
order you to use also the axe.” 

Then, truth to tell, they one after the other vigorously tried 
to break it; but in spite of all exertion none of them was able 
to manage it; then they gave it up, what else could they do? 

“Well, Doys,” the old man asked, “did you manage it or not?” 

“We were unable to do it,” they replied. 

Then he said to them: “You are five, and when you count me, we 
become six persons. So now then split this lo^ up into six pieces.” 

Then, truth to tell, they split the log into six pieces, and he 
divided the split pieces between them, giving them each one, and 
one piece he took himself, whereupon he said to them : “Now at 
it; now try to break it; do you think you will be able to break 
it or not?” 

“Oh,” they said, “what should we do else than break it? When 
you told us a while ago to break the thick log of wood, how would 
it be possible to break anything so big? Now we shall break this 
in one moment.” 

“At it then,” he said; “break it.” Thereupon each one of them 
at once snipped their piece off. The old man then said: “Well, 
young men, I told you to break this piece of wood. What have 
you now understood from this?” 

They replied: “We are unable to understand anything you show 
us, whatever it may be. In any case, separate us. We know 
nothing, neither sense nor meaning. We are foolish, stupid, witless 
rustics^. We want to be separated; that is what we know.” 

The old man then said: “Young men, as you do not under- 
stand the inner meaning of this piece of wood, I shall tell you. 
I Understand this: see, before you split the log, none of you was 
able to break it; and when it had been split up into pieces, you 
easily all of you broke it. Similarly we too are like the whole 
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leka mill then do aema jinis hglok kantabona, ar nShSkbo 
begarle khan dg, sanam chir ch^turoktabona, ubl^ ^ubl^itepe 
rghggjoka. l^glpe, nitok do okge nusibte cgh abo orakre cij basa 
akan, ona ape dg bape bnjhaueta. Ar 6glpe, abo jgtg apa hgn 
mitrebo tahgn khan, gri^fikhan aboren b^iri sg dusm?n jahSe abo 
tiilnd thgkko lagaole khan, onkobo h^ir dareakoa. Ar judi abobo 
apan opinion khan, gndgkhan cekatebo h^r dareakoa? •Ekg gkgte 
cgh aboko harbon. Ma sg bhala, bujhautabonpe, noa katha dg 
thika sg bah. 

Adgko mgnketa, Noako katham rgret ma s^ri kange, p?iti^uk 
kangeale, auri dg bj^m rgreta; mgnkhan do begarkaleme barg, na 
hgng6 sanam hgr ngn(Jegele tahgna. Ar cij b^sut bam h^tihalere 
hh, celahtgt cmalcm, in^re arak sakamkole teke barajoha. 

Adg uni haram ad mgne mgneteye guni bhabiyena are mgnwana, 
Durrg, noko kora dg aiditgtko kohka cabayena, un?k man kathah 
galmaraoat'kore h6 bako bujhaulet'a. Achan begarkakogea. Ekgn 
celah eskar ih emako khan nahak hgrko rgra. Metahako, Nui 
haram dg a^iye citargea, un^ik cij b?isut menakre hfi, hgpgntgtko 
dg gkgn titeye begarkatkoa. Nui dg adi p?pi haram kanae. Onka 
nhhSk hgrko rgra. Acha, jage hoeok, dghgere hh bahre hC, gnre 
hg somangen h^tihakoa. 

Onka bujh^u barakate adg sanamakge bara b^riteye hi^tihallkoa, 
adg apan ^pin orakte cijko idiket'takoa. 

Adg tahgn tahgnte tin serma badre cgh arhSko rghggdena, 
jgmak bah jut^iuako, kicrid h§ bah, adg ?diko bhabnayena. Ar 
unkin haram bu^hikin h6 dak m^n^i hg bah jutsiuakin. 

^ The word basa is used about temporarily taking up one’s abode anywhere. 

5 The expression arak sakam, lit. vegetables leaves, is commonly used abouf 

the stuff from which the Santals make their curry. 
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log; when we are together in one place, much property is seen 
belonging to us; if we now set up separate households, all ours 
will be scattered; you will squander it and become poor. See, by 
some fortune or other goods have now settled"* in our house; this 
you do not understand. And see, when all of us, father and sons, 
stay together, then if our enemies or any one who hates us should 
pick a quarrel with us, we shall be able to vanquish them. But 
if we are separated, how should we be able to vanquish them? 
They would do for us one after the other separately. So now 
then, think our case over, is this I say right or not?” 

They answered; “All that you say is quite right; we believe 
so, you do not talk nonsense; but please give us separate house- 
holds; in any case we shall all remain here; and even if you do 
not give us our shares of the property, give us the cooking-pots; 
in this we shall cook vegetables and leaves^ for ourselves.” 

The old man then became distressed in his mind, and said to 
himself: “What a pity, these young fellows have become utterly 
foolish; words so full of meaning I have spoken to them, still 
they do not understand. Very well, I shall let them have separate 
households. If I now give them only the cooking-pots, then x)eople 
will talk. They will say about me: ‘This old man is a great 
miser; although he has so much property, he has let his sons 
set up separate households empty-handed. He is a very stingy 
old man.’ In this way people will talk. Well then, whatever it 
may be, whether they will receive it or not, still I shall divide 
all and give them equal shares.” 

Having come to this conclusion he divided all his property into 
equal shares and gave them, and they took each of them what 
they got of property home to themselves. 

Living on then, after some years, who knows how many, they 
again became poor; they had not sufficient food, no clothes either, 
and they became full of anxiety. And the old man and his wife 
had not enough to support themselves either. 

28 - Kulturforskning B. XIV. 
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Adg mit din dQ jgtQ korako ar b^huko mit mitteye hQhQ 
jaorakelSkoa, adoe metako kana, Cele beta, bujh^ukettabonape, 
cet hal hoeyentabona? Haram hgpak katha nghgt dg bafi bogea. 
I^glpe, ape dg apekoren b^hukoak kathape sgnata; onate nonka 
harkhet dgbo Aam akata. Ona barg ape mgnre bujh^u kandhaota- 
bonpe. Ar mittan iA kudumape kana, gna reak bhgd bhaAgao- 
aAtabonpe. Adge kudum ggtketa: Kudum kupit kurit, Ponea kQi 
menaka; pga kui dg khaligea ar mittaA kuire dg pgrgd dak 
menaka. Adg ona dak lokate noako pgng kuirem dulle khan, 
jgtg kuige pgrgjoka. Ar noa kui khali tabgn ar onako pgrgd 
tahgn jgkhed onako kui reak dak noarem dul khan dg baA 
pgrejoka. — Adg ma rgrpe noa reak bhgd dg cet kana. Ing 
IgiaAtabonpe. 

Khange thg adgko as basaoena, ?(Ji dh^bidko tiru]^ thirena. Ar 
uni haram dge metako kana, Ma Igi ggtaApe. Khange adge metako 
kana, Bape rgret khan dg aAjgmpe. lAiA Igiape kana: ponea kQi 
dg noa kana, baAma, mittaA hapamren ponea hgpgnko tahfkantaea; 
adg auriko begarokre dg uni haram hgrge jgtg gargsti hgre 
asulet'ko tahgkana. Adge begar baraketlco khan dg, uni hapam 
hgr dg onko ponea hgpgn menakkotaere hO, adg 9 (Ji b?ri(5 rgAged- 
teye harkhetok kana. Onko hgpgntgt auriko harakre dg ona kQi 
dul pgrgj leka onko korakoak lade bi ocokettakoa; adgko bhina 
barayen khan, uni haram reak ladge bako bi dareatae kana. Asgl 
dg noa kana, baAma, uni haram dg dak maa^i gkge hgpgn hg 
bako emaea. Onate noa khisa dge rgrket'a. Onka leka Aglpe, ape 
ho nun din dg cekakote cgA iAgeA dghgketpetepe hara buruyena, 
rgnggdte hO baA kgstg ocoletpea. AdgA begar barakatpe khan, 
gkge hg dak maadi dg bape emaA kana. Inage bujhautabonpe. 

6 When Santals give out a riddle, they always commence as here. I have never 
been able to get an explanation of what is really meant by these words. The 
kite is a constant trouble to the Santals; it comes suddenly, swoops down and 
carries a chicken away. It may possibly be a way of saying: be quick to tell 
the meaning, else somebody else may do it before you. 
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Then one day he called all the young men and their wives 
together, every one of them, and said to them: “Well, my sons, 
have you understood our case, what circumstances have become 
ours? It is not good to disregard the word of an old man. See, 
you listened to what your wives said; thereby we have got into 
such difficulties. Now turn this over in your mind, and find out 
what it jneans. And I am giving you a riddle to solve, tell me 
its meaning. Then he named the riddle: “A riddle, the kite, 
the kite®: there are four wells; three wells are empty, and one 
well is full of water. If you draw water from this and pour it 
into the three others, all the wells become full. But when this 
well is empty and the others are full, if you draw water from 
them and pour it into this one, it does not become full. So now 
saj”^ what this means, tell me.” 

They became utterly perplexed; for a long time they were sitting 
quiet with bowed heads. The old man said: “Be quick now and 
tell me.” Then he said to them: “As you do not speak, listen. 
I am telling you the meaning, this is the four wells: A man had 
four sons; before they separated, the old man was supporting all 
the people in the family. Then when the old man had given them 
separate households, he was suffering awfully from want, although 
he had these four sons. Before the sons grew up, he filled the 
stomach of these boys full, just as they filled the wells; but when 
they parted from each other, they were unable to fill the stomach 
of the old man. The real thing was this: none of his sons gives 
the old man any gruel; therefore he spoke such vexatious words. 
In the same way you see, so long a time I kept you also somehow 
or other and you grew up; I never let you suffer hardship from 
hunger either. Now after I have given you separate households, 
not one of you has been giving me even gruel. Understand what 
this means to us.” 
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Adg khange onko korako dg lajaoko ^ik^uketa. Adg arhSko 
mitS ru^irena, arko mgnketa, Ayo babatekin jivet tahgn bhor dg 
gkge hg babo begaroka. Ar nukin ban hi! ok dg apan ^pinbo 
dandha barajona; menkhan unkin jivel! bhor dg mitregebo tahgna. 

Inage katha dg. Cabayena nitok dg; in marahgea. 

91. Mil! hgr taru^e baihuade reah. 

Sedae igkhen, kathae, pe pon hgr mil!tah atore b^hu nelko sen 
akana. Adg mittah kuriko nolaolede tahekana. Adg ona atoren 
mii hgr girhgr sa^kateko metadea, Delabon ho, uni phalna 
hgpgn kuribo helea,' ar jutlen khan dg, nahgk amge ghgtgkdar 
dgle saj^mea. 

Adg uni hgr hge menket'a, Acha, delabon endekhanbo kulikoa. 

Adg sari onka nienkate uni kuritekoak oraktoko calaoena. Ado 
gkge kuriko mgnlet, uni kuri eskarge orakre dge talifkana. Ar 
onako kuliye jokhengo miftan dosra kuri h6 gncjege ajareye 
hedena; adg uni kuri dge thir akangea. Adg uniko menet kuri- 
geko kuliyede kana, Henda m§i, apum dge okayena? 

Adoe metako kana, Apuh dg, baba, dak dakrame sen akana. 

Ar ehgam‘dg, maiye okayena? 

Adge metako kana, Ehgad dg, baba, mi< hgr khon bar hgrko 
lagite sen akana. 

• Khange adg onko hgr dg bako bujhauette cel! h5 bako rgr 
ruarleta. Adg un jgkhgnge uni ajare kuri dge rgr ggtketa, Q 


1 This story has interpolated a variant of the story of the leopard and the marriage 
broker; it contains an addition to this and so much other matter, characteristic 
of the Santals, that it deserves to be rendered. 

^ When a marriage is to be arranged, the first thing is naturally to get some idea , 
what the prospective bride may be; they do not, however, as the story reveals, 
go very deeply into the matter. As a rule it Is done as follows: when the marriage 
broker has found what he thinks is a suitable girl, and has got the consent of 
the girl’s father for a possible union, some people from the boy’s village (generally 
his father Included) go to the girl’s village and are permitted to see the girl 
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Then his sons felt greatly ashamed, and they moved together 
into one household again and said: “So long as mother and 
father live, we shall none of us separate. The day when they 
are no more, we shall look out for ourselves; but so long as they 
live, we shall stay together.” 

That is the story, it is at an end now; it is this much. 

91. ABOUT A MAN WHO PROCURED A WIFE 
FOR A LEOPARD'. 

In olden times, people tell, three four men had once gone to 
look at a bride ^ in a certain village. There was a girl whom 
they had estimated would be suitable. Then, laying hold of a 
man in the village to act as a guide, they said to him: “Come 
along with us, you, let us have a look at so and so’s daughter, 
and if it turns out well, we shall lay hold of you to be our 
marriage broker.” 

“All right,” the man replied; “come along then, and we shall 
ask them.” 

Then, truth to tell, after this talk they went to the girl’s parents’ 
house. Here the girl whom they had thought of was alone in the 
house. And at the time when they were asking the girl, another 
girl came there to gossip; but she was keeping quiet. Then they 
were asking the girl they had in view: “I say, girl, what has 
become of your father?” 

She replied: “My father, sir, has gone to meet the rain.” 

“And what has become of your mother, girl?” 

“My mother,” she answered them, “has gone, sir, to make two 
persons of one.” 

As they did not understand the meaning of this, the men did 
not say anything in reply. Then the girl who had come there 


moving about in the company of two other girls, she being always between the 
two others. In this way they ‘see the bride*. 
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hae, bhala ng^^ggei tebgo akan, ngte mit sgr kaskom dgA rit 
pitetkea. Adg enka rgr otokate khange uni kun dg ako Ofakteye 
beret calaoena. 

Adg noko hgi* dg ako mgtgreko mgpgnena, Otg, unige si<Jiye 
k^imia, unigebon idiyea, uni dg mit ghapitege, kathaeye kgmia. 
Adg onka mgnkateko beret calaoena. Adg uni ajare kurige 
bahuye reakko gotaketa, ar uni hgrge raebarko dhuraukedea. 
Adgko mgneta, Henda ya bhala, uni kuri dg ehgat apatreakbon 
kuliledea, adg mit hgr khon bar hgr ar dak dakrame metatbona. 
Bhala noa dg cet katha kana? Adg gkge hd bako hudis tiam 
dareata. 

Adg ako orakre sgnkate akoren pm^i then ona kathage laha- 
reko l^i ggtketa, arko mgnketa, Ma sg bhala, l^ialepe noa dg cet 
katha kana. Bahu hglle sgnlena, unre noa katha dg uni bahu 
kuriye rgrleta. Adg bale bujhaulette cet h6 bale rgr ruaradea. 

Adg uni khamid aimaiye mgnketa, Cekate bape bujhauleta? 
Koa ma a4i bhale katha cge metatpe; apat dg sauri iroke sgn 
akana, ar engat dg dal rit. Noa katha cge laiatpe; cekate bape 
bujhauleta? 

Adg kathae, onko hgrgl dg onkako rgr ocoyen khan, arae 
oroeko caha^ baraketa. Khange adg gngko landa baraketa, adg 
bahuko hglkede reakko lai barawatkoa. 

Adg uni raebar hgrge gntg ngtg katha dge idi aguyeta. Adg 
ona hgrre oka then cgh bir hdkgea. Adg mit din dg raebar hd 
raebar katha idi lagit ar ako hd jgmak banuktakote uni khamid 
hgr thopa thuri jontjra gmae lagite bhorsawade tahgkante, uni 
raebar hgr dg mittah gdrdye idi torayet tahfkana. Adg kathae, 
ona bir thenge mittah taru^tikinkin hapam ggtena. Adg uni hgre 


3 The first thing to do with cotton is to clean it of the seeds; this is done by 
letting it pass between the two rollers (wooden) of an implement called c^rkhi 
(made on the same principle as a clothes- wringer) ; the cotton passes through, 
the seeds are pressed out. 
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to gossip suddenly said: “Dear me, I am standing here; by this 
time I might have cleaned^ and carded'* one seer cotton.” Saying 
this as she left the girl stood up and went to her own house. 

These people then talked together among themselves: “You 
heard that; she must be a good worker; we shall take her; she 
will apparently do a lot in one moment.” Having said this, they 
got up j^nd went away, whereupon they decided to get the girl 
who had been there gossiping for a wife, and they engaged the 
man living there as a marriage broker. They said: “Look here, you 
fellow, we asked that girl about her parents, and she told us about 
making one of two and about meeting rain. I wonder, what this 
means.” But none of them was able to think what it might be. 

When they reached home, before telling anything else they 
told this, saying: “Do please tell us what this may mean. We 
went to look at a bride; then this girl spoke these words; and 
as we did not understand it, we did not answer her anything.” 

The lady of the house then said: “How did you not understand 
this? Of course it was very good what she said to you; her 
father had gone to cut thatching-grass and her mother to grind 
split peas. This was what she told you; how is it that you did 
not understand this?” 

Then, people tell, being spoken to in this way the men stood 
there with wide-open mouths. Afterwards they burst out laughing, 
and told about how they had been looking for a bride. 

Now the marriage broker was going and coming and bringing 
words from the one side to the other. Somewhere along the road 
there was a little jungle. One day the marriage broker was going 
there with some communication in connexion with the marriage, 
and as they had no food in their house, and the principal on the 
other side had given him hopes of letting him get some Indian 
com, the marriage broker was taking along a sack. Then, people 


The ‘carding’ is done with a bow, especially made for this purpose. 
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mgn ggtketa, I 9 in dg alom jgmei^a, iA dg bhageyeta; 

mif hgr khon bar hgrkako Icana. 

Adg ona katha anjgmkatc uni t^ru^ hde haharayena, are mgn- 
ket'a, gn^ekhan in hgm bar hgr darekiAa? Judim bar hgriA khan 
dg ghgh jgmmea; ar bankhan dglah jgmmegea. 

Adg uni ligre menketa, Disom disomren hgr raebarkateh bar hor 
akat'koa, am bah bar hgr dareama? AIbgt in bar hgrkama. 

Adg uni taru^ arhge menkefa, Judim bar hgrlih khan, adg ale 
taru^ jat jgtgh laikekoa, bahma, teheh khon raebar hgp dg alope 
jgmkoa. 

Adg uni hgre mgnketa, Ho, nitgeh bar hgr ggl!mea. Ma thg 
am dg noa gbrei’e hglgkme, ar aikha cei hg alom rgr baraea; ar 
aikham rgrket'a menkhan, ghgm bar hgrlena. 

Adg uni tarujSe menketa, Acha, giujekhan cet hg bah rgr bapaea. 
Adg onkae kablaokedete ona gbrireye bglg ocokedeteye tgl gsgt- 
kedea, adg ga^a areteye dipil idikedea. Adg bar pg thehga khube 
humakkedea, adg ga^a dakreye atu ggtkadea. 

Adg bhai, latar sgnre, kathae, mit'tah tani]^ ona bora atu 
calak kan gai lekae hglkette ga^a 4hip thene tkrgk akana. A6 
dge mgneta, Dhora gaigeye atu hijuk kana. Adg ah sor then 
atu hghen khan dg gkkalteye dgn ggtkette ggrkate ghutu sgne 
capat odok ggtlcedea. Adg uni okoar taru^ dg ehgae tahfkana. 

Adg ghuture ona borae ggr grgh ggfkef khange uni taru^ ah<J4 
dge o^ok ggtena. Adg uni ehgae mgnketa, Durrg, am kanam! 
Nggenahaklah jgmetme tahgkana. Ceka lekate noarem bglgyentem 
atuk kan tahgkana? 
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tell, just there in this forest he met a leopard. The man said to 
the leopard: “I say, you leopard, don’t eat me; I am doing some 
very meritoiious work; I am making two persons from one.” 

Hearing this the leopard also was very much astonished, and 
said: “In that case you might perhaps also be able to make 
me into two? If you will do this to me, I shall surely not eat 
you; bu|j if not, we two shall eat you.” 

The man answered: “I have arranged marriages for people in 
many countries and made pairs, should I not be able to make 
two of you? Of course I shall make you into two.” 

Again the leopard said: “If you make ,me into two, then I 
shall tell all us leopard people, saying: From to-day don’t eat 
any marriage broker.” 

“Oh”, the man said, “just now I shall make you into two. 
Come, get into this sack, and have a care, don’t say a single 
word; if you speak, you will not become two.” 

The leopard then said: “All right, in this case I shall not 
say anything.” Having made the leopard agree to this, he made 
him get into the sack, and tied him securely up, whereupon he 
carried him on his head to the river bank; and having given 
him a couple of hard strokes with a stick, he throw him out 
into the water and let him float down the river. 

Now, my friends, somewhere further down the river, people tell, 
a leopard saw this sack coming floating, and thought it was a cow 
and was lying await there on the river bank. The leopard thought: 
“Surely, it is a cow that is coming floating.” And when it came 
near to her, she at once jumped, bit into the sack, and threw it 
out and up to the bank. But the leopard who pulled the other 
■ out of the water was a female. 

On the bank she bit and tore the sack, and the male leopard 
came out. Then the she-leopard said: “Strange, it is you! I was 
just on the point of commencing to eat you. How did you get 
into this and come floating?” 
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Adg unre uni t^ru]^ dg uni raebai* hgr reak kathae 

galmaraoadea, banma, nonka onka mgnkate noa borarefi bglg 
akana. Adg sari ona katha ndkde thik ggtentaea. Adg gnte 
ndkdelab dapamena. 

Adg uni ebga taru^ hg ona kathae patiauata. Adoe rajiyentekiii 
jgrena, adg enekin haram bu^hiyena. Adg unkin taru;^ dg ona 
katha sanam taruj^kin laiatkoa, ar jgtgko lapai idiyena. .Adg ona 
iate, kathae, nit dhabid ona katha nan leka jug leka tahg akangea, 
bah ^igau akana nit habid; raebar hor dg bako jgm oco akana 
ar bah ahjgm akana. 

Adg uni hgr doe ipgnketa, Cele nui taru]^ doh ggdkedea. Adg 
ona bujhaukate a^i khulasate uni hgr dge raebarketteye bahu 
jSwSe ocoket'koa. Adg uni kupi dg tulam kaskgm kami dg 
badaege bae badaea. Jgtgak kami dg besgeye kamia, menkhan 
ona kami mgtgre dge kgmgea. 

Adg jgtgak kami cabayen khan, adg Mag Phagun din tiokena. 
Adg khamid hgre mgnketa, Ma ngtar dg tulam sutam kamita- 
bonpe, kicrijokabon. Sanam hgr ehgateh bahuatpea, adg onkoko 
sutama, adgh kicrid barakapea, ar gkge bape sutam khan, gg^e- 
khan dg bah kicridpea. 

Adg onka galmaraokate kaskgme tula hatih barawatkoa. Adg 
sanam hgrko rit tulam baraketteko pitet baraketa. Adg uniye 
aodalet bahu kuri dg takkoege bae badaea; hgr helte adiye takoe 
gelak kana, bahgeye jut ocoyeta, adg a^iko landawae kana. Adge 


5 Nan leka jug leka is an expression very rarely used and is intended to 
convey the idea of ‘ever and always', the time from the remotest antiquity to 
any future day. 

6 Mag Phagun are the two months corresponding *to January-Fehruary and, 
February-March. Mag is the month when servants leave and new ones are 
engaged ; certain Santal festivals fall in these months. The festivals here referred 
to must, however, be really non-Santal, because later on the expression ^91^91, 
seeing, is used, and this word Is used about Santals going to ‘look at*, i. e. 
participate in Hindu festivals. 
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The male leopard then spoke to her about the marriage broker, 
saying; “With this in mind I entered this sack; and as we see, 
what he said has really come true; here, as you see, we two 
have met.” 

The she-leopard then also believed the story, and as she was 
willing, they became a pair, and in this way they became hus- 
band an^ wife. Thereupon these two leopards told all leopards, 
and all of them passed the word to each other, and for this 
reason, people tell, this has until now remained settled through 
aU ages 5; until now it has never failed; marriage brokers have 
not been eaten; it has not even been heard, of either. 

But the man said: “Likely I have killed this leopard, throwing 
him in.” Thinking this the man was very happy, performed his 
marriage-broker work, and made people into husband and wife. 
Now the girl we heard of knew absolutely nothing of working 
in cotton. All other work she was doing well; but in this she 
was deficient. 

When all work had been finished, the Mag Phagun time® came 
round. The master of the house then said: “Now please at present 
work the cotton and spin thread, we shall get clothes. I have, 
dash it, procured wives for all of you'^; so let them spin thread, 
then I shall clothe you, and if any one of you will not spin 
thread, I shall not clothe them either.” 

Having spoken in this way, he divided the cotton among them 
by weight, whereupon they all cleaned out the seed and commenced 
to tease the cotton. Now the girl who had spoken so confidently 
did not know how to spin; keeping her eyes on the others she 
attempted to spin, but was unable to do it properly, and the others 

’ At this time new clothes are or may be provided. Formerly the Santals would 
weave themselves; the women spun the thread, the men wove the cloth 
Now it is very rare to see a Santal weaving; mill cloth is cheaper, they think, 
and in any case much nicer to look at. 
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metako kana, Noa carkha bhala bae 6gl oromediAa; eiigah reak 
cai'kha dg khube riel orom akadiiia. 

Adoko metaea, Ba horn badaea ho; carkha do cel! then bgrida? 
Efigamak carkha dg mgtanteye ngl orommea? Noa dg gkgn gre 
katha kana. 

Adge mgna, Bafia hg, ona carkhare khan, ngtg sutsimkate lahare 
ihgeko kicrickiha hutgd. , 

Adgko metadea, Endgkhan ona barg gguime sg; ing dg hare 
pharem sutam hgdteko kicridmea. 

Adg mit din dge calaoente ona engat reak carkhageye dipil 
aguket'a, adg^ ona ca;rkhare hge takoe gelak kana, adg bae jut 
ocoyct'a. Adg pg pon mahS badreko metae kana, Okor hg, tin^ikem 
takoekefa ? 

Adge metako kana, Noa carkha hg bhala hg, nin din ngn^gbo 
tahfyentege bhalae hgl etakkidiha, bae hgl oromediA kana, ngl 
etak ut^irkidiAgeae. Adg landa bayawadeteko thir barayena. Adg 
dosrako dgko sutgmketteye kicii<5 barakatkoa. Adg uni khgmid hgye 
mgnketa, Okor baihu, aben dg tisben sutgma? KicridkabenaliA. 

Adge mgnketa, Carkhage, baba, bae Agl orometlina, onate baliA 
sutgm dareak kana. 

Adg uniye mgnketa, Endgkhan cekate kicrid dg hoeoka? Ma 
gnijgkhan gkgeko bape sut^imlet hgr dg ngkge pgrgb dara kanta- 
bona, ape dg guy gjgkkate tul^mte bayg latkaojoApe. Adg bape 
sutgmlettabon khan, iA hd nit dg cet iA mgna? Ar bape ba^ae 
khan hutgd, p^hilre cedak bape l^ileta? JahSe then babo sutgm 
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were laughing at her. Then she said to them: “This spinning- 
wheel probably does not recognize me; my mother’s spinning- 
wheel knows me very well.” 

But they said to her: “No, girl, you don’t know; what is wrong 
with the spinning-wheel? Has your mother’s spinning-wheel eyes 
to see and knov/ you with? This is only a fib of yours.” 

She wpuld reply: “Not so, you; if it had been that spinning- 
wheel, I should have spun thread, and they would have clothed 
me before you others.” 

“In that case,” the others said to her, “do bring that wheel; 
with that you will be able to spin thread quickly, then they will 
give you clothes.” 

Then one day she went, and brought her mother’s spinning 
wheel, carrying it on her head; she tried to spin with this also, 
but was unable to do it properly. After three four days the others 
said to her: “How is it, girl? wo see nothing; how much have 
you spun?” 

“This spinning-wheel also,” she replied, “must take me to be 
somebody else, since we have lived here for so long a time; it 
does not recognize me; it has taken me to be an entii’ely strange 
person.” Then they laughed at her, and did not say anything 
more about it. Now the others spun thread, and they gave them 
clothes. The master of the house then said: “Well, daughter- 
in-law, I do not see anything; when will you spin thread? I want 
to give you clothes.” 

She replied: “The spinning-wheel, father, does not recognize 
me; therefore I am unable to spin thread.” 

“In that case,” the man said, “how will there be clothes? So 
.you who have not spun thread — you know, a festival of ours 
is coming — you rub yourselvf in with molasses and take cotton 
and stick on to you. As you have not spun thread, what shall 
I say now? If you don’t know how to do it, why did you not 
tell so at once? Should we not have let somebody spin? Dash 
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ocoea? Ma engate tul^mte bare latkaojonpe. Adg enka rgr 
barakatege uni hge thirena. 

Adg cet pgrgb cgn sgtgren; adg figfigl calak l^git nawa nawanak 
kicrid ham odokkateko bandek kana. Ar uni b^hu kuri ma kicrid 
b^nuk khan, ceie ham odoka? Adg kathae, tukudre gup tahfkana; 
tinre cgh onae ham odokkelite gota hgrmgreye gjgkante, gngye rit! 
tul^mlet, ona tul^m dg gota hgrmgreye latkaoana, adg o,nko shote 
nui h6 h^dui haduiye helaoena. Adg bogeteko landawae kana. 

Adg uni jawaetgl! dg uniye helkede khan dg ?di baride edreyena, 
are mgneta, Ayu^ se ^yuboka, nui gim^i dg khub lekah dalea. 
Engate haram dg cig^ri lekae mgnlet khan, nui dg onageye sgri.- 
ket’a. Nui 9 im?ii dge • dundhigea, bud dg mi< h6 bgnuktaea, ar 
lajao h5 banuktaea. Nui dg bah dghgyea. Adg kathae, ?yu^en 
khan, orakteko hedena, adg unre bogeteye dalkedea. Are bggi 
ut^irkedea. 

Adg ing dosar serma khange, kathae, uni raebar hgr dg arh6 
mit hgr reake raebar kan tahdkana, adg ona bir sgntegeye hijuk 
sgnok kan tahdkana. Adg uni pghile b^huade uni t^ru^tekinge 
arhgkin hapamena. Khange uni hgr dg bgtgrteye dgret tahgkana. 
Adg uni taru^e mgnketa, E ho, alom d^ra, ghgh jgmmea. Hape, 
tehgolenme; am tulud mittah galmarao menaktiha. 

Adg khange uni hgre tehgoyena, adge mgnketa. Get katha kana? 
Ma rgrme. 

Adg uni t^ru^e mgnketa, Ih dgm hgl oromediha sg bah? 

Adge mgnketa. Bah hgl orometmea. 

Adg t^ru^e mgnketa, Acha bam hgl oromedih khan ih cekaea? 
Adg amge ma kgeyehme, cet boksisem hataoa? Ong mit dhao 
borare bhoraokatem bar hgr akadiha, adg ona katha reak mgngre 
disg menaktiha. Onate am dgh metam kana, ma cet boksisem 
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it, take cotton and stick on to you.” Having spoken in this way, 
he did not say any more either. 

Now some festival or other came round; in order to go and 
amuse themselves the others were taking out their new clothes, 
and were’ putting them on; but as there was no cloth for her, 
what could this daughter-in-law take out? Now, people tell, there 
were molasses in a pot; some time or other she took this out and 
rubbed herself in all over her body with this, whereupon she took 
the cotton she had cleaned of seed, and stuck it on all over her 
body, whereupon she also went off together with the others, shaggy 
and bushy. They laughed a good deal at her. 

When her husband saw her, he became very angry and said: 
“Let it only become evening; then I shall give this woman a 
sound thrashing. Dash it, the old man said this to her as a 
sarcasm, and she has taken it as if he meant it. This woman is 
a blockhead; she has no sense, not one bit, nor has she any 
shame. I shall not keep her.” When it became evening, people 
tell, they came home, and then he gave her a sound thrashing, 
whereupon he sent her away for good. 

The next year, people tell, this marriage broker was again 
acting as such for somebody, and he was going and coming 
through this particular forest. Then one day he again met the 
leopard for whom he had formerly procured a wife. The man 
was running away for fear, but the leopard called out: “You 
there, don’t run away; I shall not eat you. Wait a bit, stop; 
I have something to talk about with you.” 

Then the man stopped and said: “What is it? Please speak.” 

“Do you recognize me or not?” the leopard asked. 

. The man replied: “I don’t recognize you.” 

“All right,” the leopard said, “if you don’t recognize me, what 
shall I do? Now you please ask me, what gift will you take? 
Once you put me in a sack and made me into two; I have had 
this matter in my mind, remembering it. Therefore I am saying 
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hataoa, onageA cmama. Gp jelem jgma, sg ka^a jel, sg bir 
janwar jelem joraa? Ma ona rorme, adgA god ^guama. 

Adg uni hgre mgnket'a, Acha, bir janwarko mgtgre barg mittaA 
khub maraA murum ggd gguaAme. 

Adg t^rupe mgnket'a, Acha, gapa gn^gkhan hang hana dare 
biUa then tikin jgkhen hijukme, adg idijoAme. Adg amem khusi 
ocokidiAa, onate iA hd am in khusi ocomea. Adg enka^mgnkatc- 
gekin apan ^pinena. 

Adg dosar hilok uni hgr dg hgrante tikin jgkhgn ona dare 
huta thene calaoente sari mittan murume Aamkedea. Adgko Igl- 
kedeteko gQk ggukpdea. Adg unre uni hgr noako katha dge 
galmaraolefa, adg ngkde, sprite cgA nasete cgn, kathatgt dg nit 
h^bic menaka. 

Adg cabayeua katha dg, in maraAgea. 

92. Boehako baplalet’kin reaA. 

Sedae jgkhgn, kathae, eae boeha korako tahgkana ar hu(JiA 
utgrid mit'tan miserat; ar miserat dg ini mit hgr eskargetakoae, 
ar uni dg bako jdwae akadea, daAgu^geye tahgkana. Ar kora hg 
naprakko dgko bahuatkoa, ar uni hu(jiAid dg (J^ngu^ge menaea. 
Adg uni hg b^huae Iggili bahuko Aam bapayeikoa, adg okare hg 
jokhage baA hoeok kan — Aamkate hg bhingr^uk kangea. 

Adg bar pg sermako Aam baraket’koa — onkage okare hg jokhage 
ban hoeok. Adg uni kopae mgnket’a, Isi, ayo ar baba ar sanara 
boehako, iAiA metape kana, b^hu bako Aamok kan khan, ik^kakpe. 
lA dg gapanok mittaA baha bir khon Aam ^gukate noa aboak 
gSrsaodere mucat sgnreA I'ghgekaka. Adg ona baha dg gkge hg 
alope bahaea, ar judipe bahaketa mgnkhan, gn^gkhan inige iAren 

8 The murum jel (from which one of the Santal septs, the Murmu, have }^ot 
their name) is the Nilgae. Portax pictu, now practically exterminated where the 
Santals live; a couple of generations ago it was not uncommon. 

92 * It is a very common thing with Santal girls to take a flower and put it in their 
hair or behind the ear, as an ornament. Especially big red flowers are used in 
this way. 




Miscellaneous Stories 


869 


to you: “What gift you will have, this I shall gfive you. Will 
you eat cow’s meat, or buffalo meat, or the meat of a forest 
animal? Please tell, and I shall kill and bring you.” 

“AH right,” the man said, “kill and bring me from among the 
forest animals a large Nilgae®.” 

The leopard said: “Very well, then come to-morrow about noon 
time to ^ the foot of the tree over there, and take it away from 
there. You made me pleased, therefore I am also going to make 
you pleased.” After having had this talk, they separated. 

The next day the man took some people with him and went 
by noon-time to the foot of this particular tree, and really found 
a Nilgae there. They bound this up and carried it home. On this 
occasion the man told these happenings, and as you hear, whether 
it is true or not, the story is there even up to now. 

Now the story is ended, it is this much. 

92. WHEN THEY TRIED TO MARRY A BROTHER 
AND SISTER. 

In olden times, people tell, there once lived seven brothers and 
a sister, who was the youngest of them all, and this sister was the 
only one they had, and they had not married her away; she was a 
spinster. The elder ones of the brothers they had all procured wives 
for, but the youngest one was unmarried. They were seeking a 
wife for him also; it never anywhere came to anything; even 
when they had found a girl, it fell through. 

They were seeking a wife for him for two three years; it was 
the same, it never came to anything anywhere. Then the young 
man said: “I say, mother and father and all my brothers, I tell 
you this, since no wife is to be found, give it up. To-morrow 
I shall fetch a flowering plant from the forest, and shall plant 
it near the one end of this waterpot-stand of ours. And don’t 
any of you adorn herself with the flower*; if you do so, she 


24 — Kulturforskning^. B. XIV. 
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b^hoi hoeoka. Adg onka menkateA rohge lagit, ar onate jgtQ hgr 
iA lai sa^eape kana, jgmgn abo opakren gkge hg alope bahae 
ma. Adg ayo, am ifi metam kana, ma noa baha dg tunkhime, 
jgmgn abo ofakren gkge hg alope bahae ma. Ar atoren hg judi 
jahSeko sid khan, pghilre noa katha l^iakome, baha dg alope 
bahaea mgnte, arpe bahae khan, aikhg uni phalna koraren bahupe 
hoeoka. Nonka pustau laiakome, noa katha dg alom okpea; adg 
ona baha khub tunkhime. 

Adgko menketa, Acha bogege, gp^skhan ma rghgeme. Adg 
nfkg thg orakren sanam hgrle akhjgm kange. Ar ki jani<i bahle 
bujhaukette? 

Adg uni ko^ae mgnketa, Hai, inage thg, bahkhanpe andhakoka. 
Ar onka laiako tuludko sid khan, sit ocoakome. 

Adg kathae, dosar hilok khange uni kora dg cet lekan baha 
cge agukette ona gSrsaoderegeye rghgeketa, ar gng onkae mgnlet 
katha dg gota ato pasnaoena arko ba^aeketa. Are rghgeket khan 
dg, hgl hg sanam hgpko hgl idiketa. Adg sari uni kopa dg dinge 
ona baha dge hglak hglaka. Adg tin din badre cgh ona baha dg 
bahayena, adg a<ili jut hglok kana, ar sg hg a^i jut h$sge sg 
kana. Adg kuriko hg h^s hglokte dinge hghglko hijuka arko 
hgl idia. 

Adg kathae, mit din dg uni akoren miserat kufige dake tatah 
kan tahgkana, adg jut hglteye sa^ ggtketa, bae jivileta. Adg 
ehgattgte hgl tiok ggtkedea; adde metae kana, Henda m$i, ona 
baha dg cedakem jgtgteta? Cet kichu bam bahaea? 

Adg uni kuriye mgnketa. Ip ayo, hape sgh baba gelaea, bhala 
cet lekah hgloka. 
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who does shall be my wife. It is for this purpose that 1 am 
going to plant it; therefore I am saying this to you all, that none 
of you here in our house may take the flower to adorn herself 
with. And, mother, I am saying this to you: watch this flower 
plant, that none here in our house may adorn herself with it. 
And if any girl from the village will pluck it, tell them in before- 
hand: 50U are not to take this flower to adorn yourselves with; 
and if you do so, know that you will become the wife of so 
and so. Tell them distinctly; don’t keep this back; and keep a 
careful watch on this plant.” 

“All right,” they said, “this is good; so you plant it. Now 
naturally all we here in our house hear what you say. Likely 
we have all understood it, is it not so?” 

The young man then said: “Yes, that’s just what it is; else 
you might do something inadvertently. If they being told this 
pluck it, let them.” 

The next day, people tell, the young man brought the flower 
plant, who knows what kind it was, and planted it near the 
waterpot-stand, and what he had spoken in this connexion was 
spread out over the whole village, and people got to know it. 
When he had planted it, all people had a look at it. And, truth 
to tell, the young man was every day looking and looking at it. 
After some time the plant blossomed, and it was very beautiful 
to look at, and the odour of it, it was very delightful. And as 
it was delightful to look at, the girls used to come every day 
and have a look at it. 

Then one day, people tell, it so happened that this sister of 
theirs was pouring out some water, and as the flower looked 
beautiful to her, she suddenly caught hold of it; she could not 
forbear ; her mother saw her doing it, and said to her : “Look here, my 
girl, why are you touching this flower? Don’t you know anything?” 

The girl replied: “I say, mother, wait a little, I shall have a 
try with the flower, I wonder, how I shall look.” 
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Adg engate menkelia, Ba&a, m|i, am dg alogem bahaea. 

Adg uni kupiye mgnketa, Baba, ayo, dare sudh^ totkateb bahaea, 
arhg enkageb rghgekaka; sid khange thge bgl oroma, ar dare sudh^ 
khan dg, cekateye Agl oroma? 

Adg engate mgnketa, Aoha, am dgb manayetmete bam abjgmet 
khan dgb cekamea? 

Adg sari bae abjgmlefa, dare sudhai totkefte bghgkreye baha- 
keta; arh§ dghgkette pahil lekae rghgekata. 

Adg tin gktgre cgh sari dadattgt, sg uni rghgelet kopageye 
hgdena, adg nin dara lekage gn hilok hg ona baha’ thengeye 
calaoena. Ar uni kup dg un jgkhgn gorare bglgkateye bgngl 
kana, ar uni ehgattet dg duar then pin^a^’eye dufu^ akana. Adg 
un jgkhgnge uni kora dge meneta, Henda ayo, noa baha dg gkge 
bahaleta? 

Adg uniye menketa, Okor, babu, gkge h5 bako baha akat’a. 

Adg uni korae mgnketa, Bafia, ayo, gkge cgko bahaletge, onkage 
sgyeb kana. Ma laime gkgeko bahaleta; thopa has dgb bas thiketgea. 

Adg apattgte mgnketa, Ma laiaeme, gkgeko bahaleta mgnte. 

Adg ehgattgt’e mgneta, 0kg ba^ae gndgkban, ib dg bab bgl 
tiokletkoa. 

Adg uni korae mgnketa, Ngkge belpe, bape patiauk kan khan, 
noarege u]^ hg latkao akana, ar abo hgpgn m|iye bahalet lekage 
sgyeb kana. 

Adg apate mgnketa, Henda na, sari amem bahaleta? 

Khange uni kuri dg cet hg bae rgrleta. Adg engattgte mgnketa, 
Nui kuri dg cet bam metae? Manayede kan tuludgeye baha 
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“No, my girl,” her mother said, “don’t adorn yourself with 
this flower.” 

“No, mother,” the girl replied, “I shall pull out the whole plant 
and take the flower on; then 1 shall plant it again, just as it is; 
if I pluck it, he will see what has been done; but if I take the whole 
plant, how will he be able to see that anything has been done?” 

“Very well,” her mother said, “if you don’t listen when I am 
warning you, what shall I do to you?” 

Truth to tell, she did not listen to her mother; she pulled the 
whole plant out, and put it on her head; then putting it down 
again she planted it as it had been before. 

Then some time that day, truth to tell, her elder brother, that 
is to say, the young man who had planted it came; and as was 
his habit, he also that day went to the plant. The girl had gone 
into the cow-stall and was at the time looking out from there, 
and the mother was sitting on the veranda at the door. At that 
time the young man said: “I say, mother, who adorned herself 
with this flover?” 

“Why, my boy,” his mother replied, “no one has adorned herself 
with the flower.” 

“No, mother,” the young man said: “somebody did adorn 
herself with the flower; it smells so to me. Please tell who did 
so; I also seem to feel a little whose smell it is.” 

Then his father said: “Do tell him who adorned themselves 
with the flower.” 

But the mother said : “Who knows then? I did not see who it was.” 

The young man then said; “Look here at this then, if you do 
not believe; some hair has also stuck to this, and it smells to me 
as if our little girl had adorned herself with this flower.” 

The father then asked: “Answer, girl, did you really adorn 
yourself with the flower?” 

The girl did not say a single word; then her mother said: 
“What will you say to a girl like her? Although she was warned. 
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ggtkella, are mgnelSa, Mill gh^nge, ggA bahaea, arhgfi dghgkaka. 
Adg s^rigeye bahalefa. 

Ehange adg uni kupi dge rak ggtSketa. Adg apattgfe mguketa, 
Sana, noa dg nukinge baplakin reak likh? tahgkana, onatege 
b^hu hg babo Aam dareatkoa. Ar fielpe, nui kufi hg I^iade ar 
manaye tulu<5ge noa bahae bahaket’a. Adg abo hg nitok dg cetbo 
mgna? Ma nukingebon baplakakina. , 

Adg khange uni kuii dge rakketa. Adg gnte cekaeako? Adg 
unkin baplakin reak sgrgmjamko jur^u barayeta, ar hofokoko 
teke caole barayeta. 

Khange uni kuri dg mgne mgngteye hudisketa, bahma, Noko 
dg nihsk dhorage ^lih dgko baplalihgea. Okge tora mgn, ngpdg 
khon doh d^rjoha, ar baftkhan dg ghgh bahcaolena. Onkae hudis 
barakette uni ku|i dg gndg khone d^pketa. Ar mittah 9sul mirui 
tahgkantaea, adg uni mini hge idi torakedea. 

Ado calak calakte tin s^hgih cge calaoen. Adg mittah ^obhak 
thene umok kan tahgkana, adg ti jahgakoe iskirok kana. Adg 
ona hgnng khonge, kathae, m^iil^ dg pldri o^okok kana. Adg 
dher hgke iskir o^okket khan, mitreye pitiri mitkette gtreye 
dghgkata. Adg kathae, ona m^il^ dg tale dare janamena. Adge 
um baraktege ona tale dare dg hara gotena. 

Adge mgnketa, Hg, noa tale dareregehdgjoka; noa dg ^(jii algate 
dare ggdok kana. Ado onka mgnkate uni mirui tevehkedete ona 
tale darerekin dgdena. Adg uni kuriye mgnketa, tale dare, khub 
cgt harakme, jgmgn gkge hg aloko ham dapeah ma. Adg s^ri 
onkae mgnket khan dg, kathae, hara harayena sg, ^di usul 
harayena. Ar uni mini dge arakkadete uni dg jgmake ^guitakina. 
Adg onako jgm baraete onkatekin tahgyena. 

2 The word is the name for the rolls of cotton or wool from which thread is spun. 

3 The Palmyra palm, Borassus flabelliformis, L., is the most common palm in the 

Santal country. 
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she adorned herself with the flower, saying: 'For one moment 
only, mother, I shall take the flower on ; then I shall put it back 
again.’ In this way she really took the flower on.” 

The girl then commenced to cry, whereupon her father said: 
“No, there is nothing else; it was the fate of these two that they 
should be married; therefore we too were unable to procure a 
wife fo^r him. And see, although she was told and warned, the 
girl adorned herself with this flower. Then what can we say now? 
Well, we shall marry these two.” 

But the girl again cried. But what should they do? Then they 
gradually collected what was necessary to celebrate their marriage, 
and they boiled the paddy and prepared tke rice. * 

The girl considered the matter in her mind, saying: “They will 
surely marry us presently. Heigh ho, I shall at once run away 
from here; if I don’t, there will be no rescue for me.” Having 
come to this conclusion the girl ran away from there. She had 
a kept parakeet, and this she also took along with her. 

Walking along she went who knows how far; as she was bathing 
somewhere at a water-pool, she was rubbing her arms and legs; 
and from her body, people tell, the dirt came out in rolls. ^ And 
when she had rubbed out quite a quantity, she made it all into 
one roll, and put it on the ground. Then, people tell, this dirt 
became a Palmyra palm;^ and as she was bathing, the palm 
suddenly grew up. 

Then she said: “Oh, I shall mount this palm; this easily and 
quickly grows big.” Saying this she took the parakeet in her 
hand, and both of them mounted the palm. The girl said: “I say, 
palmyra palm, grow very high, so that no one may be able to And 
me.” And, truth to tell, when she had spoken thus, the palm, 
people tell, commenced to grow and grow; it grew to a very 
great height. Then she let the parakeet loose, and the bird brought 
food for them, and getting food they both lived in this way. 
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Ax orakren hor dg uni b^nugite Soda $udiko tiam bafayede 
kana, ar sg baplakin reak hdko sor akata. Adg b^rsifi pg mSbS 
dh^bidko nam barakedea, ado bako Aamlede khanko thir dorokena. 

Adg tin din badre coil mittan mahle kupi tikin jgkhgn ona 
bgrtege bhajan gkriiie calak kan tahfkana. Adg dak tetafikede 
khan, ona tale dare but^rege ona bhajanko dge dghgkata, adg 
ona 4obhak reak dake hukette arhg ona umulregeye dijru^ena. 
Adg uni kuriye rgrketa, I9 mahle kuri, dgn mittah suptid emahme, 
in dg mittah sakgm ih emama. 

Adg uni mahle kurij’^e mgnketa, Dgn gnte, hhr ggtahme. Adg 
S9i'i sakgme hhr ggtadea, adg mittah suptide capat raka^ ggtadea. 
Adg ona suptid h§ glckalte uni kupi thenge 9pir calao ggtena, 
adge sa^ ggtketa. Adge metae kana, I9 mahle kuri, noa sakgm 
dg hgrgk dgm hgrgkketa, mgnkhan gkge then hd alom hgl ocoea; 
ato sgn bhajan ^krihem calak khan, sakgm dg oyo pgtgmkam, ar 
bahkhan ndhSkko rgd bgtgdkema. 

Adge mgnketa, Acha, atoh bgtglen khan, noa dgh oyo pgtgm- 
kaka. Adg enka mgn barakate khange uni mahle kuri dge beretena. 
Adg arhge metae kana, Ngn^g ih menah reak katha gkge then 
hd alom l^ia, arem laiketa mgnkhan, ^ikh^m ggd utgroka. 

Adg uniye mgnketa, Acha, gkge then hd bah l^i baraea. Adg 
enka mgnkate uni hde calaoena. 

Adg uni kupiren ehgat apat dgko mgneta, Nui kupi dg dhik 
jalateye unum ggden cgh cet cgh; tgbgrege babon hame kana, ar 
bahkhan dge hamkokgea hutgd. Adg ham mgkghkate onko dgko 
as chut^uenteko thir barayena. 


^ The Mahles are a tribe closely related to the Santals ; they are workers in bamboo. 
The Santals look down upon these people with contempt; they charge the Mahles 
with being unreliable and untrustworthy; they are generally sharp; 1 am afraid 
the Santal estimation of them is near the truth. The story shows how far jSantals 
will take a Mahle's word for good. 

5 A suptid is a winnowing-fan shaped like the ordinary hatak, but much smaller. 
It is mostly used as a play-thing by small girls.* 
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Now as the girl was not seen, the people of her home were 
searching for her anxiously, and, you see, the preparations for 
marrying the two were also nearly ready. They searched for her 
for two three days, but as they could not find her, they stopped 
searching, what could they do else? 

After some time, who knows how long afterwards, a Mahle"* 
girl was^ at noon time passing along the road to sell basket-ware. 
As she felt thirsty, she put the baskets down at the foot of this 
Palmyra palm, and, having drunk some water from the pool, she 
sat down in the shade there. Then the girl spoke; “I say, you 
Mahle girl, give me a small winnowing-fan;® I shall give you a 
wristlet.” 

“Give it me then,” the Mahle girl answered, “throw it down 
to me.” Then, truth to tell, she threw it down to her, whereupon 
the other girl threw a small winnowing-fan up to her; and this 
winnowing-fan also at once flew straight up to the girl, and she 
caught hold of it, whereupon she said: “I say, you Mahle girl, 
you have taken this wristlet on; but don’t let anybody see it; 
when you go to the village to sell baskets, cover the wristlet 
up; else they might take it from you by force.” 

“All right,” she replied, “when I go into any village, I shall 
cover this up.” Having spoken in this way the Mahle girl stood 
up, whereupon the other girl again spoke to her: “Don’t say a 
word to anybody about my being here; if you tell, beware, you 
will utterly die.” 

“All right,” she replied, “I shall not tell anyone.” Saying this 
she went away. 

Now the parents of the girl were saying: “This girl of ours 
.must in distress® have drowned herself or something; this is the 
reason why we do not And her; otherwise she would be found.” 
Having searched everywhere ^they lost hope and ceased searching. 


6 The word Is used about being tired of life. 
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AdQ tin dinre cgfi, kathae, uni kufi dg bhajan ^kriA ^krifite 
mit din dg onko oraktegeye calaoena. Adg ona ti dge oyo pgtgm 
akatgea. Adgko Aglkettaea; khanko metae kana, Henda mahlekuri, 
ona tire dgm ceka akana? 

Adge mgnketa, Noa ti dgfi ghao akana. 

Adgko mgnketa, Masgle Agltama, bhala tin maranem ghao akana. 
Adg bae udukako kana. Adg gdiko jidket khan dge mgnketa, Baba, 
noa ghao nShSkpe hglletih khan, nitge nahSk in ggd ggdoka. 

Adg khangeko landawadea arko mgnketa, Behaj reakem rgrket 
dg! Ghao udugte kgkhgn hgrko ggd akana? Ona dg ghgle p^ti^u- 
lena. Okor, masgle hgltama, bhalam gujuka sg nShak. 

Adg sari onka adi lekako rgrket khan dge udukatkoa, bogege. 
Adgko metae kana, Okor tamah ghao? Aurigeye rgreta. Adg 
ona sakgmko hgl oromket khanko metae kana, Henda mahle kup, 
noa sakgm dg okarem hamketa? 

Adge mgnketa, l^am akatah, lai dg ghgh lailepea; laile khan 
dg nShak nitgeh ggd utaroka. 

Adgko mgnketa. Am dg gkgn grg rgr kantama. Pahil hd ghao 
udug jgkhgn onkagem mgnleta ar okorem ggdlena? Ar noa sakgm 
dgle hgl oromketa, ale hgpgn mdi reak sakgm kana; onatele 
kuliyetmea okarem ham akata mgnte. 

Adge mgnketa, Ohgh lailepea. Mgn akawadihae, gkge then hg 
alom laia mgnte. 

' Adgko mgnketa. Mage laialeme. Uni ham hamte ale dgle bhagao 
akana, onatele kuUyetmea. 

Adge mgnketa. Bah, ghggeh lailea. 

Adg khange ehgattgt dge mgnketa, Ma Mahle kuri, laialeme; 
mit hatak hofo nShdkle emama. 


7 Hatak, the full-sized winnowing-fan, is Inter alia used as a kind of rough 
measure, and, like here, when one gives paddy away in a very liberal way. 
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After some time, people tell, the Mahle girl, going round selling 
baskets, one day came to these people’s house; she had her hand 
covered up. When they saw this, they asked her: ‘‘I say, you 
Mahle gprl, what has happened to your hand?” 

“I have got a wound on this hand,” she replied. 

“Come, let us have a look at it,” they said; "we should like 
to knov^ how big a wound you have got.” But she did not show 
it to them; and as they eagerly persisted, she said: “No, if you 
see this wound of mine, I shall die here now at once.” 

Then they laughed at her and said: “It is amazing what you 
have said! Have people ever died by showing a wound? We shall 
never believe this. Surely not, come let us have a’ look at your 
hand and see whether you will die or not.” 

Then, truth to tell, when they had spoken in this and many 
other ways, she showed it to them, the hand was all right. Then 
they said to her: “Where is your wound? She is telling fibs.” 
And when they saw and recognized the wristlet, they asked her; 
“Look here, you Mahle girl, where did you find this wristlet?” 

“I have found it,” she replied; “but I shall never tell you; if 
1 told, I should die now at once here.” 

Then they said: “You have only lies to tell. At first when you 
should show the wound, you also said the same, and you see you 
have not died at all. And we have recognized this wristlet, it is 
the wristlet of our little girl; therefore we are asking you where 
you have found it.” 

“I shall never tell you,” she replied. “She has said to me that 
I must not tell anybody.” 

“Do, tell us,” they said. “Searching and searching for her we 
have had to give in; it is therefore that we are asking you.” 

“No”, she said, “I shall never tell.” 

Then the mother said: “Please, you Mahle girl, tell us; we 
shall now here give you a winnowing-fan'^ full of paddy.” 
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Adge mgnketa, Acha, dgn g^^skhan gm pghilafipe. Adg sfui 
mit hatak ho^oko emadea, adge mgnketa, Hane hankate hgr sgn 
akana, adg ona hgrte calakpe; adg ona phalna dare then mittafi 
tale dare mgnaka. Adg ona dare cgtre menaea, ar mittaft miru 
menaetaea. 

Adgko mgnketa, Ho, kh^ti kangeae. 

Adgko calaoenteko iigle kan dg, s^riye uni kange. ^Ar ona 
dareko hglet!a, badma, usul dare akan. Khanko ceka Si'goyea? 
Adgko hghgae kana, Dela m^i, S^gonme, unire dg ghgle jaw9eniea. 
Onkako phusl^u di^goyea mgnteko metae kana. Adg bae 9rgon 
kana. Adg kathae, a^i.lekako g^lmaraoadea, adg gnrehO bae S^golen 
khan, ehgat apatkin rakketa. Adgko sereha: 

Mai4 reak tale darem benaoket\ 

Onaroben de<S akan, na; 

De m|ii na, nSpgo hljukme. 

Ayo baba, cedakben raket'? 

In do nQ^^ege jivi calaktin; 

Do, baba, ruarjodben. 

Adg unkin dgkin ru^r calaoena. Adg hilittekoko hgdente; adg 
onko p^riko raketa: 

£2 tale tale dare, dg mfli dg ajrgoyem; 

Bh^i b^hinak bapla boeoka. 


Ehange uni dg cetS h§ bae rgrleta, ar krgo hg bae argolena; ar dare 
hg g<Ji usul dare akana, cekateko tiogeteko Srgoyea? Ehangeko 
sith^uenteko ru^r calaoena. Adg gkg gkgte jgtgko hgdenteko 
nghgr gelawadea, adg bae a^golen khanko edreyena. Adg hge 


s It might be noted that the song is in Santali, not, as so frequently in these 
folktales, in Bengali or Hindi. The dual naturally refers to the girl and the 
parakeet. 
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“Very well then,” she said, “give me this first then.” Then, 
truth to tell, they gave her a winnowing-fan full of paddy, 
whereupon she said: “Along over there a road is passing, as 
you see; go along this road; near such and such a tree there 
stands a Palmyra palm. She is up there’ in the top of the tree, 
and she has a parakeet.” 

“Yes”., they said, “surely it is she.” 

Then they went and saw her, it was really she herself. They 
looked at the tree, it had grown to a very great height. How were 
they going to get her down? They were calling out to her: “Come, 
girl, come down; we shall not marry you to him.” They were 
speaking to her in this way to coax her to come down. But 
she was not coming down. They spoke to her, people tell, in 
many different ways; but as she still did not come down her 
parents commenced to cry. Here they sing:® 

Of dirt you made a Palmyra palm; 

This you have mounted, you two, our girl. 

Do, our girl, come down. 

Mother and father, why are you crying? 

As for me, here my soul will pass away; 

Do, father, go homo both of you. 

So both went back home. Thereupon the wives of her elder 
brothers came, and in their turn were crying: 

O Palmyra palm, Palmyra palm, please bring the girl down; 

The marriage of the brother and the sister is to take place. 

The girl did not say anything, nor would she come down; the 
. tree had also grown to a very great height; how should they be 
able to reach her and bring her down? Then they got tired of 
it, and went home. Thereupon all of them came, one after the 
other alone, and tried to implore her; and as she did not come 
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dakko (Jakaokella; adg s^ri hge dak hgdena; hoeate halae halaeye 
dakeia. Adg uni kup dg dakteye Ighgten khan, bogete rabahede 
kana, ar hge h(^, kathae, kte bgeyeta, ona tale dare dg hgete 
likir likirok kana. 

Adg khangeye mgnketa, Durrg! ng 9 (}§ dg ghgb tahg dapelena; 
gkge torab argona. Adg kathae, hgete ona tale dare dg gtre 
taberok kana, arhg rakaj^ kana. Adg ona hgete taberlen jgkhgnge 
kha6, uni kuri dg mini sa^kateye Srgoyena. 

Ar ona atoren hgrko metatkoa, Judi uni kuriye hgden khan, 
orak dg gkge hd alope jli^daea; arpe jhidadea mgnkhan, aperen 
hgpgneragele b^hukotapea. Ar ako orakren hd jgtgko sib’pgtgm- 
ena. Adg uni kofa gkge bahae rghgelet, uni dgko mgn akawadea. 
Am dg gorare sgbggl jolte khub ut^r sahan oro^kakme, khub 
tibgi angrakakme; ar parkgm belkate gp(Jg bare gitidkokme. Adg 
adtege nShake hijukte am thene gitida, adg b^huyem. 

Adg s^ri uni kofa hge onkaketgea. Adg kathae, rabankede 
khan, uni kuri dg atoteye hedena. Adg orak orake hghgako 
kana, adg gkge hd bako jhidade khan, ako orakteye hgdena. 
Adg gp^e hge hghgkefa, de jhidabpe mgnte. Adg spri bako 
jhidadea. 

Ehange gorate uni kora thene calaoena; adge jorok sapthaoena. 
Adge mgnketa, Nui bgtdrtegeb d^rl^ta, arh§ ndkde nui thengeb 
hgdena. Akhirge ban pkhir ib dg dhprtirege bab tahena. Ngkde 
ib dg sanam bgrgeko edreadibte orak hg bako bglg ocoadiba. 
Ib dg hgr tuludge bab bepgla. 


9 Hoe dak, lit. wind rain, is the Santa! name for the thunderstorms that occur 
during the hot season; they may be very violent and often cause accidents; they 
are accompanied by more or less rain, sometimes hail, and cool the atmosphere* 
to a considerable extent. 
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down, they became angry, whereupon they called on a rain-storm® 
to come; and the rain-storm really came; it stormed and the rain 
was beating. When the girl became wet through with the rain, 
she felt it intensely cold; it was also, people tell, storming heavily, 
and the palm was swaying to and fro in the wind. 

Then she said: “What a pity! I shall never be able to remain 
here; let, me get down at once.” Then, people tell, the palm was 
bending right down to the ground with the wind; again it was 
righting itself up. And when the palm was just bending itself 
with the wind, the girl took her parakeet and came down. 

The others had spoken to the village people: “If the girl should 
come, don’t any of you open and let her into your fiouse; if you 
do so, we shall make one of your daughters a wife for us. In 
their own home they also all shut themselves in; but to him who 
had planted the flower plant they had said: “You light a Are 
in the cow-shed and pile up a mass of flrewood and put fuel 
on and get a lot of live coals; place a bedstead there and lie 
down. Then she will presently come of her own accord and lie 
down there beside you, and she will become your wife.” 

Truth to tell, the young man did as they told him. Now, people 
tell, when the girl felt cold, she came to the village. She called 
out to people at every house; but as no one opened the door for 
her to come in, she went to their own house. There she also 
called out: “Do open for me.” But, truth to tell, they did not 
let her in. 

Then she went to the cowshed where the young man was, and 
warming herself she recovered somewhat, and she said: “For 
fear of this one I ran away; then again I have come to him, as 
is to be seen. Happen what may, I shall not stay in this world. 
As is seen, all people have become angry with me, wherefore 
they have not let me come into their houses either. I shall not 
see anybody.” 
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Adge jorok saptkaoen khan, uni koya then parkgmreye duruj^ena. 
Adg naharni tahgkantaea, adg onae rapakelia, adg ona tulude gitidena. 
Adg naharnite a6ak n^rpye reta topakkettaea; adge ggdena. 

Adge phandayet khan, uni kopa hge beretenteye hgle kan dg, 
bogete maySm dg <J?ibur ^tuk kan. Adg emgnketa, Ho, nui 
dg noa naharnitegeye geli gg<5ena, tgbgrege ona dge rarakettiAa. 
Adg mgnre a<5 hg celiko cge bujhau ba^akette a<5 h§ ona naharnite- 
geye reta gQ<5ena. 

Adg setaken khan, bana hgpko nglet'kin dg, mit parkgmre 
gitidkatekin ggden. Adg khangeko cekaea? Adg ato hgrko l^iat- 
koa, Delabo ggk sahan. 

Adg unreko mgnketa, Durre! hola ma besgeko tahgkan; bhala 
gkge cekayena? Dhora uni kurige con cel! cgh. 

Adg ato hgpko hgd jarwayenteko Aglketkin dg, banar boehakin 
ggden. Adg mayamko Aelkettakina, baAge mitlena, juda judage 
atuyentakina, okare hd mit thgd gan b5 baAge mitlena. 

Adg rapakkin lagitko ggk idiketkina, adg mit sararegeko ladeket- 
kina. Adg unre hdko Aglketa, banma, dh&a dg baAge mitlentakina, 
judatege calaoentakina. Adg unreko mgnketa, Boeha boeha bapla- 
kinbo menleta, mgnkhan Oando ona dg bae khusiata. I^glpe, mayam 
hg mit nalatege atuyena, gnhg thg baA mitlena, judatege atuyena. 
Ar nit hg ma Aglpe, noa dhfig okor midok kana? Adg onate 
ba^iaeok kana, baAma, boeha boeha bapla dg ghgge ganlena. Adg 
un khon boeha dg bako baplayetkoa. 

Adg gng cabayena katha dg. 

10 The naharni is a small instrument of iron, generally consisting of three 
implements, tweezers (used for pulling out thorns, etc.), a pricker, needlelike 
(also used for getting thorns out) and a cutter, used for paring nails. The last 
two implements very frequently are the two ends of the same piece of iron.,, 
The whole is carried tied to the waist-string. 

11 ^Saw’, so lit. The word is used about drawing backwards and forwards, e. g. 
a file or a violin bow. 

1^ This term is used about assisting at cremation. 

13 It is perhaps unnecessary to remark that the Santals, while endogamous as a 
people, are exogamous in their septs. The writer has heard of one case in which 
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When sh*:; ivicr^varriift!! iierself and recovered, she sat down 
on tjie bedsieud near .‘he you ag man. Now he had a nail-cutter; 'O 
tills slio loosed, and with this she lay down. And with this nail- 
eutter she .sinved her 'Aindpipe*' through and died. 

,'\fi slio was iriekirtv^, .hi', young man was also awakened and 
•iaw her, that Wood war nuoaming down. Then he said: “Oh, 
siio I'.i.s kM!. fi licrrelf, ' ouhof herself with this nail-cutter; there- 
fore she ! d upy c oo r ' Then having thought matters over, 
who knows wliat tils tiiougii;... were, he himself also sawed himself 
with the nail-cutter and died. 

When it became morning, they saw thgm both, lying on the 
same bed they were both dead. What should they do then? They 
informed the village people, saying: “Come along with us, to 
carry flre-wood.”*^ 

Then people said: ‘What a pity! yesterday they were well; 
who is it, we wonder, to whom something has happened? It must 
surely be the girl, as likely as not.” 

Then the village people came together, and saw the two, brother 
and sister were both dead. And they saw the blood that had 
run down from them, it had not mixed, it had flowed separately; 
nowhere, not even in one single place, had it run together. 

Then they carried them away to cremate them, and put them 
on the same funeral pyre. Then also they saw this: the smoke 
from them was not mixed together, it went in different directions. 
Then they said: “We intended to marry brother and sister, but 
Chando did not like this. See, their blood flowed in the same 
ditch, still it was never mixed; it flowed in separate streams. And 
also now look, why, the smoke is never mixed into one.” Then 
hereby it is to be known, it will never do to marry brother and 
sister. From that time people do not marry brother and sister 
together. ‘3 

So there, the stoiy is ended. 


26 - Knlturfonknlng. B. XTV. 
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93. B^hui baficaokede raj hoporJ le.J: katha. 

Sedae jQkhgn, kathae, mitotan disonire initl/ni raje tali^kana, ar 
uni rajrenge mittau dewan h6e Uiiiekiinta’s Ado gid)’:ikoko 
hoeyen khan, mittah patsalkin dcaiokafa, ado .jeovongr alrinren 
gidr^ko harak kana, tgmonge ■ na patsa! {cJki!li.jkio dhoruu 
horayetkoa. Ar onko gidra dQ l»dM\ai;o kan.;, ar 

onko gidra. dQ bako disaia, bandg i apia Ij'jc iilacaii-ile l;'!rdi> h;:«n; 
onkako bujhaua. 

AdQ sari raj hgpQn kora ar uni dewan hgpQn kora dgkin hara 
idiyen khan, glok parhao hd beskin cell idikettekin pasena; adg 
ehgat apat ar uni cecetlid guru hgr h6 |(Jiye khusiyente unkin 
gidra dg a^iye sarhaokina. 

Ar unkin kora dg mittegekin tahgna, adg akin akinkin galmarao- 
joha, mgnakin, Henda ya, bhala alah dg tisko bahualaha? Bhalako 
bahualaha sg bah? Ar tah§ gidrareko bahu akawallkin, ona dg 


a brother and a sister (who had never been living together in their parents' 
house) commenced to cohabit. When this became known, the horrified people 
drove the two away. 

A variant taken down by Bhuju Murmu some thirty years after Sagram's 
story was written has some details not found in the other and some slight diffe- 
rences. The story starts by telling that the seven brothers every day went to 
the forest to hunt; one day the youngest brought an Indian Laburnum plant 
(Cassia Fistula, L.) and planted this as described, with the same result as in the 
above story. The boy seeing a hair on the flower asked his mother who had 
been there, and the mother told. The boy wanted to marry his sister, but his 
grandmojiher objected, saying that such a thing was never done anywhere. 
The girl also objected and left home. Passing a tank she climbed up into a 
palm-tree there. One day an old Mahle woman passed there; the girl came 
down and commenced to talk to the woman, asking her: Vhat basket are ^ 
you carrying there?’ The woman answered: ‘I am going to such and such 
a village where a brother and sister are to be married, and it is for these 
that I take this basket along.’ The girl told that she was the bride, asked 
her not to tell of her, and gave her a wristlej; to silence her. Thereupon 
is told how the old woman went to the girl's home and there was induced 
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93. THE STORY OF THE PRINCE WHOM HIS WIFE SAVED. 

In olden times, people tell, there lived in a certain country a 
king; this king also had a minister. When they had got children, 
they set up a school* with a guru, and, as soon as their children 
grew big enough, they at once sent them to learn in this school. 
And th^ married the children while they were quite smalP, so that 
the children had no remembrance whether they had been married 
or not; this was what they had in their mind. 

Now, truth to tell, when the king’s son and the minister’s son 
had grown up, they learnt to read and write well and passed; 3 
and their parents and the teaching guru were also 'very pleased, 
and were always praising these two boys. 

The two boys were constantly together, and they were talking 
together, saying: “I say, you, I wonder when they will marry 
us two? I wonder whether they will marry us or not. Now, as 
mentioned, they had married them both while they were small 


to tell, without, however, being paid. The relatives went to the girl and 
tried to induce her to come down. We have the same song; the elder 
brothers’ wives are not mentioned, but the boy himself sings: ‘You have 
climbed to the top of the Palmyra palm, darling; we are husband and wife, 
come, come down.’ As she did not listen, the boy demanded a big storm to 
come. All then goes as in the other story, up till the point where the girl 
comes to the house (not the cowshed) where the young man stays and has 
made a great fire. When the girl reaches there, the young man is sitting at 
the door; the girl has a sword, and with this she first beheads the young man 
and thereupon kills herself. A voice is heard from the head of the man: ‘May 
our blood flow together and our smoke bo mixed.’ And from the girls head a 
voice came saying the opposite. And so it happened. 

93 1 The school called pa^sal is a village school with a Hindu guru as a teacher. 

2 A Hindu trait. A few Santals have during the last sixty years or so (i. e. from 
some time after the rebellion in 1855) under Hindu influence been marrying 
their children while they are quite small; never, however, in infancy as here. 
The common rule Is that they marry when fully grown up. 

3 The word is adopted from English and is quite recent. 
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bakin dis^yella. Adgkin mgna, B^hu h5 bako b^hualab kana, 
delan jiha disomtelab o^ok calaka. 

Adg onkakin mgn barae jgkbgn, bando in^ ursib b^rsib jgkhgn, 
kathae, okaren sadgm bepariko cgb ^kribko l^gil! khub khnb 
sadgmko agukefkoa. Adg unkin korakin mgnketa, £ ya, jShate 
dg balab calaka ; noko sadgmko 9gu akalikoa, ma mimit ggtgnlab 
kirib ocokoa, adg nukin sadgmre khub lekalab dg6 heiyalenge, 
gnkhante jghate dglab calaka. Adg bana hgr ona katbage beskin 
metattekin hg huket’a. 

Adg sari orakrekin lai sa^eketa, Ma mimit ggten sadgmbon 
kiribkoa; a^i, bes be^ sadgmko agu akatkoa. Adg ona katha 
abjgmkate raj ar dewankin mgnkefa, Gidrakin jidkella; malab 
kiribakina, ar babkhan nbhak nukinak mgn khatgktakina; usat 
bgtedkokakin. 

Adg sari onka bujhaukatekin kiribatkina, adg unkin kofa dg 
a^ikin raskayena. Adg din hilokge unkin sadgmre dg<ikate mimit 
ghari dgkin tahlaoka. 

Adg cekakote cgb, kathae, mil! din dg uni raj hgpgn kora dg, 
oka pukhri reak dakko loyet arko umok kan, ona ghat sgnge ad 
eskargeye kamsao idikede. Adg ona ghatre kufikoko umok kan 
bglte uni raj hgpgn kora dg, kathae, barid sanakedea. Adg mocate 
ma bae rgjr dareak kan. Adg ona ghat thenge uni sadgm dg 
curmare kamsao barayede kana. Adg onko aim^i dg bgtgrteko pic 
picau barae kana. Adg sanam hgrko mgnelfa, Nui dge korayente 
kuri then bgl ocok lagit! nonka dge kamsaoede kana. 

Adg dak h5 bae lo ocoako kante mittab bu^hi dg uni kora then 
sgnkateye metadea, Henda beta, 4abgu^ hgr leka am dg ngp4a°^ 
acur barae kan dg? Am male bahu akawatme cgn. 


^ From here the son of the minister or chief secretary disappears from the story. 
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children; but this they had no remembrance of. So they would 
say: “They are not procuring wives for us either; come let us 
go away to some foreign country.” 

When.- they were talking in this way, perhaps it was just about 
this time or a couple of days afterwards, some horse-dealers from 
who knows where, people tell, brought some very fine horses there 
to sell. , The two boys then said: “I say, you, don’t let us go any- 
where; they have brought these horses; we shall make our people 
buy one for each of us; then we shall first become experienced 
riders, and then we shall go somewhere or other.” Both of them 
thought this very good and agreed to it. 

Then, truth to tell, they mentioned the matter at home, saying; 
“Let us buy a horse for each of us; some people have brought 
excellent horses.” Hearing this the king and his minister said: 
“The two children are very persistent; let us buy horses for them; 
otherwise they will become despondent; they might begin to sulk.” 

Having come to this conclusion they, truth to tell, bought horses 
for these two boys, who naturally became very glad. Every day 
they both mounted their horses and rode backwards and forwards 
for a while.'* 

Then, people tell, somehow or other the king’s son one day by 
himself alone galloped his horse towards the place at the tank 
where they were fetching water and were bathing. Seeing the 
girls bathing there the king’s son, people tell, felt a bad desire. 
Now he could not say anything; therefore he kept his horse 
galloping all he could there near the water-fetching place, and 
the women became terrified, and were running backwards and 
forwards, and all the people said: “He has become a grown-up 
boy; therefore he is galloping the horse here to display himself 
before the girls.” 

As he prevented them from fetching water also, an old woman 
went up to the boy, and said to him: “Look here, my son, you 
are turning round here like an unmarried youngster; why, we 
have married you, don’t you know?” 
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AdQ uni korae menkel!a, Tispe b^huadlAa? Ifi dg bacgfi dis^yeH 
kan. Ar b^hu akawadifi khan, gp^gkhan b9hu dg okorid? Ba& 
Agle kan dg. 

Adg uni bu^hiye mgnketa, Hu^fi hu^Mreko b^hu akawaimea, 
onate bam disayeta; ar doilga ban hoe akante ngp^S dg bako 
agu akadea, naibarrege menaea. Adg ngkge am hSm harayena, 
ngs dg pasgn dohga hoeok. Nun din dg hu^ihgem t{^§kante 
dofigame reak dg raj hg bae rgr barayelS tahgkana. Adgm harayena, 
ngs dg pasgn dhorage ndhakbon aguyea. 

Adg uni korae mgnketa, Henda bu(jhi, ihak naihar dg oka 
atoretii? 

Adg uni bu^hiye mgnketa, Phalna disom phalna atoren raj 
hgpgnera kuri am dgle bahu akawatmea. 

Adge mgnketa, Acha bogege, gn^gkhan adg ehgah apuhih kuli- 
kina, bhala donga dg hoeoka sg bah. 

Adge mgnketa, Acha, ma kulikinme. 

Adg enka mgnkatege uni raj hgpgn kora dg opak sgn sadgme 
kamsao idikedea, adg khulasate onko maejiu dgko um napkayena, 
ar dakko lo bapakette orakteko hedena. 

Adg uni raj hgpgn kora dg orakre hgdkate ehgattgte kuliyede 
kana, Henda gg, ihak bapla dg hoe akana sg bah? 

Adge mgnketa, Hoe akangea. 

Adg kopae mgnketa, gpdskhan cedak babon aguede kana? 

•Adg ehgattgte mgnketa, la beta, dohga bapla bah hoe akante 
babon agu akadea; adg nhhak ngs dgbo aguyea. 

Adg uni korae mgnketa, la ayo, ihge gkge tora sgnkateh hgl 
aguyea; judiko kolah khan dgh agu darayea. 

Adge metadea, Acha bogege, ma calakme. 


5 The word dohga is very rarely heard and does not refer to a Santal, but to 
a Hindu custom. A dohga is a kind of palanquin, more like a bedstead, on 
which the girl is carried. When infants are married, the bride naturally remains 
with her parents until she is big enough to come to her husband. It is this 
home-bringing which is here referred to. 
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T^ie young man then said: “When did you marry me? As 
for me I have no remembrance of it. And if they have married 
me, why, where is my wife? I don’t see her.” 

The <dd woman replied: “They married you when you were 
very very small; therefore you don’t remember it; and as the 
bride-bringing^ has not come to pass, they have not brought her 
here; ^e is in her father’s home. So now, as we see, you are 
grown up also, so perhaps the bride-bringing may come to pass 
this year. So long a time you have been small, therefore the 
king has not spoken about bringing your bride. You have 
grown up; perhaps this year we shall bring her undoubtedly.” 

“I say, old lady,” the young man asked, “in what village is 
my wife’s home?” 

The old woman replied: “A daughter of the king of such and 
such a village in such and such a country we have procured for 
you to be your wife.” 

“All right,” he said, “in this case I shall ask my parents 
whether the bride-bringing will come to pass or not.” 

“Very well, ask them,” she replied. 

Having said so much the king’s son galloped his horse towards 
his home, and now the women without anxiety bathed and washed 
their hair, drew water and went home. 

When the young son of the king reached home, he asked his 
mother: “I say, mother, have I been married or have I not?” 

“You have,” she replied. 

“Then why do we not bring her?” the young man asked. 

“Oh, my son,” his mother replied, “the bride-bring;ing marriage- 
ceremony has not taken place; therefore we have not brought her; 
this year we shall bring her presently.” 

The young man then said: “I say, mother, without further 
delay I shall go and look her up and bring word back; if they 
will send her with me, I shall bring her along.” 

“Very well, that is good,” she replied; “please go.” 
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Adg s^ri jQm bafakateye sapraoena, adg sadgmro dgdkate b^hu 
aguye calak kan tabgkana. Adg calak calakte, kathae, mittad 
s^uri go^are sgngglko jgrgtl akawate dglketa. Adg ona s^urire 
dg berhaete sgfiggl dg lagao akante Ig hijuk kana; ar ona s^ufi 
go^arege mittan maran utgr bisan bide tahgkana. Adg ghtg ngtg 
khon sgdggle dglette o^okoke menjod kana; adg Igk bgtgrte bae 
o4ok dareak kana. 

Adg ona takrege uni raj hgpgn kora dg naibgrte b^hu ^gu 
calak kane delkede khan dge hghgketa, £ raj hgpgn kora, am 
dg $41 r^sk^kate bahu agum calak kana, ar id dg noa muhimred 
parao akana. Dg dayakate noa muhim khon dg badcaokadme. 
Judiyem badcaokidida mgnkban, mittan bhgr id emama. . 

Adg uni korae mgnketa, Durrg! ghgd badcaolema. Am dgd 
badcaolem khan, nahdkem jgmeda. Bid jat dg gun bape manaoa; 
jaha tin^kle dulgfpe, gnre hgpe jgjgmgea. 

Adg uni bide mgnketa, Bada, id dg bad onkana, Qkgeko cgd 
gun bako manaolet; mgnkhan id dg bad onkana. Nitok dgd 
gujuk kana, dg dayakate ni^ muhim khon dg badcaokadme barg, 
b^fid id nghOram kana. 

Adg sari uni korae dayayente sadgm khone a^goyena, adg uni 
are thenak sgdggle dal Ifidkette padci kicride atgtadea, adg uni 
bid ona kicrid cetanteye Igd'o^okena. Adge metae kana, Dg nitok 
dgd badcaoketmea, adg cet lekan bhgr emadem mgnleta? Adg 
dg-bhgradme. 

Adg uni bide mgnketa, Bhgr dg cet hg bad kana. Am dg un 
maran muhim khonem badcaokidida, bhageketa. Adg id 

badcaoid jgkhgn cekate bam bgtgrlena? Id badcaoid reak behajem 


6 The Santals largely use s^uri, Hetoropogon contortus, R. & S., for house- 
thatching; it is much stronger and more lasting than ordinary straw. The plant 
is wild in the country ; although the Santals do not regularly cultivate the s^ufi, 
they take care of the fields where the grass grows and keep the cattle away 
(cattle will eat the straw when the plant is young). When the grass is cut 
(in Jan.— Febr.), they set fire to the stubble, to clean the field up. 
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then, truth to tell, after he had had his food, he made himself 
ready; and mounting his horse he started to go and bring his 
wife. As he passed along, people tell, he saw that people had 
set fire - to a field where there had been thatching-grass growing.® 
The fire had got hold in the thatching-grass round everywhere 
and was spreading burning; and in this grass-field there was a 
tremendously big poisonous snake; and as the snake saw the fire 
on every side, it was trying to get out; but fearing that it would 
be burnt, it was unable to get out. 

Just at this moment the snake caught sight of the king’s son, 
who was on his way to his wife’s home to fetch her, and called 
out: “O prince, you are going in great joy to fetch your wife, 
and I have got into this danger. Do have pity and save me from 
this danger. If you save me, I shall give you a blessing.” 

“Fie”, the young man replied, “I shall certainly not save you. 
If I save you, you will at once eat me. You snake beings don’t 
show gratitude; however much we love you, still you eat us.” 

The snake then said: “No, I am not that kind. Whoever did 
not show gratitude, — I am not that kind. Now I am dying here; 
do have pity and save me from this danger; I implore you most 
earnestly.” 

Then, truth to tell, the young man took pity on the snake and 
dismounted from his horse, and beating the fire out near the snake 
he spread a strip of cloth^ out for it, and the snake crawled out 
on this cloth. The man then said to the snake: “Give me, now 
I have saved you; what kind of blessing did you say you would 
give me? Then please, give me the blessing.” 

The snake replied: “The blessing is nothing; you saved me 
from such a big danger; you did very well. But how is it that 
you were not afraid, when you were saving me? You showed 


7 The p^nci is a piece of cloth narrower tban the ordinary. 
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dilket! Nit dg amgelan jgmmea; pharakok khangelan sogak ggt- 
mea. Ma sg bhala, id then khon ceka lekatem pharakoka? 

Ado uni korae mgnketa, Pharakok khange tgbgm jgmeda? 

Adg bide mgnketa, Hg, jgmmegead. P^hil dg bam badaeleta, bid 
dgko bisana mgnte? Nit ma id fhen khon ghggem gcgk dapelena. 

Khange adg uni kora dge asbasaoena; adge mgnketa, Acha, nit 
ma am then khon ghgged paskao da^elena. Adg mit kathad «ietam 
kana, adgm adjgmtida sg bad? 

Adg bide mgnketa, Acha, ma sg rgrme; cet lekan katha kana? 

Adg uni korae mgnketa, Akhirem jgmedgea, g^^gkhan hape, 
mill bar hgrlan jarwalekoge; onkoge pgdad badSokoa; judi onko 
bd am sgn lekageko rgr khan, gndgkhan dg ndhsk jgmedme. 

Adg bide mgnketa, Hgr pOd dg balad damkoa, onko dg n9hak 
am sgn lekageko rgra. Onko bad khusiako kana; etak etak j^t- 
gelan pdckoa. 

Adg uni korae menkefa, Acha bogege, ma sg gp(Jgkhan Igi idi 
sg dum idilekome, bhala cele celekolad pdckoa. 

Adg bide mgnketa, Mittan dg g^i, ar mill dg dare, ar mill dg 
dak, neko pg hgrge pdclan badgokoa. Adg jShd sgngeko rgr, 
inggelan bataotakoa. Judi am sgnko rgr khan, id ggjedme; ar id 
sgnko rgrle khan, am id jgnmiea. 

Adg uni kofae mgnketa, Acha besge. Delad gpijgkhan onkolan 
sendra damkoa. 

Adg s^rikin calak kana. Adg calak calakte mittad barg but^re 
9di utgr g^ a^a akankin dglketkoa. Adgkin mgnkella, Delad 
onko g^i thenlad calaka, ar ona bare daregelad metaea, ar j^nid 
dak hd onko ggi phg(}rege menak bifida. Qgtjgge nShSk pgng 
hgrlad damkoa. Adg bana hgrkin hg hukella. 

Adg ona bape dare but^rekin calaoena; adg bare dare ar g^ikin 
hghgatkina, adg ona dak phg^ tdenko calaoena. Adg uni korae 

8 See note 3, p. 182. 

^ 9 POc, lit. the Five. 

10 The large Ficus bengalensis, Roxb. 
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an astonishing courage to save me. Now we two shall eat you;^ 
when we get a little away from here, we two shall bite you. 
Look out, how will you get away from me?” 

“If I move away,” the young man asked, “then you will eat me?” 

“Yes”, the snake replied, “I shall surely eat you. Did you not 
know before that snakes are poisonous? Now you will never be 
able t9 get away from me.” 

The young man became dumbfounded, whereupon he said: “ All 
right, now I am certainly unable to escape from you. Then I have 
one thing to say to you, will you listen to me or not?” 

“All right,” the snake said ; “let me hear ; wljat kind of a matter is it ?” 

The young man then said: “Finally you will kill me; then wait a 
little, let us first call together a couple of people; these we shall make 
our judges;^ if these also speak as you do, then you may eat me.” 

The snake replied: “We shall not get men to be judges; they 
will presently speak in your favour. I don’t like such ones; we 
shall make other classes judges.” 

“All right,” the young man said, “that is good; now then you 
tell or name them, which we shall appoint to be judges.” 

The snake then said: “One is a cow, another is a tree, and a 
third is water; these three we shall make our judges. And what- 
ever these decide this we two shall obey. If they speak in your 
favour, kill me; and if they decide in my favour, I shall eat you.” 

“All right,” the young man said, “this is well; come along 
then, let us hunt these up.” 

Then, truth to tell, they went along. As they walked along, they 
saw an immense number of cows resting at the foot of a banyan 
tree; then they said: “Come, let us go up to these cows, and we shall 
speak to the banyan tree also, and there is likely also water near 
these cows. There we shall presently find all three.” Both of them 
agreed to this. 

Then they went to the foot of this banyan tree, and called out ' 
to the banyan tree and a cow, whereupon they all went near the 
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mgnketa, Ig ho, ape pgng hgr ih galmaraoape kana; mittah bic^r 
phan^aokatalihpe. 

Adgko mgnketa, Acha bogege; ma sg bhala ahjgmle 

n§hlle rgpa. 

Adge mgnketa, Achah rgreta, ahigmpe. 

Adgko mgnkeda, Acha, male ahjgmeta. 

Adge rgreta, Ih dg ngihgrte b^hu gguh calak kan tahikana, 
adg nui bih dg mittah sguri go<Jareye tabgkana, ar ona sguri dg 
berhaete sghgglko lagaoatte Ig idik kana. Adg Igk bgtgrte nui 
bih dg ona khon bahcaoka mgnte hir odokoke mgnjoh kan tahg- 
kana. Adg gdi jolo^ kante bae odok dareak kana. Adg ihe 
hglkidih khane hghgadiha, adge metah kana, E ho, ihak jivi calak 
kantiha, dayakate de noa muhim khon bahcaokahme; judim bah- 
caolih khan dg mittah ih bhgrama. Adgh metadea, Okg badae, 
bid jat dg gun bape manaoa; gsullepere h6pe jgjgmgea. Adge 
mgnketa, Onko dgko cel! lekan cgh, ih dg bah onkana; ma daya- 
kate nig muhim khon bahcaokahme. Adg onkae mgnket khan 
dgh dayayente sghggl dal Irl(ikate ihak pghci kicrid ona lolg akan 
then ih atgtkette nui bid dge Igh odokena. Adgh metae kana, Nitok 
dgh bahcaokefmea, ma adg bhgrahme. Adg nui bihe mgnketa. 
Get bhgrem ham kana? Ihem bahcaokidih dg cekate bam bgtgr- 
lena? Ih mah jgjgm janwar kan; nitok dg dhoragelah jgmmea; 
ma sg bhala, cet lekate ih then khon dgm gcgk da^eaka? Adg onka 
mgnkate sgri nui bih dge tehgoyenteye sap ggtena. Adg unreh mgn- 
keta, Ig ho, gkhirem jgmehgea ; delah pgclah bicgr ocolekoge; bhala 
onko hgp oka sgnko rgra; adg am sgn lekageko rgp khan, gpdfikhan 
dg jgmehme; adgh bahcaoket'mea, adg gun bam manao khan dgh 


1 1 The description fits the cobra, one of the most poisonous of Indian snakes, and 
also very aggressive. When going to strike, it ‘stands up*, raises about one 
third or more of its whole length erect, expands its hood (so that the ‘spectacles* 
become very plainly seen), and watching all in front of it, it may suddenly 
throw itself forward to bite. When it hisses, one should think one hears a being 
from the nether regions. 
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water. The young man then said: “I say, I am speaking to all 
you three; pass judgement in a case for us two,” 

“All right,” they said; “do tell what it is first; only when we 
have heard, we shall speak out.” 

“All nght," he said; “I am speaking, listen.” 

“Well then,” they said; “we are listening.” 

The^ he said: “I was on my way to fetch my wife from her 
father’s home; then this snake was in a thatching-grass field; 
and as they had set fire to this grass on all sides, the fire was 
coming burning. And fearing that it would be burnt the snake 
was thinking of running out to be saved from the fire; but as it 
was burning fiercely, it was unable to get out, When it saw me, 
it called out to me, and said: ‘You there, my soul is passing 
away; have pity and save me from this danger; if you save me, 
I shall give you a blessing.’ Then I said to the snake: ‘Who 
knows, you snake-beings don’t show gratitude; even when you 
are kept and fed, you eat people.’ Then it said: ‘Those are who 
knows of what kind; I am not that kind; do have pity and save 
me from this danger.’ As the snake said this, I took pity on it, 
beat the fire out and spread my overcloth where it had become 
hot, and then this snake crawled out. Then I said to it: ‘Now 
I have saved you, so please give me the blessing.’ The snake 
then said: ‘What blessing do you want? How was it that you 
were not afraid to save me? I am a dangerous animal; now we 
two shall surely eat you ; look out, how will you be able to get 
away from me?’ Speaking in this way this snake actually stood 
up and expanded its hood.” Then I said: ‘I say, you, finally you 
will eat me; come let us make the Five judge in our case and 
hear how these will decide; if they speak in your favour, then 
eat me; I saved you, and if you don’t show any gratitude, what 
shall I do with you?’ Then, having talked in this way, we 
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cekamea? Adg onka msnkate ape pe hgrlift fiumfiamakal^ea. Adg 
dess bhala, noage bicerkatali^pe. Adg bhalaii besletfa seii bepid akata? 

Ado bare dareye rgrkefa, Bes mam besletge; adg beske< reak 
kureitet ma berid kange. Am dgm bai^caokedea, nui dge ggdme- 
gea; am dg dhorageye jgmmegea. Noako bicer dg ape manwa 
thengele cet akata. I^elme, i^ak umulre dg jireu hgpe jireuk 
kana, adgft besketpege. Adg fielme, bOpe petejtifta ar (^arepe 
dufu^a arpe gesidaka. Adg idelme bhala, tin^k pgr mondape 
kemiyeta! Adg ona i^te serf khetige am dge jgmmegea. 

Adg uni koirae mgnketa, E g^i, dgse bhala, adg am rgflem. 
Amak dg cet lekan tgjbij kantama? 

Adg uni gei'ye menketa, Hf, serigeye jgmmegea, dareye rgfke< 
lekage hoeoka. Ente Aelme, ale dg gidrele janamjofi kana, adgle 
nunuako jgkhgn dgpe rgdelSkoa; onko dgpe laga fiirkelEkoge, adg 
apege toa dgpe hataoeta ar dal hd bogetepe dallea; si arjaoape 
kanale, arhg alegepe beri<51ea. Ona i^te am dg serigeye jgmmegea. 

Adg uni korae mgnketa, E dak, adg de am rgnne; adg amak 
tgjbij cel! leka? 

Adg dake mgnkella, Idak tgjbij hO nukinkin menket lekage 
hoeoka; bhelp bgdgl bur^i dg thika. I^glme, ifi dg Au hdpe 
fidyed kana, onate apeak jivi badcaok kantapea. Adg Aglme, id 
dgd besellgea, adg ape manwa j^t dgpe bureyet kana: oka dg 
dakregepe moelaea, d&kg hope ebukoka, tho hope thoea ar kbarak 
hdpe kbaraga. Adg ma sg bhala bujbgume, bhelgi bgdglte ape dgpe 
mgndgyeta; noa dg thgfenpe gpgmaneta. Ona sikte am dgm besket 
khan, nui dg bae bgyija? H§, sgrigeye bgrijgea, am dge jgmmegea. 

Adg bide m§nke<a, Cele ho, adg cefem rnenefa? Ngkg thg pOc 
reak katha dglad adjgmketia, adgd jgmmegea. 

Adg uni kopae menketa, Acha jgmedgeam; adg neko pe hgr 
goha samadred nghOrok kana, idak duk id Igilege, adjgmtidpe; 
se ente bape adjgmtid khan, ing hg metadpe. 


>2 It might be noted that the Santals always wash themselves as Indicated. To act 
in any other way Is considered disgraceful and awful. 
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mebtioned you three. So now please, please, pass judgement 
in our case. I should like to know whether I did well or I have 
done what is bad.” 

The banyan tree then spoke: “Quite so, you acted well; but 
the reward of good is what is bad. You saved him; the snake 
will kill you; it will surely eat you. Such judgements we have 
learnt ,from you human beings. See, in my shade you rest, and 
I act well towards you. Then see, you break my branches, and you 
sit down on them and break wind there. So see there how unjustly 
you act. Therefore to be sure the snake will undoubtedly eat you.” 

The young man then said: “O cow, speak you, please. How is 
your decision?” 

The cow then said: “Yes, really it shall eat you; it must be 
as the tree spoke. For see, we give birth to young ones, and 
when we suckle them, you rob them; you drive ours away, 
and you take the milk, beside this you also beat us awfully; we 
plough for you and earn for you, again you ruin us. Therefore 
the snake shall really eat you.” 

The young man then said: “O water, now you speak, please; 
what is your decision?” 

The water answered: “My decision will also be just as these 
two spoke; bad for boon, this is nght; look here, me you are 
drinking, thereby your life is saved. Then see, I am doing good; 
then you human beings act badly: sometimes you ease yourselves 
in water; you wash your hindquarters also with water; you also 
spit and expectorate. So understand this, as a recompense for a 
boon you act basely; this you do very wrongly. In accordance 
with this, as you acted well, shall not the snake act badly? Yes, 
surely, it must act badly; the snake will eat you.” 

The snake then said: “Well then, you, what have you to say ? Here 
we have just heard what the Five have to say; so I shall eat you.” 

“AUright,” the young man said, “you will eat me; but before these* 
three witnesses I make an humble request; let me tell my sorrow, 
.listen to me; or if you will not listen, then say so much to me also.” 
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Adoko menketa, Acha ai^jgmgeale; ma rgrine. 

Adg uni korae rgrella, dg tinak hudidre cgko bahu akawadid, 
ar i6 dg bahu reak mSfaha hg ba6 6gl akata, uni hge cet lekan 
cg6. Adg ngkge pahil pahil naiharte bahu agu6 calak kana. Adg 
hgrre nonka ghotna hoeok dg bah badaeleta. Adg ape then ih 
nghbrok kana, ma nia dhao dg sgn ocoahpe, bahu tulud ih hgpgl- 
lenge, adg nonkategeh ruara, unreye jgmeha. ^ 

Adg bare dareye menkeia, Cele ya biA, cefem mgneta? Nui 
ma gng onkae menet kan dg. 

Adg bihe mgnketa, Hg ma hfge, adg dg gndgkhan apege jamin 
ar sakhi tahgntabonpe. 16 hd pdc reak katha dg ba6 nghgtet kana. 

Adg bare dareye mgnkelia, Cele ya, aboge thg p6c? Dg bhala, 
jaminbon tehgokoka sg ghg? 

Adg unkinkin mgnketa, H§ ma hfge, adg gnte tin dinreye 
ruara? Adg uni korako kulikedea, Cele ho, adg tin dinrem ruara 
sg ghgm ruarlena? 

Adg uni korae mgnkefa, Gapa dg bah, mean khangeh ruara. 
Teheh khon pg mShS reak iA neg^awape kana. Ma ina din hilok 
dg khatigeh hijuka, ghgh grgpea. 

Adoko mgnketa, Mgn ggdekhan alom grglea, ar bankhan nShak 
nahak alegem lajao ocolea. 

Adge mgnketa, Bana, ghgh lajao ocopea; mah ruargea. 

Adg bihko metae kana, Cele ho bih, ma gpdskhan nia P@ mghg 
din dg arakaeme; ale jaminle tengon kana. I^glme gnte, gidrare 
bapla hoe akantaea, adg mit din hg uni tulu6 bae rgr landa akata. 
Adg nitem jgmle khan, nahakge gpdskhan nui kora dgko bahu 
akawadea. Adg onatele metam kana, ma nia pg m^hg din dg 
arakaeme; ale jaminle tehgon kana. Adg mar hilok dg jgmeme; 
gn hilok dg cet hg bale metama. 
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“All right,” they said, “we shall listen; please speak.” 

Then the young man commenced: “I was married, who knows 
how small I was; and 1 have not seen the face of my wife either, 
however; she may look. And just now I am for the first time 
going to my father-in-law’s house to fetch my wife; and I had 
no idea that any misfortune like this should happen on the way. 
So I aai imploring you, please let me go this once, let me meet 
my wife; then I shall return by this road, and then the snake 
may eat me.” 

The banyan tree then said: “Well, yon snake, what have you 
to say? This man speaks as we hear.” , 

The snake replied: “That is quite so, but then please stand 
smrety and be witnesses for us. I am not disregarding what 
the Five say either.” 

Then the banyan tree said: “Well you, we are the Five, or 
how? Then shall we stand surety or shall we not?” 

The two others then said: “Yes, that is so, but then in how 
many days will he return?” Then they asked the young man: 
“Well, you, in how many days will you return, or perhaps you 
will not return at all?” 

The young man replied: “Not to-piorrow, but the day after I 
shall return. I fix the third day from to-day for you. On that 
day I shall certainly come; I shall not deceive you.” 

Then they said: “Beware then, don’t deceive us; if you do, 
you will bring shame on us to no purpose.” 

“Certainly not,” he replied; “I shall not bring shame. on you.” 

Then they said to the snake: “Well, you snake, in this case 
let him have three days; we are standing surety for him. Think 
of it, his marriage was gone through when he was a child; he 
has not spoken and jested with her even one single day. So if 
you eat him now, it will be to no purpose that they have married 
this young man. Therefore we say this to you: allow him these* 
three days; we are standing sureties. Then eat him the day he 
•comes back; that day we shall say nothing to you.” 

26 » Kulturforskning. B. XIV. 
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AdQ uni bide menkel!a, Acha, gndskhan id hg p§c reak katha 
dQ bad nehQtet!a. Ma gp^ekhane calak ma. 

Adg enka mgnkate uni kOFa dg sadomreye dgdente n^ih^rteye 
calaoena. Adg gp(}gy6 sgtgren khan parkgmko beladea, adge 
duru^ena. Adg bake dgl oromede kanteko kulikedea, Cele baba, 
am dg oka sgn khon pera dg? Bacgle dgl oromellme. 

Adge mgnketa, H6, dgl dg ghgpe dgl oromlida; Igile^ngdpe 
dgl orom da^eada. 

Adgko mgnkelia, Okaren kanam? 

Adge mgnkefa, Id dg phalna disomren phalna raj hgpgn kanad. 
Ngndg khongg, cele, bahuko idi akawadida; nui phalna rajren 
hgpgnerage id b^hu dge hoe akana, onate id dg b^hu idiye 
l^gitged hgd akana. 

Adgko mgnketa, Hg, in^kge rgpme, nit dgle bujhguketa. Adg 
dakko 9 gukel!a, jadgako ^bukkedea; adg sunum ar d^tauniko 
damkette umokko idikedea. Urn hg^kate dahe tabenko emadea; 
jgm bara tayom k?siko gurkedea, khubko perakedea. Adg ?iyu]^en 
khan mit'tad orakreko jagakedea, ar uni akoren hgponerat sunumko 
emadea arko metadea, Do m$i, j&w&e sunum ojgkaeme ar ti jad- 
gako iskir barakaemo, ar am h§ on^g uni tulud barg gitidme. 

Adg 8?ri uni kup hOe jqgn akante hgrglgeye dam kana, adg 
mctade chgtgeye calao ggtena. Adg sunumkoe ojgkadete ti jadga- 
koe iskir barayede kana ar emanteakkoe kuli barayede kana. Ado 
uni kofa do khulasage bae rgreta, ar haram budhik sgnak do 
mgngge bae mgngak kana. Adg dher h^bid uni kup dge dgi 
horkedea; adg bae mgngat khan dg bhgi, bae jivileta, kuli ggt!- 
kedeae, mgnketae, Henda bhala, am dgm ju^n akana sg bad, 
landa katha dg cet hg bam roret kan dg? 

Adg uni korae menketa, Ju^n mad ju^n akange, onatege am 
ikdi dgd hgd akana. Ado mgnkhan cele gkgn nig mgtl dgpglok 
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*‘A11 right,” the snake then said, “1 am not disregarding what 
the Five say either. Let him go then.” 

After this talk the young man mounted his horse and started 
for his -wife’s home. When he arrived there, they put a bedstead 
before him to sit on, and he sat down. As they ^d not recognize 
him, they asked him: “Well, sir, you are a friend from what 
partSii You see, we don’t recognize you.” 

“Quite so,” he replied;” you will surely not recognize me; 
only when it is told, you will be able to know who I am.” 

“From where are you?” they asked. 

Then he said: “I am the son of such and such a king in such 
and such a country. From here, I understand, tfiey have taken 
a wife for me; the daughter of this so and so king has become 
my wife; therefore I have come to take my wife away.” 

They replied: “Yes, this is enough, don’t say anything more; 
now we understand.” Then they brought water, washed his feet, 
and, bringing oil and a tooth-brush, they took him away to bathe. 
Returned from the bath they gave him curds and flattened rice; 
after he had eaten, they killed a castrated goat and feasted him 
splendidly. When it became night, they gave him a room to sleep 
in; and they gave their daughter some oil and said to her: “Please, 
girl, rub your husband in with oil and massage his arms and legs, 
and you too stay there with him.” 

Now, truth to tell, the girl was grown up and felt like a grown-up 
person, so at once when they said so to her, she went. She rubbed 
him in with oil and was giving him massage to his arms and 
legs, and was asking him about many different things. Now the 
young man would not talk freely, and seemed utterly unwilling 
to have anything to do with her. The girl waited for some time; 
then she suddenly asked him: “I say, you, you are a grown-up 
man, is it not so? Is there no fun in you?” 

The young man replied: “Of course I am grown up; therefore^ 
I have come to take you away; but I suppose, it will for us only 
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l^gitge cqA cef CQil; dg mgnre 9dl bhabna6 ^ik^uefa. Adg 
onatege hai’am bu(jihik sgnak dg ba6 mgngak kana; gkgn mil! 
din l^gil! dg cet 16 hewakama? Adg hewalen khan, am hg b^pdem 
^Ik^na. Adg hapgnem ulh^rMa, ar bahlan onkalen khan, gpds- 
khan In^ dg ghgm ulhara. 

Adg uni kuriye mgnketa, Cekate onka dgm mgneta? Am dgm 
okateka? Ma ona reak bhgd barg 16 dg l9la6me, ar ba6k]^an am 
dg bggitgtge ghg6 b^gilema. 

Adg kofae mgnketa, Lglle khan ma artgtge b^pd sanamea. 

Adg uni kuflye mgnkelia, Ma l^lme, b^rld sana6re hg cetre hg, 
gnhg lala6me barg. 

Adg s^rl gng hljuk jgkhgn bi6e Ig gujuk khone ghgj^keta, adg 
jgtg onakoe Igi ^guadea. Adge metae kana, Ngkg 16 dg pg mShSren 
jgmin tengokate nggd@ aiii then dg6 hgd akana; ngigds khon rugp 
jgkhgnge uni bl6 dg nShake jgme6a. Adg onate6 metam kana, 
mlf din l^glt dg cet am tulud dg6 rgr landaea? Am nShak b^fid 
sanamea. 

Adg uni kuyiye mgnkelia, Tgbg i6 hg am tuludge6 ggd sglgdoka; 
gnte i6 dg6 amren hgr kana jivgl! janam habid. Am dgm kiri6- 
lidi6a, adg am okarem gujuk, gndg 16 hg6 gujuka. Adg6 metam 
kana, jg lekakgem; ma gpd§khan jivgt menamre haram bu<jhi reak 
rit beohar lekalan k^milege, adg calak hilok dg i6 hg am sSoteh 
calaka. Bhala6 6glea, cet lekateye jgmmea. 

■Adg uni korae mgnketa, Ba6a, am dg alom calaka. 

Adg uni kufiye mgnketa, Bana, am dg ghgge6 bi^gilema. Nitok 
16 dg noa katham l9iadi6te b9ridge6 ^^ueta. Hg, alo hutgdem 
l^ile khan, cet ghg6 mgnlea; adgm l^iadihte bah jut 16 ^ik^ueta. 

Adg onka 9^!! lekan kathae galmaraoadete uniak jiviye khfitir- 
kettaea. Ehange adg mitrekin gitid ahgayente cel!ko cgkin b^ridket, 
adg gnrehg uni kopa dg bhabnageye ^ik^uetSa. 

Adg infi nepd^ din hilok dg uni korae mgnketa, Teheh dgh 
‘Calaka, in dingeh tahgna. 
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be this seeing each other; I have a great grief in my mind. Why 
should I treat you in such a way that you will ajh»rwards feel 
badly. You would only remember me with longing.” 

‘‘How is it that you talk in this way?” the girl asked; ‘‘where 
are you off to? Please explain this to me; otherwise I shall 
certainly not think of leaving you.” 

‘‘If-,1 tell,” the young man replied, ‘‘you will only feel still 
worse.” 

‘‘Please tell,” the girl said; ‘‘however I may feel, bad or other- 
wise, still tell me.” 

Then, truth to tell, he commenced from the snake on the point 
of being burnt to death when he was coming, he* told her all, as 
it had happened; then he said: ‘‘Here you see, I have come here 
to you with those standing surety for me for three days; when 
I return from here, this snake will presently eat me. It is there- 
fore that I speak in this way to you. Why should I enjoy myself 
with you for one single day? You would only feel it bad.” 

The girl then said: ‘‘Then I too shall go along with you and 
be killed together with you; for I am yours for my whole life. 
You bought me, therefore where you are going to die, there 
1 also shall die; and I tell you this, whatever may happen, the 
day you go I shall go together with you. I shall like to see him, 
how he is going to eat you.” 

“No,” the young man said, “you must not go.” 

“No,” the girl replied, “I shall certainly not leave you. Since 
you have told me this, I am feeling very bad. If you only had 
not told me, I should not have minded; but as you have done 
so, I do not feel well.” 

Talking together in this way, the young man felt somewhat 
more confident; they spent the night there, but in spite of all the 
young man was feeling grief. 

On the day fixed the young man said: “I am leaving to-day^ 
I shall stay only so long.” 
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Adgko msnketa, Acha bogege. AdQ uni kufi hSko saprao- 
kedea, adpko bidakedkina. Ar ona katha dp Qkge then hS bakin 
laileda. Adg hgrre uni kopae mgnketa, la, am dg alom hijuka; 
ma ngp^g khonge ruarme- 

Adg uni kupye mgnketa, Acha ruargead. Oka tin safiigidreye 
jgmmea, ona laiadme. 

Adg uni korae mgnkeda, Hane hana bum arere midta^ bare 
dare menaka, ona dare buta^ege n^hak id dge jgmeda. 

Adg uni kuriye mgnketa, Acha, gndgkhan dg ona dare buta 
habid dgd calakgea; adg am dgl ggdkate id dgd ruara- 

Adg adi baride manakedea, adge dbaka mar geladea; adg bae 
ruar kan khaiie ika d'aporkadea. Adg mittekin calaoena. Adg 
darekin tiok dgkket khan, uni kuriye mgnketa, Id dg amak mSya 
ghgd chadaolea. Am ma nShak sarigeye jgmmegea; adg onated 
metam kana, nit dg idged lahaka, ar am dg id taygmre tahgnme. 
Idge nShak uni bid dgd daramea. 

Adge metadea, Acha, gpdskhan ma lahakme. 

Adg sari uni kurigeye lahayena. Adg sari calak calakkin dgl- 
kede dg, hgrtgtre tedgokateye sar akan; adg gnhgkin calak kangea. 
Adgkin sgn tiokkede khan, uni kupiye mgnketa, la bid, pahil dg 
id barg jgm pahillidme, gnkhante nui id j3wae dgm jgmea; ar 
nuim jgmle khan, id dg okaired tahgna? 

Adg uni bide mgnketa. Am dg ghgd jgmlema. Am dg am ayo 
babateko orakre barg tahgnme. 

Adg uni kuri arhOe mgnketa, Ona katha dg ghg hoelena, gnte 
edgad apud ma nui thenko akrid akadid, ar nui dg jad hg jad ar 
tgrgd h5 tgrgde kirid akadida, adg nui satateged ja lekakge. Adg 
onated metam kana, nuim jgme khan, gudskhan dg id hg jgmedme. 


13 A quotation from the Santal marriage ritual. When the bride is leaving her old 
/ home for her husband's, the headman of the bridegroom's village says, among 
other matters: ‘Both bones and ashes have we bought to>day’. The same authority 
' on the bride’s side says the same, the meaning being that living or dead the 
girl now belongs to those who have bought her. The legal foundation of a Santal 
marriage is that the bride is bought; a symbolic price is paid. 



Misoellaneo US Stories 


407 


• 

**‘AU right,” they said, “that is good.” Then they also made 
the girl ready, and they saw them ofE. Now these two had not 
told any one of this matter. Then on the road the young man 
said: “I say, don’t come any further; do return from here.” 

The girl then said: “Very well, I shall return. Tell me how 
far away is the place where the snake will eat you.” 

“N^r the hill you see over there,” the young man replied, 
“there is a banyan tree; at the foot of this tree the snake will 
eat me.” 

“All right,” the girl said, “then I shall go so far as up to the 
foot of this tree; and having seen the snake killing you, I shall 
return.” 

He tried to persuade her all he could not to go; he tried to 
push her back; but as she was not returning, he let her be, what 
else could he do? Then they went along together, and when they 
had reached nearly up to the tree, the girl said: “1 am unable 
to give up my affection for you. Presently the snake will surely 
eat you; therefore I say this to you: let me go along in front of 
you, and you stay behind me. 1 shall presently have a meeting 
with the snake.” 

“All right,” he said, “then you go in front.” 

Then, truth to tell, the girl went in front; and, truth to tell, 
as they were walking along, they saw the snake, it was standing 
on the road with expanded hood; still they went along. When 
they reached it, the girl said: “I say, snake, eat me first; there- 
after you may eat this husband of mine; if you eat him, where 
shall I stay?” 

The snake then replied: "You I shall certainly not eat; you 
stay, please, in the house of your mother and father.” 

Again the girl said: “This is impossible, because, you see, my 
parents have sold me to this man. Both bones and ashes he has 
bought me'^; therefore, whatever may happen to him, I shall havo 
the same. Therefore I am saying to you, if you are eating him, 
then eat me too.” 
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AdQ bifte mgnketa, Bab, am dg ghQgeb jgmlema. Adg uni I)ib 
dg nui kopa jgme lagiH sojhegeye hijuk kana, adg uni kupige 
laha lahae tebgo danab idiyede kana. Adg uni ku^iye mgneta, 
Cel! ba bibem mgnette ib bam jgmlib khan dg? Qhggeb jgm 
ocolema. Niki bape dare sgkhi menaea. Adg bhala hgrglibgem 
jgmle khan, ib dg cekateb ^suloka ar cele dghgba? Dg gi^^gkhan 
onage lai pahilabme. 

Adg uni bibe mgnketa, Acha gp^gkhan dgb bhgrama, adg milltab 
gun mantar ib oefama, adg onka lekate am dgm gsuloka. 

Adge mgnketa, Acha gg^gkhan ma cet pghilabme, gp^gkhan 
ib apakama, ar babkhan dg ghggeb afaklema. 

Adge mgnkeila, Acha cetamab. Adg sgri cet leka cgb kathae 
bhgradea ar gun mantar hOe cetadea, are metadea. Am dg nonka 
mantarkate dhupi hgr raka]^kate mit satahgtte gb ggdme, adg ona 
dhup jahaegem grako, gkkalteko Ig tgrgd ggdoka. 

Adg uni kupye mgnketa, Onka mab onkakoge, adg cet leka- 
teko bes rugpoka, ona cetabme. Adg sgii ona hge cetadea. Adg 
arhO uni kupye mgnketa, Hape, gp4§khan ib bi^^ulege; pasgm 
gpgyedib kan. 

Adg uni bibe mgnketa, Acha bogege; ma gp^gkhan noa targp 
darere bi<j[aume. 

Adg kufiye mgnketa, Acha,' gp(Jgkhan ib bidgulege, adg jgmeme. 

Adg sgri dhupi hgr raka]^kateye gun mantar ggtketteye gb ggt- 
keta. Adg, kathae, uni bibgeye gr ggtadea; khange uni bib dge 
tgrgd ggtena; adg khange uni bib dg gpijggeye mghgr nxetao 
ut^rena. 


14 We have no name for targp, Buchanania latlfolla, Roxb., a fairly large forest 
tree; its fruit is eaten, and the wood is used for several purposes. 
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'‘No,” the snake replied, “I shall certainly not eat you.” Where- 
upon the snake came straight along to eat the young man; and 
the girl was standing in front of him shielding him, as the snake 
moved. Then the girl said: ‘‘Why, what are you thinking, you 
snake, if you will not eat me? I shall certainly not let you 
eat him. This banyan tree here is my witness. If you eat 
my Ivisband, I should like to know how I shall support 
myself, and what kind of people will keep me. So there, tell 
me this first.” 

The snake then said: ‘‘AU right, in this case I shall give you 
a blessing, and I shall teach you a magic formula; then in this 
way you will be able to support yourself” * 

‘‘All right,” she replied, ‘‘then teach me this first, then I shall 
let you off; if you don’t, I shall certainly not let you off.” 

Then the snake said: ‘‘Very well, I shall teach you.” There- 
upon, truth to tell, the snake gave her a blessing, whatever it 
might be; a magic formula it also taught her, saying to her: 
‘‘Pronouncing this formula pick up some dust and blow it off 
with one breathing; then on whomsoever you scatter this dust, 
he will at once be burnt into ashes.” 

‘‘Quite so,” the girl said, ‘‘I shall do so to people; then teach 
me also how they may become well again.” And, truth to tell, the 
snake taught her also this. Then the girl again said: ‘‘Wait, I 
shall have a try first then; perhaps you are deceiving me.” 

‘‘All right,” the snake replied; ‘‘then try it on this small tree'** 
here.” 

‘‘Very well,” the girl said; ‘‘then I shall first have a- try; there- 
upon eat him.” 

Then, truth to tell, she took up some dust, and pronouncing 
the magic formula she blew it out; and, people tell, she scattered 
it on the snake, whereupon the snake was at once turned into 
ashes; then the snake was utterly made an end of then and there. 
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Ehange unkin kufi ko^a dg khul^satekin pargm calaoena. Adge 
metae kana, I^glketam? M ifi hgd darayente am ifi rukhigketmete6 
baficaokel!mea. aloA hijuk khan hutgd, am dg tehehre dhgrti 
Igbgl! dgm b^gi utgrkea. Amak katha ahjgmkate hutgd ih.rogrlen 
khan, amak rngtShfi dg tisre hS ghgh hgl rugi'lea. 

Adg uni kofa dg cei h§ bae mgnlella; uniak katha ahjgmteye 
kgklgsgt hapeyena. Adg .etagak galmarao galmaraotegelrn sgn 
idiyena. 

Adg uni kora reak orakkin tiokketa, adg onako katha jgtgkin 
l^iketa, adg gdi bgridko bhabnayena arko hahapayena. Adg gp^S 
h§ khgsiko makketkote khubko bhgjketteko jgm hflketa arko 
rpskgyena. Arko mgnketa, Ggd hgrkin bahcao rup|%ntabona, ar 
bahkhan hutgd nukinak mgilahS dg ghgbon hgllea; g^i muhim 
khonkin bahcao ru^r akantabona. Adg enka rgr bamkategeko 
thir barayena. Adg gng onkate uni kora dge bahcaoena ona 
muhim khon. 

Adg cabayena katha dg, uni kora reak katha dg in marahgea, 
gp^gge mucptena. 




‘ thia. earth; ^':‘]^:jill^M9te®(0Ci^! 
returned^ 1 should surely hevar have s^ 

did not ;say..’a .sangfe word-i Iwarbig what-j^O 
^ibarae* -utterly dumbfounded ' Thea^' they started iroino 
and.', went along. ■ ;:!X 

f^ohed the young man’s Jtome; ^d’l&dpe^ 
irtl: : this^; ■ thW. .'Ifecame awfully anxious ^nds were 
4Hey , al%^0^ castrated goats, imd made :a 

tj^ l^tfttB^'jihl^^drank. and' were very-mei^. They ',silddt-'^;5’|^<i 
|%>pie have t)eeh saved and have returned to us; felsd 
eifeii^y aht li^ seen their faces again; they hevo cdme' h^ 
.iErom very great danger.” Having spoken m this Way Ibeyi 
i|id;'not say '^yto more,. Then iu this way this young man was 
^ved,feom.'.wis.dangei-. ' ,;' . vi;-.: ; 

;i Thus the /story is at an end; the story of this young tehk is 
tills much ; there it is finished. 








